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[Fac-simile of the title-page of the editio princeps Latina of the Lutheran Book of Concord.]

Concordia.

PIA ET VNANIMI
CONSENSV REPETITA
Confefsio Fide1 & doétrinze

ELECTORVM, PRINCIPVM,
ET ORDINVM IMPERII,
Atq; eorundem Theologorum, qui

Auguftanam Confefsionem am-
plectuntur.

CVI EX SACRA SCRIPTVRA,

VNICA ILLA VERITATIS NORMA ET

regula, quorundam Articulorum, qui poft DoGoris MARTI-
N1.LvTHERT felicem ex hac vita exitum, in con-
trouerfiam venerunt, folida accefsit

Declaratio.

COMMVNI CONSILIO ET MAN-

dato eorundem Ele€orum, Principum ac Ordinum Imperij, &
erudiendis & monendis fubditis, Ecclefijs & Scholis {uis,
ad memoriam pofteritatis dennod typis
vulgata.

LI PSI A,

ANNO M. D. LXXXTIIL

Cum gratia & priuilegio Elect. Sax.




[Fac-simile of first page of Preface. }

OMNIBVS

ET SINGVLIS HAS

noftras leturis, nos qui yfdem nomi-
na noftra fubfcripfimus Auguftanz
Confeflion1 addi&ti Ele&ores, Prin-

cipes, & Sacri Romani Imperij, in Germania ordines,
pro dignitate & gradu cuiufg;, noftra ftudia,
amicitiam ac {alutem cum officio con-
iunétam deferimus & nun-
) ciamus.

IS NGENS DEI
Opt. Max. benefici-
um eft, quod poftre-
s mis temporibus, & in
hac mundi feneéka,
pro mneffabili amore,
clementia ac miferi-
cordia fua, humano gener: lucem Eu-
angelyy & verbi fui (per quod folum ve-
ram falutem accipimus) poft tenebras
illas Papifticarum fuperf’cmonum n
Germania chariflima patria noftra,
A 2 puram




CONFESSIO AUGUSTANA.

Tur AvesBure CONFESSION.

A.D. 1530.

[The Latin text is from the editio princeps, 1531, as printed in the best editions of the ‘ Bnok o Con
eord,’ and especially (with all the vai'ious readings) in the Corpus Refermatorum, ed. Bindseil, Vol. XXVT,
(1858), pp- 263-836. T have inserted in brackets the most important additions of the German text, and
marked in foot-notes the chief alterations of the edition of 1546. The English translation (in the style
of the sixtescth century) was prepared (1868), and at my request carefully revised for this work (1874),
by my friend, the Rev. Dr, CHARLES P, KRAUTH, Vice-Provost of the University of Pennsylvania;and Pro-
fessor of Theology in the Evangelical Lutheran Seminary, Philadelphia. First English translation by
Richard Taverner, London, 1836 ; recent translations, more or less complete, by 8. 8. Schmucker (1834) ¢

E. Hazelius (1841), Ambroge and Socrates Heukel (1851 and 1554).

Conrrssio FIDEI

Ezlibita Invictissimo Impera-
tore Carolo V. Cwsart Augusto
en Comicits Auguste. Anno

MDXXX?

Et loquebar de testimoniis tuis in conspectu Re-
gum, et non confundebar, -Psarnu cxix. 46.

Prxratio Ap Cxsapem CaroLvm V.

Invictissime Imperator, Casar Auguste,
Domine clementissime. Cum V. C, M. indi-
zerit conventum Imperii Augustw, ut delibe-
retur de auxiliis contra Turcam, atrocissi-
mum, hereditarium atque veterem Christiant
nominis ac religionis hostem, quomodo illius
scilicet furori et conatibus durabili et perpe-
tuo belli apparatu resisti possit; deinde et
de dissensionibus in causa nostree sancte re-
ligionis et Christiane fidei, et ut in hac causa
religionis partium opiniones ac sententice inter
sese in caritate, lenitate et mametddz’ne mu-
tua qudiantur coram, intelligantur et ponde-
ventur, ut tllis, que utringue in Scripturis
secus tractata aut intellecta sunt, sepositis
et correctis, res ille ad unam simplicem veri-
tatem et Christianam concordiam componan-
tur et reducantur; ut de c@tero a nobis una,
sinceza et vera religio colatur et servetur,

See Vol, 1. § 41, pp. 225 8qq.]
ConriussioN oF Farte

Presented to the Invincible Em-

. peror Charles V., Cwsar Augus-
tus, at the Diet of Augsburg,
Anno Domini MDXXX}

I will speak of thy testimonies also before kings,
and will not be ashamed,—PsaLM cxix. 46,

PRrREFACE TO THE EMPEROR CHARLES V,

Most Invincible Emperor, Ceesar Augustus,
Most Clement Master: Inasmuch as Your
Imperial Majesty has summoned a Conven-
tion of the Empire at Augsburg, to deliberate
in regard to aid against the Turk, the most
atrocious, the hereditary, and ancient enemy
of the Christian name and religion, in what
way, to wit, resistance might be made to his
rage and agsaults, by protracted and perpetual
preparation for war: Because, moreover, of
dissensions in the matter of our holy religion
and Christian faith, and in order that in this
matter of religion the opinions and judgments
of diverse pafties may be heard in each other's
presence, may be understood and weighed
among one another, in mutual charity, meek-
ness, and gentleness, that those things which
in the writings on either side have been
handled or understood amiss, being laid aside

1 The title of the German edition is Confessio odder Bekantnus des Glaubens etlicher Fiirsten und Stedte:
Uberantwort Katserlicher Majestet; zu Augspurg, Anno M.D.XXX.
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ut, gquemadmodum sub uno Christo sumus et
militamus: ita in wna etiam KEcclesia Chri-
stiana, in unitate et concordia vivere possi-
mus; cumque nos iifra scripti Elector et Prin-
cipes, cum alits, qui nobis conjuncti sunt, pe-
cinde ut alii Electores et Principes et Status
ad prefata Comitia evocati simus, ut Cee-
sareo mandato obedienter obsequeremur, ma~
ture venimus Augustam ; et, quod citra jac-
tantiom dictum volumus, inter primos affui-
MUS. ’

bus et alits Statibus Imperii etiam hic Au-
guste sub ipsa initia horum Comitiorum inter
catera propomi jfecerit, quod singuli Status
Imperii vigore Cesarei edicti suam opinio-
wemn et sententiam tn Germanica et Lating
lingua proponere debeant atgue offerre; et
habita deliberatione proxima feria quarta,
rursum responsum est V. C. M. nos proxima
Jeria sexta articulos nostree Confessionis pro
nostra parte oblaturos esse:

" Zdeo ut V., C. M. voluntats obsequamur, offeri-
muas in hac religionis causa nostrorum Concione-
torum et nostram Confessionem, cujusmodi doc-
trimem ex Scripturis Sanctis et puro verbo
Dei hactenus illi in nostris terris, ducatibus,
ditionibus et urbibus tradiderint, ac in Eccle-
sits tractaverint. Quod st et cwteri Electores,
Principes ac Status Imperii, similibus scri-
ptas, Latinis scilicet et Germanicis, jurta
predictem Ceesaream propositionem, suas opi-
ntones in hac causa religionis produxerint : hic
nos coram V. C. M. tanquam Domino nostro
clementissimo paratos offerimus, nos cum pree-
Jatis Principibus et amicis nostris de tolle-
ra&ilibus modis ac viis amice conferre, ut,
guantum honeste fieri potest, conventamus, el

SYMBOLA EVANGELICA.

and corrected, these things may be harmo-
nized and brought back to the one simple
truth and Christian concord; so that here-
after the one unfeigned and true religion may
be embraced and preserved by us, so that as
we are subjects and soldiers of the one Christ,
go also, in unity and concord, we may live in
the one Christian Church : And inasmuch as
we, the Elector and Princes, whose names are
subscribed, together with others who are con-
joined with us, in common with other Electors,
and Princes, and States, have been called to the
aforenamed Diet,—we have,in order to render
most humble obedience to the Imperial Man-
date, come -early to Augsburg, and, with no
desire to boast, would state that we were among

1 the very first to be present; -

‘When, therefore, Your Imperial Majesty,
among other things, has also at Augsburg,
at the very beginning of .these sessions,
caused the proposition to be made to the
Princes and States of the Empire, that each
of the States of the Empire, in virtue of the
Tmperial Edict, should propose and offer in the
German and in the Latin language its opin-
ion and decision; after discussion on Wednes-
day we replied to Your Imperial Majesty,
that on the following Friday we would offer
on our part the Articles of our Confession:

Wherefore, in order that we may do hom-
age to the will of Your Imperial Majesty, we
now offer in the matter of religion the Con-
fession of our preachers and of ourselves, the
doctrine of which, derived from the Holy
Scriptures and pure Word of God, they have
to this time set forth in our lands, dukedoms,
domains, and cities, and have taught in the
If the other Electors, Princes, and
States of the Empire, should in similar writ-

churches.

ings, to wit, in Latin and German, according to
the aforementioned Imperial proposition, pro-
duce their opinions in this matter of religion-
we here, in the presence of Your Imperial Maj-
esty, our most Clement Lord, offer ourselves,
prepared, in ¢onjunction with the Princes and



THE AUGSBURG CONFESSION. 5

re inter nos partes citra odiosam contentio-
nem pacifice agitata, Deo dante, dissensio
dirimatur, et ad unam veram concordem reli-
gionem reducatur; sicut omnes sub uno Chri-
sto sumus et militamus et unum Christumn con-
Jiters debemus, juxta tenorem edicti V. C. M.
8¢ omnia ad veritatem Det perducantur, id
guod ardentissimis votis a Deo petimus,

S% autem, quod ad coeteros Electores, Prin-
cipes et Status, ut partem clteram, attinet,
heec tractatio cause religionis, eo modo, quo
V. C. M. agendam et tractandam sapienter
duxit, scilicet cum tali mulua presentatione
scriptorum ac sedata collationg inter nos
non processerit, nec aliguo fructu facta fue-
rit: nos quidem testatum clare relinquimus,
hic nihil nos, quod ad Christianam concor-
diam (que cum Deo et bona conscientia fleri
'possit) conciliandam conducere queat, ullo
modo detrectare; quemedmodum et V. C. M.
deinde et cateri Electores et Status Imperii
et omnes, quicunque sincero religionis amore
ac studio tenentur, quicunque hanc causam
equo antmo audituri sunt, ex hac nostra et
nostrorum Confessione hoc clementer cognoscere
et intelligere dignabuntur.

Cum etiam V. C. M. Electoribus, Principi-
bus et reliquis Statibus Imperii non wuna
vice, sed sape clementer significaverit, et in
Comitiis Spirensibus, que anno Domini etc.
XX VI habita sunt, ex data et prascripta
Jorma vestre Casaree instructionis et co-
miss€onis recitari et publice pralegi fecerit:
Vestram M. in hoc negocio religionis ex causis
certis, que V. M. nomine allegate sunt, non
velle guicguam determinare, nec concludere
posse, sed apud Pontificem Romanum pro
officio V. C. M. diligenter daturam operam
de congregando Concilio generali., Quemad-

our friends already designated, to compare
views in a kindly manner in regard to mode
and ways which may be available, so that, as
far as may honorably be done, we may agree,
and the matter between us of both parts being
peacefully discussed, with no hateful conten-
tion, by God’s help the dissension may be re-
moved, and broaught back to one true accordant
religion (as we are all subjects and soldiers un-
der one Christ, so also we ought to confess one
Christ, in accordance with the tenor of the de-
cree of Your Imp.M.), and all things should
be brought back to the truth of Ged, which with
most fervent prayers we beseech God to grant,
But if, as regards the rest of the Electors,
Princes, and States, those of the other party,
tkis treatment of the matter of religion, in the
manner in which Your I. M. has wisely thought
fit it should be conducted and treated, to wit,
with such a mutual presentation of writings
and calm conference between us, should not
go on, nor be attended by any result ; yet shail
we leave a clear testimony that in no manner
do we evade any thing which can tend to pro-
mote Christian concord (any thing which God
and a good conscience allow); and this Your
I. M. and the other Electors and States of the
Empire, and all who are moved by a sincere
love of religion and concern for it, all who.are
willing to give an equitable hearingin this mat-
ter, will kindly gather and understand from
the Confession of ourselves and of ours.
Since, moreover, Your I. M. has not once
only, but repeatedly signified to the Electors,
Princes, and other States of the Empire; and
at the Diet of Spires, which was held in the
year of our Lord 1526, caused to be recited and
publicly proclaimed, in accordance with the
form of Your Imperial instruction and com-
mission given and prescribed : That Your I. M.
in this matter of religion for certain reasons,
stated in the name of Your Majesty, was not
willing to determine, nor was able to conclude
touching any thing, but that Your 1. M. would
diligently endeavor to have the Roman Pontiff,



o
modum idem latius expositum est ante annum
#n publico prozimo conventu, qui Spiree con-

Ubi V.C. M. per Dominum
Ferdinandum, Bohemice et Ungarie Regem,

gregatus fuit.

amicum et Dominum clementem nostrum, de-
inde per Oratorem et Comissarios Cesareos,
heec inter ctera proponi fecit, quod V. C.M.
intellexisset et expendisset Locum Tenentis
VY. C. M. in Imperio et Presidentis et Con-
siliartorumn in Regimine et Legatorum ab aliis
Statibus, qui Ratisbone convenerant, delibe-
rationem de Concilio - congregando, et quod
judicaret etiam V. C. M. utile esse, ut con-
gregaretur Concilium, et quia couse, gquce
tum tractabantur inter V., C. M. et Romanum
Pontificem, vicine essent concordie et Chri-
stiane reconciliationi, non dubitaret V.C. M.
guin Romanum Pontifex adduci posset ad
habendum ' generale Concilium: ideo signifi-
cabat se V. C. M. operam daturam, ut pre-
Jatus Pontifexr Maxi-nus una cum V. C. M.
tale generale Concilium primo quogue tempore
emissis literis publicandum congregare con-
sentiret.

In eventum ergo talem, quod in causa re-
ligionis dissensiones inter nos et partes amice
et in caritate non fuerint composite, tunc
coram V. C. M. hic in omni obedientia nos
offerimus, ex superabundanti comparitures et
causam dicturos in tali gemerali, libero et
Christiano Concilio, de quo congregando in
omnibus Comitiis Imperialibus, quee quidem
anais Imperis V. C. M. habita sunt, per Elec-
tores, Principes et reliquos Status Imperti
seraper concorditer actum et congruentibus suf-
Jragiis eonclusum est.
radis Concilii conventum, simul et ad V. C. M.
in hac longe maxima et gravissima causa jam

Ad cujus etiam gene-

ante etiam debito modo et in _forma juris pro-
vocavimus et appellavimus. Cui appellations
ad V. C. M. simul et Concilium adhuc adhe-
vewmus, neque eam per hunc vel alium tractatum
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rin accordance with his office, to assemble a

General Council ; as also the same matter was
more amply set forth a year ago in the last
public Convention, which was held at Spires,
where through His Highness Ferdinand, King
of Bohemia and Hungary, our friend and clem-
ent Lord, afterward through the Orator and the
Imperial Commissioners, Your I. M., among
other propositions, caused these to be made:
that Your I. M. had known and pondered the
resolution to convene a Council, formed by the
Representatives of Your I. M. in the Empire,
and by the Imperial President and Counselors,
and by the Legates of other States convened
at Ratisbon, and this Your I. M. also judged
that it would be useful to assemble a Council ;
and beeause the-matters which were to be ad-
Jjusted at this time between Your I. M. and the
Roman Pontiff were approaching agreement
and. Christian reconciliation, Your I. M. did
not doubt that, but that the Pope could be in-
duced to summon a General Council : Where-
fore Your I. M. signified that Your I. M. would
endeavor to bring it to pass that the Chief Pon-
tiff, together with Your I. M., would consent
at the earliest opportunity to issue letters for
the convening of such a General Council,

In the event, therefore, that in this matter
of religion the differences between us and the
other party should not be settled in friendship
and love, we here present ourselves before
Your I. M. in all obedience, as we have done
before, ready to appear and to defend our
canse in such a general, free, and Christian
Council, concerning the convening of which
there has been concordant action and a de-
termination by agreeing votes on the part of
the Electors, Princes, and the other States of
the Empire, in all the Imperial Diets which
have been held in the reign of Your I. M.
Te this Convention of 2 General Council, as
also to Your I, M., we have in the due method
and legal form before made our protestation
and appeal in this greatest and gravest of
matters. To which appeal both to Your I. M.



THE AUGSBURG CONFESSION.

(nisi causa inter nos et partes juxta temorem
Cresare proximee citationis amice in caritate
composita, sedata, et ad Christianam con-
cordinm reducta fuerit) deserere intendimus
aut possumus ; de quo hic etiam solenniter et
publice protestamur.

Pars I
ARTICULI FIDEI PRECIPUL!
Agrr. I.——De Deo.

Eeclesiew magno consensu [ein-
trichtiglick) apud nos docent, De-
cretum Nicwne Synodi, de uni-
tate essentiw divine et de tribus
personis, verum et sine ulla du-
bitatione credendum esse.  Vi-
delicet, quod sit wuna essentia
divina, que et appellatur et
est Deus, wmternus, incorporeus
impartibilis [ohne Stiick], wm-
mensa potentia, sapientia, boni-
tate, creator ¢t conservator om-
nium rerum, visibilium et in-
visibilium; et tamen tres sint
persone, ¢jusdem essentie et po-
tentie, et comternce, Pater, Filius
et Spiritus Sanctus. Et nomine
person®  utuntur ea significa-
tione, qua usi sunt in hac causa
Scriptores Ecclestastict [die Va-
ter], ut significet non partem aut
qualitatem in alio, sed quod pro-
prie subsistit.

1
and a Council we still adhere; nor do we in-
tend, nor would it be possible for us to forsake
it by this or any other document, unless the
matter between us and the other party should,
in accordance with the tenor of the latest
Imperial citation, be adjusted, settled, and
brought to Christian concord, in friendship
and love; concerning which appeal we here
also make our solemn and public protest.

Parr Frrst.
CHIEF ARTICLES OF FAITH.
AzrT. L.—Of God.

The churches, with common con-
sent among us, do teach that the
decree of the Nicene Synod con-
cerning the unity of the divine es-
sence and of the three persons is
true, and withcut doubt to be be-
lieved : to wit, that there is one di-
vine essence which is called and is
God, eternal, without body, indivisi-
ble [without part], of infinite pow-
er, wisdom, goodness, the Creator
and Preserver of all things, visible
and invisible; and that yet there
are three persons of the same es-
sence and power, who also are co-
eternal, the Father, the Son, and
the Holy Ghost. And they use the
name of person in that significa-
tion in which the ecclesiastical
writers [the fathers] have used it
in this cause, to signify, not a part
or quality in another, but that which
properly subsists.

You. III.—"

! Germ. ed.: Artikel des Glaubens und der Lehre.
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Damnant omnes hwmreses, con-
tra hunc articulum exortas, wut
Manicheos, qui duo principia po-
nebant, Bonum et Malum, item
Valentinianos, Arianos,  Euno-
mianos, Mahometistas et omnes
horum similes. Damnant et Sa-
Mmosutenos, veteres et neotericos,
. que, cum lantum unam perso-
nam esse contendant, de Verbo
et de Spiritu Sancto astute et
impre rhetoricantur, quod non
sint persone distincte, sed quod
Verbum significet verbum -voeale,
et Spiritus motum in rebus crea-
tumn [geschaffene Regung in Cre-
atwren].

ART. II.—De Peccato Originis.

Ziem docent, quod post lapsum
Ade omnes homines, secundum
naturam propagati, NASCANLUr
ourn  peccato, hoc est, sine metu
Dei, sine fiducia erga Deum, et
curn concupiscentia; quodque hic
morbus, sew vittum originis vere
8it peccatum, damnans ot afferens
numne guoque eternam mortem his,
que non renascuntur per Baptis-
muem et Spiritum Sanctum.?

Damnant Pelagianos et alios,
que vitium originis negant esse
peccatum, ot, ut extenuent glo-
riem meriti et beneficiorum Chri-

SYMBOLA EVANGELICA.

They condemn all heresies which
have sprung up against this Article,
as the Manichees, wlio set down two
principles, good and evil; in the
same manner the Valentinians,
Arians, Eunomians, Mohammedans,
and all such like. They condemn
also the Samosatenes, old and new ;!
who, when they earnestly contend
that there is but one person, do
craftily and wickedly trifle, after
the manner of rhetoricians, about
the Word and Holy Ghost, that they

-are--not-distinet-persons;-but that

the Word signifieth a vocal word,
and the Spirit a motion created in

things.

ARr. IL.—Of Original Sin.

Also they teach that,after Adam’s
fall, all men begotten after the com-
mon course of nature are born with
sin ; that is, without the fear of God,
without trust in him, and with flesh-
ly appetite; and that this disease,
or original fault, is truly sin, con-
demning and bringing eternal death
now also npon all that are not born
again by baptism and the Holy
Spirit. .

They condemn the Pelagians,and
others, who deny this original fault
to be sin indeed; and who, so as to
lessen the glory of the merits and

! The Antitrinitarian Anabaptists, Denk, Hetzer, etc., but not Servede and the Socinians,
who appeared after 1530. See Zickler, Die Augsb. Conf. p. 187,

* Much enlarged in the edition of 1540.
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sti, disputant hominem propriis
viribus rationis coram Deo justi-
Jicari posse.!

Agrr, IIL.—De Filio Des.

dtem docent, guod Verbum, hoc
est, Filius Dei, assumpserit - hu-
manam naturam in utero beate
Marie virginis, ut sint due na-
turce, diving et humana, in uns-
tate persone inseparabiliter con-
Juncte, unus Christus, vere Deus
et were homo, natus ex wirgine
Maria, vere passus, crucifizus,
mortuus et sepultus, ut reconcili-
aret nobis Patrem, et hostia. esset
non tantum pro culpa originis,
sed etiam pro omnibus actualibus
homninum peccatss.

Addem descendit ad inferos, et
vere resurrexit tertia die, deinde
ascendit ad calos, ut sedeat ad
dexteram Patris, et perpetuo re-
gnet et dominetur omnibus crea-
turis, sanctificet credentes in ip-
surn, misso in corda eorum Spi-
ritw Sancto, qui regat [heilige,
reinige, stirkel, consoletur ac vi-
vificet eos, ac defendat adversus
diabolum et vim peccats.

Zdem Christus palam est redi-

benefits of Christ, argue that a man
may, by the strength of his own
reason, be justified before God.

ARr., ITL.—Of the Son of God.

Also they teach that the Word,
that is, the Son of God, took unto
him man’s nature in the womb of
the blessed Virgin Mary, so that
there are two natures, the divine
and the human, inseparably joined
together in unity of person; one
Christ, true God and true man: who
was born of the Virgin Mary, truly
suffered, was crucified, dead, and
buried, that he might reconcile the
Father unto us, and might be a sac-
rifice, not only for original guilt,
but also for all actual sins of men.

The same also descended into
hell, and truly rose again the third
day. Afterward he ascended into
the heavens, that he might sit at
the right hand of the Father; and
reign forever, and have dominion
over all creatures; might sanctify
those that believe in him, by send-
ing the Holy Spirit into their hearts,
who shall rule [sanctify, purify,
strengthen], comfort, and quicken
them, and shall defend them against
the devil, and the power of sin.

The same Christ shall openly

! The edition of 1540 changes this sentence as follows: D

Pelagi

5 qUut neg

peccatum originis, et sentiunt defectus illos seu concupiscentiam esse res indifferentes seu pee-

¢ A

legi Dei satisfacere posse,

nas tantum, nec esse res sua natura d

tas, et

<t propter hanc propriam obedientiam coram Deo justum pronunciars.
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turus, wt judicet wvivos et mor-
tuos, ete., juxta Symbolum Apo-
stolorum.

ART. IV.—De Justificatione.

Ttem docent, quod homines non
possint  justificart [ Vergebung
der Siinde und Gerechtighkeit er-
langen] coram Deo propriis viri-
bus, meritis aut - operibus, sed
grates [aus Gnaden) justificentur
propter Christum per fidem, cum
credunt se in gratiam recipi, et
peccate remitti propter Christum,
Jut sua morte pro nostris pec-
catis satisfecit. Hanc fidem im-
putat Deus pro justicia coram
wpso. Rom.IIl et IV

Art. V.—De Ministerio Ecclesiastico.

Ut hanc fidem consequamur,
institutum est ministersum do-
cendi  Fvangelic . et porrigendi
Sacramenta.

Nam per verbum et Sacra-
menta, tanquam per instrumenta,
doaatur Spiritus Sanctus, gqui
Jidem effictt, ubi et quando wi-
suam est Deo, in 18, qui audiunt
Ervangelium, scilicet, quod Deus
noa propter nostra merita, sed
propter Christum justificet hos,
qui credunt, se propter Christum
in gratiam recips.

Damnant Anabaptistas et alios,

SYMBOLA EVANGELICA.

come again, to judge the guick and
the dead, according as the Apos-
tles Creed declareth these and
other things.

ARrr. IV.—Of Justification.

Also they teach that men can not
be justified [obtain forgiveness of
sins and righteousness] before God
by their own powers, merits, or
works ; but are justified freely [of
grace] for Christ’s sake through
faith, when they believe that they
are received into favor, and their
sins forgiven for Christ's sake, who
by his death hath satisfied for our
gins. - This faith doth God impute
for righteousness before him. Rom.
iii. and iv.

ART. V.—Of the Ministry of the Church.

For the obtaining of this faith,
the ministry of teaching the Gos-
pel and administering the Sacra-
ments was instituted.
~ For by the Word and Sacra-
ments, as by instrnments, the Holy
Spirit is given : who worketh faith,
where and when it pleaseth God,
in those that hear the Gospel, to
wit, that God, not for our merit’s
sake, but for Christ’s sake, doth
justify those who believe that they
for Christ’s sake are received into
favor.

They condemn the Anabaptists

- ! Much enlarged in the editio; of 1540 )
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qui sentiunt, Spiritum Sanctum
contingere sine verbo externo ho-
manibus per ipsorum prepara-
tiones et opera.’

ART. VI.—De Nova Obedientia.

Ttem docent, quod fides illa
debeat bonos fructus parere, et
quod oporteat bona opera, man-
data a Deo, facere, propter wvo-
luntatem Dei, non ut confida-
mus, per ea opera justificatio-
nem. coram Deo mereri.

Nam remissio peccatorum et
Justificatio fide apprehenditur,
sicut testatur et wvom Christe
(Lie. xvii. 10): Cum feceritis hamc
omnia, dicite, serve inutiles su-
mus.

Idem docent et weteres Scri-
prores Ecclesiastici. Ambrosius
engm ingquit : Hoc constitutum
est a Deo, wt qui credit in Chri-
stwm, salvus sit, sine opere, sola
Jide, gratis accipiens remissio-
nem peccatorum.

ARrt. VII.—De Ecclesia.

diem docent, quod una Sancta
Eeclesia  pepetuo  mansura  sit.
Est autem Eeclesia - congregatio
Sanctorum [ Versammlung aller
Qliiubigen),® in qua Evangelium

1

and others,' who imagine that the
Holy Spirit is given to men with-
out the outward word, through their
own preparations and works.

ART. VI.—Of New Obedience.

Also they teach that this faith
should bring forth good fruits, and
that men ought to do the good works
commanded of God, because it is
God’s will, and not on any confi-
dence of meriting justification be-
fore God by their works.

For remission of sins and justi-
fication is apprehended by faith, as
also the voice of Christ witnesseth :
‘When ye -have done all these
things, say, We are unprofitable
servants.’ ,

The same also do the ancient
writers of the Church teach; for
Ambrose saith: ¢ This is ordained
of God, that he that believeth in
Christ shall be saved, without
works, by faith alone, freely receiv-
ing remission of sins.’

ARrt, VIL—Of the Church.

Also they teach that one holy
Church is to continue forever.
But the Church is the congrega-
tion of saints [the assembly of all
believers], in which the Gospel is

! The Roman theologians, who teach that men receive the Holy Ghost through the Sacra-

ments ex opere operato.

Apol., German text, p. 71, Rechenb. edition.

2 This Article is also much enlarged in the edition of 1540.
3 Edition of 1540 : Congregatio membrorum Christi, hoc est, Sanctorum, qui vere credunt et
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vecte [resn] docetur, et recte
(laut des Evangelii] admini-
strantur Sacramenta.

£t ad wveram wunitatem KEccle-
siw satis est consentire de do-
ctrina Bvangelit et administra-
tione Sacramentorum. Nec ne-
cesse est ubique esse similes tra-
ditiones humanas, sew ritus awl
ceremonias, ab hominibus insti-
tutas. Sicut inguit Paulus
(Eph. iv. 5, 6): Una fides, unum
Baptisma, unus Deus et Pater
omnium, ete.

