B LT T T e T R e T L

*ﬁ‘!.‘_"' Cogmee? «ﬁm%fmf . . o \j:.“'-'.'v

SYSTEMATIC THEOLOGY

i

i
S
4
4
g
:
4







[
B

e

SYSTEMATIC THEOLOGY 8

4 Compendium anh Commonplace-Book

' DESIGNED FOR THE USE OF

THEOLOGICAL STUDENTS

AUGUSTUS HOPKINS STRONG, D. D., LL. D,

PRESIDERT AKRD PROFESI0R OF BPBIBLICAL THAROLOGY IN THR . "

ROCHESIZE THEOLOGICAL SEMINABY ' - ;

IN THREE VOLUMES : .

VOLUME III

THE DOCTRINE OF SALVATION
PHILADELPHTA

THE GRIFFITH & ROWLAND PRESS
1701 CHESTNUT STREET



f
i
|

: -
QOPYRIGHT,
By AUGUSTUS HOPKINS STRONG,
PUBLISHED MARCH, 1000
i



- Christo Deo Dalbatori, ‘




THE EYE SEES ONLY TRAT WHICH IT BRINGS WITH IT THE POWER
OF SEEING, " Cicoro,

OPEN THOU MINE EYER, THAT I MAY BEEHOLD WONDROUS YHINGS
OUT OF THY LAW.”—DPsalm 119 : 18.

FoR WITH THER IS THE FOUNTAIN OF LIFE ; IN THY LIGHT SHALL
WE SEE LIGHT.”—Psalm 36 ; 9.

For WE ENOW IN PART, AND WE PROPHEEY 1N PART; BUT WHEN
THAT WHICH I8 PERFECT 18 COME, THAT WHICH IS IN PART
SHALL BE DONE AWAY.”"—7I Cor. 18 : 8, 10,
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SYSTEMATIC THEOLOGY.
VOLUME IIL

CHAPTER I1.

THE RECONCILIATION OF MAN TO GOD, OR THE
APPLICATION OF REDEMFPTION THROUGH
THE WORK OF THE HOLY SPIRIT.

SECTION 1.—THE APPLICATION OF CHRIET'S REDEMPTION
IN ITS PREPARATION.

(a) Inthia SBection we treat of Eleciion and Calling ; Section Second
being devoted to the Application of Christ’s Redemption in ite Actusl
Beginning,— namely, in Union with Christ, Reganeration, Conversion, and
Justification ; while Beckion Third has for its subject the Application of
Christ’s Redemption in its Continuation,—namely, in Banctification and
Parseverance.

The arrangement of topics, in the treatment of the reconciliation of man to God, is
taken from Julits Milller, Proof-texts, 85, * Revelation to 1us aims to bring about reve-
lation tn us. In any heing abeolutely perfect, God’s intercourse with ua by faculiy,
and by direct {eaching, would absolutely coalesoe, and the former be Just a8 much
God’s volee as the letter* { Hutton, Eesays ). )

(&) In treating Election and Calling as applications of Christ's redemp-
tion, we imply that they are, in God’s decres, logically subsequent to that
redemption. In this we hold the Bublapsarian view, as distinguished from
the Bupralapsarianism of Beza and other hyper-Calvinists, which regarded
the deeree of individusl salvation as preceding, in the order of thonght, the
dearee to permit the Fall. In this latter schome, the order of decrees is
as follows: 1. the decree to save certain, and to reprobate others ; 2, the
decres to create both those who are to be saved and thoge who are to be
reprobated ; 8. the decree to permit both the former and the latter to fall
4. the deeresto pronde salvation only for the former, that is, for the elect.