ARrr. VIIL.—Quid sit Ecclesia.
Quanguam Eeclesia proprie sit
congregatio Sanctorum et vere
credentium : tamen, cum n hac
vita multc hypocrite et mali

admizti sint, licet uti Sacramen-|

tis, que per malos administran-
tur, juzta wvocem Christi (Matt.
xxiii. 2): Sedent Scribe et Pha
rises in Cathedra Mosi, ete. Et
Sacramenta et verbum propter
ordinationem et mandatum Chri-
ste sunt efficacia, etiamsi per ma-
los exhibeantur.

Damnant Donatistas et simi-
lea} qui negabant licere utt mini-
sterio malorum in Ecdlesia, et

SYMBOLA EVANGELICA.

rightly - taught [purely preached]
and the Sacraments rightly adiin-
istered [according to the Gospel].

And unto the true unity of the
Church, it is sufficient to agree con-
cerning the doctrine of the Gospel
and the administration of the Sac-
raments. Nor is it necessary that
human traditions, rites, or ceremo-
nies instituted by men should be
alike every where, as St. Paul
saith: ¢ There is ome faith, one
baptism, one God and Father of
all? : o

Arr, VIII.— What the Church is.

Though the Church be properly
the congregation of saints and true
believers, yet seeing that in this life
many hypocrites and evil persons
are mingled with it, it is lawful to
use the Sacraments administered by
evil men, according to the voice of
Christ (Matt. xxiii. 2) : ¢ The Seribes
and the Pharisees sit in Moses’ seat,’
and the words following.. And the
Sacraments and the Word are effect-
ual, by reason of the institution and
commandment of Christ, though
they be delivered by evil men.

They condemn the Donatists and
such like, who denied that it was
lawful to use the ministry of evil

obediunt Christo; etsi in hac vita huic congregationi multi mali et hypocrite admixti sunt

wque ad novissimum judictum.

® ‘The Wiclefites (Donatistas et Viglevistas). Apol. p. 150, Rechenb, edition,
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sentiebant ministerium malorum
inutile et inefficax esse.

ART. IX.—De Baptismo.

De Baptismo docent, quod sit
necessarius ad salutem,. quodque
per Baptismum qofferatur gra-
tia Dei; et quod pueri' sint
baptizandi, qui per Baptismum
oblatt Deo rectpiantur in gra-
tiam Dei.

Damnant Anabaptistas, qus
tmprobant Baptismum puerorum
et affirmant pueros sine Bapti-
smo? salvos fiert.

Art. X.—~De Cena Domini.

De Caena Domini docent, quod
corpus et sanguis [wakrer Letb
und Blut} Christi vere adsint
[wnter Gestalt des Brotes und
Weines), et distribuantur vescen-
tebus [da ausgetheilt . und genom-
men wird] in Cena Domini; et
smprobant secus docentes [Der-
halben wird auch die Gegenlehr
verworfen).

ARrT. XI.—De Confessione.

De  confessione docent, quod
absolutio privata in Eeclesiis re-
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men in the Church, and held that
the ministry of evil men is useless
and without effect.

Agrr. IX.—Of Baptism.

Of Baptism they teach that it is
necessary to salvation, and that by
Baptism the grace of God is of-
fered, and that children are to be
baptized, who by Baptism, being
offered to God, are received into
God’s favor. :

They condemn the Anabaptists
who allow not the Baptism of chil.
dren, and affirm that children are
saved without Baptism.,

Arr. X,—Of the Lord’s Supper.

Of the Supper of the Lord they
teach that the [true] body and
blood of Christ are trnly present
[under the form of bread and
wine], and are [there] communi-
cated to those that eat in the Lord’s
Supper [and received]. And they
disapprove of those that teach oth-
erwise [wherefore also the opposite
doctrine is rejected].

Arr, XI.—Of Confession.

Concerning confession, they teach
that private absolution be retained

! Edition of 1540: ¢ Infantes.’
* The edition of 1540 adds after Baptismo:

‘et extra Ecclesiam Christi.’

3 In the edition of 1540 the tenth article reads thus: ‘De cena Domini docent quod cum
pame et vino vere exhibeantur corpus et sanguis Christi vescentibus in Cana Domini.’ The
disapproval of other views is omitted. This is by far the most important departure from
the original edition, and has caused much controversy. See Vol. L p. 241,
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tinenda 8it, quanquam in confes-
stone non Sit necessaria omni-
um delictorum enumeratio. Est
enim impossibilis juwta Psalm-
wm (xix. 12): Delicta quis intel-

ligit ?

Arr, XII.—De Penitentia.
De panitentia docent, quod lap-

s8ts post Baptismum contingere pos-|

8it remissio peccatorum, quocun-
que tempore cum convertuntur [zu
aller Zeit, so ste zur Busse kom-
men]; et quod Ecclesia talibus re-
deuntibus ad penitentiam abso-
lutionem impartirs debeat.

Constat autem ponitentia pro-
prie his duabus partibus: Al-
lera est contricio sew lerrores
meusst conscientie agnito pec-
cato. Altera est fides, que con-
cipitur ex Fvangelio sew abso-
lutione, et credit propter Chri-
stwem remiits peccata, et conso-
latur conscientiam, et ex terrori-
bus liberat. Deinde sequi debent
bona opera, que sunt jfructus
_peenitentic.

Damnant Anabaptistas, qui
negant semel justificatos posse
amittere  Spiritum  Sanctum.
Ttem, qui contendunt quibus-
dam tantam  perfectionem in
hac vita contingere, wt peccare
non possint [dass diejenigen so
etrast sind jfromm worden, nicht
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in the churches, thoungh enumera-
tion of all offenses be not neces-
sary in cofifession. For it is im-
possible; according to the Psalm:
‘Who can understand his er-

rors ¥’

Arr. XIL—Of Repentance.

Touching repentance, they teach
that such as have fallen after bap-
tism may find remission of sins,
at what time they are converted
[whenever they come to repent-
ance],and that the Church should
give absolution unto such as return
to repentance.

Now repentance consisteth prop-
erly of these two parts: One is
contrition, or terrors. stricken into
the conscience through the ac-
knowledgment of sin; the other
is faith, which is conceived by the
Gospel, or absolution, and doth be-
lieve that for Christ’s sake sins be
forgiven, and comforteth the con-
science, and freeth it from terrors.
Then should follow good works,
which are fruits of repentance.

They condemn the Anabaptists,
who deny that men once justified
can lose the Spirit of God, and do
contend that some men may attain
to such a perfection in this life
that they can not sin. [Here are
rejected those who teach that those
who have once been holy can not
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wieder fallen mogen). Damnan-
tur e Novatiani, qui nolebant
absolvere lapsos post Baptismum
redeuntes ad penitentiam. Re-
Jictuntur et isti, qui non do-
cent remissionem peccatorum per
Jidem contingere, sed jubent nos
merert gratiam per satisfactiones
nostras.

Agr. XIII.—De Usu Sacramentorum.

De usu Sacramentorum do-|

cent, quod Sacramenta instituta
sing, non modo ut sint note pro-
Jessionss inter homines, sed ma-
gis ut sint signa et testimonio
voluntatis Dei erga nos, ad ex-
citendam et confirmandam fidem
in his, qui wtuntur, proposita.
Ttague utendum est Sacramentis
iwta, wt fides accedat, que credat
promissionibus, que per Sacra-
menia exhibentur et  ostendun-
tur.

Daomnant igitur <llos, qui do-
cent, quod Sacramenta ew opere
operato justificent, nec - docent
Jidem requiri in wsu Sacramen-
torem, quam credat remitti pec-
cate.,

A Rrr. XIV.—De Ordine Ecclesiastico.

De ordine Eeclesiastico [ Ker-
chen-Regiment] docent, quod nemo
debeat in Eeclesia publice docere,

fall again.] The Novatians are
also condemned, who would not
absolve such as had fallen after
baptism, though they returned to
repentance. They also that do not
teach that remission of sins is ob-
tained by faith, and who command
us to merit grace by satisfactions,

are rejected.

Arr. XIIL. —Of the Use of Sacraments.

Concerning the use of the Sacra-
ments, they teach that they were
ordained, not only to be marks of
profession among men, but rather
that they should be signs and testi-
monies of the will of God towards
us, set forth unto us to stir up and
confirm faith in such as use them.
Therefore men must use Sacra
ments 80 as to join faith with them,
which believes the promises that
are offered and declared unto us
by the Sacraments.

Wherefore they condemn those
that teach that the Sacraments
do justify by the work done, and
do not teach that faith which
believes the remission of sins is
requisite in the use of Sacra
ments.

ART. XIV.— Of Ecclesiastical Orders.

Concerning Ecclesiastical Or-
ders [Church Government], they
teach that no man should publicly



16

aut Sacramenta administrare, ni-
8t rite vocatus [ohne ordentlichen

Beruf).

ARrT. XV.—De Ritibus Ecclesiasticis.

De ritibus Eeolesiasticis ['uon(

Menschen gemacht] docent, quod
ritus UL servandi sint, qui sine
peccato servari possunt, et pro-
sunt ad tranquillitatem et bonum
ordinem in Ecclesia, sicut certe
Jeriw, festa ot similia. De tali-
bus rebus tamen admonentur ho-
mines, ne conscienti® onerentur,
tanquam talis cultus ad salutem
necessarius si. :

Admonentur ettam, quod. tra-
ditiones humance instituie od
placandum Deum, ad promeren-
dam  gratiam - et satisfaciendum
pro peccatis, adversentur Fvan-
gelio et doctrine fidei. Quare
vota. et traditiones de cibis et
dicbus, ete., institutw ad prome-
rendam  gratiam, et satisfacien-
dum pro peccatis inutiles sint et
contra Evangelium.

ARt. XVI.—De Rebus Civilibus,

De rebus civilibus docent, quod
legitimar ordinationes civiles sing
bona opera Dei, quod Christianis
Liceat gerere Magistratus, exer-
eere judicia, judicare res ex Im-
Peratoriis et alits prasentibus le-
grbus. supplicia jure constituere,
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in the Church teach, or administer
the Sacraments, except he be right-
ly called [without a regular call].

ARrrT. XV.—Of Ecclesiastical Rites.

Concerning Ecclesiastical rites
[made by men], they teach that those
rites are to be observed which may
be observed without sin,and are prof-
itable for tranquillity and good or-
der in the Church ; such as are set
holidays, feasts, and such like. Yet
concerning such things, men are to
be admonished that consciences are
not to be burdened as if such serv-

‘{ice were necessary to salvation. .

They are also to be admonished
that human traditions, instituted to
propitiate God, to merit grace, and
make satisfaction for sins, are op-
posed to the Gospel and the doc-
trine of faith. Wherefore vows
and traditions concerning foods
and days, and such like, instituted
to merit grace and make satisfac-
tion for sins, are -useless and con-
trary to the Gospel.

ART. XVI.—Of Civil Affairs.

Concerning civil affairs, they
teach that such civil ordinances as
are lawful are good works of God;
that Christians may lawfully bear
civil office, sit in judgments, deter-
mine matters by the imperial laws,
and other laws in present force,
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Jjure bellare, militare, lege contra-
here, tenere proprium, jusjuran-
dum postulantibus magistratibus
dare, ducere wxorém, nubere.
Damnant Anabaptistas, qui in-
terdicunt hae civilia officia Chre-
stiants. Damnant et <llos, qui
Ewvangelicam perfectionem non
collocant in timore. Dei et fide,
sed n deserendis civilibus ofi-
ctis, quia Evangelivm tradit ju-
stictam aternam cordis. Inte-
rim non dissipat Politiam aut
@&eonomiam, sed maxtme postu-
lat conservare tanguam ordina-
tiones Dei, et in talibus ordi-
nateontbus  ewercere  caritatem.
Itaque necessario debent. Christi-
ant obedire magistratibus suis et
legebus ; nisi cum jubent peccare,
tunc etiam magis debent obedire
Deo  quam hominibus (Acts v.
29).

ART, XVII.—De Christi Reditu ad Judicium.

Ltem docent, quod Christus ap-
parebit in consummatione mun-
di [am jiingsten Tag] ad judi-
candum, et mortuos ommnes re-
suscetabit, pits ‘et electis dabit
vitawn wlernam et perpetua gau-

dia, impios autem homines ac!
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appoint just punishments, engage
in just war, act as soldiers, make
legal bargains and contracts, hold
property, take an oath when the
magistrates require it, marry a wife,
or be given in marriage. They con-
demn the Anabaptists who forbid
Christians these civil offices. They
condemn also. those that place the
perfection of the Gospel, not in the
fear of God and in faith, but in
forsaking civil offices, inasmuch as
the Gospel teacheth an everlasting
righteousness of the heart. In the
mean time, it doth not disallow
order and government of common-
wealths or families, but requireth
especially the preservation and
maintenance -thereof, as .of God’s
own ordinances; and that in sach
ordinances we should exercise love.
Christians, therefore, must neces-
sarily obey their magistrates and
laws, save only when they com-
mand any sin; for then they must
rather obey God than men (Acts
v. 29),

Arr. XVIL—Qf Christ's Return to Judgment.

Also they teach that, in the con-
summation of the world [at the last
day], Christ shall appear to judge,
and shall raise up all the dead, and
shall give unto the godly and elect
eternal life and everlasting joys;
but ungodly men and the devils
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diabolos condemnabit,
Jine crucientur. ments.

Damnant Anabaptistas, qui| They condemn the Anabaptists
sentiunt hominidus damnatis ac|who think that to' condemned men
diabolis finem penarwm jfutu-|and the devils shall be an end of
rum esse. Damnant et alios, gui‘torments. They condemn others
nunc spargunt Judaicas opini- also, who now scatter Jewish opin-
ones, quod ante resurrectionem |ions, that, before the resurrection

ut sine|shall he condemn unto endless tor-

mortuorum pit regnum mundi
occupaturs sint, ubique oppressis
smpiis [eitel Heilvge, Fromme ein
weltlich Reich haben, und alle
Gottlosen wertilgen werden].

Art. XVIII.—De Libero Arbitrio.

De libero arbitrio docent, guod
bumana voluntas habeat aliquam
lebertatem ad efficiendam civilem
justiciam et deligendas res ra-
tions subjectas. Sed non habet
vim sine Spiritu Sancto effici-
mde justicie Dei sew justicie
spiritualis, quia animalis homo
non percipit ea, que sunt Spi-
ritus Dei (1 Cor. ii. 14); sed hcec
Jit in cordibus, cum per verbum
Spiritus Sanctus concipitur.

Heee totidem wverbis dicit Au-
gustinus Uib. 111. Hypognosticon :
Esse fatemur Uberum arbitrium
ornnibus hominibus, habens guidem
Judicium rationis, non per quod
82¢ idonewm in s, que ad Deum
Pertinent, sine Deo aut inchoare

lof the dead, the godly shall occupy

the kingdom of the world, the wick-
ed being every where suppressed
[the saints alone, the pious, shall
have a worldly kingdom, and shall
exteéFminate all the godless].

Awrr. XVIIL~—Of Free Will,

Concerning free will, they teach
that man’s will hath some liberty
to work a civil righteousness, and
to choose such things as reason can
reach unto; but that it hath no
power to work the righteousness of
God, or a spiritual righteousness,
without the Spirit of God ; because
that the natural man receiveth not
the things of the Spirit of God (1
Cor. ii. 14). But this is wrought in
the heart when men do receive the
Spirit of God through the Word.

These things are in as many
words affirmed by St. Augustine,
Hypognosticon, lib. iii. » ¢ We con-
fess that there is in all men a free
will, which hath indeed the judg-
ment of reason ; not that it is there-
by fitted, without God, either to
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aut certe peragere: sed tantum
in operibus vite presentis tam
bonis, quam etiam malis. Bonis
dico, que de bono nature oriun-
tur, 1. e, velle laborare in agro,
velle manducare et bibere, wvelle
habere amicum, velle habere in-
dumenta, velle fabricare domum,
uzorem velle ducere, pecora nu-
trire, artem discere diversarum
rerum bonarum, vel quicquid bo-
num ad presentem pertinet vi-
tam. Qum omnia non sine di-
vino gubernaculo subsistunt, imo
ex Epso et per tpswm sunt et esse
caperunt. Malis vero dico, ut
est, velle idolum colere, velle ho-
mictdiwm, ete.

Damnant Pelagianos et alios,
qui  docent, quod sine Spiritu
Sancto, solis nature viribus pos-
simus Deum super omnia dili-
gere; item precepta Dei facere,
quoad substantiam actuum. Quan-
quam enim externa opera aliguo
modo efficere natura possit, po-
test enim continere manus a fur-
to, @ cede : tamen interiores mo-
tus non potest efficere, ut timo-
rem. Dei, fiduciom erga Deum,
castitatem, patientiam, etc.
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begin or to perform any thing in
matters pertaining to God, but only
in works belonging to this present
life, whether they be good or evil.
By good works, I mean those which
are of the goodness of nature; as
to will to labor in the field, to de-
sire meat or drink, to desire to have
a friend, to desire apparel, to desire
to build a house, to marry a wife,
to nourish cattle, to learn the art
of divers good things, to desire any
good thing pertaining to this pres-
ent life; all which are not without
God’s government, yea, they are,
and had their beginning from God
and by God. Among evil things,
I account such as these: to-will to
worship an image; to will man-
slaughter, and such like.

They condemn the Pelagians and
others, who teach that by the pow-
ers of nature alone, without the
Spirit of God, we are able to love
God above all things; also to per-
form the commandments of God,
as touching the substance of our
actions. For although nature be
able in some sort to do the exter-
nal works (for it is able to with-
hold the hands from theft and mur-
der), yet it can not work the in-
ward motions, such as the fear of
God, trust in God, chastity, pa-
tience, and such like.

' The wording of this article is considerably changed in the edition of 1540.
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Agr. XIX.—De Causa Peccati.

De causa peccati docent, quod
tametse Deus creat ot conservat
naturam, tamen causy peccatt est
voluntas malorum, videlicet di-
aboli, et impiorum, gue non adju-
vante Deo avertit se a Deo, sicut
Christus ast (John viii. 44): Cum
logquitur mendaciuwm, ex se ipso
logquitur. ~

Art. XX.—De Bonis Operibus.!

Falso accusantur nostri, quod
bona opera - prohibeant. - -Nem
seripta eorum, que extant de de-
cem praceptis, et alia simili ar-
gumento testantur, quod wutiliter
docuerint de ommnibus vitw gene-
ribus et officiis, quw genera vite,
que opera in qualibet vocatione
Deo placeant. De quibus rebus
olim parum - docebant Conctona-
tores, tantum puerilia et non ne-
cessaria opera urgebant, ut certas
Jerias, corta jojunia, fraternitates,
peregrinationes, cultus Sancto-
reum, rosaria, monachatum et si-
milia. Hee adversarii mnostri
admoniti nunc dediscunt, nec pe-
rénde  predicont hec  inutilia
opera, ut olim. Preterea incipi-
wat fidet mentionem jfacere, de
qua olim mirum erat silentium.
Docent nos non tantum operibus
Justificars, sed conjungunt fidem
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ARt. XIX.—Of the Cause of Sin.

Touching the cause of sin, they
teach that, although God doth cre-
ate and preserve nature, yet. the
cause of sin is the will of the wick-
ed; to wit, of the devil and ungod-
ly men; which will, God not aiding,
turneth itself from God, as Christ
saith: ¢ When he speaketh a lie, he
speaketh of his own’ (John viii. 44).

ArT. XX.—Of Good Works.

Ours are falsely accused of for-
bidding-good -werks.—Fer their
writings extant upon the Ten Coin-
mandments, and others of the like
argument, do bear witness that they
have to good purpose taught con-
cerning every kind of life, and its
duties ; what kinds of life, and what
works in every calling, do please
God. Of which things preachers
in former times taught little or
nothing : only they urged certain
childish and needless works; asg
keeping of holidays, set fasts, fra-
ternities, pilgrimages, worshiping
of saints, the use of rosaries, monk-
ery, and such like things. Whereof
our adversaries having had warn-
ing, they do now unlearn them, and
do not preach concerning these un-
profitable works, as they were wont.
Besides, they begin now to make
mention of faith, concerning which

* This article is enlarged to more than double its original size in the altered edition of 1540,
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et opera, et dicunt, nos fide et ope-
ribus justificari. Quee doctring
tolerabilior est priore, et plus
affferre potest consolationts, quam
vetus ipsorum doctrina.

Cum _igitur doctrina de - fide,
quam oportet in Heclesia  pree-
cipuam  esse, tam  diu jacuerit
tgnota, quemadmodum faters om-
nes necesse est, de fidei justitia
altissimum silentium fuisse n
concionibus, - tantum . doctrinam
operum wversatam esse .in eccle-
sits, nostri de fide sic admonue-
runt ecclesias : -

Principio, quod opera nostra
non  possint reconciliare Deum,
aut merert remissionem peccato-
rum et gratiam et justificatio-
nem, sed hanc tantum fide conse-
quimur, credentes, quod propter
Christum  recipiamur in gra-
tiam, qui solus positus est Medi-
ator et Propitiatorium (1 Tim. ii.
5), per quem reconcilietur Pater.
Ltague qui confidit, operibus se
merers gratiam, 3 - aspernatur
Christs meritum et gratiam, et
querdt sine Christo hwmants vi-
ribus viam ad Deum, cum Chri-
stus de se dixerit (John xiv. 6):
Ego sum wia, veritas et vita.
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there was formerly a deep silence.
They teach that we are not justi-
fied by works alone ; but they con-
join faith and works, and say we
are justified by faith and works.
Which doctrine is more tolerable
than the former one, and can afford
more consolation than their old doe-
trine.

Whereas, therefore, the doctrine
of faith, which should be the chief
one in the Church, hath been so
long unknown, as all men must needs
grant, that there was the deepest
silence about the righteousness of
faith in their sermons, and that the
doctrine of works was usual in the
churches ; for this canse our divines
did thus admonish the churches:

First, that our works can not ree-
oncile God, or deserve remission of
sins, grace, and justification at his
hands, but that these we obtain by
faith only, when we believe that we
are received into favor for Christ’s
sake, who alone is appointed the Me-
diator and Propitiatory, by whom
the Father is reconciled. He, there-
fore, that trusteth by his works to
merit grace, doth despise the merit
and grace of Christ, and seeketh by
his own power, without Christ, to
¢éome unto the Father; whereas
Christ hath said expressly of him-
self, 1 am the way, the truth, and
the life’ (John xiv. 6).
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Hee doctrinag de fide ubique
in Paulo tractatur (Eph. ii. 8):
@ratia salve fucti estis per fidem,
et hoc non ex wobis, Dei donum
ost, non ex operibus, etc. Kt ne
guis cavilletur, @ nobis mnovam
Pauli interpretationem excogi-
tart, tota hec causa habet testi-
monia Patrum. Nam Augusti-
nus multis voluminibus defendit
gratiam et justitiam fidei contra
merita operum. Et similia do-
cet Ambrosius de wvocatione gen-
teum, et alibi.  Sic enim inguit
de wvocatione gentium : Vilesce-
ret redemptio sanguinis Christi,
nec maisericordie  Dei  humano-
UM - Operum  Prerogativa  suc-
cumberet, st justificatio, que [fit
per gratiam, meritis precedenti-
ous deberetur, ut non munus lar-
gientis, sed merces esset operan-
tis.

Quangquam autem hec doctrina
contemnitur ab imperitis, tamen
experiuntur pie ac povide con-
scientie, plurimum eam consola-
tionis afferre, quia conscientice
#on possunt reddi tranquille per
wlla opera, sed tantum fide, cum
certo statwunt, quod propter Chri-
stum habeant placatum Deum.;
guemadmodum  Paulus  docet
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This doctrine of faith is handled
by Paul almost every where: ¢ By
grace ye are saved through faith,
and that not of yourselves: itis the
gift of God, not of works’ (Eph.
ii. 8,9). And lest any here should
cavil, that we bring in a new-found
interpretation, this whole cause is
sustained by testimonies of the Fa-
thers. Aungustine doth in many vol-
umes defend grace, and the right-
eousness of faith, against the merit
of works. The like doth Ambrose
teach in his book, DeVocatione
Gentium, and elsewhere; for thus
he saith of the calling of the Geu-
tiles: ¢ The redemption made by the
blood of Christ would be of small
account, and the prerogative of
man’s works would not give place
to the mercy of God, if the justifi-
cation which is by grace were due
to merits going before; so as it
should not be the liberality of the
giver, but the wages or hire of the
laborer.

This doctrine, though it be con-
temned of the unskillful, yet godly
and fearful consciences find by ex-
perience that it bringeth very great
comfort: because that consciences
can not be quieted by any works,
but by faith alone, when they be-
lieve assuredly that they have a God
who is propitiated for Christ’s sake;
as St. Paul teacheth, ‘Being justified
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(Rom. v.1): Justificate per fidem,
pacem habemus apud Deum. To-
ta hec doctrina ad Viud certa-
men perterrefucte conscientice re-
Jerenda est, nec sine illo certa-
mine intellige potest. Quare male
Judicant de ew re homines vmpe-
rite et prophani, qui Christia-
nam justitiam nihil esse somne-
ant, nist cwilem et philosophi-
cam justitiam.

Olim  vexabantur conscientice
doctrina audze-
banz ex Evangelio consolationem.

operum, - non
Quosdam  conscientia - expulit <n
desertwin, in monasteria, spe-
randes tbi se gratiom merituros
esse per vitam monasticam. Alic
alia excogitaverunt opera ad pro-
merendam gratiam et satisfaci-
endemn pro peccatis. Ideo ma-
gnopere fuit opus, hane doctri-
name de fide in Christum tradere
et renovare, ne deesset consolatio
pavidis conscientiis, sed scirent
~ Jide
gratiam et remissionem peceato-
rum et justificationem.
Admonentur etiam homines,
quod hic nomen fidei non signi-
Jicet tantum historie notitiam,
qualis est in wmpiis et diabolo,
sed significet fidem, que credit
non tantum hestoriam, sed etiam
Yo 11T —C

m

Clristum  apprehends
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by faith, we have peace with God’
(Rom. v. 1). This doctrine doth
wholly belong te the conflict of a
troubled conscience; and can not
be understood, but where the con-
science hath felt that conflict.
Wherefore, all such as have had
no experience thereof, and all that
are profane men, who dream that
Christian righteousness is naught
else but a civil and philosophical
righteousness, are poor judges of
this matter.

Formerly men’s consciences were
vexed with the doctrine of works;
they did not hear any comfort ont
of the Gospel. Whereupon con-
science drove some into the desert,
into monasteries, hoping there to
merit grace by a monastical life.
Others devised other works, where-
by to merit grace, and to satisfy for
sin.
therefore, to teach and renew this
doctrine of faith in Christ; to the
end that fearful consciences might
not want comfort, but might know
that grace, and forgiveness of sins,

There was very great need,

and justification, are received by
faith in Churist.

Another thing, which we teach
men, is that in this place the name
of Farra doth not only signify a
knowledge of the history, which
may be in the wicked, and in the
devil, but that it signifieth a faith
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effectum  historice, videlicet hunc
articulum, remissionem peccato-
rum, quod widelicet per Chri-
stwm  habeamus  gratiam, justi-
tiam et remissionem - peccatorum.
Jam qui scit, se per Christum
habere propitium  Patrem, 1is
vere novit Deum, scit, se e cure
esge, invocat ewmn; denique non
est sine Deo, sicut gentes. Nam
diaboli et <mpit non possunt
hunc articulum credere, remis-
stonem peccatorum. Ideo Deum
tanguain Kostem odeérunt, non in-
vocant euwm, nihil boni ab eo ex-
pectant.  Augustinus etiam de
Jidei momine hoc modo admonet
lectorem et docet, in Scripturis
nomen fidei accipt, non pro no-
titia, qualis est in impiis, sed
pro fiducia, que consolatur et
eregit perterrefactas mentes.

Proterea docent nostri, quod
necesse sit bonw  opera facere,
non wut confidamus per ea gra-
tiam merers, sed propter wvolun-
tetem Dei. - Tantum fide appre-
henditur remissio. peccatorum ac
gratie. Kt quia per fidem accepr-
twer Spiritus Sanctus, jam corda
renovantur et induunt
affectus, wt parere bona opera

novos
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which believeth, not only the his
tory, but also the effect of the his.
tory; to wit, the article of remis-
sion of sins; namely, that by Christ
we have grace, righteousness, and
remission of sins. Now he that
knoweth that he hath the Father
merciful to him through Christ,
this man knoweth God truly; he
knoweth that God hath a care of
him; he loveth God, and calleth
upon him; in a word, he is not
without God, as the Gentiles are.
For the devils-and the wicked can
never believe this article of the re-
mission of sins; and therefore they
hate God as their enemy ; they call
not upon him, they look for no good
thing at his hands. After this man-
ner doth Augustine admonish the
reader touching the name of Faith,
and teacheth that this word Faith
is taken in Scriptures, not for such
a knowledge as is in the wicked,
but for a trust, whiclr doth comfort
and lift up disquieted minds.
Moreover, ours teach that it is
necessary to do good works; not
that we may trust that we deserve
grace by them, but because it is
the will of God that we should do
them. By faith alone is appre-
hended remission of sins and grace.
And because the Holy Spirit is re-
ceived by faith, our hearts are now
renewed, and so put on new affec-
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possint.  Sic erim ait Ambro-
sous : Iides bone voluntatis et
Juste actionts  genitriz  est.
Nam humane vires, sine Spi-
vitu Sanclo, plenw sunt tmpiis
affectibus, et sunt imbecilliores,
quam wt bona opera possint ¢fi-
cere coram Deo. Ad hac, sunt
in potestaie diaboli, qui . impel-
Ut homines ad varia peccata, ad
empias  opiniones, ad manifesta
scelera. Quemadmodum est wvi-
dere in philosophis, qui et ipsi
conati honeste wvivere, tamen id
non potuerunt ¢ficere, sed con-
taminate sunt mulits manifestis
sceleribus.  Talis est Tmbecillitas
hominis, cum est sine jfide et
stne Spiritu Sancto, et tantumn
humanis viribus se gubernat.
Hine facile apparet, hanc do-
ctrimam nmon esse accusandam,
quod bona opera prokibeat, sed
mulio magis laudandam, quod
ostendit, quomodo bona opera
Jacere possimus. Nam sine fide
nullo modo potest humana na-
ture primi aut secundi pre-
cepte opera facere. Sine fide non
wnvocat Deum, a Deo nihil ex-
pectat, non tollerat crucem, sed
querit humana presidia, confi-
dit humanis presidiis. Ita re-
gnand in cords omnes cupidi-
tates et humana consilia, cum
abest fides et fiducia- erga Deum.
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tions, so that they are able to bring
forth good works. TFor thus saith
Ambrose: ¢ Faith is the begetter of
a good will and of good actions.
For man’s powers, without the Holy
Spirit, are full of wicked affections,
and are too weak to perform any
good deed before God. DBesides,
they are in the devil’s power, who
driveth men forward into divers
sins, into profane opinions, and into
heinous crimes; as was to be seen
in the philosophers, who, assaying
to live an honest life; could not at-
tain unto it, but were defiled with
many heinous crimes. Such is the
weakness of man, when he is with-
out faith and the Holy Spirit, and
hath no other guide but the natural
powers of man.

Hereby every man may see that
this doctrine is not to be accused,
as forbidding godd works; but rath
er is much to be commended, be:
cause it showeth after what sort we
must do good works. For without
faith the nature of man can by no
means perform the works of the
First or Second Table. Without
faith, it can not call upon God, hope
in God, bear the cross; but seek-
eth help from man, and trusteth in
man’s help. So it cometh to pass
that all lusts and human counsels
bear sway in the heart so long as
faith and trust in God are absent,
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Quare et Christus dizit: Sine
me nihil potestis jfacere (John
xv. 5). Et Ecclesia canit: Sine
fwo numine nikil est in homine,
nehil-est innoxium.

Arr. XXI.—De Cultu Sanctorum.?

De  cultu Sanctorum docent,

guod memoria Sanctorum pro-
poni potest, uwt tmitemur fidem
eorum et bona opera jurta voca-
tionem; wt Casar tmitari potest
exemplum Davidis in bello ge-
reado ad - depellendos Turcas o
patria. Nam uterque Rex est.
Sed Scriptura non docet invo-
care Sanctos, seu petere auwili-
wm a Sanctis; quia unum Chri-
stum nobis propowit mediatoremn,
propitiatorium, pontificem et in-
tercessorem. Hic invocandus est,
et promisit, se exauditurum esse
preces nostras, et hunc cultwm
maxime probat, videlicet, ut in-
vocetur in omnibus affictionibus
(1 John ii. 1). &7 quis peccat,
habemus advocatum apud Dewm,
etc.

Arr. XXTI.

Hee fore swmma est doctrine
apud nos, in gqua cerni potest, ni-
hal inesse, quod discrepet a Scri-
pturis, vel ab Ecclesia Catholica,
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Wherefore, also, Christ saith,
¢ Without me ye can do nothing’
(John xv. 5), and the Church sing-
eth, ¢ Without thy power is naught
in man, naught that is innocent.’

ARrr. XXI.—Qf the Worship of Saints.

Touching the worship of saints,
they teach that the memory of saints
may be set before us, that we may
follow their faith and good works
as the
Emperor may follow David’s exam-

according to our calling;

ple in making war to drive away
the Turks from his country; for
either of them is a king. But the
Scripture teacheth not to invocate
saints, or to ask help of saints, be-
cause it propoundeth unto us one
Christ the: Mediator, Propitiatory,
High-Priest, and Intercessor. This
Christ is to be invocated, and he
hath promised that he will hear
our prayers, and liketh this wor-
ship especially, to wit, that he be
invocated in all afflictions. ¢ If any
man sin, we have an advocate with
God, Jesns Christ the righteous’
(1 John ii. 1).

Art. XXII.

This is about the sum of doctrine
among us, in which can be seen that
there is nothing which is discrep-
ant with the Scriptures, or with the

t Considerably enlarged in the edition of 1£40.
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vel ab Ecclesia Romana quatenus
ex scriptoribus [aus der Viter
Schrift] nota est. Quod cum ita
sit, inclementer judicant isti qui
nostros pro hwreticis haberi po-
stulant. Sed dissensio est de que-
busdam [ Traditionen und] abu-
stbus, qui sine certa autoritute
in ecclesias irrepserunt, in qui-
bus etiam, si qua esset dissimili-
tudo, tamen decebat hac lenitas
episcopos, ut propter Confessio-
nem, quam modo recensurmus,
tolerarent nostros, quia ne Ca-
nones quidem tam duri sunt, wt
eosdem ritus ubique esse postu-
lent, neque svmiles wnquam om-
niwm  ecclestarum  ritus  fue-
runt. Quanquam apud nos ma-
gna ex parte veteres ritus dili-
genter servantur. Falsa
calumnia “est, quod omnes cere-
monte, omnia velera nstituta
tn  ecclesiis nostris  aboleantur.
Verum publica querdla fuit, abu-
sus quosdam in wvulgaribus riti-
bus Awrere. Hi, quia non pote-
rant bona conscientia probar:,
aliqua ex parte corrects suni.

entm
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Church Catholic, or even with the
Roman Church,so far as that Church
is known from writers [the writings
of the Fathers]. This being the
case, they judge us harshly who
insist that we shall be regarded
as heretics. But the dissension is
concerning certain [traditions and]
abuses, which without any cer-
tain authority have crept into the
churches ; in which things, even if
there were some difference, yet
would it be a becoming lenity on
the part of the bishops that, on ac-
count of the Confession which we
have now presented, they should
bear with us, since not even the
Canons are so severe as to demand
the same rites every where, nor
were the rites of all churches at any
time the same. Although among
us in large part the ancient rites
are diligently observed. For it is
a calumnious falsehood, that all the
ceremonies, all the things instituted
of old, are abolished in our church-
es. DBut the public complaint was
that certain abuses were connected
with the rites .in common use.
These, because they could not with
good conscience be approved, have

1to some extent been corrected.

! The first sentence of the conclusion of Part I. is much longer in the German text: °Dies
ist fast die Summa der Lehre, welche in unsern Kirchen zu rechtem christlichem Unterricht
und Trost der Gewtissen, auch zu Besserung der Gldubigen gepredigt und gelehret ist,’ ete.

The rest also differs considerably.
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ARTICULI IN QUIBUS RECENSENTUR
ABUSUS MUTATI.

Cum ecclesie apud nos de nullo
articulo fidel dissentiant ab Eccle
sia Catholica [nicht gelehret wird
zuwider der heiligen Schrift, oder
gemeiner christlichen Kirchen],
tantum paucos quosdam abusus
omittani, qui novi sunt [etliche
Missbriuche, welche zum Thetl
mit der Zeit selbst eingerissen,
zum Theil mat Gewalt aufgericht]
et contra woluntatem Cunonwm
veitio temporum recepti, rogamus,
ut Cwsarea Majestas clementer
audiat, et quid sit mutatum, et
quee fuerint couse, quo minus
coactus sit populus illos abusus
contra conscientiam observare.

Nec habeut fidem Cwsarea Ma-
Jestas istis, qui, ut inflaminent
dia -hominum adversus nostros,
wiras  calumnias. spargunt n
populum. Hoc modo rritatis
animis bonorum virorum initio
prebuerunt occasionem huic dis-
sedio, et eadem arte conantur
nunc augere discordias. Nam
Cwsarea Majestas haud dubie
comperiet tolerabiliorem esse jfor-
mam et doctrine et ceremonia-
rum  apud nos, quam qualem
homines inigui et malevoli de-
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Parr SEkconp.

ARTICLES IN WHICH ARE RECOUNTED
THE ABUSES WHICH HAVE BEEN
CORRECTED.

Inasmuch as the churches among
us- dissent in no article of faith
from [the holy Scriptures, or] the
Church Catholic [the Universal
Christian Church], and only omit
a few of certain abuses, which are
novel [in part have crept in with
time, in. part have been introduced
by -violence];-and, eontrary to the
purport of the Canons, have been
received by the fault of the times,
we beg that Your Imperial Majesty
would clemently hear both what
ought to be changed and what are
the reasons that the people ought
not to be forced against their con-
sciences to observe those abuses.

Nor should Your Imperial Maj-
esty have faith in those who, that
they may inflame the hatred of men
against us, scatter amazing slanders
among the people. In this way,
the minds of good men being an-
gered at the beginning, they gave
occasion to this dissension, and by
the same art they now endeavor to
increase the discords. For beyond
doubt your Imperial Majesty will
find that the form, both of doc-
trines and of ceremonies, among
us is far more tolerable than that
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scribunt. Porro veritas ex wvul-
gt rumoribus aut maledictis ini-
micorum colligi non potest. Fa-
cile autem hoc judicari potest, ni-
kil magis prodesse ad dignitatem
ceremoniarwm  conservandam et
alendam reverentiam ac pietatem
in  populo, quam si ceremonie
rite fiant in ecclesiis.

ARrT. L.—De Utraque Specie.!

Laicis datur wutraque species
Sacramenti in Caena Doming,
quia hic mos habet mandatum
Domini (Matt. xxvi. 27): Bibite
ex hoc omnes. Ubi manifeste
proecepit Christus de poculo, ut
omnes bibant ; et ne quis possit
cavillars, quod hoc ad sacerdotes
tantum pertineat, Paulus ad Co-
rinth. (1 Cor. xi. 26) exemplum
recitat, wn quo apparet, totam
Feclesiam  utraque specie usam
esse. Kt diw mansit hic mos in
FEeclesia, nec constat, quando aut
quo autore mutatus sit; tametsi
Cardinalis Cusanus recitet, quan-
do sit approbatus® [Und die-
ser Brauch ist lange Zeit in der
Kirchen blicben, wie man durch

29

which these wicked and malicious
men describe. The truth, moreover,
can not be gathered from common
rumors and the reproaches of ene-
But it is easy to judge this,
that nothing is more profitable to
preserve the dignity of ceremonies
and to nurture reverence and piety
among the people than that the
ceremonies should be rightly per-
formed in the churches.

mies.

ART. I.—Of both Kinds{in the Lord’s Supper).

Both kinds. of the Sacrament in
the Lord’s Supper are given to the
laity, because that this custom hath
the commandment of the Lord:
‘Drink ye all of this’ (Matt. xxvi.
27); where Christ doth manifestly
command concerning the cup that
all should drink. And that no man
might cavil that this doth only per-
tain to the priests, the example of
Paul to the Corinthians witnesseth
that the whole Church did use both
kinds in common (1 Cor. xi. 28).
And this custom remained a long
time in the Church; neitheris it cer-
tain when or by what authority it was
changed; although the Cardinal de
Cusa relates when it was approved.
[And this custom remained a long

! In the edition of 1540 Melanchthon changed the order of the articles, and put the Art.

De Missa first.

2 The German edition omits the reference to Cardinal Nicolas de Cusa (d. 1464), but adds

the clause which follows.
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die Historien wund der Viter
Sehrifien beweisen kann].  Cypri-
anus aliquot locis testatur, popu-

lo sanguinem datum esse. Idem
testatur Hieronymus, qui ait,
sacerdotes  Eucharistie  mini-

strant, et sanguinem Christi po-
pulis dividunt. Imo Gelasius
Papa mandai, ne dividatur Sa-
cramentum (Dist. I1. de Con-

Cap. Comperimus).
consuetudo ita
vetus aliud habet. Constat au-
temn, quod consuctudo, contra
mandata Dei introducta, non sit
probanda, ut testantur Canones
(Dist. VIII. Cap. Veritate) cum
sequentibus. Heee wvero consue-
twdo non solum contra Scriptu-
ram, sed etiam contra wveteres
Canones et exemplum Eeclesice
recepta est. Quare si qui ma-
lwerunt utraque specie Sacro-
menti uts, non fuerunt cogendsi,
i aliter facerent cum offensione
conscientie. Kt quia divisio Sa-
cramenti non convenit cum in-
stitutione Christi, solet apud nos
omitis processio, que hactenus
fers solita est.

secratione.

Tantum non

Arr. 11.—De Conjugio Sacerdotum.

Publica querela fuit de exem-
plis Sacerdotum, qui non con-
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time in the churches, as may be
proved from history and the writ-
ings of the Fathers.] Cyprian in
certain places doth witness that the
blood was given to the people ; the
same thing doth Jerome testify, say-
ing, ¢ The priests do minister the Eun-
charist, and communicate the blood
of Christ to the people’ Nay, Pope
Gelasius commandeth that the Sac-
rament be not divided (Dist. 1., De
Consecr. Cap. Comperimus). Only
a custom, not thus ancient, doth
otherwise. ~ But it is manifest that
a custom, brought in contrary to
the commandments. of God, is not
to be approved, as the Canons do
witness (Dist. VIIL., Cap. Veritate)
with the words which follow. Now
this custom has been received, not
only against the Scripture, but also
against the ancient Canons and the
example of the Church. Therefore
if any would rather use both kinds
in the Sacrament, they are not to be
compelled to do otherwise with the
offense of their conscience. And
because that the division of the
Sacrament doth not agree with the
institution of Christ, among us it is
the custom to omit that procession
which hitherto hath been in use.

Arr. IL.—Of the Marriage of Priests.

There was a common complaint
of the examples of such priests as
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tinebant. Quam o0b causam et
Pius Papa dizisse fertur, fu-
isse aliquas causas, cur ademp-
tum sit sacerdotibus conjugium,
sed multo majores esse causas,
cur reddi debeat; sic enim scri-
bit Platina. Cum igitur sa-
cerdotes apud nos publica illa
scandala wvitare vellent, duxe-
runt uxores, ac docuerunt, quod
liceat ipsis contrahere matrimo-
niun.  Primum, quia LDaulus
dicet (1 Cor. vil. 2): Unusquis-
gue habeat uxorem suam propter
Jornicationem. Ltem (9): Melvus
est nubere, quam wuri.  Secundo,
Christus inguit (Matt. xix. 1%):
Non omnes capiunt verbum hoc;
ube docet, non omnes homines ad
caelvbatum tdoneos esse, quia Deus
crexvit hominem ad procreatio-
nem (Gen. 1. 28).  Nec est huma-
ne potestatis, sine singular: dono
et opere Dei creationem mutare.
Igitur qui non sunt idonei ad
calibatum, debent contrahere ma-
trimonium. Nam mandatwm Dei
et ordinationem Dei nulla lex
humana, nullum wvotum tollere
potest.  Ex his causis docent Sa-
cerdotes, stbs licere wumores du-
cere. (Constat etiam, in Kecle-
sia. veteri Sacerdotes fuisse ma-
ritos. Nam et Pawlus it (1 Tim.
iii. 2), Episcopum eligendum esse,

gut sit maritus. Ft in Germa-|
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were not continent. For which
caunse Pope Pius is reported to have
said, that ‘there were certain causes
for which marriage was forbidden
to priests, but there were many
weightier causes why it should be
permitted againy for so Platina
writeth. - Whereas, therefore, the
priests among us seek to avoid these
public offenses, they have married
wives,and have taught that it is law-
ful for them to enter into marriage.
First, because that Paul saith, ¢ To
avoid fornication, let every man
have his wife; again, ‘It is better
to marry than to burn’ (1 Cor. vii.
2, 9). Secondly, Christ saith, ¢All
men can not receive this word’
(Matt. xix, 11); where he showeth
that all men are not fit for a single
life, because that God created man-
kind male and female (Gen. i. 28),
Nor is it in man’s power, without a
special gift and work of God, to
alter his creation. Therefore such
as are not meet for a single life
ought to contract marriage. For
no law of man, no vow, can take
away the commandment of God
and his ordinance. By these rea-
sons the priests do prove that they
may lawfully take wives. And it
is well known that in the ancient
churches priests were married. For
Paul saith, ¢ That a bishop must be
chosen which is a husband’ (1 Tim.
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nga primum ante annos quad-
rengentos  Sacerdotes i coacts
sunt ad colibatum, qui quidem
adeo adversati sunt, uwt Archic-
prscopus Moguntinus, publicotu-
rus edictum Rom. Pontificis de
ex re, pene ab iratis Sacerdoti-
bus per tumultum oppressus. sit.
Et res gesta est tam incivili-
ter, ut non solum in posterum
conjugia prokiberentur, sed etiam
presentia, contra omnia jura di-
vene ¢ humana, contra tpsos
etzam Canones, factos non solum
& Pontificibus, sed o laudatissi-
mas Synodis, distraherentur. Kt
clem senescente mundo paulotim
natura humana fiat imbecillior,
convenit prospicere, ne plura vi-
tia serpant in Germaniam.  Por-
ro Deus institwit conjugium, wut
esset remedium humane tnfirmi-
tetis. Ipsi Canones veterem ri-
yorem  interdwn  posterioribus
temporibus propter <mbecillita-
tem hominum laxandum esse di-
cunt, quod optandum est, wt fiat
et in hoc megotio. Ac videntur
ecclesiis aliquando defuturi pas-
tores, st diutius prohibeatur con-

Jugium.

Cum  autem extet mandatum
Dei, cum mos Eeclesiow notus
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iii. 2). And in Germany, not until
about four hundred years ago, were
ine priests by violence compelled
to live a single life ; who then were
so wholly bent against the matter,
that the Archbishop of Mentz, be-
ing about to publish the Pope of
Rome’s decree to that effect, was
almost murdered in a tumult by
the priests in their anger. And
the matter was handled so rudely,
that not only were marriages for-
bidden for the time to come, but

‘also such as were then contracted

were broken asunder, contrary to
all laws divine and human, con-
trary to the Canons themselves, that
were before made not ouly by Popes,
but also by most famous Councils.
And seeing that, as the world de-
cayeth, man’s nature by little and
little waxeth weaker, it is well to
look to it, that no more vices do
Further-
more, God ordained marriage to

overspread Germany.

be a remedy for man’s infirmity.
The Canons themselves do say that
the old rigor is now and then in
latter. times to be released because
of the weakness of men. Which it
were to be wished might be done in
this matter also. And if marriage
be forbidden any longer, the church-
es may at length want pastors.
Seeing, then, that there is a plain
commandment of God ; seeing the
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3it, cum tmpurus coelibatus plu-
rima  pariat  scandala, adulte-
ra et alia scelera, digna ani-
madversione boni nagistratus :
tamen mirum est, nully in re
majorem exercert sevitiam, quam
adversus conjugium Sacerdotum.
Deus precepit honore afficere con-
Jugium. Leges in omnidus re-
bus publicis bene constitutis,
etiam apud Ethnicos, maximis
honoribus ornaverunt. At nunc
capitalibus penis excruciantur,
et quidem Sacerdotes, contra Ca-
nonum voluntatem, nullam aliam
ob causam, nisi propter conju-
gium. Paulus wvocat doctrinam
demoniorum, que prokibet con-
Jugiwm (1 Tim. iv. 1, 8). Z1d fa-
cile nunc entelligi potest, cum
talibus suppliciis prokibitio con-
Jugw defenditur.

Sicut autem nulle  lex hu-
mane potest mandatum Dei tol-
lere, ita nec wotum potest tol-
lere mandatum Dei. Proinde
etiam Cyprianus suadet, wt mu-
lieres nubant, que non servant
promissam  castitatem.  Verba
ejus sunt hoeo, Lzb. I, Epistola
XI.: ‘8t autem perseverare no-
lunt, aut mnon possunt, melius
nubant, quam wut in

est, ul

ignem deliciis suis cadant; cerie
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use of the Church is well known;
seeing that impure single life bring-
eth forth very many offenses, adul-
teries, and other enormities worthy
to be punished by the godly magis-
trate, it is a marvel that greater
cruelty should be showed in no
other thing than against the mar-
riage of priests. God hath com-
manded to honor marriage; the
laws in all well-ordered common-
wealths, even among the heathen,
have adorned marriage with very
great honors. But now men are cru-
elly put to death, yea, and priests
also, contrary to the mind of the
Canons, for no other cause but mar-
riage. Paul calleth that ‘a doc.
trine of devils’ which forbiddeth
marriage (1 Tim. iv. 1, 8); which
may now very well be seen, since
the forbidding of marriage is main-
tained by such punishments.

But as no law of man can take
away the law of God, no more can
any vow whatsoever. . Therefore
Cyprian also giveth counsel, that
those women should marry who do
not keep their vowed chastity. His
words are these, in the 1st Book, the
2d Epistle: ¢ If they will not or are
not able to endure, it is far better
they should marry than that they
should fall into the fire by their

importunate desires. In any wise

nuldum fratribus awt sororibus|let them give no offense to their
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scandalum faciant) Et equitate
gquadam utuntur tpsi Canones
erge hos, qui ante justam cta-
tem voverunt, quomodo fere hac-
tenus fiere consuevit.

Agrr. II1.—De Missa.!

Falso accusantur Ecclesie no-
stra, quod Missam aboleant ; re-
tinetur enim- Missa apud nos, et
swimma, reverentia celebratur. Ser-
vantur et usitate ceremonie fere
omnes, praterquam quod Latinis
cantiontbus [neben lateintschem
Gesang] admiscentur alicube Ger-
manice, que addite sunt ad do-
cendum populum. Nam ad hoc
unum opus est ceremoniss, ut do-
ceant vmperitos.

Et non modo Paulus precipit
(1 Cor. xiv. 9) wtz lingua intellecta
populo in ecclesia, sed etiam ita
constitutum est humano jure. As-
swovit populus, wt una utaniur
Sacramento, st qut sunt idoned,
i quoque auget reverentiam ac
redigionem publicarum ceremont-
arum. Nulli enim admittuntur,
nesi anteaw explorati. Admonen-
tur etiam homines de dignitate
et usw Sacramenti, quaniam con-
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brethren or sisters.’” Yea, even the
Canons show some kind of justice
towards such as before their ripe
years did vow chastity, as hitherto
the use hath for the most part been.

ARrT. 11— Of the Mass.!

Our churches are wrongfully ac-
cused to have abolished the Mass.
For the Mass is retained still among
us, and celebrated with great rev-
erence; yea, and almost all the
ceremonies that are in use, saving
that with the things sung in Latin
we mingle certain things sung in
German at various parts of the ser-
vice, which are added for the peo-
ple’s instruction. For therefore
alone we have need of ceremonies,
that they may teach the unlearned.

This is not only commanded by
St. Paul, to use a tongne that the peo-
ple understand (1 Cor. xiv. 9), but
man’s law hath also appointed it.
We accustom the people to receive
the Sacrament together, if so be
any be found fit thereunto; and
that is a thing that doth increase
the reverence and due estimation
of the public ceremonies. For none
are admitted, except they be first
proved. Besides, we put men in

2 The word here denotes the public service with the holy communion,

Missa (= missio,

dismissal) is usually derived from the formula—missa or dismissa est ecclesia—by which in
the ante-Nicene Church the catechumens were dismissed before the communion-service began,
hewce the division of the ancient service into two distinet parts, the missa catechumenorum

and the missa fidelium.
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solationem afferat pavidis con-
scientits, ut discant Deo credere,
ot omnia bona a Deo expectare
et petere.

Hic cultus delectat Deum, talis
usws Sacramenti alit pietatem
erga Dewm. ITtaque non viden-
tur apud adversarios Misse ma-
Jore rveligione fieri, quam apud
nos.

Constat autem hanc quogue|.

publicam et longe mazimam
querelom  omnium bonorum vi-
rorum div fuisse, quod Misse
turpiter prophanarentur, collate
ad questum. Neque enim obscu-
rwm est, quam late pateat hic
abusus in ommibus temnplis, a
qualibus. celebrentur Missw, tan-
tuna propter mercedemn aut sti-
pendium, quam mults contra
interdictum  Canonum celebrent.
Pavlus autem graviter minatur
his, qui indigne tractant Eucha-
ristawm, cum ait (1 Cor. xi. 27):
“Quii ederit panem hune, aut bi-
beret calicem Domini indigne,
reus erit corporis et sanguinis
Domini)  Ttaque cum apud nos
admonerentur Sacerdotes de hoc
peccato, desterunt apud nos pri-
vatae Missw, cum fere nulle pri-
vatce Missw nist quawstus causa
Jierent. Negue ignoraverunt hos
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mind of the worthiness and use of
the Sacrament, how great comforr
it bringeth to timid consciences;

‘| that they may learn to believe God,

and to look for and crave all good
things at his hands.

This worship doth please God;
such a use of the Sacrament doth
nourish piety towards God. There-
fore it seemeth not that Masses be
more religiously celebrated among
our adversaries than with us.

But it is evident that of long
time this hath been the public and
most grievous complaiut of all good
men, that Masses are basely pro-
faned, being used for gain. And
it is not unknown how far this
abuse hath spread itself in all
churches; of what manner of men
Masses are used, only for a reward,
or for wages; and how many do
use them against the prohibition of
the Canons. But Paul doth griev-
ously threaten those who treat the
Lord’s Supper unworthily, saying,
¢ He that eateth this bread or drink-
eth this cup of the Lord unworthi-
1y, shall be guilty of the body and
blood of the Lord’ (1 Cor. xi. 27).
Therefore, when the priests among
us were admonished of this sin, pri-
vate Masses were laid aside among
us, seeing that for the most part
there were no private Masses but
only for lucre’s sake. Neither wera
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abusus episcopi, qui st corre-
xissent eos in  tempore, Minus
nunc esset dissensionum. Antea
sua dissimulatione multa vitia
passi sunt in Ecclesiam serpere.
Nunc sero incipiunt quers de
calamitatibus Ecclesice, cum hic
tumultus non aliunde sumpse-
rié  occasionem, quam ex llis
abusibus, qui tam - manifests
eramt, ut tolerari amplius non
possent. Magne dissensiones de
Missa, de Sacramento extiterunt.
Fortasse dat panias orbis  tam
deuturne prophanationis Missa-
rum, quam in Ecclesiis tot se-
culis toleraverunt isti, qui emen-
dare et poterant et debebant.
Nam in Decalogo scriptum - est
(Exod. xx. 7): ‘Qui Dei nomine
abutitur, non erit vmpunitus’
At ab initio mundi nulla res
dévinag  ita  videtur unguam
ad questum collata fuisse, wt
Missa.