Richards, Theolog'y. 02-907, shows that Calvin, while in his early work, the Institutes,
he avoided definite statements of his position with regard to the extent of the atone.
ment, yot in his latter works, the Commentaries, acceded to the theory of universal
atonement. Supralapsarianism is therefore hyper-Calvinigtic, rather than Calvinistio.
Bublapsarianism wes adopted by the S8ynod of Dort (1618, 1618). By Supralapsarian is
meent that form of doctrine which holds the decree of individual aalvation as preceding
the decree to parmit the Fall; Sublapsartsn desfgnates that form of dootrine which
holds that the decree of individual salvation is subsequent to the decree to permit the
Fall.
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Y8 BOTERIOLOGY, OR THE DOCTRINE OF BALVATION.

The progress in Calvin’s thought may be seen by comparing some of his earlier with
his later utterances. Institutes, 2:28:5—%1I say, with Augustine, that the Lord created*
those who, a8 he certainly foreknew, were to go to destruction, and he did so because
he 8o willed.” But even then in the Institutes, 81 23 : 8, he affirma that ** the perdition
of the wicked depends upon the divine predestination in such & manner that the cause
and matter of it are found in themselves, Man falls by the appointment of divine
providence, but he falls by his own fault,” God’s blinding, bardening, turning the sinner
he describes as the consequence of the divine desertion, not the divine causption. The
relation of God to the origin of sin i8 not efficient, but permissive. In Iater days Caivin
wrote in his Commentary on 1 John 3 : 5 —“he i3 $he propitistion for our gins; snd nok Jor qure only, but
al8o for the whole world "—ag follows; * Christ suffered for the sins of the whole world, and
in the goodness of God is offered unto all men without distinetion, his blood being shed
not for a part of the world only, but for the whole human race; for although in the
world nothing i3 found worthy of the favor of God, yet he holds out the propitiation to
the whole world, since without exception he summons all to the faith of Christ, which
12 nothing else than the door unto hope.”

Although other passages, such #a Inatitutes, 8:21:5, and 8: 28 : 1, assert the harsher
view, we must give Calvin eredit for modifying his doctrine with maturer refiection
and advancing years. Much that is called Calvinism would have been repudiated by
Calvin himself even at the beginning of his career, and is really the exaggeration of hig
teaching by more scholastic and lega religicus puccesgors, Renan calls Calvin * the most
Christian man of his generation.” Dorner describes him as ** equally great in intellect
and character, Iovely in social life, full of tender sympathy and faithfulness to his
friends, ylelding and forglving toward persgnal offences.” T'he device upon his seal is
a flaming heart from which is gtretched forth a helping hand.

Calvin's share in the burning of S8ervetus must be explained by his mistaken zeal for
God's truth and by the universal belief of his time that thig truth waa to be defended by
the civil power. The following is the inscription on the expiatory monument which
European Calvinists raised to Servetus: ** On October 27, 1553, dled at the gtake at
Champel, Michael Bervetus, of Villeneuved'Aragon, born September 29, 1611, Reverent
and grateful gons of Calvin, our great Reformer, but condemning an error which wag
that of his age, and steadfastly adhering to liberty of conscietce according to the true
principles of the Reformation and of the gospel, we have erected this expiatory monu-
ment, on the 2{th of Octoher, 1963,

Johun DeWitt, in Princcton Theol. Rev,, Jan. 1904 : 96 — * Take John Calvin. That
fruitful econception —more fruitful in church and state than any cther conception
which has held the English speaking world — of the absclute and universal sovereignty
of the holy God, as a revolt from the gonception then prevafling of the goverelgnty
of the human head of an earthly church, was historically the mediator and instaurator
of his spiritual career.” On Calvin’s theological position, see Shedd, Dogm. Theol.,
1: 409, note,

{¢) But the Seriptures teach that men as sinners, and not men irrespec-
tive of their aing, are the objects of God’s saving grace in Christ (John 15 :
9; Rom.11: 5, 7; Eph, 1:4-63 1 Pef. 1:2). Condemnation, moreover,
is an aof, not of sovereignty, but of justice, and is grounded in the guilt of
the condemned (Rom. 2: 6-11; 2 Thess. 1: 5-10). The true order of the
dacrees is therefore as follows: 1. the decreeto ereate ; 2. the decres to
permit the Fall; 8. the decree to provide a salvation in Christ sufficient for
the needs of all; 4. the decreeto secure the actual acceptance of this sal-
vation on the part of some,—or, in other words, the decree of Election.