Accessit opinio, que awxit pri-
vatas Missas in infinitum, vide-
licet quod Christus sua passione
satisfecerit pro peccato originis,
et instituerit Missam, in qua
Seret oblatio pro quotidianis de-
lictis, mortalibus et wenialibus.
Bine manavit publisa  opinio,
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the bishops ignorant of these abuses,
and if they had amended them in
time, there had now been less of dis-
sensions. Ieretofore, by their dis-
sembling, they suffered much cor-
ruption to creep into the Church;
now they begin, though it be late,
to complain of the calamities of the
Church; seeing that this tumult was
raised up by no other mean than
by those abuses, which were so evi-
dent that they could no longer be
tolerated. There were many dis-
gensions, concérning the Mass, con-
cerning the Sacrament. And per-
haps the world is punnished for so
long a profaning of Masses, which
they, who both could and ought to
have amended it, have so many
years tolerated in the churches.
For in the Ten Commandments it
is written, ‘ He that taketh in vain
the name of the Lord shall not be
held guiltless’ (Exod. xx. 7). And
from the beginning of the world
there neither was nor is any divine
thing which seems 8o to have been
employed for gain as the Mass.
There was added an opinion,
which increased private Masses in-
finitely : to wit, that Christ by his
passion did satisfy for original sin,
and appointed the Mass, wherein
an oblation should be made for
daily sins, both mortal and venial.
Hereupon a common opinion was
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quod Missa sit opus delens pec-
catw vivorum et mortuorum ex|
opere operato. Hic captum est;
disputari, wtrum wna Missa,’
dicta pro pluribus, tantundem

l

valeat, quantum singule pro sin-
gulis. Hwe disputatio peperit
istam  infinitam  multitudinem
Missarum. De his opinionibus
nostri admonuerunt, quod dis-
sentiant a Scripturis Sanctis, et
ledant gloriam passionis Christi.
Nam  passio Christi juit obla-
tio et satisfactio, non solwm pro
culpa originis, sed etiom pro
ommnibus reliquis peccatis, wt ad
Hebrwos (x. 10) scriptum est :
‘Sanctificati sumus per oblatio-
nem Jesu Christi semel” Item
(Heb. x. 14): ¢ Una oblatione con-
sumavit in perpetuum sonctifi-
catos  Item, Scriptura docet,
nos coram Deo justificart per
Jidem in Christum, cum credi-
mus, nobis remitti peccata pro-
pter Christum. Jam st Missa
delet peccata vivorum et mortu-
orum ex opere operato, contin-
git  justificatio ex opere Missa-
rum, non. ex fide, quod Scriptu-
ra non patitur. Sed Christus
Jubet (Luke xxii. 19) *facere in
sui. memoriam, quare Missa
nstitute est, ut fides in s,
gqut  utuntur Sacramento, recor-

detur, que beneficia accipiat per
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received, that the Mass is a work
that taketh away the sins of the
quick and the dead, and that for
the doing of the work. Here men
begé,n to dispute whether one Mass
said for many were of as great force
as particular Masses said for par-
ticular men. This disputation hath
brought forth that infinite multi-
tude of Masses. Our preachers
have admonished concerning these
opinions that they do depart from
the holy Secriptures, and diminish
the glory of the passion of Christ.
For the passion of Christ was an
oblation and satisfaction, not only
for originel sin, but also for all oth-
er sins; as it is written in the Epis-
tle to the Hebrews (x. 10): <We
are sanctified by the oblation of
Jesus Christ once made;’ also, ‘ By
one oblation he hath perfected for-
ever them that are sanctitied’ (Heb.
x.14). The Scripture also teach-
eth that we are justified before God
through faith in Christ, when we be-
lieve that our sins are forgiven for
Christ’s sake. Now, if the Mass do
take away the sins of the quick and
the dead, even for the work’s sake
that is done, then justification com-
eth by the work of Masses, and not
by faith; which the Scripture can
not endure. But Christ command-
eth us ‘to do it in remembrance of
himself’ (Luke xxii. 19), therefore
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Christum, et erigat et consoletur
pavidam _conscientiom. Nam <d
est meminisse Christi, bengficia
meminisse, ac sentire, quod wvere
exhibeantur nobis. Nec satis est
historiam recordari, quiw hanc
etiam Judei e vmpii recordary
possunt. Est igitur ad hoc fo-
cienda Missa, ut ibi porrigatur
Sacramentum  his, quibus opus
est consolatione, stcut Ambrosius
ait : ¢ Quia semper pecco, semper
debeo accipere medicinam.

Cum autem Missa sit talis cone-
municatio Sacramente, servatur
apud nos una communis Missa
singulis feriis atque aliis etiam
dicbus, st qui Sacramento velint
ute, ubi porrigitur Sacramentum
his, gui petunt. Negue hic mos
in Ecclesia novus est, nam vete-
res ante Gregorium non faciunt
mentionem private Misse; de
cormuni Missa plurimum loquun-
Chrysostomus ait : ‘ Sacer-
doiem quotidie stare ad altare,
et alios ad communionem accer-
sere, alios arcere) Et ex Cano-
nibus wetertbus apparet, unum
aléguem celebrasse Missam, & quo
rediqus  presbytert et  diaconi

tuz.,
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the Mass has been instituted that
faith in them which use the Sacra-
ment may remember what benefits
it receiveth by Christ, and that it
may raise and comfort the fearful
conscience. For thisis to remember
Christ, to wit, to remember his ben-
efits, and to feel and perceive that
they be indeed imparted unto us.
Nor is it sufficient to call to mind
the history ; because that the Jews
also and the wicked can do. There-
fore the Mass must be used to thisend,
that there the Saerament-may be
reached unto them that have need of
comfort; as Ambrose saith,‘ Because
I do always sin, therefore I ought
always to receive the medicine.’
And seeing that the Mass is such
a communion of the Sacrament,
we do observe one common Mass
every holy day, and on other days,
:if any will use the Sacrament, at
‘which times it is offered to them
‘that desire it. Neither is this cus-
tom newly brought into the Church.
For the ancients, before Gregory’s
time, make no mention of any pri-
vate Mass; of the common Mass
they speak much. Chrysostom saith
that ¢ the priest doth daily stand at
the altar, and call some unto the
' Communion, and put back others.
'And by the ancient Canons it is
“evident that some one did celebrate
| the Mass, of whom the other elders
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sumpserunt co@us Domini. Sic
enim sonant verba Canonis Ni-
cent : ¢ Accipiant diaconi secun-
dum  ordinem  post presbyteros
ab  episcopo wel a presbytero
sacram communionem. IEt Paou-
tus (1 Cor.xi. 33) de communione
Jubet, ut alii alios expectent, ut
Jiat communis participatio.

Postquam igitur Missa apud
nos habet exemplum Keclesiee, ex
Scréptura et Patribus, confids-
mus tmprobari eam non posse,
maxime cum publice ceremonice
magna ex parte similes usitatis
serventur ; tantum numerus Mis-
sarwem est dissimilis, quem pro-
pter manimos et manifestos abu-
sus cerle moderari prodesset.
Narn olim etiam in ecclesiis
Jrequentissimis non fiebat quo-
tedie Missa, ut testatur Histo-
ria  Triportitca Lib. IX. Cap.
38: ‘Rursus autem in Alexan-
dria quarta ot sexta jferia Sori-
pture leguniur, easque Doctores
interpretantur, et omnia fiunt
preeter solennem oblationis mo-
rem.

Vor 11I.—D
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and deacons did receive the body
of the Lord. For so the words of
the Nicene Canon do sound: Let
the deacons in their order, after
the elders, receive the holy Com-
munion of a bishop, or of an elder.’
And Paul, concerning the Commu-
nion, commandeth, * that one tarry
for another’ (1 Cor. xi. 33), that so
there may be a common participa-
tion.

Seeing, therefore, that the Mass
amongst us hath the example of
the Church, out of the Scripture,
and the Fathers, we trust that it can
not be disapproved; especially since
our public ceremonies are kept, the
most part, like unto the usnal cere-
monies; only the number of Masses
is not alike, the which, by reason of
very great and manifest abuses, it
were certainly far better to be mod-
erated. For in times past also, in
the churches wherennto was great-
est resort, it was not the use to have
Mass said every day, as the Tripar-
tite History, lib. ix. cap. 88, doth wit-
ness. ‘Again, saith it,¢in Alexan-
dria, every fourth and sixth day of
the week, the Scriptures are read,
and the doctors do interpret them ;
and all other things are done also,
except only the celebration of the
Eucharist.
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ART. IV.—De Confessione.
Confessio ecclesits  apud
nos non est abolita, non enim
solet porrigi corpus Domini,
nest antea exploratis et absolu-
tis. Et docetur populus dili-
gentissime de fide absolutionis,
de qua ante hwc tempora ma-
greum . erat silentium. Docentur
homines, ut absolutionem pluri-
me faciont, quia sit vox Dei et
mandato Dei pronuncietur.

n

Ornatur potestas clavium, et
comanemoratur, guantam consola-
tionem afferat perterrefactis con-
sceentits, et quod requirat Deus
Jidem, wt dlli absolutions ton-
quam voci de cwlo sonanti cre-
damus, et quod illa fides in
Christum vere consequatur et ac-
Cipiat remissionem peccatorum.

Antea immodice extollebantur
satisfoctiones; fides et  meriti
Oliristi ac justitie fidei nulle
Jicbat mentio; quare in hac
parte minime sunt culpande
ecclesie nostre.  Nam hoc etiam
adversarit  tribuere nobis  co-
qrentur, quod  doctrina de poni-
temtia diligentissime & nostris
tractata ac patefacta sit.

Sed de confessione  docent,
gwod enumeratio delsirtarum non

SYMBOLA EVANGELICA.

Art. IV.—Of Confession.

Confession is not abolished in
our churches. For it is not usual
to communicate the body of our
Lord, except to those who have been
previously examined and absolved.
And the people are taught most
carefnlly concerning the faith re-
quired to absolution, about which
before these times there has been a
deep silence. Men are taught that
they should. highly regard absolu-
tion, inasmuch as it is God’s voice,

- tand pronounced by God’s command.

The power of the keys is honored,
and mention is made how great con-
solation it brings to terrified con-
sciences, and that God requires
faith that we believe that absolution
as a voice sounding from heaven,
and that this faith in Christ truly
obtains and receives remission of
sins.

Aforetime satisfactions were im-
moderately extolled; of faith, and
the merit of Christ, and justifica-
tion by faith, no mention was made.
Wherefore on this point our church-
es are by no means to be blamed.
For this even our adversaries are
compelled to concede in regard to
us, that the doctrine of repentance
is most diligently treated and laid
open by us.

But of Confession our churches
teach that the enumeration of sins
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sit mnecessaria, nec 8int oneran-
dee conscientie cura enwmerandi
omnia delicta, quia tmpossibile
est omnia delicta recitare, ut
testatur Psalmus (xix. 18): ‘De-
licta quis intelligit #  Item Jere-
mias (xvil. 9): ¢ Pravum est cor
hominis et inscrutabile! Quod
st nulla  peccata nisi recitaty
remaitterentur, nungquam adquic-
scere conscientie possent, quia
plurima  peccato, neque  vident,
neque meminisse possund.

Zestantur et veteres  scripto-
res enwmerationem mnon esse ne-

cessariam.  Nam in  Decretis
citatur Chrysostomus; qué  sic
ait : ‘Non tibi dico, ut te pro-

das in publicum, neque apud
alios te accuses, sed obedire te
volo prophete dicents : “ Revela
ante Deum wviam tuam.” Ergo
tua confitere peccata apud De-
wm, verum judicem, cum ora-
tiore. Delicta tua pronuncia
non. lingua, sed conscientice tuce
memnoria, etc. Et Glosa (De Poee-
nitentia, Dist. V. Cap. Consideret),
Jatetur humani juris esse confes-
stonem [Cass die Beicht nicht
durch die Schrift geboten, son-
derm durch die Kirche einge-
setzi sei).

Verum confessio, cum propter
mazcimum absolutionis beneficium,
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is not necessary, nor are consciences
to be burdened with the care of enu-
merating all sins, inasmuch. as it is
impossible to recount all sins, as the
Psalm (xix. 12) testifies: ¢ Who can
understand his errors? So also
Jeremiah (xvii. 9): ¢The heart is
deceitful above all things, and des-
perately wicked. Who can know
it? But if no sins were remitted
except what were recounted, con-
sciences could never find peace,
because very many sins they nei-
ther see nor can remember:

The ancient writers also testify
that the enumeration is not neces-
sary. For in the Decrees Chrysos-
tom is cited, who speaks thus: ‘I
do not say to thee that thon shouldst
discover thyself in public, or accuse
thyself before others, but I would
have thee obey the prophet when
he says: “Reveal thy way unto the
Lord.” Therefore with prayer con-
fess thy sins before God the true
Judge.
not with the tongue,; but with the
memory of thy conscience” And
the Gloss (OfF Repentance, Dist.
V., Chap. Consideret), admits that
Confession is of human right only
[is not commanded in Secripture,
but has been instituted by the
Church].

Nevertheless, on account of the
very great benefit of absolution.

Pronounce -thine errors,
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tusn propier alias conscientia-
rum utilitates apud nos retine-
tur.

ART. V.—De Discrimine Ciborum.

Publica persuasio jfuit non
tantum vulyi, sed etiam docen-
tium in ecclesiis, quod discrimi-
na ciborum ¢t similes traditio-
nes humanw sint opera utilia
ad promerendwm gratiam et sa-

tisfactoria  pro - peccatis. B

quod sic -senserit -mundus, -ap-]

paret ex eo, quia quotidie insti-
twebantur nove ceremonie, nove
ordines, nove ferie, nova jeju-
nea, et Doctores in templis ewi-
gebant hwe opera tanquam neces-
saerium cultum ad promerendam
gratiom, et vehementer terrebant
conscientias, st quid omitterent.
Ex hac persuasione de tradi-
tionibus multia incommoda in
Eeclesia sunt.
obscurata est doctrina de gratia
et justitia fides, qum est preci-
pua pars Fvangelii, et quam
maxime oportel, extare et emi-
nere in Ecclesia, ut meritum
Cliristi bene cognoscatur, et fides,
quae credit remitts peccata pro-
pter Christum, longe supra ope-
ra collocetur. Quare et Pawlus
tn hunc locum maxime incum-

secuta

bet, legem et traditiones humanas

Primo,
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as well as for other uses to the
conscience, Confession is retained
among us.

ARr. V.—Of the Distinction of Meats, and
of Traditions.

It hath been a general opinion,
not of the people alone, but also of
such as are teachers in the church-
es, that the differences of meats,
and such like human traditions,
are works available to merit grace,
and are satisfactions for sins. And
that the world thus thought is ap-
parent by this—that daily new cere-
monies, new orders, new holidays,
new fasts, were appointed ; and the
teachers in the churches did exact
these works as a service necessary
to deserve grace; and they did
greatly -terrify men’s consciences,
if aught were omitted.

Of this persuasion concerning tra-
ditions many disadvantages have
followed in the Church. For first
the doctrine of grace is obscured
by it, and also the righteousness of
faith, which is the principal part of
the Gospel, and which it behooveth
most of all to stand forthand to have
the pre-eminence in the Church,
that the merit of Christ may be well
known, and faith, which believeth
that sins are remitted for Christ’s
sake, may be exalted far above
works. For which cause also Paul
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removet, wt ostendat justitiam |lays much stress on this point: he

Christianam aliud quiddam osse;
quam hujusmodi opera, mdolawt
Jedem, quaw credit peccata gratis
remigtc propter Christum. At
hee doctrina Pauli pene tota
oppressa est per traditiones, que
pepererunt opinionem, quod per
discrimina  ciborum et  similes
cultus oporteat merers gratiam
et justitiam. In ponitentia nul-
la mentio ficbat de fide, tantum
hawe opera satisfactoria propone-
bantur, in his videbatur peniten-
tia lota consistere.

Secundo, he traditiones obscu-
raverunt precepta Dei, quit
traditiones longe proferebontur
preecepiis Dei.  Christianismus
totus putabatur esse observatio
certarum jferiarum, rituwum, je-
Juniorum, wvestitus. He obser-
vationes erant in  possessione
honestissims tituli, quod essent
vite spiritualis of wvita perfecta.
Interim mandata Dei juxta vo-
cationem nullam loudem habe-
bant, quod paterfomilias eduwca-
bat sobolem, quod mater parie-
bat, quod princeps regebat rem
publicam, hec putabantur esse
opera mundana et imperfecta et
longe deteriora illis splendidis

removeth the law and human tra.
ditions, that he may show that the
righteousness of Christ is a far oth-
er thing than such works as these
be, namely, a faith, which believeth
that sins are freely remitted for
Christ’s sake. But this doctrine of
Paul is almost wholly smothered by

‘traditions, which have bred an opin-

ion, that, by making difference in
meats, and such like services, a man
should merit grace and justification.
In theirdoctrine of repentance there
was no'mention of faith ; only these
works of satisfaction were spoken
of: repentance seemed to consist
wholly in these.

Secondly, these traditions ob-
scured the commandments.of God,
because traditions were preferred
far above the commandments of
God. All Christianity was thought
to be an observation of certain holi-
days, rites, fasts, and attire. These
observations were in possession of a
most goodly title, that they were the
spiritual life and the perfect life.
In the mean time God’s command-
ments, touching every man’s call-
ing, were of small estimation : that
the father brought up his children,
that the mother nurtured them, that
the prince governed the common-
wealth. These were reputed world-
ly affairs, and imperfect, and far
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observationibus. Bt
valde cruciavit pias conscientias,
que dolebant se tenere imper-
Jecto vite genere, in conjugio, in
magistratibus, aut alits functio-
nebus civilibus, mirabantur mo-
nachos et stmiles, et jfalso puta-
bant illorum observationes Déo
gratiores esse.

hic error

Tertio, traditiones attulerunt
magna pericula conscientits, quia
wmpossibile erat omnes traditio-
nes servare, et tamen homines
arbitrabantur has observationes
necessarios esse cultus.  Gerson
seribit, ‘ multos incidisse in de-
sperationem, quosdam etiam sibi
mortem  COnscivisse, quIa - sense-
rant, se mon posse satisfucere
traditiontbus, et interim consola-
tionem nullam de justitia fidei
et de gratia audierant. Vide-
mus Summistas et Theologos
colligere traditiones, et quoerere
tmexelac, ut levent conscientias,
non satis tamen expediunt, sed
magis injictunt  lo-
queos conscientiss. Bt in  colli-
gendis traditionibus ita fuerunt
occupate schole et conciones, wt
non vacaverit attingere Scriptu-
ram, et querere wutiliorem doc-
trinam de fide, de cruce, de spe,
de dignitate covilium rerum, de

traterdum
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inferior to those glittering observ
ances. And this error did greatly
torment pious consciences, which
were grieved that they were held
by an imperfect kind of life, in mar-
riage, in magistracy, or in other ¢iv-
il functions. They had the monks,
and such like, in admiration, and
falsely imagined that the observ-
ances of these men were more grate-
ful to' God than their own.
Thirdly, traditions bronght great
danger to men’s consciences, be-
cause it was impossible to keep all
traditions, and yet men thought the
observation of them to be neces-
Gerson writeth that
‘many fell into despair, and some

sary services.

murdered themselves, because they
perceived that they could not keep
the traditions; and all this while
they never heard the comfort of the
righteousness of faith, or of grace.
We see the Summists and Divines
gather together the traditions, and
seek qualifications of them, to un-
burden men’s consciences ; and yet
all will not serve, but meantimethey
bring more snares upon the con-
science. The schools and pulpits
have been so busied in gathering
together the traditions, that they
had not leisure to touch the Scrip-
ture, and to seek out a more profit-
able doctrine—of faith, of the cross,
of hope, of the dignity of civil af
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consolatione conscientiarum in ar-
duis tentationibus. Itagque Gerson
et alii quidam Theologi graviter
questi sunt, se his rixis traditio-
num impediri, quo minus ver-
sart possent <n meliore genere
doctrinm. Et Augustinus vetat
onerare conscientias hujusmodi
observationibus, et prudenter ad-
monet Januarium, ut sciat eas
indifferenter observandas esse ; sic
enem loguitur.

Quare nostre non debent wvi-
dert hanc causam temere atti-
gisse, odio  episcoporum,
wt  quidamn  falso suspicantur.
Magna necessitas jfuit, de llis
erroribus, qui noti erant ex tra-
ditéonibus male intellectis, ad-
momnere ecclesias. Nam Evange-
liumn cogit wrgere doctrinam in
de gratia et justitia
Jided, qum tamen intelligi non
potest, st putent homines se me-
rere gratiam per observationes ab
Si¢c zgitur docue-
observationem
non

aut

ecclesiis

WPpSEs  electas.
runt, quod per
tradiitionum  humanarum
possimus gratiam merer:, aut
Justificars, quare non est sen-
tiendum, quod hujusmodi obser-
vattones sint necessarius cultus.

Addunt testimonia ex Scriptu-
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fairs, of the comfort of conscience
in arduous trials. Wherefore Ger-
son and some other Divines have
made grievous complaints, that they
were hindered by these strifes about
traditions, so that they could not be
occupied in some better kind of doc-
trine. And Augustine forbiddeth
that men’s consciences should be
burdened with observations of this
kind, and doth very prudently warn
Januarius to know that they are to
be observed as things indifferent;
for he so speaketh.

‘Wherefore our ministers must
not be thought to have touched
this matter rashly, or from hatred
of the bishops, as some do falsely
surmisc  There was great need
to admonish the churches of those
errors, which did arise from mis-
taking of traditions; for the Gos-
pel compelleth men to urge the doc-
trine of grace and of the righteous-
ness of faith in the Church; which
yet can never be understood if men
suppose that they can merit remis-
sion of sins and justification by ob-
servances of their own choice. Thus,
therefore, they teach us that we can
not merit grace or justification by
the observation of man’s traditions;
and therefore we must not think
that such observations are neces-
sary service.

Hereunto they add testimonies
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ra. Christus (Matt. xv. 3) excu-
sat Apostolos, qui non servaverant
usetatam traditionem, que tamen
videbatur de re non illicita,
sed medio esse, ¢t habere cogna-
tionem cum baptismatibus legis;
ot dicit (ver. 9): ‘Frustra colunt
me mandatis hominum. Igitur
non exigit cultum inutilem. Kt
paulo post addit (ver.11): ¢ Om-
ne quod intrat in os, non ingui-
nat hominem.” Iltem (Rom. xiv.
17): ‘LRegnum Dei non est esca

aut potus? Col:ii. 16T Nemo ju-

dicet vos in cibo, potu, sabbato
aut die festo! Item (ver.20 sq.):
‘Sz mortus estis cum Christo ab
elementis mundi, quare tanguam
viventes in mundo decreta jfaci-
tis »+ Ne attingas, ne gustes, ne
conirectes?’

Ait Petrus (Acts xv. 10, 11):
CQuare tentatis Deum, tmpo-
nentes jugum super cervices di-
scgpulorum, quod meque nos ne-
que patres nosiri portare potui-
mus, sed per gratiam Domini
nostri Jesw Christi credimus sal-
vars, quemadmodum et illi) Hic
vedat Petrus onerare conscien-
tias pluribus ritibus sive Mosi,
stwe alits. Et¢ (1 Tim. iv.1-8) vo-
oat prohibitionem ciborum ‘doc-

SYMBOLA EVANGELICA.

Christ ex-
cuseth his Apostles who kept not
the received tradition (which yet
seemed to be about a matter not
unlawrul, but indifferent, and to
have some affinity with the bap-
tisms of the law), and saith, ¢ They
worship me in vain with the com-
mandments of men’ (Matt. xv. 9).
Christ, therefore, exacteth no un-
profitable service. And a little
after, he addeth: ¢ Whatsoever en-
tereth in at the mouth defileth not

out of the Scriptures.

“thie an® (ver. 11). 8o also (Paul):

¢ The kingdom of God is not meat
and drink’ (Rom. xv.17). “Let no
man judge you in meat or drink,
or in respect of the Sabbath-days,
or of a holiday’ (Col.ii. 16). Again:
‘If ye be dead with Christ from
the rudiments of the world, why, as
though ye lived in the world, are
ye subject to traditions: Touch not,
taste not, handle not ¢’ (ver. 20, 21),

Peter saith, ¢ Why tempt ye God,
laying a yoke upon the necks of
the disciples, which neither we nor
our fathers were able to bear? But
we believe that through the grace
of the Lord Jesus Christ we shall
be saved, even as they’ (Acts xv.
10,11). Here Peter forbiddeth to
burden the consciences with many
rites, whether they be of Moses’ or
of any others’ appointing. And he
(Paul) calleth the forbidding of
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trinam demoniorum, quia pu-
gnat cum Fvangelio, talia opera
instituere aut facere, ut per eq
mereamur gratiam, aut quod
non possit existere Christiani-

smus sine tale cultu.

Hic objiciunt adversarii, quod
nostri prokibeant. disciplinam et
mortificationem carnis, sicut Jo-
vinianus. Verum aliud depre-
hendetur ex scriptis nostrorwm.
Semper enim docuerunt de cruce,
quod Christianos oporteat tol-
lerare afffictiones. Hwe est vera,
seria et non simulate mortifica-
tio, variis afflictionibus exercers
et crucifigi cum Christo. Insu-
per docent, quod quilibet Christi-
anws debeat se corporali disci-
plina aut corporalibus exercitiis
et Laboribus sic exercere et cer-
cere, ne saturitas aut desidia
extimulet ad peccandum, non ut
per illa exercitia mereamur gra-
tiam, aut satis jfaciamus pro
peccatis. Kt hanc  corporalem
disciplinam oportet semper wr-
gere, non solum paucis et con-
stitutis diebus. Sicut Christus
precipit (Luke xxi. 34): ¢ Cavete,
ne corpora vestra graventur cra-
pule’ Item (Matt. xvii. 21): ¢ Hoc
genws demoniorum non ejicitur
nst  jejunio et oratione Kt
Pawlus ait (1 Cor. ix. 27): ¢ Cas-

1
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meats ¢ a doctrine of devils’ (1 Tim.
iv. 1), because that it is against the
Gospel to appoint or do such works,
to the end that by them we may
merit grace or justification, or as
though Christianity could not exist
without such service.

Here our adversaries object
against us, that our ministers hin-
der all good discipline and morti-
fication of the flesh, as Jovinian did.
But the contrary may be seen by our
men’s writings. For they have al-
ways taught, touching the cross, that
Christians ought to bear afflictions.
This is the true, earnest, and un-
feigned mortification, to be exer-
cised with divers afflictions, and to
be crucified with Christ. More-
over they teach that every Chris-
tian must so by bodily discipline,
or bodily exercises and labor, exer-
cise and keep himself under, that
plenty and sloth do not stimulate
him to sin; mnot that he may by
such exercises merit grace, or satis-
fy for sins. And this corporal disci-
pline should be used always, not
only on a few and set days ; accord-
ing to the commandment.of Christ:
‘Take heed lest your hearts be over-
charged with surfeiting’ (Luke xxi.
84). Again: ‘This kind (of dev-
ils) goeth not out but by prayer
and fasting’ (Matt. xvii. 21). And
Paaul saith, ‘I keep under my body
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tigo .corpus meum, el redigo in
servitutem. Ubi clare ostendit,
se ideo castigare corpus, non ul
per eam disciplinam mereatur
remissionem peccatorum, sed ut
corpus habeat obnoxium et ido-
neum ad res spirituales et ad
Jaciendum oficium juxta voca-
tionem suam. Itagque non dam-
nantur wpsa jejunia, sed tradi-
tiones, quee certos dies, certos ci-
bos prescribunt, cum periculo
conscientie, tanquam isttusmods

opere sint - necessarvus cwltus.

Servantur tomen apud nos ple-
raeque traditiones, que conducunt
ad hoc, ut res ordine geratur in
Eeclesia; ut ordo lectionum in
Missa et preecipuce feriw. Sed
nterim  homines  admonentur,
quod talis cultus non justificet
coram Deo, et quod non sit po-
nendum  peccatum in talibus re-
bus, si omittantur sine scandalo.
Hec libertas in ritibus humanis
non fuit ignote Patribus. Nam
tn Oriente alio tempore servave-
runt Pascha quam Rome, et
cum Romani propter hanc dis-
semilitudinem  accusarent Orien-
tem schismatis, admoniti sunt ab
aliis, tales mores mnon. oportere
ubique similes esse. Ht Irenceus
inrquit : ‘ Dissonantia jejunis fidet
consonantiam non eolvit;’ sicut

SYMBOLA EVANGELICA.'

and bring it into subjection’ (1 Cor.
ix. 27), where he plainly showeth
that he did therefore chastise his
body; not that by that discipline
he might merit remission of sins,
but that his body might be apt
and fit for spiritual things, and to
do his duty according to his call-
ing. Therefore we do not con-
demn fasts themselves, but the
traditions which prescribe certain
days- and certain meats, with dan-
ger to the conscience, as though
such works as these ‘were a neces-
sary service.

Yet most of the traditions are
observed among us which tend un-
to this end, that things may be done
orderly in the Church; as, namely,
the order of Lessons in the Mass
and the chiefest holidays. But, in
the mean time, men are admonished
that such a service doth not justify
before God, and that it is not to be
supposed there is sin in such things,
if they be left undone, without scan-
dal.
and ceremonies was not unknewn
to the Fathers. For in the East
they kept Easter at another time
than they did in Rome; and when
they of Rome accused the East of
schism for this diversity, they were
admonished by others that such cus-
toms need not be alike every where.
And Irensus saith : ¢ The disagree-

This liberty in human rites
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et Dist. XI1.' Gregorius Popa
significat, talem dissimilitudinem
non ledere unitatem Foclesiew. Kt
in Historia Tripartita, 1b. nono,
muelte  colliguntur. exempla dis-
somilium  rituwm, et recitantur
hae verba : ¢ Mens Apostolorum

Juet, non de diebus festis san-|

cire, sed pradicare bonam con-
versationem et pietatem [ Glaube
und Liebe zu lehren]’

Arr. VI.—De Votis Monachorum.

Quid de wvotis monachorum
apud nos doceatur, melius intel-
liget, st quis meminerit, qualis
status  fuerit  monasteriorum,
quam multa contra Canones in
psis  monasterits quotidie fie-
bant. Augustini tempore erant
libera collegia, postea, corrupto
disceiplina, ubique addita sunt
votw, ut tanquam excogitato car-
cere discipling restitueretur.

Addite ~sunt paulatim supra
vota alie multe observationes.
Et hec vincula multis ante
Justam wiatem contra Canones
injecta sunt.
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ment about fasting doth not break
off the agreement of faith’ Be-
sides, Pope Gregory,in the 12th Dis-
tinction, intimates that such diver-
sity doth not hurt the unity of the
Church; and in the Tripartite His
tory, lib. 9, many examnples of dis-
similar rites are gathered together,
and these words are there rehearsed:
¢ The mind of the Apostles was, not
to give precepts concerning holi-
days, but to preach godliness and a
holy life [faith and love].

ARrT. VI.—Of Monastic Vows.

What is tanght among us tonch-
ing the Vows of Monks will be better
understood if one call to mind what
was the state of monasteries, and
how many things were every day
committed in the monasteries con.
trary to the Canons. In Augustine’s
time cloister-fraternities were free;
but afterwards, when discipline was
corrupted, vows were every where
laid upon them, that, as it were in
a newly devised prison, the disci-
pline might be restored again.

Over and besides vows, many
other observances by little and lit-
tle were added. And these bands
and snares were cast upon many,
before they came to ripe years, con.
trary to the Canons.

! Viz., in Decret. P. 1. Dist. XII. cap. 10, quod incipit a verbis: * Novit fraternitas tua.
Vide Corp. jur. Can. ed. Richter, Tom. I. p. 25 sq. (From Bindseil.)
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Muiti  inciderunt errore in
hoc wite genus, quibus etiam
st non deessent anni, tamen ju-
dictum de suis wviribus defuil.
Qui  sic drretiti  eramt, coge-
bantur manere, etiam si qui-
dam beneficio Canonum liberari
possent. Kt hoc accidit magis
etiam in monasterits virginum,
quam monachorum, cum sexui
tmbecilliors magis _parcendum
essel.

MHic rigor displicuit multis bo-
nis viris ante hec tempora, gqui
videbant puellas et adolescentes
in monasteria detrudi propter
victum, videbant, quam infelici-
ter succederet hoc consilium, quce
scandala parerct, quos laqueos
conscientiis injiceret.  Dolebant
autoritatem Canonum tn re pe-
riculosissima  omnino negligs et
coniemnt.

Ad hec mala accedebat talis
Dpersuasio de wolis, quam con-
stat etiam olim displicuisse ip-
sie  monachis, st qui paulo
cowrdatiores - fuerunt.  Docebant
voda paria esse baptismo, doce-
bant se hoc wite genere me-
rers remissionem peccatorum et
Jrestificationem coram Deo. Imo
addebant, vitam monasticam non
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Many through error fell ints
this kind of life unawares, who,
though they wanted not years, yet
they wanted discretion to judge of
their strength and ability. They
who were once got within these
nets were constrained to abide in
them, though, by the benefit of the
Canons, some might be set at lib-
erty. And that fell out rather in
the monasteries of nuns than of
monks; although the weaker sex
ought more to have been spared.

This rigor and severity displeased
many good men heretofore, when
they saw young maids and young
men thrust into monasteries, there
to get their living. They saw what
an unhappy issue this counsel had,
what offenses it bred, and what
snares it laid upon consciences.
They were grieved that the au-
thority of the Canons was wholly
neglected and contemned in a
thing most dangerotis.

To all these evils there was add-
ed such a persnasion conoerning
vows, as, it is well known, did in
former times displease the monks
themselves, if any of them were
somewhat wiser than the rest.
They taught that vows were equal
to baptism; they taught that by
this kind of life they merited re-
mission of sins and justification be

tamtum justitiam mereri coram |fore God; yea,they added that the
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Deo, sed amplius etiam, quia
servaret non modo precepta, sed
etiam consilia Evangelica. Ita
persuadebant monasticam  pro-
Jessionem longe meliorem esse
baptismo, witam  monasticam
plus merert, quam vitam ma-
gistratuum, wvitam pastorum et
simelium, qui in mandatis Dei
sine  facticits religionibus suce
vocations serviunt.

N<ihil horum negart potest, ex-
tant enim in libris eorum.

Quid ficbat postea in mona-
steries?  Olim erant schol® sa-
crarum literarum, et aliarum
disciplingrum, que sunt utiles
Feclesice, et sumebantur inde
pastores et episcopt i nunc alia
res esty; mnihil opus est reci-
tare notaw. Olim ad discendum
convenichant : nunc fingunt en-
stitutum esse vitee genus ad pro-
meremdam gratiom et justitiam ;
wmo _predicant esse statum per-
Jectionds, et longe proferunt om-
nibus alits vite generibus a Deo
ordinatis.

Hee ideo  recitavimus nihil

e “mak‘i’r'l‘g-"""“"‘“ Sp—

odiose exaggerantes, ut melius in-]
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monk’s life did not only merit right-
eousness before God, but more than
that, because it observed not only
the commandments, but also the
counsels of the Gospel. And thus
they taught that the monk’s pro-
fession was better than baptism;
that the monk’s life ‘did merit
more than the life of magistrates,
of pastors, and such like, who,
in obedience to God’s command-
ment, followed their calling with-
out any such religions of man’s

None of these things can be de-
nied: they are to be seen in their
writings.

What occurred afterwards in the
monasteries? In old time they
were schools for the study of sa-
cred letters, and other branches of
knowledge, which were profitable
to the Church; and thence were
pastors and bishops taken : but now
the case is altered. It is needless
to rehearse what . is notorious. In
old time they came together into
such places to learn; but now they
feign that it is a kind of life taken
up to merit remission of sins and
justification ; yea, they say it is a
state of perfection, and prefer it to
all other kinds of life, the kinds
that God ordained.

We have therefore mentioned
these things, not to excite odium,
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telligi posset de hac re doctrina
nostrorum.

Primum de ns, qui matri-
monta contrahunt, sic docent
apud nos, quod liceat ommibus,
gqui non sunt idonet ad celiba-
tum, contrahere matrimonium,
quin vota non possunt ording-
tionem .ac mandatum Dei tol-
lere.  Est autem hoc mandatum
Dei (1 Cor., vii. 2): ¢ Propter jfor-

nicationem habeat unusquisque.

wxorem suam.’ Negque manda-
tum . solum, sed etiam. creatio et
ordinatio Dei cogit hos ad .con-
Jugium, qui sine singulari Des
‘opere non sunt excepti, juxta -
tud (Gen. ii. 18)): ‘Non est bo-
nwm homint esse solum. Igi-
tur non peccant sti, qui obtem-
perant hwic mandato et ordina-
tions Ded.

Quid potest contra hec oppo-
ne? Ewzaggeret aliguis obligatio-
nem wvoti, quantum wvolet, tamen
non poterit efficere, ut wvotum
tollat mandatum Dei. Canones
docent, “in omni voto jus supe-
rioris excipi o’ quare multo mi-
nus haec wota contra mandate
Drei valent.

Quodsi obligatio wvotorum nul-
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exaggerating nothing, to the end
that the doctrine of our churches
touching this matter might be un-
derstood.

First, concerning such as con-
tract marriage, thus they teach
among us: that it is lawful for
any to marry that are not adapt-
ed for a single life; forasmuch as
vows can not take away God’s or-
dinance and commandment. The
commandment of God is,* To avoid
fornication, let every man have his
own wife’ (1 Cor. vii.2)... And not
only the commandment, but also

‘the creation and ordinance of God,

compelleth such unto marriage as
without the special work of God
are not exempted ; according to that
saying, ‘It is not good for man to
be alone’ (Gen. ii. 18). They, there-
fore, that are obedient to this com-
mandment and ordinance of God
do nof sin.

What can be said against these
things? Let a man exaggerate the
bond of a vow as much as he will,
yet can he never bring to pass that
the vow shall take away God’s
commandment. The Canons teach,
‘that in every vow the right of the
superior is excepted: much less,
therefore, can these vows, which
are contrary to God’s command-
ment, be of force.

If s0 be that the obligation of
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las haberet causas, cur mutar:
possit:  nec. Romani Ponti-
Jices dispensassent; negque enim
licet homini obligationem, quce

simpliciter ~ est  juris  diwving,
rescindere.  Sed prudenter ju-
dicaverunt Romani Pontifices
®quitatem in  hac - obligatione

adlibendam esse. Ideo swpe de
votis dispensasse leguntur. *Nota
est  listoria de Rege Arrago-
num, revocato exr monasterto,
et catant exempla nostri tem-

Deinde, cur obligationem exag-
gerant adversarii sew ¢ffectum
voti, cum interim de ipsa voti
natura sileant, quod debei esse
n re possibili) quod debet esse
voluntarium, sponte et consulto
conceptum. At quomodo sit in
potestate hominis perpetua ca-
stitas, est  ignotum. Kt
quotusquisque sponte et consulto
vovit !  Puelle et adolescentes,
privsquam  judicare  possunt,
persuadentur ad wvovendum, in-
terdwm etiam coguntur.

non

Quare non est aguum tam
rigide de obligatione disputare,
cum omnes fateantur contra
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vows has no causes why it might
be changed, then could not the Ro-
man Pontiffs have dispensed there-
with. For neither is it lawful for
man to disannul that bond which
doth simply belong to the law of
God. But the Roman Pontiffs have
judged very prudently, that in this
obligation there must equity be
used ; therefore they often, as we
read, have dispensed with vows.
The history of the King of Arra-
gon, being called back out of a mon-

‘astery, is~well knowrn; -and there

are examples in our own time.
Secondly, why do our adversaries
exaggerate the. obligation or the
effect of the vow; when in the
mean time they speak not a word
of the very nature of a vow, that
it ought to be in-a thing possible,
ought to be voluntary, and taken
up of a man’s own accord, and
with deliberation? But it is not
unknown how far perpetual chas-
tity is in the power of a man. And
how many a one amongst them
is there that doth vow of his own
accord and well advised? Maidens
and youths, before they know how
to judge, are persnaded, yea, some-
times also compelled to vow.
Wherefore it is not meet to dis.
pute so rigorously of the obligation,
seeing that all men confess that it is

! The ed. princeps reads possibi—a typographical error.
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vott naturam esse, quod non
sponte, quod inconsulto admit-
tetur.

Plerigue Canones rescindunt
vota ante annum X V. contracta,
quia ante illam tatem non vi-
detur tantwmn esse judicis, ut de
perpetua vita constitus Possit.
Alvus  Canon, plus concedens
hominum imbecillctati, addit an-
nos aliquot, vetat envmn ante an-
num X VIII votum fieri. Sed
wtrum sequemur ¥ mazimae pars
habet - excusationem, cur mona-
steria deserant, quia plurvmi an-
te hanc wtatem wvoverund.

Postremo, etiam st voli vio-
latio reprehendi posset, tamen
non videtur statim sequi, quod
conjugia talivm personarum dis-
solvenda sint. Nam Augustinus
negat debere dissolvi, XX VII.
queest. 1. Cap. Nuptiarum,; cu-
Jus mon est levis auctoritas,
etiamst alit postea aliter sense-
runt.

Quanguam  autem  moanda-
tum Dei de conjugio videa-
tur plerosque liberare a wotis,
tamen afferunt nostri et aliam
zationem de wvotis, quod sint
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against the nature of a vow, that it
is not done of a man’s own accord,
nor advisedly.

The Canons for the most part
disannul vows which are made be-
fore fifteen years of age; because
that before one come to that age
there seemeth not to be so much
judgment that determination may
be made concerning a perpetual
life. Another Canon, permitting
more to the weakness of men, doth
add some years more; for it for-
biddeth a vow to be made before
one be eighteen years of age. But
which of these shall we follow?
The greatest part have this excuse
for forsaking monasteries, because
most of them vowed before they
came to this age.

Last of all, even though the
breaking of a vow were to be rep-
rehended, yet it seems not to fol-
low directly that the marriages of
such persons are to be dissolved.
For Augustine, in his 27th quest.
1st chap. Of Marriages, doth deny
that they ought to be dissolved;
and his authority is not lightly to
be esteemed, although others after-
wards have thought otherwise.

And although the commandment
of God touching wedlock doth free
most men from vows; yet our teach-
ers do also bring another reason con-
cerning vows, to show that they are
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irréte, quia omnis cultus Dei,
ab hominibus sine mandato Dei
institutus et electus ad prome-
rendam justificationem et gra-
tiamn, imprus est, sicut Christus
ait (Matt. xv. 9): ‘Frustra co-
lunt me mandatis hominum. Kt
Pawlus wbique docet, justitiam
non esse querendam ex nostris
observationibus et cultibus, qui
sint  excogitati ab hominibus,
sed contingere eam per fidem
credentibus, sé recips in gratiam

a Deo praptew(;%ristm*““ B

Constat autem monachos do-
cuisse, quod. facticie . religiones
satisfaciant pro peccatis, mere-
antur gratiam et - justificatio-
nem. Quid hoc est aliud, quam
de - gloria Christi detrahere, et
obscurare ac negare justitiam
Jidei?  Sequitur igitur, ista vo-
ta wsitata tmpios cultus fuisse;
quaze sunt irrite. Nam votum
wmpium ¢t factum contra man-
data Dei non valet, neque enim
debet votum vinculum esse ni-
quitatis, ut Canon dicit.

Poaulus dicit (Gal. v. 4): ¢ Eva-
cuati estis a OChristo, qui in
lege justificamini, @ gratia exci-
distis” Ergo etiam, qui votis
Justificar:s wvolunt, evacuantur a

Vor. III.—E
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void: because that all the worship
of God, instituted of men without
the commandment of God, and
chosen to merit remission of sins
and justification, is wicked; as
Christ saith: ‘In vain they do
worship me, teaching for doctrines
the commandments of men’ (Matt.
xv.9). And Paul doth every where
teach that righteousness is not to
be- sought of our own observances,
and services which are devised by
men; but that it cometh by faith
to-those-that-believe-that-they are
received into favor by God for
Christ’s sake.

But it is evident that the monks
did teach that these counterfeited
religions satisfy for sins, and merit
grace and justification. What else
is this. than to detract from the
glory of Christ, and to obscure ana
deny the righteousness of faith?
Wherefore it followeth that these
common vows were wicked serv-
ices, and are therefore void. For
a wicked vow, and that which is
made against the commandments
of God, is one of no force; neither,
as the Canon saith, ought a vow to
be a bond of iniquity.

Paaul saith, ¢ Christ is become of
no effect unto you, whosoever of
you are justified by the law; ye
are fallen from grace’ (Gal. v. 4).
They, therefore, who wish to be
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Christo, et @& gratia excidunt.
Nam et ki, qui wvotis tribuunt
Justificationem, tribuunt propriis
operibus hoc, quod proprie ad
gloriam Christi pertinet. Ne-
que vero negart potest, quin mo-
nachi docuerint, se per wota. et
observationes suas justificari et
Inerert remissionem peccatorum,
tmo affinzerunt absurdiora, dixe-
runt se aliis mutuart suw opera.
Hec si quis velit odiose exagge-
rare, quam multe possit colli-

gere, quorum jom  ipsos  mona-

chos pudet.

Ad hec persuaserunt homi-
nibus, facticias religiones esse
statum  Christiane  perfectionis.

An non  est hoc justificatio-
nem tribuere operibus?  Non
est - leve scandalum in Eecle-

sia, populo proponere certum
cultum ab hominibus excogita-
tum sine mandato Dei, et do-
cere, quod talis cultus justificet
homines: quia justitia fided,
quam maxime oportet tradi in
KEeclesia, obscuratur, wllce
marifice religiones angelorum, sti-
mulatio paupertatis et humili-
taiis, et colibatus offunduntur
oculis hominum.

Praterea obscurantur precepta

cum
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justified by vows, are made void of
Christ, and fall from grace. For
they also who attribute justifica-
tion to their vows, attribute to their
own works what properly belongs
to the glory of Christ. Nor truly
can it be denied that the monks
taught that they are justified by
their vows and observances, and
merit the remission of sins; nay,
they invented yet greater absurdi-
ties, and said they could transfer
their good works to others. If any
man wished to expand tliese things,
80 as to excite odium, how many
things might he rehearse whereof
the ‘monks themselves are now
ashamed !

Moreover, they would persuade
men that these invented religious
orders are a state of Christian per-
fection. Or is this not attribu-
ting justification to works? It is
no light offense in the Church to
propound unto the people a certain
service devised by mén, without the
commandment of God, and to teach
that such a service doth justify men;
because that the righteousness of
faith, which ought especially to be
taught in the Church, is obscured
when those marvelous religions of
angels, the pretense of poverty and
humility, and of celibacy, are cast
before men’s eyes.

Moreover, the commandments of
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Dei et verus cultus Dei, cum
audiunt - homines, solos mona-
ckos esse in statu perfectionts,
quia perfectio Christiana est se-
710 timere Dewm, et rursus con-
cipere magnam fidem, et confi-
dere propter Christum, quod
habeamus Deum placatum, pe-
tere a Deo, et certo expectare
auxelium n omnibus rebus ge-
rendis, juxta wvocationem ; inte-
rim foris diligenter facere bona
opera, et servire wvocations. In
his -rebus--est--vera -perfectio - et
verws cultus Dei, non est in ca-
libatu, aut mendicitate; aut wveste
sordida.

Verum populus concipit mul-
tas perniciosas opiniones ex llis
Jalsis preconsis vite monastice.
Audit sine modo laudari coli-
batuwm : ideo cum offensione con-
Scieretice  wersatur conjugio.
Audit solos mendicos esse per-
Jectos : ideo cum offenstone con-
scientice retinet possessiones, nego-
tiatwr.  Audit consilivim. Evan-
gelicum esse de non wvindican-
do ;. ideo alit in- private vite
non  wverentur wleiscs, audiunt
entm  constlium esse, non pre-
ceptrm. Alic omnes magistra-
tus et civilia officia judicant in-
digna esse Ohristianis.

N
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God, and the true worship of God,
are obsenred when men hear that
monks: alone 'are in that state of
perfection ; because that Christian
perfection is this, to fear God sin-
cerely, and again, to conceive great
faith, and to trust assuredly that
God is pacified towards us, for
Christ’s sake ; to ask, and certainly
to look: for, help from God in all
our affairs, according to our calling;
and outwardly to do good works
diligently, and to attend to our vo-
cation: ~In-these-things-doth true
perfection and the true worship of
Grod consist: it doth not consist in
singleness of life, in beggary, or in -
vile apparel.

The people -doth also conceive
many pernicious opinions from
these false commendations of the
They hear celibacy
praised -above measure; therefore
with offense of conscience they live
in marriage. They hear that men-
dicants only are perfect; therefore
with offense of conscience they keep
their possessions, and buy and sell.

monastic life.

: They hear that the Gospel only

giveth counsel not to take revenge;
therefore some in private life are
not afraid to avenge themselves;
for they hear that it is a counsel, not
Others do think
that all magistracy and civil offices
are unworthy Christian men.

a commandment.
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Leguntur exempla hominum,
geet deserto conjugio, deserta ret-
publice administratione, chdide-
rent se in monasteria. Id vo-
cabant fugere ex mundo, et quce-
rere vitw genus, quod Deo magis
placeret, nec videbant, Deo ser-

viendum esse in <llis mandatis,

que ipse tradidit, non in man-
datis, que sunt excogitata ab
tominibus. Bonum et perfec-
twm wvite genus est, quod habet

mandatum Dei. De his rebus

negesse est ™ admonere ~ homines:)

Et ante hac tempora reprehen-
det Gerson errorem. monachorum
de perfectione, et testatur, suis
tenporibus novam wocem jfuisse,
quod vita monastica sit status
perfectionis. )

Tam multe tmpie opiniones
hoerent in wotis, quod justificent,
quod  sint  perfectio Christiana,
quod  servent consilia et pree-
cepta, quod habeant opera super-
erogationis. Hee omnia cum

stnt falsa et inania, faciunt vota

wrrita.

ART. VIL—De Potestate Ecclesiastica.

Magne disputationes jfuerunt
de potestate Hpiscoporum, in
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We read examples of men who,
forsaking wedlock, and leaving the
government of the commonwealth,
have hid themselves in monasteries.
This they called flying out of the
world, and seeking a kind of life
which is more acceptable to God:
neither did they see that God is to
be served in those commandments
which he himself hath delivered,
not in the commandments which
are devised by men. That is a good
and perfect kind of life which hath
"theconmuandment - of -God for it.
It is necessary to admonish men of
these things. And  before these
times Gerson did reprehend -this
error of the monks concerning per-
fection ; and witnesseth, that in his
time this was a new saying, that the
monastical life is a state of perfec-
tion. :

Thus many wicked opinions do
cleave fast unto vows: as that they
merit remission of sins and justifi-

cation, that they are Christian per-
fection, that they do keep the coun-
sels and commandments, that they
have works of supererogation. All
these things (seeing they be false
and vain) do make vows to be of

!

none effect.

ARrT. VIL—Of Ecclesiastical Power.

There have been great controver-
sies touching the power of Bishops;
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quibus nonnulli incommode com-
miscuerunt potestatem Foclesias-
ticam ot potestatem gladis.

Et ex hac confusione maxima
bella, maxime motus extiterunt,
dum  Pontifices, freti potestate
clavium, non solum novos cultus
instituerunt = reservatione  Casu-
wm, wviolentis excommunicationi-
bus conscientias oneraverunt, sed
etiam regna mundi transferre et
imperatoribus adimere tmperium
conatt sunt. o

Hee vitia multo ante “repre-
henderunt in Eecclesia homines
pre et eruditi. Itaque nostri ad
consolandas coacts
sunt ostendere discrimen ecclest-
astice potestatis et potestatis gla-
dii, et docuerunt utramque pro-
pter Dei  religiose
venerandam et honore afficien-
dam esse, tanquam summa Des
bengficia n terris.

conscientias

mandatum

Séc  autem sentiunt, potesta-
tem clavium sew potestatem Epi-
scoporum, juxta Fvangelium, po-
testatem esse sew mandatum Dei,
predicands Evangelii, remittendi
et retinendi peccata, et adinini-
strands Sacramenia. Nam cum
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in which many have incommodi-
ously mingled together the Eccle-
siastical power and the power of
the sword.

And out of this confusion there
have sprung very great wars and
tumults, while that the Pontiffs,
trusting in the power of the keys,
have not ouly appointed new kinds
of service, and burdened men’s con-
sciences by reserving of cases, and
by violent excommunications; but
have also endeavored to transfer
worldly kingdoms ffom one to an-
other, and to despoil emperors of
their power and authority.

These faults did godly and learn-
ed men long since reprehend in
the Chuarch; and for that cause
our teachers were compelled, for
the comfort of men’s consciences,
to show the difference between the
ecclesiastical power and the pow
er of the sword. And they have
taught that both of them, because
of God’s commandment, are duti-
fully to be reverenced and honored,
as the chiefest blessings of God
upon earth.

Now their judgment is this: that
the power of the keys, or the power
of the Bishops, by the rule of the
Gospel, is a power or command-
ment from God, of preaching the
Gospel, of rewitting or retaining
sins, and of administering the Sac-
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hoc mandato Christus mittit
Apostolos (John xx.21 sqq.): Se-
out misit me Pater; ita el ego
mitto wos.  Accipite Spiritum
Sanctum.; ~ quorwm - remiseritis
peccata, remittuntur ets, et quo-
rum retinueritis peccata, retenta
sunt) Mark xvi. 15:°¢ITte, pree-
dicate Fvangelium omni crew-
ture, ete. ,

Hwe potestas tantum exercetur
docendo sew prodicande verbum,
et porrigendo
multis vel - singults juxta- voca-
tionem, - quia conceduntur non
res corporales, sed res wterne,
Justitia cterne, Spiritus Sanc-
ties, vite wterna. Hec non pos-
swnt contingere miss_per ministe-
reum wverbi et . Sacramentorum ;
steut  Paulus dici¢ (Rom. i. 16):
¢ Fvangelium est potentia Dei ad
salutem omni credenti. - -

Ttagque cum potestas ecclesia-
stica concedat res wternas, et tan-
twm exerceatur per ministerium
verbi : non impedit politicam
administrationem ; sicut ars co-
nends - nikil -impedit politicam
administrationem. Nam  poli-
teea administratio versatur circe
alias quam  Evangelium :
magistratus defendit non mentes,

sed

res,

corpora et ves corporales

Sacramenta, vel.
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For Christ doth send his
Apostles with this charge: ¢ As the
Father hath sent me, even so send 1
you. Receive ye the Holy Ghost:
whosesoever sins ye remit, they are
remitted unto them; and whose-
soever sins ye retain, they are re-
tained’ (John xx. 21-23).. ¢ Go,and
preach the Gospel to every creature,’
ete. (Mark xvi. 15).

This. power is put in execution
only by teaching or preaching the
‘Word and administering the Sac-
raments, either to- many-or to sin-
gle individuals, in accordance with
their call.
ral things, but eternal, are granted;
as ‘an eternal righteousness, the
Holy Ghost, life everlasting. These
things can not be got but by the
ministry of the Word and of the
Sacraments, as Paul saith, ¢ The
Gospel is the power of God to sal-
vation to every one that believeth’
(Rom. i. 16).

Seeing, then, that the ecclesias-
tical power concerneth things eter-
nal, and is exercised only by the
ministry of the Word, it hindereth
not the political government any
more than the art of singing hin-

raments.

For thereby not corpo-

ders political government. For the
political administration is occupied
about other matters than is the
Gospel. The magistracy defends
not the minds, but the bodies, and
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adversus manifestas injurias, et
cobreet homines gladio et corpo-
ralibus penis, ut justitiam civi-
lem et pacem retineat.

- Non igitur commiscendee sunt
potestates . ecclesiastion et civi-

lis: ecclesiastica suwum manda-
tum habet Evangelic docendi
et administrandi Sacramenta.

Non irrumpat in alienum. offi-
etum, non transferat regna mun-
di, non abroget leges magisira-
tuumn, non tollat legitimam obe-

dierctivm;non impediat - Judicin

de wllis civilibus ordinationibus
aut contractibus, non prescribat
leges magistratibus  de forma
ret  publice ; stcut dicit Chiri-
stus  (John xviii. 86): ¢Regnum
meum non est de hoc mundo’
Items (Luke xii. 14): ¢ Quis con-
stitwit ' me judicem aut diviso-
rem  super wos?’ Et Paulus
ait (Phil. iii. 20): ‘Nostra poli-
tia n celis est” 2 Cor. x. 4:
CArma militie nostre non sunt
carnalia, sed potentia Dei, ad
destruendas  cogitationes,  ete.
Ad hunc modum discernunt no-
stri  utriusque potestatis officin,
et jubent utramque honore affi-

|

61

bodily things, against manifest inju.
ries; and coerces men by the sword
and corporal punishinents, that it
may uphold civil justice and peace.

Wherefore the ecclesiastical and
civil powers are not to be confound-
ed. The écclesiastical power hath
its own commandment to preach
the Gospel and administer the Sac-
raments. Let it not by force enter
into the office of another; let it not
transfer worldly kingdoms; let it
ot abrogate the magistrates’ laws;
Tet-it not-withdraw from-them law-
ful obedience; let it not hinder
judgments touching any ecivil or-
dinances or contracts; let it not
prescribe -laws to the magistrate
touching the form of the republic;
as Christ saith, ‘My kingdom is not
of this world” (John xviii. 36).
Again, ‘Who made me a judge or
a divider over you? (Luke xii. 14).
And Paul saith, ¢Our conversation
[citizenship] is in heaven’ (Phil. iii.
20). ¢The weapons of our warfare
are not carnal, but mighty through
God, casting down imaginations,
ete. (2 Cor. x. 4). In this way do
our teachers distinguish between
the duties of each power one fromn

cere ot agnoscere, utramque Dei the other, and do warn all men to

donrm et beneficium esse.

Se quam habent Episcopi po-

honor both powers, and to acknowl-
edge both to be the [highest] gift
and blessing of God.

If so be that the Bishops have
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testatem  gladii, hanc non habent|any power of the sword, they have

Episcopi ex mandato Evangelit,
sed jure humano donatam a
regibus et smperatoribus, ad
administrationem  civilem
Hwe  interim
alia functio esty quam ministe-
rium Evangelic.

Cum  igitur de jurisdictione
Episcoporum  queeritur, discerns
debet imperium ab ecclesiastica
Jurisdictione. Porro secundum
Evongelium, seu, ut loguuntur,
de jure divino, nulla jurisdic-
tio  competit Episcopis, wt Ipi-
scopis, hoc est, his, quibus est
commissum, ministerium Verbi et
remittere
peccata, item, cognoscere doctri-
nam, et doctrinam aob Evangelio
dissentientem rejicere, et impios,
quorum nota est tmpietas, exchiu-
dere Feclesice,
stne vi humana, sed Verbo. Hic
necessario et de jure divino de-
bent eis Eeclesiw prastare obedi-
entiam, juxta tllud (Luke x.16):
¢ Qut vos audit, me audit)

suo-
rum  bonorum.