That saving grace presupposes the Fall, and that men ag sinners are the objects of it,
appears from Jobn 15 ¢ 19 —**If ya were of the world, the world would love 8 own: bub bessnse yo zre nat of the
warld, but I choss you out of the world, therofors the world hateth yon"'; Bom. i : 5~7—*Even 20 then at this present
4ims nlso there is a remnant soording to the slection of grace. Bub if it is by grase, 1t is o more of worke: otherwise
grooo Inno mors grace, 'What then? That which Israal secketh for, that he obisined not; but the elsction chiained 3,
sod the reet wers hardenad.” Bph. f : 4-6 —*'even as ke chose s in bim before the foundation of the world, that we
shou!d be koly and withont blemish before him in love: having foreordained us wnfo adaption as sons through Fasus
Cbrist nxto himsalf, aooording to the good pleasure of hix will, to the preise of the glery of his gracs, whick ke freely
bestowed on us in the Beloved "'; 1 Pet. 1 ; 2 — elect, *'sceording to the foreknowledge of Ged tho Faiher, in wmorific.
tion of tha 8pirit, unto chedience and sprinkling of the blood of Jesus : Grace o you wnd pease be multiplied.”
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That condemnation is not an act of sovereignty, but of justiocs, appears from Bm,2:
89— whe will render to every man actorditg to bl works . , o o Wrath and Indigoation , . , , upen avery soul of
Tan that worketh evil " ¢ 2 Thess, 1 :6-0—a righteone thing with God to recsmpense afiction to them thet afBist you
+ « o » randering vengeance to them that know not God and to them that chey not the gospel of enr lord Jogta: who
shall suffer punishment.” Particular persons are elected, not to have Christ die for them, but
to have special Influences of the 8pirit bestowed upon them. )

(d) Those Sublapssrians who hold to the Ansalmis view of a limited
Atonement, make the decrees 3, and 4., just mentioned, exchangs places,—
the decree of election thus preceding the decree to provide redemption.
The Soriptural reasons for preferring the order here given have been
already indicated in our treatment of the extent of the Atonement (pages
T71-778).

‘When ‘8 and *4* thus change places, *3* ghould be made to read: *The deoree to
provide in Christ a galvation suficient for the elect ”; and *£' should reed : ** The decres
that a certzin number should be saved,—or, in other words, the decree of Election.”
Sublapearianiam of the first sort may be found in Turretin, loe. 4, quees, 93 Cunoing-
ham, Hist. Theol., £16-439. A.J.F. Behrends: “The divine decres 8 our last word in
theology, not our first word. It representa the terminus ad quem, not the terminus o quo.
‘Whatever comes about in the exercise of human freedom and of divine grace-—that
God hap decreed.” Yet we must grani that Calviniem needs to be supplemented by a
more express statement of God’siove for the warld. Herrick Johnson: * Acrosa the
‘Westmingter Confession could justly be written : ‘ The Goepel for the elect only.* That
Confession was written under the absolute dominfon of oneidea, the doetrine of pre-
destination. It does not contain one of three truths: God’s love for a lost world;
Christ's compagsion for a lost world, and the gospel universal for a lost world.”

1L Ertrorion. _

Election is that eternal act of God, by which in his sovereign plessure,
and on socount of no foreseen merit in them, he chooses certain out of the
aumber of sinfnl men to be the recipients of the special grace of hig Bpirit,
and 8o fo be made voluntary partakers of Christ's salvation.

1, .Proof of the Docirine of Election,

A.7; From Seripture,

‘We here adopt the words of Dr. Hovey : ¢ The Seriptures forbid us to
find the reasons for election in the moral action of man before the new
birth, and refer us merely to the sovereign will and mercy of God; that is,
they teach the doctrine of personal election.” Before sdvancing to the
proof of the doetrine iteelf, we may olaim Scriptural warrent for three pre-
liminary statements (which we also quote from Dr. Hovey), namely :

First, that **God has s sovereign right to besfow more grace npon one
subject than upon another,— grace being unmerited favor to sinners,”

Mak, 20 : 1345 —Thess Lagk have spamt bus ons hour, and thon hest mads the equal wnte ua , . . . Frieod, T do
thee 2o wrong o « . . I8 it 0ot 1wl for mato do whai [ will with mine pwn?" Hom. 9 : 20, 2 — * Bhall the thing

formed say to bim that formed it, Why didei thon make me thua? Or bath not the potter & right over the clay, from the
st lamp o meka one part & vessal vnto hopor, aad anothar unto dishonor 7

Secondly, that ¢ God bas been pleased fo exercise this right in dealing
with men.”

Pu. 147 1 20 —“Ha bath not dealt so with sy nation; And as for Lis ordinances, they have not known them ™. Ror.
¥:4, 3~ Wiat sdvantage then hath the Jow? or what is the profib of cirowmeision? Much svery wuy: first of all,
thet they wars inirosted with the orscles of God "*; John 15 ; 18 - Te did mot choos =, bmt ¥ ohose you, and appeinted
you, thed yo should go and bear frolt*; Aots @ ¢ 45 —*o is & chosem veese] quio s, to Dosr Iy nade befors the Gentiles
aud kings, and the obildren of Jerasl” _

Thirdly, that *God hassome other reason than that of saving as many ag
possible for the way in which he distributes his grace.”

i



%30 EBOTERIOLOGY, OR THE DOCTHINE OF SALVATION.

Wk, 11:8 — Tyre and Sidon “would havs repentsd,” if they had had the grave bestowed upon
Chorazin and Bethsaida ; Rem. 9:22-25 — “ What If Bod, willing te show his wrath, &nd to make his pawar
known, endnred with much Jongmnffering vossels of wrath fitied nnto destraction : and that he might maks known the
riched of his glory apen veasali of mergy, which he afore propered unto glory 7"

The Scripture passages which directly or indirectly support the doctrine
of a parficular election of individual men to salvation may be arranged as
follows : .

(a) Direct statements of God’s purpose to save certain individuals :

Jeaus epeaks of God's elect, ag for example in Mark 13 : 27 —* then sheli ke rand forth the angels,
and shall gather together his eloot""; Luked8 ; 7 — * 2ball not God avenge his alact, that ary to him dxy and night ?*

Acts 13: 48— as many a5 were ordained (rerayuévor ) to etarnal kife believed “— here Whedon translates:
# disposed unto eternal life,” referring t0 xarpricudra In varms 23, where " fited " s * fitted
themselves.” The only ingtance, however, where risow is used in a middle sense i3 in
1 Cor, 16: 15—''pat thamselver ™ ; hut theve the object, tavrods, is expressed, Here weo must com-
pare Bot. 13 : § —* the powera that he ars crdained { veraypévas ) of God''; see Blag iois 10 ; 42 =¥ this ip he
who i ardained { dpuoudwos ) of Bod to be the Judge of the lving ang the dead "

Rom. 9 : 1318 " for the children being not yet born, neither having done aoyihing good or tad, that the purpees of
God aootrding to alection might stand, not of works, but ef blm that calleth . . . o X will have marey upsn whomI bave
WErY o 4 » o B0 then it in not of him that willeth, nor of him that rausath, but of God that bath merey " ; Eph. 1:4, 5,
9, 11 —“ chose g in him befors the foundation of the world, [ not because we were, or were to be, holy,
but] that we ghould he holy and without blemish before bim in love: having forecrdained ns uxto adoption aa sons
throngh Jesns fhrist wnso hizeset, ascording to tho good ploasure of his will . . . . the mysiary of bia will, aecording to
his good ploasure , , , . In whom also we were made a beritage, having been fareardained acoording to the ymrposs of him,
who worketh all things after the coansel of his will * ; GoL 8 : 12— “God's elsot™ ; & Thesw, 2 :13 —* Bod clioss you
fram the beginning unto salvation in sanctifigation of the Bpiri¢ and belief of the truh.”