Sacramentorum, nist

a  communione

Verum cum aliguid contra
FErangelivm docent aut statuunt,
tunc habent Ecclesiw mandatum
Dei, quod obedientiam prohibet
(Matt. vii. 15): ¢ Cavete a Pseudo-

it not as Bishops by the command-
ment. of the Gospel, but by man’s
law given unto them of kings and
emperors, for the civil government
of their goods. This, however, is
a kind of function diverse from the
ministry of the Gospel.

Therefore, when the question
touches the jurisdiction of Bishops,
government must be distinguished
from jurisdiction.
Again, by the Gospel, or, as they
term. it, by divine right, Bishops,
as Bishops—that is, those who have
the administration of the Word and
Sacraments committed to them—
have no other jurisdiction at all,
but only to remit sin, also to take

ecclesiastical

cognizance of [to judge in regard
to] doctrine, and to reject doctrine
inconsistent with the Gospel, and
to exclude from the communion of
the Church, without human force,
but by the Word [of God], those
And
herein of necessity the churches

whose wickedness is known.

ought by divine right to render
obedience unto them ; according to
the saying of Christ, ¢ e that hear-
eth you heareth me’ (Luke x. 16).
But when they teach or deter-
mine any thing contrary to the Gos-
pel, then have the churches a com-
mandment of God, which forbid-
deth obedience to them: ¢ Beware
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prophetis? Gal. i 8: ‘S An-
gelus de calo aliud Evangelivm
evangelizavertt, anathema sit’) 2
Cor. xiii. 8: ‘Non possumus ali-
quid contra wveritatem, sed pro
veritate’ Item (10): ‘Data est
nobis potestas ad cdificationem,
non ad destructionem. Sic et
Canones precipiunt (I1. Quest.
VII. Cap. Sacerdotes, et Cap.
Oves).  Et Augustinus contra
Petilioni  Epistolam  ingquit :
¢ Nec Catholicis Episcopis con-
sentiendum - est, “sicubs forte fal-

luntur, aut . contra Canonicas
Dei Scripturas  aliquid  senti-
unt.

St quam habent aliam vel po-
testatem, vel jurisdictionem in
cognoscendis - certis causts, vide-
licet matrimonis, aut decima-
rum, ete., hanc habent humano
Jure ;  ubi cessantibus Ordina-
rits - coguniur Principes, vel in-
wite, suis subditis jus dicere, ut
pax retineatur.

Prater hoc disputatur, utrum
Episcopi sew Pastores habeant jus
instiguendi ceremonias in Hodle-
sia, et leges de cibis, feriis, gra-
dibus ministrorum, sew ordini-
bus, ete., condendi. Hoc jus que
tribuunt Episcopis, allegant testi-
monzum (John xvi. 12): ¢ Adhuc
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of false prophets’ (Matt. vii. 15).
‘1f an angel from heaven preaci,
any other Gospel, let him be ac-
cursed’ (Gal.i. 8). ¢ We can not
do any thing against the truth, but
for the truth’ (2 Cor. xiii. 8).  Also,
“This power-is given us to edify,
and not to destroy’ (2 Cor. xiii. 10).
So do the Canons command (IL
Quast. T, Cap. Sacerdotes, and
Cap. Oves). And Augustine, in
his - Treatise against Petilian’s
Epistle, saith, ‘Neither must we
subscribe-to--Catholic--Bishops, il
they chance to err; or determine
any thing contrary to the canon-
ical divine Scriptures.’

If so be that they have any other
power or jurisdiction, in hearing
and understanding certain cases, ag
namely, of Matrimony, and Tithes,
etc., they hold it. by human right.
But when the ordinaries fail [to
attend to this office], princes are
constrained, whether they wish to
do so or not, to declare the law to
their subjects, for maintaining of
peace.

Besides these things, there is a
controversy whether Bishops or Pas-
tors have power to institute cere-
monies in the Church, and to make
laws - concerning meats, and holi-
days, and degrees, or orders of min-
isters, etc. They that ascribe this
power to the Bishops allege this
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multa habeo vobis dicere, sed non
potestis  portare - modo.  Cum
autem: venerit ille Spiritus wveri-
tatis, docebit vos ommem wverita-
tem. - Allegant etiam exemplum
Apostolorum, qui. prohibuerunt
abstinere o -sanguine et suffo-
cato. . Allegant Sabbatum muta-
twm - on diem Dominicum, con-
tra. Decalogum ut wvidetur. - Nec
wllumn  exemplum magis jocta
tur,  quam : mutatio - Sabbati.
Magnam contendunt Feclesiew po-
testatem esse; > quod - dispensaverit
de pracepto Decalogi.

Sed de hac quewstione nostri
sic docent, quod KEpiscopi non
habent - potestatem statuendi ali-
quid contra FEvangelivin, wt su-
pra ostensum ‘est, docent idem
Canones  IX.. Distinct.  Porro
contra Scripturam est, traditi-
ones condere aut exigere, ut per
eam observationem satis facia-
Mmus. Ppro peccatis, aut meregmur
- grutiam et justitiam. - Leditur
entmn. gloria merits Christi, cum
talibus observationibus conamur
merers . justificationem.  Constat
avtem propter hanc persuasio-
nem, in Heclesia pene in infini-
twm. crevisse - traditiones, op-
pressa interim doctring de fide
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testimony for it: ‘I have yet many
things to say unto you, but ye can
not bear them now ; but when that
Spirit of truth shall come, he shall
teach youall truth’ (Johnxvi.12,18).
They allege also the examples of the
Apostles, who commanded to ab-
stain from blood, and that which
was strangled (Acts xv. 29). They
allege the change of the Sabbath
into the Lord’s day, contrary, as it
seemeth, to the Decalogue; and
they have no example more in their
mouths than the change of the Sab-
bath. They will needs have the
Church’s power to be very great,
because it hath dispensed with a
precept of the Decalogue.

But of this question ours do thus
teach: that the Bishops have no
power to ordain any thing contrary
to the Gospel, as was showed be-
fore.. The same also do the Canons
teach: Distinct. 9. Moreover, it is
against the Scripture to ordain or
require the observation of any tra-
ditions, to the end that we may merit
remission of sins, and satisfy forsins
by them. - For the glory of Christ’s
merit suffers when we seek by such
observances to merit justification.
And it is very apparent, that
through this persuasion traditions
grew into an infinite number in the
Church, In the mean while, the
doctrine concerning faith, and the
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et justitia fidei, quia subinde
plures ferie facte sunt, jeju-
nia  ndicta, ceremonie nove,
nove - honores sanctorum.  inste-
tuti sunt, quia arbitrabantur se
autores talium rerum his operi-
bus mereri gratiam. Sic olim
creverunt Conones panitentiales,
quorum adlhuc in satigfactions-

bus wvestigia quedam vidémus.

Ttem, autores traditionum fo-
czunt contra mandatum - Dei,
cum - -collocant -peccatum-tn -cibis;
in dicbus et similibus. rebus, et
onerant Ecclesiam servitute legis,
quasi oporteat apud Christianos
ad promerendam justificationem
cultum esse  similem Levitico,
cujus ordinationem commiserit
Deus Apostolis et Episcopis. Sie
entme scribunt quidam, et viden-
tur Pontifices aliqua ex parte
exemplo- legis Mosazioe - decepts
esse. Hine sunt illa onera, quod
peccatum mortale sit, etiam sine
offensione aliorum, in- feriis la-
borare manibus, quod sit pecca-
tum mortale omittere horas Ca-
nonicas, quod certi cibs polluant
conseientiam, quod jejunia sint
opera placantia Deum, quod. pec-
CatuTN 1N CASU TESErVALO NON POS-
8it Temdtti, nist accesserit auto-
ritas reservantis, cum quidem p-
st. Clanones non de reservatione
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righteousness of faith, was quite sup-
pressed, for thercupon there were
new holidays made, new fasts ap-
pointed, new ceremonies, new wor-
ships for saints, institnted ; because
that the authors of such things sup-
posed by these works to merit grace.
After the same manner heretofore
did the Penitential Canons increase,
whereof ‘we still see some traces in
satisfactions.

‘ Moreover, the authors of tradi-
tions do contrary to the command
of-Gud-when they tird matters of
sin in foods, in days, and like things,
and burden the Church with the
servitude of thelaw, asif there ought
to be among Christians, in order to
merit justification, a service like the
Levitical, the ordination of which
God has committed to the Apostles
and Bishops. - For this some of them
write,and the Pontiffs in some meas-
ure seem to be misled by the exam-
ple of the Law of Moses. From
hence are those burdens, that it is
mortal sin, even without offense to
others, to-do manual labor on the
festivals, that it is a mortal sin to
omit the Canonical Hours, that cer-
tain foods defile the conscience, that
fastings are works which appease
God ; that sin, in a reserved case,
can not be pardoned, but by -the
authority of him that reserved it
whereas the Canons speak only of
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culpe, sed de reservatione pane
ecclesiasticoe loguanituwr.

Unde habent jus Episcopi has
traditiones imponendi Ecclesiis ad
tagueandas conscientias, quum
Potrus (Acts xv. 10) vetet “im-
ponere jugum discipulis) quum
Pauvlus (2 Cor. xiil. 10) dicat,
potestatem ipsis datam esse ‘ad
eedificationem, non ad destructio-
nem.) Cur igitur augent peccata
per has traditiones ?

Verwm extant clara - testimo-
nia, que prokibent condere toles
traditiones ad promerendam gra-
tiam, aut tanquam necessarias
ad salutem. Paulus (Col. ii.16):
¢ Nemo vos judicet in ctbo, potu,
parte dies  festi, novilunio aut
Sabbatis’ Item. (20): ‘8¢ mor-
tus estis cum Christo ab- elemen-
tes mundi, quare tanquam Vi-
ventes wn mundo, decreta faci-
tis? mnon attingas, non gustes,
non  contrectes; que omnia pe-
reunt wusu, et sunt mandate et
doctrine hominum, quee habent
speciem sapientice. Item, ad T
tum (i. 14) aperte prohibet tradi-
tiones : ‘Non atiendentes Juda-
teis fabulis et mandatis homi-
num aversantium veritatem. It
Christus (Matt. xv. 14) snquit de
hes, exigunt traditiones :
‘Sincte wllos, cect sunt et duces

que
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reserving of ecclesiastical penalty,
and not of the reserving of the fault.
Whence, then, have the Bishops
power and authority of imposing
these traditions upon the churches,
for the ensnaring of men’s con-
sciences, when Peter forbids (Acts
xv. 10) “to put a yoke upon the neck
of the disciples,’ and St. Paul says
(2 Cor. xiii. 10) that the power given
him was to edification, not to de-
struction? Why, therefore, do they
increase sins by these traditions?
-For there are divers clear testimo-
nies which prohibit the making of
such traditions, either to merit grace,
or as things necessary to salvation.
Paul saith to the Colossians, ‘Let no
man judge you in meat, or in drink,
or in respect of a holiday, or of the
new moon, or of the Sabbath days’
(Col. ii. 16). Again, ‘If ye be dead
with Christ from the rudiments of
the world, why, as though living in
the world, are ye subject to ordi-
nances (Touch not, taste not, handle
not; which all are to perish with
the using) after the commandments
and doctrines of men ¢ which things
indeed have a show of wisdom’
(Col. ii. 20~23). And to Titus he
doth plainly forbid traditions; for
he saith, ¢ Not giving heed to Jew-
ish fables, and to commandments
of men, that turn from the truth’
(Tit.i.14). And Christ saith of them
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cacorum. Et emprobat tales cul-
tus (18): ¢ Omnis plantatio, qguam
non plantovit Pater meus cales-
tis, eradicabitur’

8t jus habent Episcopi one-
randi  ecclesias infinitis  tradi-
tionibus, et lagueands conscien-
tias, cur toties prohibet Scriptu-
ra condere et audire traditiones?
cur wvocat eas (1 Tim.iv.1) do-
otrinas--demoniorwmn? --nuwm. fru-
stra  hwe pranonuit  Spiritus
Sanctus ?

Relingquitur tgitur, cum ordi-
nationes institute tanguam neces-
sarice, aut cum opinione prome-
rende gratie, pugnent cum Evan-
gelio, quod non liceat wilis Epi-
scopes tales cultus instituere aut
exigere. - Necesse est enim in ec-
clesiis [in der Christenheit] reti-
nert doctrinam de libertate Chri-
stiana, quod non sit necessaria
servitus legis ad justificationem ;
sicut in Galatis scriptum est
(v. 1): “Nolite iterum jugo ser-
vitutis subjici) Necesse est reti-
nert _precipuwum Fvangelii  lo-
cum, quod gratiam per fidem in
Christum, gratis
non _propter certas observationes,
aut propter cultus ab hominibus
instigutos.

consequamur,
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which urge traditions, ‘Let them
alone ; they be blind leaders of the
blind’ (Matt. xv.14). Aud he con-
demneth such services: ¢Every
plant which wmy heavenly Father
hath not planted shall be rooted
up’ (ver.13).

If Bishops have authority to bur-
den the churches with innumerable
traditions, and to snare men’s con-
sciences, why doth the Scripture so
oft forbid to make and to listen to
traditions ¢ Why doth it call them
the-doctrines of devils4—(1 Tim. iv.
1.) Hath the Holy Ghost warned
us of them to no purpose?

It remaineth, then, that (seeing
ordinances, instituted as necessary,
or with the opinion of meriting
grace, are repugnant to the Grospel)
it is not lawful for any Bishops
to institute or exact such worship.
For it is necessa,r); that the doctrine
of Christian liberty should be main-
tained in the churches [Christen-
dom]; that the bondage of the law
is not necessary unto justification,
as it is written to the Galatians:
‘Be not entangled again with the
yoke of bondage’ (Gal. v. 1). It is
necessary that the chiefest point of
all the Gospel should be holden
fast, that we do freely obtain grace,
by faith in Christ, not because of
certain observances, or of services
devised by men.
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Quid igitur sentiendum est de
die Dominico et simalibus riti-
bus templorum? Ad hec. re
spondent [die Unsern], quod U-
ceat Episcopis sew Pastoribus fo-
cere ordinationes, ut res ordine
gerantur. in Ecclesia, non ut per
illas mereamur gratiam, aut satis
Jaciamus pro peccatis, aut obli-
gentur conscientie, ut judicent
esse mecessarios  culbus, ac sen-
tiant se peccare, cum. sine qffen-
sione oliorum wviolant. - Sic Pau-
tus ordinat (1 Cor, xi.158)-‘ut 4n
congregatione mulieres. velent co-
pita’ (1 Cor. xiv. 80), ‘ut ordine
audiantur in  Lecclesia inter-
pretes,  ete.

Tales ordinationes conventt
ecclesias — propter et
tranguillitatem  servare eatenus,
ne. alius alium offendat, ut or-

caritatem -

dene et sine tumultu omnia fiant
in ecclesits (1 Cor. xiv. 40, comp.
Phil. ii. 14): verum ita, ne con-
scientie onerentur, ut. ducant res
esse mecessarias ad salutem, ac
Judicent se peccare, cum violant
ens. sine aliorum qffensione, sicut
nemo dizerit peccare mulierem,
que in publicum non wvelato ca-
prite procedit, sine offensione ho-
minwm.

Talis est observatio dier Do-
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What is, then, to be thought of
the Lord’s day, and. of like rites of
temples? Hereunto they [ours]
answer, that it is lawful for Bish-
ops or Pastors to make ordinances,
whereby things may be done in
order in the Church; not that by
them we may merit grace, or satisfy
for sins, or that men’s consciences
should be bound to esteem them as
necessary services, and think that
they sin when they violate them,
without the offense of others. So
Paul ordained;*that-women should
cover their heads in the congrega-
tion’ (1 Cor. xi. 6) ; ‘that the inter-
preters of Scripture should be heard
in order in the Church’ (1 Cor.
xiv. 27), ete. - - ~

Such ordinances it behooveth the
churches to keep for charity and
quietness’ sake, so that one offend
not another, that all things may be
done in order, and without tumnult
in the churches (1 Cor. xiv. 40 and
Phil. ii. 14), but so that consciences
be not burdened, so as to account
them as things necessary to salva-
tion, and think they sin when they
violate them, without offense of
others; as no one wounld say that
a woman sins if she went into pub-
lic with her head uncovered, pro

‘| vided it were without the offense

of men.
Suchis the observation of the
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minici, Paschatis, Pentecostes et
stmzlium  feriarum. et rituum.
Nam qui judicant Ecclesie au-
toridate pro Sabbalo instituiam
esse diet Dominici
nem., tanquam mnecessariom, longe

obzervatio-

errant. Scriptura abrogavit Sab-
batwm, que docet omnes ceremo-
nias Mosaicas, post revelatun
Fvangelrtum omitti posse. Kt ta-
men, quia opus erat constituere
certum diem, ut sciret populus,
quando convenire deberet, apparet

FEeclesiem-Tdie chrisitivheKirche]

ei ret destinasse diem Dominicum,
qui 0b hanc quogue causamn vide-
tur magis placursse, wt haberent
homines exemnplum Christiane li-
bertatis, et scirent, nec Sabbati nec
alterius diei observationem neces-
sariam esse [dass weder die Hal-
tung des Sabbaths, noch eines an-
dern Tages vonnithen sei].!
Ezxiant prodigiose disputaiio-
nes de mutatione legis, de cere-
mongis nove legis, de mutatione
Sabbati, quw omnes ortw sunt
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Lord’s day, of Easter, of Pentecost,
For
they that think that the observation

and like holidays and rites.

of the Lord’s day was appointed by
the authority of the Church, instead
of the Sabbath; as necessary, are
greatly deceived. The Scripture,
which teacheth that all the Mo-
saical ceremonies can be omitted
after the Gospel is revealed, has
abrogated the Sabbath. And yet,
becanse it was requisite to appoint
a certain day, that the people might
know whemn they ought t6"come to-
gether, it appears that the [Chris-
tian] Charch did for that purpose
appoint the Lord’s day: which for
this cause also seemed to have been
pleasing, that men might have an
example of Christian liberty, and
might know that the observation,
neither of the Sabbath, nor of an-
other day, was of necessity.

There are certain marvelous dis-
putations touching the changing of
the law, and the ceremonies of the
new law, and the change of the Sab-

! This view of the Christian Sabbath, which was held by all the Reformers, and still prevails

on the Continent of Europe, overlooks the important fact that the Sabbath has a moral as
well as a ceremonial aspect, and is a part of the Deralogue, which the Lord did not come
‘to destroy, but to fulfill’ (Matt. v. 17, 18; comp. xxii. 37-40; Rom. iii. 31; x.4). As 2 pe-
riodical day of rest for the body, and worship for the soul, the Sabbath is founded in the phys-
ical amd moral constitution of man, and reflects the rest of God after the work of ecreation
(Gen. ii. 8). Under this view it is of primitive origin, like the institution of marriage, and
of perpretual obligation, like the other commandments of the Decalogue. A lax theory of the
Sabbath naturally leads to a lax practice, and tends to destroy the blessing of this holy day.
The Anglo-American churches have an unspeakable advantage over those of the Continent of
Europe in their higher theory and practice of Sabbath observance, which dates from the close
of the sixteenth century. Even Puritan rigor is berter than the opposite extreme.
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ex _falsa persuasione, quod opor-
teat in Eeclesiaw cultwm esse si-
mialem Levitico, et quod Chri-
stws cominiserit Apostolis et Epi-
scopis excogitare novas ceremo-
nias, que sint ad salutem neces-
sarie. Hi errores serpserunt in
Eeclesiam, cum justitia fidei non
satis  clare
disputant, diei Dominici obser-
vationem non quidem juris di-
vind esse, sed quast juris diving,
proescribunt de feriis, quatenus
liceat operari. — Hajusmodsdis
putationes quid sunt aliud, nisi
Quan-
gquam entm conentur epiikeizare

doceretur. - Aliqus

laguel conscientiarum ?

[22e lLindern und epiiciren) tra-
ditiones, tamen nungquam potest
equitas [so kann
man doch keine imilceav oder
Linderung treffen), donec manet
opinio necessitatis, quam manere
necesse est, ubt tgnorantur justi-
tia jidei et libertas Christiana.
Apostoli  jusserunt (Acts xv.
20) ‘abstinere a sanguine. Quis
nwenc observat? Negque tamen
peceant, qui non observant, quia
ne ipsi quidem Apostoli volue-
runt onerare conscientias tali
servitute, sed ad tempus prohi-
buerunt propter scandalum. KHst
en<m  perpetuo voluntas Hvange-
Wz [das Haupistick christlicher

deprehends

Lehre] consideranda in decreto.

bath : which all arose from the false
persnasion, that there should be a
a service in the Church, like to the
Levitical; and that Christ com-
mitted to the Apostles and Bish-
ops the devising new ceremonies,
which should be necessary to sal-
vation. These errors crept into the
Church, when the righteousness of
faith was not plainly enough taught.
Some dispute that the observation
of the Lord’s day is not indeed of
the law of God, but as ¢ were of
thetaw-of-God;-and-touching holi-
days, they prescribe how far it is
lawful to work in themn. What else
are such disputations but snares for
For though
they seek to moderate traditions,
yet the equity of them can never
be perceived so long as the opinion

men’s conseciences ?

of necessity remaineth ; which must
needs remain, where the righteous-
ness of faith and Christian liberty
are not known.

The Apostles commanded ‘to
abstain from blood’ (Acts xv. 20).
Who observeth that nowadays?
And yet they do not sin that ob-
serve it not. For the Apostles
themselves would not burden men’s
consciences with such a servitude;
but they forbade it for a time, be-
For in the de-
cree, the will of the Gospel is al-

cause of scandal.

ways to be considered
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Yo wili Canones servantur
adeurate, et multi quotidie exo-
tescunt apud llos etiam, qui
diligentissime defendunt  tradi-
tiones. Nec potest conscientiis
consuli, nist hee cquitas serve-
tur [wo diese Linderung nicht
gehalten wird], wt sciamus eos
8ine opinione necessitatis servart,
nec ledi conscientias, etiamst tra-
ditiones exolescant.

Facile autem possent Episcopt
legitimam - obedientiam - -retinere;
8t non urgerent Servare - tradi-
tivnes, quw bona conscientia ser-
wiry non possunt. Nunc impe-
rant coelibatum, nullos recipiunt,
nist jurent se puram FEvangeli
doctrinam nolle docere. Non
petunt Eeclesiee, ut Episcopi ho-
noris  sui jacturs sarciant con-
cordiam, quod tamen decebat bo-
nos Pastores facere. Tantum
petunt, ut injusta oners remit-
tant, que nova suni, et pre-
ter consuetudinem Heclesie Ca-
tholice [wider den Gebrauch
der christlichen gemeinen Kir-
chen) recepta. Fortassis initio
quedam  constitutiones  habue-
runt probabiles causas, que ta-
men  posterioribus  temporibus
non. congruunt. Apparet etiam
quasdam errore receptas esse;
quare Pontificie clementie esset,

Vou. [MI.—-F

Scarcely any Canons are pre-
cisely kept; and many grow out
of use daily, yea, even among
them that do most busily defend
traditions. Neither can there be
sufficient -care had of mew’s con-
sciences, except this equity be kept,
that men should know that such
rites are not to be observed with

any opinion of necessity, and that

men’s consciences are mnot hurt,
though traditions grow out of use.

The Bishops might easily retain
lawful obedience, if they weuld not
urge men to observe such tradi-
tions as can not be kept with a good
conscience. Now they command
single life; and they admit none,
except they will swear not to. teach
the pure doctrine of the Gospel.
The churches do not desire of the
Bishops that they would repair
peace and concord with the loss of
their honor (which yet good pas
tors.ought to do): they only desire
that they would remit unjust bur-
dens, which are both new and re-
ceived contrary to the custom of
the Catholic [Christian Universal]
Church. It may well be that some
constitutions had some probable
reasons when they began, whick
yet will not agree to latter times.
It is evident that some were re-
Wherefore
it were a matter for the pontifica;

ceived through error.
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tllas nune mitigare, quiw talis
mutatio non labefacit Eeclesice
wnitatem. Multe enim tradi-
tiones humance tempore multate
sunt, ut ostendunt ipsi Canones.
Quod st non potest impetrars,
ut relaxentur observationes, quee
sime peccato non possunt pree-
stari, oportet nos regulam Apo-
stolicam sequi (Acts v. 29), quee
precipit, ‘Deo magis obedire,
guam hominsbus’

Petrus (1 Pet. v. 8) wtat Epi-
scapos - dominari, et ecclesiss im-
perare. Nunc non id agitur,
ut dominatio eripiotur Episco-
ps, sed hoc wnum petitur, ut
patiantur Fvangelivm- pure do-
ceri, et relaxent paucas quasdam
o‘bserwtio’nes, que sine peccato
servart non possunt.  Quod si
nthil  remiserint, ipsi viderint,
quomodo Deo rationem reddi-
turs sint, quod pertinacia su®
causam schismats prebent [Spal
tung und Schisma, das sie doch
bidlig sollen wverhiiten helfen].

Ermocus.

Hi sunt precipui articuli, qui videntur
hadere controversiam. Quanquam enim de
pluribus abusibus dici poterat, tamen, ut fu-
gewemus prolizitatem, precipua complexi su~
mus, ex quibus catera facile judicari pos-
sumt. Magne querele fuerunt de indulgentiis,
de peregrinationibus, de abusu excommuni-

gentleness to mitigate them now,
for such a change would not over-
throw the unity of the Church.
For many human traditions have
been changed in time, as the Can-
ons themselves declare. But if it
can not. be obtained that those ob-
servances may be relaxed which
can not be kept without sin, then
must we follow the Apostles’ rule,
which willeth ¢ to obey God rather
than men’ (Acts v. 29).

" Peter forbiddeth Bishops to be
lords; and te be imperious- over the
churches (1 Pet. v. 8). Now our
meaning is not to have rule taken
from the Bishops; but this one thing
only is requested at their hands, that
they would suffer the Gospel to be
purely taught, and that they would
relax a few observances, which can
not be held without sin. DBut if
they will remit none, let them look
how they will give account to God
for this, that by their obstinacy they
afford cause of schism [division and
schism, which it were yet fit they
should aid in avoiding].

CoNcLUsION.

These are the principal articles which seem
to be matters of controversy. For although
we might speak of more abuses, yet that we
may avoid undue length we have embraced a
few, whereby it is easy to judge of the others.
Great have been the complaints about indul-
gences, about pilgrimages, about the abuse of
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Parochie multipliciter vexabantur
Infinite contentiones erant

cationis.
per Stationarios.
pastoribus cum monachis, de jure parochiali,
de confessionibus, de sepulturis, de extraor-
dinariis concionibus, et de alils innumera-
bilibws rebus.
misimus, ut illa, que sunt in hac cousa pree-
cipua, breviter proposita, facilius cognosci
Negque hic quicquam ad wllivs con-
Tan-

tum ea recitain suil, que videbantur neces-

Hujusmodi negotia preter-

possent.
tumeliam dictuin aut collectum est.

sario dicenda esse, ut intelligi possit in do-
ctrin® ac ceremoniis apud nos nihil esse
receptum contra Scripturam aut FEcclesiam
Catholicam [gemeiner christlichen Kirchen],
quia manifestum est, nos- diligentissime ca-
visse, _ne..qua nova. et impia.dogmata in-ec-|
clesias nostras serperent [sich einflechte, ein-

reisse wund tiberhand nehme].

Hos articulos supra scriptos voluimus ex-
hibere juxta edictum C. M. in: quibus con-
Jessio nostra exstaret, et eorum, qui apud
Si

quid tn hac confessione desiderabitur, parati

nos docent, doctrine summa ecerneretur,

sumus Iatiorem informationem, Deo volente,
juxta Scripturas exhibere [der daran Mangel
hdlt, dem ist man ferner Bericht mit Grund
gbtilicher heiliger Schrift zu thun erbétig).

Ceesaree Majestatis Vestre,
Sideles et subditi:

J oanNES, Dux Saxonice, Elector.
Georc1us, Marchio Brandenburgensis.
ErnesTus, Dur Luneburgensis.
PuiLippus, Landgravius Hessorum.
Joinnes Fripericus, Dux Saxonie.
Frawciscus, Dux Luneburgensis.

V oLrGANGUS, Princeps ab Anhalt.
SeraTus Magistratusque Nurnbergensos.

73

excommunication. The parishes have been
vexed in manifold ways by the stationari.
Endless contentions have arisen between the
pastors and the monks about parochial law,
about confession, about burials, about sermous
on extraordinary occasions; and about other
things without number. Things of this sort
we pass over, that those which are chief in
this matter, being briefly set forth, may more
easily be noted. Nor has any thing been here
said or adduced for the purpose of casting re-
proach on any one: Those things only have
been enumerated which it séemed necessary
to say, that it might be understood that in
doctrine and ceremonials among us there is
nothing received conwary to Scripture or to the
_Clatholic- [Universal -Christian]-Ghurch, inas-
much as it is manifest that we have diligently
taken heed that no new and godless doetrines
should ereep into our charches.

In accordance with the Kdict of His Impe-
rial Majesty, we wish to present these articles
above written, in w_hich is our Confession, and
in which is seen a summary of -the doctrine
of those who teach among us. If any thing
be lacking in this Confession, we are prepared,
God willing, to present ampler. information; in
accordance with the Scriptures.

Your Imperial Majesty’s
most faithful and humble,

Jonx, Duke of Saxony, Elector.
GEORGE, Margrave of Brandenburg,
Er~Est, Duke of Luneburg.

Puivip, Landgrave of Hesse.

Joux FrEDERICK, Duke of Saxony.
Francis, Duke of Luneburg.
WoLFGANG, Prince of Anhalt.

SENATE and MAGISTRACY Of Nuremberg

SuNaTus Reutlingensis.

SENATE of Reuthngen.



LUTHER'S SMALL CATECHISM. A.D. 1529.

[The German text is taken from the third edition, which appeared in Wittenberg, 1581, and was accu-
rately republished by Dr. Schneider, Berlin, 1858. - The orthography is modernized, and some words (as -
Erstes Howptstiick, Gebot) are ingerted in parentheses from the later editions. The English translation is
mote literal than those in use among the Lutheran churches in America. On Luther’s Catechisms, see

Vol. L § 48, pp. 245 8qq.]

Dr. Martin Luther’s
Endyirivion : Der Kleine Catechifmus.

(Dag Crite Hauptitird,)
- Die Jebn Gebote,

wie fie ein Dausvater feinem Gefinde einfil-
’ tig(ic}; fitehalten foll. o
Dag Crite (Gebot).

Du follft nidht anvere Gbt-
ter baben.

Was ift bas ? Antwort ¢

BWir follen Gott iiber alle Dinge
fitvdyten, lieben und vertrauen.

Dag Jweite (Bebot).

Du follft ven Namen deines
Gotted nidyt unniiplidy fithren,

Was ift bas? Antwort :

Wir follen Gott fitrdhten und le-
ben, vaf wir bei feinem Mamen nidht
fludyen, fdyworen, zaubern, ligen ober
triigen; fonbern denfelbigen in allen Ni-
then antufen, beten, loben unv vanfen,

Dag Dritte (Gebot).

Du follft den Feiertag heili-
gen.

Bas ift vad? Antwort :

Wir follen Gott fitrdyten und lie-
ben, vaf wir vic Previgt uno fein Wort

- Dr. Martin Luther's
Enchiridion, or Small Catechism.

Parr L

THE TEN COMMANDMENTS,
As they should be clearly and simply explained
to every household by the head of the family.”

THE FIrRsT COMMANDMENT.

Thow shalt have no other gods.

‘What does this mean? - Answer:
‘We should fear and love God,
and trust in him, above all things.

Tue SECOND COMMANDMENT,

Thou 'slmlt not take the name
of thy God in vain.

‘What does this mean? Answer:

We should so fear and love God
as not to curse, swear, conjure, lie,
or deceive, by his name; but call
upon it in every time of need, pray,
praise, and give thanks.

Tue Tuikp COMMANDMENT.

Thow shalt keep holy the Sab-
bath day.
What does this mean? Answer:

We should so fear and love God

as not to despise preaching and his
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nidyt veradyten; fondern daffelbige bei-
lig balten, gerne horen unp lernen,

Dag Bierte (Gebot).

Du {ollft peinen Vater und
peime Mutter ehren,?

Byas ifi pas?  Autwort :

B3ir {ollen Gott fitrdyten und lieben,
paf wir unfere Eltern und Herven
nicht veradyten nody eryitrnen 5 fondern
fie irv Ebren balten, thnen dienen, ge-
bordyen, fie lieb uno werth haben.

Dad Finfte (Gebot).
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Word, but deem it holy, and will-
ingly hear and learn it.

THe FourtH CCOMMANDMENT,

Thow shalt honor thy father and
thy mother.

‘What does this mean? Answer:

We should so fear and love God
as not to despise nor provoke our
parents and rulers, but honor, serve,
obey, love, and esteem them.

TaE FirrH COMMANDMENT.

Du follit nidyt tooten.

Was ift bas? Antwort ;

Wir follen Gott flivditen und Leben,
baf wir unferm RNadften an feinem
Peibe Feinen Schaden nody Leiv thun;
fondern thm belfen und firvern in
allen Leibedndthen,

Dasg Sedyfte (Gebot).

Du {ollft nidt ehebredyen.

BWas ift bas?  Antwort :

Wir follen Gott fitrdyten und lieben,
daf wir feufdy und sitdhtig leben in
LWorten und Werfen, und ein Jeglidher
fein Gemabl fieben und ebren.

Dag Siebente (Gebot).

Du follft nidt fteblen.

Was ift bag? Antwort:

Wir follen Gott fitrdhten und lieben,
oaf wir unferd Ndadften Gelv ovder

Thow shalt not kill.

What does this mean? Answer:

We should so fear and love God
as not to do our neighbor any in
jury or harm in his body, but help
and befriend him in all bodily
troubles.

THE SixTH COMMANDMENT.

Thou shalt not commit adultery.

What does this mean? Answer:

We should so fear and love God
as to be chaste and pure in our
words and deeds, and that husband
and wife should love and honor
each other.

THE SEVENTH COMMANDMENT.

Thou shalt not steal.
‘What does this mean? Answer:

We should so fear and love God
as not to take our neighbor’s money

! In the edition of 1542 the blessing is added: ¢That thy days may be long upon the land

which the Lord thy God giveth thee.’
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Gut nidt nebmen, nody mit falfcher
Waare oder Hanvel- an und bringen ;
fonvern ibm fein Gut und RNabrung
belfen Beffern und bebiiten.

Das Adyte (Gebot).

Du {ollft nidt falfdh Seugnif
reden wiver deinen Nddften.
- Was ift tas? Antwort:

Wir follen Gott fitrdyten und Tieben,
vaf wir unfern Madften nidyt fal-
foylich Delitgen, verrathen, afterreden,
ober Bifen. Leumund madhen; fondern
folfen thn entfdhuldigen und Guted von
thm veven, und Alled sum Beften fehren.

Das Neunte (Gebot).

Du  follft nidt begehren
peined Nadften Haus.

Was ift pad?  Antwort :

Wir follen Gott fiirdyten und Ie-
ben, daf wir unferm Nadyften nidyt
mit ft nady feinem Erbe odber Haufe
fteben, und mit einem Sdyein ved Rechtsd
an ung bringen; fondern ibm vaffelbige
su bebalten forverlicy und vienftlicy fein.

Dag Zebnte (Gebot).
Du follft nidyt begehren deines
Radyften Weib, Knedst, Wagd,
Bieh, over was fein tft.

Was ift bag? - Antwort 2
Wir follen Gott fitrchten und le-
ben, vaf wir unferm RNdadyften nicht

SYMBOLA EVANGELICA.

or property, nor get it by false ware
or dealing, but help him to improve
and. protect his property and live-
lihood.

Tue EieuTH COMMANDMENT.

Thow shalt not bear false wit-
ness against thy neighbor.

‘What does this mean? Answer:

We should so fear and love God
ag not to belie, betray, or slander
our neighbor, nor injure his charac-
ter, but defend him, speak well of
him, and make the-best of all he
does.

ToE NiNTH COMMANDMENT.

Thow shalt not covet thy neigh-
bor’s /@duse[ ‘

What does this mean? Answer: .

We should so fear and love God
as not to try to defraud our neigh-
bor of his inheritance or home, nor
obtain it under pretext of a legal
right, but aid and assist him to
keep it.

Tae TentH COMMANDMENT.
Thou shalt not covet thy neigh-
bor’s wife, nor his man-servant, nor
his maid-servant, nor his cattle, nor
any thing that is his own.’
What does this mean? = Answer:

We should so fear and love God
as not to detach, extort, or alienate

t Or, *Put the most charitable construction on all his actions.’—Edition of the Lutheran

Board of Publications, Philadelphia.
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feine Weib, Gefinve oter Bieh abipan-
nen, abbringen oder abwendig madyen;
fonoern diefelbigen anbalten, vaf fie

bleiben und thun was fie fdyulvig find.
Was faget nun Gott von btefen Seboten
allen? Antwort :

Er faget alfo:

3dy ver HERR dein Gott bin!

ein eifriger Gott, ver fiber die,
fe midy baffen, die Siindve der
Bater heimfudet an ven Kin:
verm bid ind dritte und vierte
Glied; aber denen, fo midy lies

ben-—unp-meine-Gebote halten,

thue iy wobl in taufend Gliev.

BWas ift bad? Antwoort :

®ott drauet u firafen Alle, die
viefe Gebote iibertreten; varum follen
wir uns fiirdyten vor feinem Jorn, und
nicht wiver foldye Gebote thun. Er
verbeifiet aber Gnave und alles Guted
Allens, vie foldye Gebote Halten; darum
follen wir ibn audy licben und ver:
trauen, und gerne thun nady feinen
Geboten,

(Dag Zweite Hauptftid.)
Der Glaube,

toie eint Hausvater denfelbigen feinern Sefinde
auf8 einfiltigfte vorhalten foll.

Der Erite Artifel
LBou der Sddpfung.
3 glaube an Gott den Ba-
ter allmdditigen, Sdyipfer Him-
med und ver Erden,

HER'S SMALL CATECHISM.

(i

from our neighbor his wife, serv-
ants, or cattle, but induce them to
stay and do their duty.

What does God say about all these Com-
mandments ?

He says this:

1 the Lord thy God am a jeal-
ous God, visiting the iniquity of
the fathers upon the children unto
the third and fourth generation
of them that hate me, and showing
mercy unto thousonds of them that
Hove—me-and-Feep Iy comimand-
ments. '

What does this mean? Answer:

God threatens to punish all who
transgress these ‘Commandments:
we should, therefore, fear his an-
ger, and do mnothing against such
Commandments. But he protmises
grace and every blessing to all who
keep them: we should, therefore,
love and trust in him, and gladly
obey his Commandments.

Parr II.
THE CREED,

As it should be clearly and simp?y explained
to every household by the head of the family.
TaE FIRST ARTICLE.

Of Creation.

I believe in God the Father
Ablmzghty, Maker of heaven and

earth.
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Was ift bas? Antwort:

Scb glaube, vaf micdy Gott gefdhaff-
en bat fammt allen Greaturen, mir
Leib uno Seele, Augen, Obren und
alle Gliever, Bernunft und alle Sinne
gegeben bat und nody erbdlt; dagu
Kleiver und Scuh, Effen und Trin:
fen, Haud und Hof, Weib und Kind,
Ader, Bieh und alle Giiter; mit aller
Rotbourft und Nabrung viefed Leibed
und Lebend reidylidh und tdglich vers
forget, wiver alle Fabriidyfeit befchir-
met, und vor allem Uebel bebiitet und
bewabret; und dad alled aud lauter
viterlicher, gbttlicher Giite und Barm-
bergigfeit, obne alle mein Berbienft
unp Wiirdigfeit; vef alled idy ihm 3u
banfen und gu [oben, und Ddafitr 3u
pienen und geborfam su fein {dhulvig
bin, Dasd ift gewilidy wahr.

Der 3weite Artifel.
Bon der Erlbfung.

Nud an Jefum Chriffum,
feinen einigen Sobn, unfern
HDERRN, ver empfangen ift
vom heiligen Geifte, geboren von
ber Jungfrau Maria, gelitten
unter Pontio Pilato, gefreuzis
get, geftorben und begraben, nie-
pergefabren jur Holle, am vrits
ten Tage auferftanven son den
Tovten, aufgefabren gen Him:
mel, figend gur Redyten Gottesd

SYMBOLA EVANGELICA.

What does this mean? . Answer:

I believe that God has created
me and all that exists; that he
has given and still preserves to me
body and soul, eyes, ears, and all
my limbs, my reason and all my
senses; and also clothing and shoes,
food and drink, house and home,
wife and child, land, cattle, and
all ‘'my property; that he pro-
vides me richly and daily with
all the necessaries of life, protects
me from all danger, and preserves
and guards me against all evil;
and all this out of pure paternal,
divine goodness and mercy, with-
ont" any merit or worthiness of
mine; for all which I am in daty
bound to thank, praise, serve, and
obey him. This is most certainly
true.

TBE SECOND ARTICLE.
Of Redemption.

And in Jesus Christ his only
Son, our Lord; who was conceived
by the Holy Ghost, born of the
Virgin Mary; suffered under
Pontius Pilate; was crucified,
dead, and buried; he descended
into hell; the third day he rose
again from the dead ; he ascend-
ed into heaven, and sitteth on the
right hand of God the Father
Almighty ; from thence he shall
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ped allmadtigen Baters, von
pannen er fommen wird, ju ridy-

ten pie Lebenvigen und vie Tod-

ten.
BWas ift vag?  Antwort ¢

3 glaube, vaf Jefud Chriftus,
wabrbaftiger Gott vom  Bater in
Gwigfeit geboren und audy wabrbaf:
tiger Menfdy von ver Jungfrau Maria
geboren, fei mein HERR, ver midy
verlornen und verbammien Menfdhen
erldfet bat, ermworben, gewonnen [unp]’
von allen Siinden, vom Tobe und von
ber Gewalt ved8 Teufeld, nidht mit
Golo over Silber, fondern mit feinem
beiligen, theuren Blute, und it fetnem
unfdyuldigen Leiven und Sterben; auf
baf tdy fein- eigen fei, und in feinem
Reiche unter thm lebe, und ihm oviene
in ewiger Gervechtigleit, Unjchuld und
Seligleit; gleidwwie er ift auferftanven
vom Tove, lebet und vegieret in Cwig-
feit. Dad ift gewifilidy wabr.

Der Dritte Artifel
Bon der Heiligung.

3dy glaube an den beiligen
Geift, eine beilige drifiliche?
RKirdye, vie Gemeine ver Heiligen,
Bergebung ver Sitnven, Yufer-
ftebung ves Fleifdhes, unv ein
ewiged Leben, Umen,
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come to judge the quick and the
dead.

What does this mean? Answer:

I believe that Jesus Christ, true
God, begotten of the Father from
eternity, and also true man, born
of the Virgin Mary, is my Lord;
who has redeemed me, a lost and
condemned man, secured and deliv-
ered me [even]® from all sins, from
death, and from the power of the
devil, not with gold orsilver, but with
his. holy, precious blood, and with
his innocent sufferings and death
in order that I might be his own,
live under him in his kingdom, and
serve him in everlasting righteous-
ness, innocence, and blessedness,
even as he is risen from the dead,
and lives and reigns forever. This

is meost certainly true,

THE THIRD ARTICLE.
Of Sanctification.

I believe in the Holy Ghost;
one holy Christian® Church; the
Communion of Saints; the For-
giveness of Sins; the Resurrection
of the Body,; and the Life Ever-
lasting. Amen.

! This und (which, if not a typographical error, must have the force of und zwar, even) is
found in all the editions of Luther, but is now usnally omitted as superfluous.

? Luther omitred the word Catholic, and substituted for it Christian.

The Heidelberg

Catechism combines the two: ‘allgemeine christliche Kirche.’
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Was ift bas?  Antwort :
Sy glaube, vaf ich nicht aus eigener
Bernunft nody Kraft an Jefum Chrift

meinen Herrn glauben oder ju ihm

fommen fann; fonvern der beilige Geift
bat midy durchd Evangelium berufen,
mit feinen Gaben erleudytet, im redyten
G5lauben gebeiliget und erbalten; gleid)-
wie er die gange Chriftenbeit auf Eroen
berufet, fammlet, evfeuchtet, heiliget, und
bet Jefu Chrifto erhdlt im rechten eini-
gen Glauben ; in weldier Chriftenbeit
er mir und allen Glaubigen tdglidy alfe
Siinven  reichlidy vergiebt; und am
jitngften: Tage mich und alle Tobten
aufermeden wird, und miv  fammt
allen Glaubigen in Chrifto ein ewiges
Leben geben wirv. Dag ift gewiflicy
wabr.

(Dag Dritte Hauptitiid.)
Das Baterunfer,

wie ein Hausvater daffelbige feinem Gefinde
aufs einfdltigfte fitrhalten joll.
RBater unfer, der du bift-im

Himmel,
Was ift bad?  Antwort:

®ott will damit und loden, dap wir
glauben follen, €r fet unfer vechter
LBater, und mwir feine redyten Kinver,
auf vaf wir getroft und mit aller

‘What does this mean? Answer:
~ I believe that I can not, by my
OWn reason or strength, believe in
Jesus Christ my Lord, or come to
him ; but the Holy Ghost has called
me through the Gospel, enlightened
me by his gifts, and sanctified and
preserved me in the true faith;
just as he calls, gathers, enlightens,
and sanctifies the whole Christian
Church on earth, and preserves it

in union with Jesus Christ in the

one true faith; in which Christian
Church he daily forgives richly
all my sins, and ‘the sins of all be
lievers; and will raise up me and
all the dead at the last day, and
will grant everlasting life to me
and to all who believe in Christ.
This is most certainly true.

Parr III.

THE LORD’S PRAYER,

As it should be clearly and simply explained
to every household by the head of the family.

Our Father, who art in heaven.

What does this mean? Answer:

God would thereby affectionate-
ly encourage us to believe that he
is truly our Father, and that we are
truly his children, so that we may

1 Luther, in his.Catechism, retained the old form (Paternoster), but in his translation of
the Bible he chose the modern Unser Vater (Our Father). In the first two editions (1529}

the explanation of the address does not occur.
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Buoerfidt ibn bitten follen, wie die
liebern Kinder ihren lieben Bater.

Die Crite Bitte.
®Geheiliget wevde vein Rame,
Was ift bag? Antwort :

Gotted Name ift poar an iHm felbft
beilig 5 aber wiv bitten in diefem Gebet,
pa@ er bei uud audy heilig werbe.

Bie gefdyieht das ? ﬁntmort:
BWo vad Wort Gotted lauter und

rein gefehretwird, unv-wir audy Petlig;

ald vie Kinver Gotted, darnady leben :
ved [Dazul hilf ung, lieber BVater im
Himmel ! Wer aber anvers lebret und
Tebet, denn vpad Wort Gotted lehret,
ver entheiliget unter und ven Namen
®otted. Davor bebitte ungd, himme
lifdher DBater!

Die Anbvere [Zweite] Bitte.

Dein Reidy fomme.

Bas ift Dag? Antwort :

®otted Reidy Fommt wobl ohne
unfer Gebet von ihm felbft; aber wir
bitten in diefem Gebet, daf ¢8 audy u
ung fomme,

Wie gefdyieht dag? Antioort:

Wenn ver himmlifhe BVater uns
feinen beiligen Gift giebt, vaf wir
feinem Deiligen Worte durdy feine
®nave  glauben, und gbttlich leben,
bier seitliy und vort ewiglid.
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cheerfully and with all confidence
pray to him, even as dear children
ask their dear father.

THE FIRSsT PETITION.

Hallowed be thy name.

What does this mean? Answer:

The name of God is indeed in
itself holy; but we pray in this
petition that it may be hallowed
also by us. ° B

How can this be done? -Answer:

When the Word of God is taught
in its truth and purity, and we, as
the children of God, lead holy lives
accordingly. To this may our bless-
ed Father in heaven help.us! But
whoever teaches and lives otherwise
than as God’s Word teaches, pro-
fanes the name of God among us.
From this preserve us, heavenly
Father!

TuE SECOND PETITION.

Tty kingdom come.

What does this mean? Answer:

The kingdom of God comes. in-
deed of itself, without onr prayer;
but we pray in this petition that it
may come also to us.

How can this be done? Answer:

When our heavenly Father gives
us his Holy Spirit, so that by his
grace we believe his holy Word, and
live a godly life here in time, and
hereafter in eternity.
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Die Dritte Bitte.

Dein BWille gefdehe, wie im
Himmel, alfo auch auf Eroen,

Was ift bag? Antwort :

®ottes guter, gndviger Wille ge-
fchieht wobl obne unfer Gebet; aber
wir bitten in diefem Gebet, vaf er aud)
bet ung gefdhebe.

Lie gefchieht dag? Antwort:

Wenn Gott allen bifen Rath und
Willen bricht und binvert, fo und vden
Namen Gotted nidht heiligen und fein
Reich nicht Yommen {affen wollen, ald
ba ift ved Teufels, ver Welt und un-
ferd Fleifhes Wille, fonvern ftarfet
und bebdlt und feft in feinem Wort
und Glauben bid an unfer Ende ; vasd
ift fein gnddiger, guter Wille.

Die Bierte Bitte.

Unfer tdglidy Brot gieb ung

beute,
Was ift bas? Antwort:

Gott giebt tdglich Brot audy wohl
obne unfere Bitte, allen bifen Men-
fdhen; aber wir bitten in Diefem
®ebet, vaf er und erfennen laffe und
mit Danffagung empfaben unfer tig-
lidy Brot.

a8 beiftt denn tiglich Brot? Antwort :
Alled, wad jur Leibed Nahrung und
Nothourft gebdrt, ald Effen, Trinfen,
Rleiver, Scubh, Haus, Hof, Ader,

SYMBOLA EVANGELICA.

THE THIRD PETITION,

Thy will be done on earth, as <t
28 en heaven.

What does this mean? Answer:

God’s good, gracious will is done
indeed without our prayer; but we
pray in this petition that it may be
done also by us.

How can this be done? Answer:

When God breaks and brings to
naught every evil counsel and will
which would hinder us from hal-
lowing the name of God, and pre-
vent his kingdom from coming to
us (such as the will of the devil,
of the world, and of our own flesh);
but makes us strong and steadfast
in his Word and faith even unto
our end: this is his gracious, good
will.

THE FourTH PETITION.

Give us this day our daily
bread.

‘What does this mean? - Answer:

God gives indeed, without our
prayer, even to the wicked their
daily bread; but we pray in this
petition that he would make us
sensible [of his benefits] and ena-
ble us to receive our daily bread
with thanksgiving.

What is, then, our daily bread? Answer:

All that pertains to the nourish-
ment and needs of the body, as
drink, food, clothing, shoss, house,
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Bieh, Gelo, Gut, fromm Gemall,
fromme RKinver, fromm Gefinde,
fromme und treue Oberberren, gut
Regiment, gut Wetter, Frieve, Ge-
funvheit, Sudyt, Ehre, gute Freunde,
getreue Nadybarn, und vdefigleichen,

Die Fiinfte Bitte.

Und verlafie [vergieb] ung
unfre Sdyulo, ald wir verfafen
[sergeben] unfern Sdulvigern,

Bas ift bad? Antiwort:

Wiv bitten in diefen Gebet, daf
per Bater im Himmel nidht anfeben
wolle unfre Sitnde, und um vderfel-
bigen willen {folche Bitte nidyt verfa-
gen: vennt wir find der feined werth,
bag wir bitten, haben'd audy nidht ver-
dienet; fondern er wolle ed und alles
aug Gnaven geben; venn wir taglidy
viel findigen, und wobl eitel Strafe
verdienen. So wollen wir ywar wiede-
rum audy berlich vergeben, und gerne

woblthun [venen], vie fih an und ver:

fiindigen.

Die Sedifte Q‘)im}.

Uno fithre und nidyt in Berfu-
dhung.

Bas ift bas? Antwort

Gott verfudyt awar niemand; aber
wir bitten in diefem Gebet, baf ung
®oit wolle behitten und erbalten, auf
vap und per Teufel, bie Welt und
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home, land, cattle, money, property,
pious husband or wife, pious chil-
dren, pious servants, pious and
faithful rulers, good government,
good seasons, peace, health, educa-
tion, honor, good friends, trusty
neighbors, and the like.

Tue Firre PETITION.

And forgive us our debts, as we
Jorgive our debtors.

‘What does this mean?. Answer:

‘We pray in this petition that our
Father in heaven would not look
upon our sins, nor on account of
them deny our request; for we are
not worthy of any thing for which
we pray, and have not merited it;

'but that he would grant us all

things through grace; for we daily
sin much, and deserve nothing but
punishment. 'We will, therefore,
also. on our part, heartily forgive
and willingly do good to those.who
sin against us.

Tur Sixta PETITION.

And lead us not into tempta-
tion.

‘What does this mean? Answer:

God indeed tempts no one, but
we pray in this petition that God
would so guard and preserve us
that the devil, the world, and our
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unfer Fleifh nicht betriige und ver-
fithre in Mifglauben, Veryweiflung

und anvere grofe Sdyanve und Lafter ;.

und ob wir damit angefodyten witrden,
oaf wir dody enblich gewinnen und den
Sieg bebalten,

Die Siebente Bitte.

Sonbern eridfe und von dem

Uebel, ,

Was ift bag? Antwort :

Bir bitten in viefem Gebet, ald in
ber Summa, baf und ver Vater im
Himmel von allerlei Uebel Leibed und
ber Seele, Guted und Ehre erldfe, und
sulest, wenn unjer. Stitndlein fomrrit,
eim feliges  @nde befdhere, und mit
Gnaven von diefem  Jammerthal zu

fich nebme in den Himmel,

NAmen,?

Was ift bas? AUntwort <

Daf idy {oll gewif fein, folche
Bitten  fino vem BVater im Himmel
angenehm und erbdret; venn er felbit
bat und geboten, alfo ju beten, und
verbeifien, paf er und will erbbren,
Amen, Amen, vad beift, Ja, Ja, ¢3
foll alfo gejdheben.

SYMBOLA EVANGELICA.

own flesh may not deceive us, nor
lead us into misbelief, despair, and
other great shame and vice; and
that, though we may be thus tempt-
ed, we may nevertheless finally pre-
vail and gain the victory.

THE SEVENTH PETITION.

But deliver us from evil.

What does this mean? Answer:

We pray in this petition, as in a
sumnary, that our thher in heaven
may deliver us from all manner of
evil—in body or soul, property or
honor—and, at last, when our time
comes, may grant us a happy end,

and  graciously take us from this

’world of sorrow to himself in

heaven.
Amen.
" What does this mean? Answer:

That I should be sure that such
petitions are pleasing to our Father
in heaven, and are heard by him;
for he himself has commanded us
thus to pray, and has promised that
he will hear us. Amen, Amen:
that is, Yea, yea, so shall it be.

! Many modern editions insert the doxology before Amen, with this question: , Tie lautet
et Befdyluf ? Denn vein ift das Reidy, und die Kraft, und die Herrlidteit, in Cwigleit. Amen.,
—* What is the conclusion? For thine is the kingdom, and the power, and the glory, forever.

Amen,’




LUTHER'S SMALL CATECHISM. 85

(Das Bierte Hauptftid.)
Dad Satrament der bheiligen Taufe

wie daffelbige ein Hausvater feinem Sefiude
foll einfdltiglich fitchalten,
3um Criten,
Bad ift die Taufe? Antwort :
Die Taufe ift nidhyt allein fdylecht
Wafler, fonvern fie ift vad Waffer in
Gotted Geboi gefaffet, und mit Gotted

Bort verbunpen,

Weldpes.ift benn fold) Wort Gottes ? Ant-
fort :

Da_unfer_Herr_Chriftus—foridh, |

Matthdi am legten :

®ebet bin in alle Welt,! Tehret
alle Heiven [Bolfer], und taufet
fte im RNamen ved Baters, und
ped Sobnes, und ded heiligen
Geiftes.

Bum Anbdern.

Was giebt over nilget bie Taufe? Ant-
wort :

Sie wirft Bergebung der Sitnden,
stldfet. vom Tove und Teufel, uno
giebt Die ewige Seligleit Allen, die
¢8 glauben, wie die Worte unp BVer-

beifunaen Gotted lauten,
LWeldyes find denn foldhe Worte und Ber-
beiRungen Gottes 2 Antroort ¢

Da unfer Herr Chriftus fpridyt,
Marci am lepten
Ber pa glaubet und getauft

Parr 1V,

THE SACRAMENT OF HOLY BAPTISM,

As it should be clearly and simply explained
to every household by the head of the family.

L

What is Baptism? Answer:

Baptism is not simply common
water, but it is the water compre-
hended in God’s ¢ommand, and
connected with God’s Word.

What is that Word of God? = Answer:

Tt is that-which our Tord-Christ

speaks in the last chapter of Mat-

thew [xxviii. 19]:

¢ Go ye [into all the world], and
teach all nations, baptizing them
in the name of the Father, and of
the Son, and of the Holy Ghost.’

1I.

‘What does Baptism give, or of what use is
it? . Answer:

It worketh forgiveness of sins,
delivers from death and the devil,
and gives everlasting salvation to
all who believe, as the Word and
promise of God declare.

‘What are such words and promises of God ?
Answer:

Those which our Lord Christ
speaks in the last chapter of Mark:

‘He that believeth and s bap-

! The words in alle Welt are inserted from Mark xvi. 15.
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wird, der wird felig; wer aber
nidyt glaubet, ver wird verdammt,

Bum Dritten.

BWie tann Waffer foldhe grofe Dinge thun?
Antwort

Waffer thut's freilich nicht, fonvern
pad BWort Gottes, fo mit und bei dem
Waffer ift, undo ver Glaube, fo fol
dyem Borte Gotted im Waffer trauet;
venn obne Gotted Wort ift dad
Waffer fdhlecht Waffer, und Teine
Taufe; aber mit vem Worte Gotted
ift's eine Taufe, vasd ift ein gnaden
reih Waffer ved Lebend und ein Bav
per neuen Geburt im heiligen Geifte;
wie S, Paulud fagt su Tito am drit
ten Kapitel :

Durd) vad Bad ver Wieder:
geburt und Ernenerung ved heis
ligen Geiftes, welden er ausdge:
goffen bhar itber ung reidhlidh
purdy Jefum Chriftum, unfern
Heiland, auf vaf wir durd) def-
Telben Gnave geredytfertiget,
Grben feien bed ewigen Lebens,
nady ver Hoffaung. Das ift ge-
wiflidy wabr.

Bum Bierten.
Was bedeutet denn foldy Waffertaufen?
Untwort
@3 beveutet, daf ver alte Avam in
und ourdy tdglidie Reue und Bufe
oIl erfaufet werven, unp flerben mit
elien Siinven uno bidfen Liiften 5 und

tized, shall be -saved ; but he that
believeth not, shall be damned.

JasH

How can water do such great things? An-
swer:

It is not water, indeed, that does
it, but the Word of God which is
with and in the water, and faith,
which trusts in the Word of God
in the water. For without the
Word of God the water is nothing
but water, and no baptism; but
with the Word of God-it is a bap-
tism—that is, a gracious water of
life and a washing of regeneration
in the Holy Ghost, as St. Paul says,
Titus, third chapter [iii. 5-7]:

‘By the washing of regenera-
tion, and renewing of the Holy
Ghost, which he shed on us abun:
dantly through Jesus Christ our
Saviour; that being justified by
his grace, we should be made heirs
according to the hope of eternal
Uife’ This is certainly true. [Or,
‘This is a faithful saying, ver.
8]

1v.

What does such baptizing with water sig-
nify? Answer:

It signifies that the old Adam in
us is to be drowned by daily sor-
row and repentance, and perish
with all sins and evil lusts; and

—— U



LUTHER'S SMALL CATECHISM. 87

wiederum taglich beraugfommen und
auferfteben ein neuer Menih, ver in
Geredytigfeit und Reinigleit fitr [vor]
Gott ewiglidy lebe.

Bo fleht bad gefdyrieben? Antwort:

S. Paulug ju oven Rimern am
fechften fpridyt ¢

Wir find fammt Chrifto durd
pie Taufe begraben im [in den]
Tod, vaf gleichmie Chriftus ift
pon den Tobten auferwedes
ourdy die Herrlidifeit ves BVas
ters, alfo follen wir audy in

etnem neuen Leben wandeln, |

Wie man die Cinfaltigen foll
Tehren beidyten?

Was ift die Veicdhte? Antwort :

Die Beidhte begreift ywei Stirde in
fih: eind, paf man die Siinden be-
fenne ; pag andre, daf man die Ybjo-
lution oder Bergebung vom Beidtiger
empfabe, ald von Goit felbft, und ia
nidyt daran weifle, fondern feft glaube,
die Siinben feien dadurd) vergeben fily

[oor] Gott im Himmel,
Welde Situdent {oll man denn betdhten ?
HAntoort

Fiir [vor] Gott foll man aller Siin-
ben fidy fchulvig geben, audy vie wir

that the new man should daily

come forth again and rise, who
shall live before God in righteous-
ness and purity forever.

Where is it so written? Answer:

St. Paul, in the 6th chapter of
Romans, says:

‘We are buried with Christ by
baptism into death; that like as
he was raised wp from the dead
by the glory of the Father, even so
we also should walk in newness of

lufe)

HOW THE UNLEARNED SHOULD BE
TAUGHT TO CONFESS.!

‘What is confession? Answer:
Confession comprehends two
parts: one, that we confess our
sins ; the other, that we receive
absolution or forgiveness from the
father confessor, as from God him-
self, in no wise doubting, but firmly
believing that our sins are thereby
forgiven before God in heaven.

What sins should wé confess? An-
swer:

Before God we should accuse
ourselves of all manner of sins,

' This section on Confession appears first in the third edition before Part V., and prepara-
tory to it. So also in the editions of 1539 and 1542. (See Harnack, p. Ivi. and p. 53.3 In
later editions it is enlarged (by inserting the passages Matt. xvi. 19 and John xx. 22, 23, and
other additions), and is counted as a separate Part (V.) on The Office of the Keys (Bon bev
Beichyte oder dem Amt der Sclithel). or added as an Appendix after Part V. See Vol. I. § 43,

p- 248
Vor IIT.—G
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nidt erfennen, wie wir im Baterunfer
thun 5 aber fiir [vor] vem Beidytiger
follen wir allein die Siinden befennen,
pie wir wiffen und fithlen im Hevgen.

Welde find bie? Antwort:

Da fiehe deinen Stand an nadh
pen Jehn Geboten, ob bpu  Bater,
Mutter, Sohn, Todster, Herr, Frau,
Knedyt feieft ; ob du ungehorfam, un-
treu, unfleifig, jornig, unitchtig, bisig
gemwefert feieft; ob du Jemand Leive
gethan Dabeft mit Borten over Wer-
fen; ob bu geftoblen, verfiumt, ver-
wabrloft, Schaden gethan habeft.

Lieber ftelle mir eine turye Weife ju beidyten,
Antwort

So ollft bu yum Beidtiger fpredyen <

Witrviger, lieber Herr, idy bitte eudh,
wollet meine Beidyte bdren, und mir
pie Bergebung zufpredhen um Gottes
willen.

Sage an

S armer Siinder befenne midy
sor Gott aller Siinven fdyuldig 5 in-
fonverheit befenne idy vor eudy, vaf
i ein Knedyt, Magp, ete. bin; aber idy
tiene leiver untreulidy meinem Herrn:
Denn da und da habe iy nidyt gethan,

SYMBOLA EVANGELICA.

even of those which we do not
ourselves perceive; as we do in
the Lord’s Prayer. But to the
confessor we should confess those
sins only which we know and feel
in our hearts.

Which are these? Answer.:

Here consider your condition,
according to the Ten Command-
ments, whether you are a father or
mother, a son or daughter, a mas-
ter or mistress, a man-servant or
maid-servant; whether you have
been disobedient, unfaithful, lazy,
angry, unchaste, spiteful ; whether
you have injured any one by words
or deeds ; whether you have stolen,
neglected, or wasted any thing, or

done any harm.
Show me a short way to confess. An-
swer :!

Speak thus to the confessor:
Worthy, dear sir, I beseech you
to hear my confession, and absolve
me for God’s sake.

Say:

T, poor sinmer, confess before
God that I am guilty of all man-
ner of sin; in particular 1 confess
before you that I am a man-serv-
ant, maid-servant, etc.; but,alas! I
serve my master unfaithfully, for I

* This and the following forms of Confession and Absolution are omitted in the translations
of the ‘ Evang. Luth. Ministerium of Pennsylvania,’and even in the ¢ Church Book” of the Gen-
awa) Council of the Ev. Luth. Church in America (1873). The reason of the omission is obvious.
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wad fie midy hiefen; babe fie evzitvnt
und gu fluchen bewegt, habe verfaumt
und Schaven laffen gejchebn ; bin audy
in Worten unp Werfen jhambar
[fhamlog] gewefen, babe mit meines
Gleidgen gesfirnt, wiver meine Frau
gemurrt und gefludyt, ete.  Dad alles
ift mir leiv, und bitte um Gnade ; idy
will mich beffern.

Ein Herr oder Frau fage alfo

Sufonverbeit befenne idy fiir [vor]
eudh, vaf iy mein Kind und Sefinve,
LWeib nicht treulich gezogen bhabe ju
®otted Ehren; idy habe geflucht, bife
Crempel mit ungitdhtigen Lorten und
Werfen gegeben, meinem Nadybar
Sdyaben gethan, fibel nadygerevet, u
theuer verfauft, falfche uno nicht gange
Waare gegeben. ’

[Und wad er mehr wider die Gebote Gottes
und feinen Stand gethau, etc. Wenn aber
Semand fid) nidt befindet befhweret mit fol-
der odber geBferen Sitnden, der foll nidst forgen
ober weiter Sitnden juden nodh erdiditen, und
bamit eine Mavter aus dDer Beidite maden;
fonbern erzifle eine obev jwei, bie du yveifit,
alfo :]

3nfonverbeit befenne idy, daf idy
einmal gefludht 3 item, einmal unbitbidy
mit Bdorten gewefen, einmal died N,
verfdurmt habe, ete.

[Und Yaffe e8 genug fein. Weifit du aber
gar feine (roeldhes bodh nicht wobl follte miglidh
fein), fo fage and) feine injonderbeit, fonbern
nintm die Bergebung auf bie geweine Beidhte,
fo bu file [o0v] Gott thuft gegen ben Beidtiger.]
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have not done what they told me;
I have moved them to anger and
to cursing, have neglected my duty,
and let things go to waste; I have
also been immodest in words and
deeds, have quarreled with my
equals, have grumbled and sworn
at my wife, etc. For all this T am
sorry, and plead for mercy; I will
do so no more.

A master or mistress should say thus:

In particular I confess before
you, that I have niot brought up
my child, household, and wife to
the glory of God; I have cursed,

have set a bad example with un-
chaste words and actions, have in-
jured my neighbor, have slandered,
overcharged, given spurious goods
and short measure.

[And so on with any thing he has done con-
trary to the commands of God, and to his po-
sition, etc. If, however, the conscience of any
one of you is not troubled with such or greater
sins, do not worry, or hunt up, or invent other
sins, and thereby make & torture out of con-
fession, but mention one or two you know of.
Thus:]

In particular, I confess that Thave
once sworn; also, I have once used
improper language, once neglected
some duty, etc.

[And then stop. But if you should know
of no sin (which, however, is hardly possible),
then mention none in particular, but receive

absolution after the general confession which
you make to God before the confessor.]
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Darvauf {oll dber Beidhtiger fagen:

®ott fei dir gnéddig, und fiirfe

peinen Glauben. Amen,
Beiter

Glaubft du audy, daf meine Berge-

bung Gotted Bergebung fei?
Antwort

S, lieber Herr.

Darauf fpredye er:

BWie ou glaubft, fo gefdiebe dir!
Und »idh aud vem Befehl unferd
HERRN  Jefu Chrifti vergebe bdir
veine Siinden, tm Namen ved Ba-
terd und ved Sobned und ved heiligen
®eifted.  Amen.

(Set)e bin tm Frieven.

[ Beldye aber grofie Befdywerung de3 Ge-
wiffens haben, oder betrfibt und angefodhten
fiub, die wird ein Beidhtvater wobhl wiffen mit
mehr Spriiden ju tedften und jum Glauben

veiger, Das foll allein eine gemeine Weife
ber Beidte fein fitr bie Einfiiltigen.]

(Dag Fhnfte Hauptftitd.)
Das Sacrament ded Altars,

toie ein Hausvater daffelbige feinem Gefinde
einfiltiglidy filvhalten joll.

Was ift bas Sacrament ded Altars? Ant-
yoort :

@s ift ver wabre Leib und Blut
unferd Herrn Jefu Chrifti, unter dem
Brot und Wein, und Chriften u
effen und 3u trinfen von Chrifto felbft
eingefept.

Then shall the father confessor say:
God be merciful unto thee, and
strengthen thy faith. Amen.
Further:
Dost thou believe that my for-
giveness is the forgiveness of God?
Answer:

Yes. dear sir.

Then let him say:

As thou believest, so be it unto
thee. And I, by command of our
Lord Jesus Christ, forgive thee thy
sins in the name ofthe Father,and
of the Son, and of the Holy Ghost.
Amen.

Depart in peace.

[Those, however, who are much troubled
in conscience, or who are in distress or tempta~
tion, a father confessor will know how to com-
fort with Scripture passages, and stir up to

faith. This is only a general method of con~
fession for the unlearned.]

Parr V2

THE SACRAMENT OF THE ALTAR,

As it should be clearly and simply explained
to every household by the head of the family.

What is the Sacrament of the Altar? An-
swer: -

It is the true body and blood
of our Lord Jesus Christ, under
the bread and wine, given unto us
Christians to eat and to drink, as
it was instituted by Christ himself.

! In the ‘Book of Concord,” and in many edivions of the Catechism, this section is num-
bered as Part VI., and the preceding insertion, or appendix, as Part V.
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LWo fteht das gefdyrieben? Antwoort:

So {dyreiben die beiligen Evange-
liften, Matthiusg, Marfus, Lufagd—und
&. Paulus ;

Unfer HDERN Jefus Chriftus,
in per Nadyt, pa er verrathen
ward, nabm er vad Brot, panfie
untd brady’s, und gab’s feinen
Jiingern, und fprady: Nebmet
bin, effet; dag ift mein Reib, ver
fitr eudy gegeben wiro; foldes
thut ju meinem Gedddtnif.

Deffelbigen gletdien nabhm er

audy ven Keld) nady vem Abend:

mabl, vanfte und gab ihnen den,
und fprady: Nebmet hin und trin-
fet alle parausd; diefer Keldy ift
pad neue Teftament in meinem
Blute, pad fiir eudy vergofien
wird jur Vergebung der Siin:
pen; foldesd thut, fo oft ihr's
trinfet, j3u meinem Gevadytnif,

BWas nitget denn foldh) Effen und Trinten?
Antyooxt :

Dasy geigen ung diefe Worte: Fitr
eudy gegeben und vergoffen jur
Bergebung ver Sitnden ; nimlidy,
baf ungd im Sacrament Bergebung ver
Siinven, Leben und Seligleit durdy
foldye Worte gegeben wird; venn wo
Bergebung der Siinven ift, da ift aud)
Leben und Seligeit.

BWie Tann (eiblih) Cifen und Trinfen foldpe
grofie Dinge thun? Antwort:

Cffen und Trinfen thut’s freilidy
nidht, Fonvern vie Worte, fo da fteben :
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Where is it so written? Answer :

The holy Evangelists, Matthew,
Mark, and Luke, together with St.
Paul, write thus;

¢ Our Lord Jesus Christ, the same
night in which he was betrayed,
took bread ; and when he had given
thanks, he brake it, and gave it to
the disciples, and said, Take, eat;
this ©s my body, which is given for
you; this do, in remembrance of
me.

¢ After the same manner also he
took the cup, when he had supped,
gave thanks, and gave it to them,
saying, Drink ye all of it: this
cup is the New Testament in my
blood, which is shed jfor you, for
the remission of sins: this do ye,
as oft as ye drink t, in remem-
brance of me’ '

What is the use, then, of such eating and
drinking? Answer: ’

It is pointed out to us in the
words: ¢ Given, and shed for you,
Jor the remission of sins” Name-
ly, through these words, the remis-
sion of sins, life and salvation are
given us in the Sacrament: for
where there is remission of sins,
there are also life and salvation.

How can bodily eating and drinking do
such great things? Answer:

Eating and drinking, indeed, do
not do them, but the words which
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Fiir euch gegeben unbd vergoffen
jur Bergebung der Siinven.
Weidye Worte find neben dem leib-
lichen Cffen unp Trinfen ald das
Hauptftitd im Sacvament; und wer
venfelbigen Worten glaubt, ver bat,
wad fie fagen, und wie fie louten,
namlichy Bergebung ver Sitnden, ‘

Bev empfibet denn foldh Sacrament wily-
biglih? Antwort:

Faften und leiblich fich beveiten ift
wob!l ¢ine feine duferlidhe Sudht; aber
ber ift redyt witrdig und wobl ge:
fdyictt, wer den Glauben Hat an diefe
BWorte: Fiir eudy gegeben und
vergoffen jur Bergebung ver
Siinven. Wer aber diefen Worten
nidyt glaubt, odber jweifelt, ver ift un-
witrdig und ungefhidt ; denn Ddag
Wort : Fitr euch fordert eitel gldu-
bige Hergen,

stand here: ¢ Given, and shed for
you, for the remission of sins’
Which words, besides the bodily
eating and drinking, are the main
point in the sacrament; and he
who believes these words has that
which they declare and mean, name-
ly, forgiveness of sins.

thily? Answer:

Fasting and bodily preparation
are, indeed, a good external dis-
cipline, but he is truly worthy
and ‘well prepared who has faith
in these words: ¢ Given, and shed
Jor you, for the remission of
sins. But he who does not be-
lieve these words, or who doubts,
is unworthy and unfit, for the
words ‘ for you’ require truly be-

lieving hearts.

Who, then, receives this Sacrament wor-




FORMULA CONCORDIA.
(Die Concordien-Formel.)
Tue Formura or Concorn. A.D.1576 (1584).

(THE EPITOME.)

[The Formula of Concord was originally written in the German language, 1576, and published at Dres-
den, 1580. It was translated into Latin by Lucas Osiander, 1680; but the translation was very defective,
and was revised by two of the authors—first by Selnecker for the German-Latin edition of the Book of Con-
cord, 1582, then more fuily by Chemnitz, 1583; and in thia donbly improved form it became the anthor-
ized text, published in the first authentic Latin edition of the Book of Concord, Leipzig, 1584. We give
this text, with a new English translation made for this work from the German and Latir compared,and
adapted to the style of the age of composition. The EprroMr contains, in clear and concise form, all
that is necessary for this collection ; and hence we omit the lengthy SoLip REPETITION AND DECLARA-
710N, which merely repeats more fully the same articles, and fortifies them by ample quotations from the
Seriptures, the fathers, the older Lutheran symbols, and the private writings of Luther, with an appen-
dix of patristic testimonies for the doctrine of the communicatio idiomatum. SeeVol.1. §45, pp. 258 8qq.]

ErrroMe ARTiCSLORUM EritoME oF THE ARTICLES
de quibus touching which
CONTROVERSLE : CONTROVERSIES

ortee sunt tnter Theologos Augu-|have arisen among the divines of
stance Confessionis, qui in repe-| the Augsburg Confession, which
titione sequenti, secundum verbi| in the following restatement
Dei preeseriptum, pie declarati| have been in godly wise, accord-
suni et conciliati.t ing to the express word of God,
set forth and reconciled.

DEe CoMpPENDIARIA REGULA ATQUE NORMA, Or taE CoMpPENDIOUS RULE AND NoORM,

ad quam omnia dogmata exigenda, et quee | according to which all dogmas ought to be
inciderunt certaming, pie declaranda et com- |  judged, and all controversies which have
ponenda sunt. arisen ought to be piously set forth and set-
tled.

L. Credimus, confitemur et doce-| 1. We believe, confess, and teach
mus, unicam regulam et normam |that the only rule and norm, ac-
[die einige Regel und Ricktschnur],| cording to which all dogmas and
secundum quam omnia dogmata,|all doctors ought to be esteemed

! The German title of the First Part: ‘SuMMaRISCHER BEGRIFF DER STREITIGEN ARTI-
REL zwischen den Theologen Augsburgischer Confession in nachfolgender Wiederholung nach
Anleitung Gottes Worts christlich erkliret und verglichen,” The Second Part has the title:
‘ Griindliche, lautere, richtige und endliche WiEDERHOLUNG wnd ERKLARUNG etlicher Artikel
Augsburgischer Confession,’ etc., or * Solida, plana ac perspicus REPETITIO ¢f DECLARATIO
quorundam Articuloruin Aug. Confessionis,’ etc,
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ommnesque Doctores oestimart et ju-
dicari oporteat, nullam omnino
aliom  esse, quam Prophetica et
Apostolica scripta cum Veteris,
tum Novi Testamenti, sicut scri-
ptum  est (Psa. cxix. 105): ¢ Lu-
cerna pedibus mets verbum tuum,
et lumen semitis mets, Et Divus
Pavlus inguit (Gal. i. 8): ¢ Eti-
amss Angelus de calo aliud pre-
dicet Evangelivm, anathema sit)
Reliqua vero sive Patrum sive
Neotericorum scripta, quocungue
ventant nomine, sacris literis ne-
quagquam sunt equiparanda, sed
wuniverse s e subjicienda
swnt, ut alia ratione non recipi-
antur, nist testium loco, qui do-
ceant, quod etiam . post Aposto-

lorum tempora, et in quibus par-

tibus orbis doctrina dlla Prophe-
tarum et Apostolorum sincerior
conservate sit}

II. Et quia statim post Apo-
stolorum  tempora, etigm
cum adhuc superstites  essent,
Jalsi doctores et haretici exorti
sunt, contra quos in primitive
FEeclesia Symbola  sunt  compo-
seta, id est, breves et categorice
Confessiones, que unantmem Ca-
tholice Christiance fidei Consen-
sum et Confessionem. Orthodoxo-

tmo

SYMBOLA EVANGELICA.

and judged, is no other whateves
than the prophetic and apostolic
writings both of the Old and of
the New Testament, as it is written
(Psalm cxix. 105): ¢ Thy word is a
lamp unto my feet, and a light unto
my path.” And St. Paul saith (Gal.
ir8): ‘Though an angel from heaven
preach any other gospel unto you,
let him be accursed.’

But other writings, whether of
the fathers or of the moderns, with
whatever name they -come, are in
nowise to be equalled to the Holy
Scriptures, but are all to be es-
teemed inferior to them, so that
they be not otherwise received than
in the rank of witnesses, to show
what doctrine was tanght after
the Apostles’ times also, and in
what parts of the world that more
sound doctrine of the Prophets and
Apostles has been preserved.

II. And inasmuch as immediate-
ly after the times of the Apostles,
nay, even while they were yet alive,
false teachers and heretics arose,
against whom in the primitive
Church symbols were composed,
that is to say, brief and explicit
confessions, which contained the
unanimous consent of the Catholic
Christian faith, and the confession

' ¢ Als Zeugen, welcher Gestalt nach der Apostel Zeit und an welchen Orten solche Lekre

&er Propheten und Apostel erhalten worden.’
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rum et vere Feclesie complecte-
bantur (wt sunt SymBoLUM APo-
sToLIoUM, NICENUM, ¢/ ATHANASIA-
NuM) : profitemur publice, nos illa
amplecti, ot rejicimus omnes ho-
reses, omniaque dogmata, que con-
tra dllorum sententiam unguam
in Ecclesiam Dei sunt invecta.

III. Quod wero ad schismata
in negotiis fidei attinet, que in
nostra tempora tnciderunt, judi-
camus, unanimem . Consensum et
Declarationem  Christion®s  no-
stre  fidet et Confessionis, in
primis contra Papatum, et hu-
Jus falsos ac idolatricos cultus
et superstitiones, et alias sectas,
esse nostri temporis Symbolum,
AvaUstANAM tllamn  primam, et
non mutatam CONFESSIONEM, guc
Imperatori Carolo V. Auguste
anno XXX. in magnis Impersi
Comitiis exhibita est; similiter
et Arorogiam [derselben Arporo-
GIE] ; ¢f ARTICULOS SMALOCALDICOS
anno XXX VII. conscriptos [ Ag-
TIKELN 80 2% SCHMALKALDEN Anno
37 gestellet], et preecipuorum Theo-
logorum illius temporis subscrip-
tione comprobatos.

Et quia hec religionis causa
etiam ad Zaicos, quos wvocant,
spectat, eorumque perpetua salus
agitur : profitemur publice, nos
etiam amplecti MINOREM ef Ma-

JorEM D. Lurerrr CATrcmismos
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of the orthodox and true Church
(such as are the ApostLES), the N1-
cENE, and the AraanasiaN CREEDS):
we publicly profess that we em-
brace them, and reject all heresies
and all dogmas which have ever
been brought into the Church of
God contrary to their decision.

ITI. And as concerns the schisms
in matters of faith, which have
come to pass in our times, we
judge the unanimous consent and
declaration of our Christian faith,
especially against the papacy and
its idolatrous rites and supersti-
tions, and against other sects, to
be the Symbol of our own age,
called The First, Unaltered Avas-
Bure ConNressioN, which in the
year 1530 was exhibited to the
Emperor Charles the Fifth at the
Diet of the Empire; and likewise
the Arorocy [of the Augsburg
Confession] ; and the Smarcarp
ArricLes drawn up in the year
1537, and approved by the sub-
scription of the principal divines
of that time.

And inasmuch as this matter
of religion appertains also to the
laity, as they are called, and their
eternal salvation is at stake, we pub-
licly profess that we also receive
Dr. Luraer’s Smarier and LARGER




96

[sv dem ELEINEN wund GROSSEN
KatecrisMo Docror LuTHERS], 6
1z Tomis Lutheri sunt wnserti:
gquod cos quast Laicorum Biblia
[ Laienbibel] esse censeamus,in qui-
bus omnia illa breviter compre-
henduntur, que in Sacra Scriptu-
ra fusius tractantur, et quorum
cognitio homini Christiano ad
wiernam solutem est necessaria.
Ad has rationes, paulo ante
monstratas, omnis doctring in
religionis mnegotio conformanda

est, ety st quid s contrarium

esse  deprehenditur, id rejicien-
dum  atque damnandum est:
quippe quod cum unanims fides
nostre declaratione pugnet.

Hoc modo luculentum discri-
men inter sacras Veteris et Nove
Testaments literas, et omnia ali-
orum scripta retinetur: et sola
Sacra Scriptura judex, norma et
regula [der einige Richter, Regel
und Richischnur] agnoscitur, ad
quam, ceuw ad Lydium lapidem
[als dem einigen Probierstein],
omnia dogmata exigenda sunt ef
Judicanda, an pia, an impia, an
vera, an vero jfulsa sing.

Ceetera autem Symbola, et alia
scripta, quoruwm poulo ante men-
téonem  fecimus, non obtinent
a-utoritatem judicis; hec enim
dignitas solis sacris literis debe-
tur: sed duntaxat pro religione

SYMBOLA EVANGELICA.

CatecuisMs as they are included in
Luther’s works, because we judge
them to be, as it were, the Bible of
the laity, in which all those things
are briefly comprehended which
in the Holy Scripture are treated
more at length, and the knowledge
of which is- necessary to a Chris-
tian man for his eternal salva-
tion.

To these principles, as set forth
a little above, every religious doc-
trine ought to be conformed ; and,

if any thing is discovered to be

contrary to them, that is to be re-
jected and condemned, as being at
variance with the unanimous dec-
laration of our faith.

In this way a clear distinction
is retained between the sacred
Scriptures of the Old and New
Testaments, and all other writings;
and Holy Scripture alone is ac-
knowledged as the [only] judge,
norm, and rule, according to which,
as by the [omnly] touchstone, all
doctrines are to be examined and
judged, as to whether they be godly
or ungodly, true or false.

But the other symbols and other
writings, of which we made men-
tion a little while ago, do not pos-
sess the authority of a judge—for
this dignity belongs to Holy Scrip-
ture alone; but merely give testi-
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nostra testimonium dicunt cam-
que explicant, ac ostendunt, quo-
modo singulis temporibus sacre

Literee +n  articulis controversis

in Feclesia Dei a Doctoribus,
qui  tum wvixerunt, tntellecte ¢t
explicate fuerint, et quibus ra-
tiontbus dogmata cum Sacra
Scripture  pugnantia rejecta et
condemnate sint.

Arr. 1.
DE PECCATO ORIGINIS.

SraTus CONTROVERSLE.

An peccatum originale sit _pro-
prie et absque omni discrimine
wpsa  hominis corrupti - notura,
substantia et essentia, aut certe
principalis et prestantissima
pars ipsius substantie ; wipote
psa rationalis anima in summo
suo gradu et in swinmis Ypsius
virtbus considerata? An wero
inter hominis substantiam, natu-
ram, essentiom, corpus et .oni-
mam, etiam post lapsum humans
generis, et inter originale pecca-
tum aliguod sit discrimen, <ia,
ut aliud sit ipsa natura, ¢t aliud
wpsum peccatum originis, quod in
nature corrupta heret, ¢t natu-
ram etiam depravat ?
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mony to our religion, and set it
forth to show in what manner from
time to time the Holy Scriptures
have been understood and explain-
ed in the Church of God by the
doctors who then lived, as respects
controverted articles, and by what
arguments, dogmas at variance with
the Holy Scriptures have been re-
jected and condemned.

Arr. 1.
CONCERNING. .ORIGINAL..SIN,
STATEMENT OF THE CONTROVERSY,

Whether Original Sin is proper-
ly and without any distinction the
very naturé, substance, and essence
of corrupt man, or at the least
the principal and pre-eminent part
of his substance, namely, the ra-
tional soul itself, considered in its
highest degree and in its chief pow-
ers? Or whether between the sub-
stance, nature, essence, body, and
soul of man, even after the fall
of mankind on the one hand, and
Original Sin on the other, there be
some distinction, so that the nature
itself is one thing, and Original Sin
another thing, which adheres in the
corrupt nature, and also corrupte
the nature ¢