(%) In connection with the declarstion of God’s foreknowledge of these
persons, or choice to make them objects of his special attention and care;

Rom, B ; 27-30 — " alled amording to his purpesa. For whom he forekmew, he also forsordained to be seafoermed to
the image of his Bon." ; 1 Bet, 121, 5 — “alaot , , . , socuriing o the foreknowledge of God the Father, in sanctifeation
of the Spirit, unto hedianse and sprinkling of the blood of Jasue Uhrist,” On the paseage in Romans, 8hedd,
in his Commentary, remarks that *fercknow,” in the Hebrafstic use, *i3 more than simple
prescience, and something more also than simply *to fix the eye upon,® or to *select.’
It is this latter, but with the additional notion of a benignant and kindly feeling toward
the object.” In Ram, 8:87-30, Paul is emphasizing the divine soversignty. 'The Christan
life is considered from the side of the divine care and ordering, and not frow, the side
of human choice and volition. Alexander, Theories of the Will, €7, 88— **If Paut is
here advocating indeterminiem, it s strange that in shapter ® he ghouild be at paing to
anawer objections to determinism. The apostie’s protest in dupter 9 18 not against pre-
destination and determination, but against the man who regards such & theory aa
impugning the righteonsness of God.”

* That the word “know,” in Boripture, frequently means not merely to “ apprehend intel-
lectually,” but to “ regard with favor,” to *make an vbject of care,” is evident from
Gon. 18 : 19— * havo known him, to the end that he may oommand his children and hishonssheld after him, that they
may kasp the way of Johovak, to do rightevnsness and justios ™' ; Bx, 22 85— A14 God aaw e children of Taraal, and God
took Enowlsdge of them ™ ; of. ¥eirss 24— *God heard their greaning, and God remembered bis covonant with Abrabam,
with Issas, and with Jasoh * ; P8, 1 : 68— Tor Jehovah knoweth the way of the righteous; But the way of the widked
shall perish " 101:4, marg. — “T will know 1o evil person ™ ; Fopos 13 : 5~ “I did know thee in the wildernsss, in
the Tand of great droughk, According to fheiv pastuve, s6 wers they £1%d "3 Fahum 4 : ¥ — “hs knowoth them that
take refuge in him™ ; Amon 3 : 2— * You only bave I known of al] the families of the sarth ™ ; Mat. 7: 83~— “then
will I profess unte them, | sever knew you™'; Ram, 7: 15— “Por that which § doT know not " ; { {0 8 ¢+ S i
any mag Joveth God, thesame I koowe by him;  Gal. ¢+ 9 —*now that ye bave came ks know God, or rather, o be
known by Bod " ; 1 Thees. 52 12, 13 — *'we hagseeh you, brathven, to know them that Isbor ameng you, and are cver you
in the Tord, and admonizh you; and to estosin tham exoseding bighly in love for thelr work's ska” Bo the word
“foreknow ** : Ruta, 11 :3— * God did tiot cast off his peopls whom he foreknaw ™ ; £ Bet.d : 20— Chriat, “whe
was forelnown indeod befurs the foundetion of the world." :

Broadus on Mt 7 : 28— 1 never knew yon" —says: *Not in all the passages quoted above,
nor ¢lsewhere, is there occasion for the oft-repeated arbitrary notion, derived from the
Fathers, that ‘lmow' ponveys the additional idea of approve or regard, It denotes
soquaintance, with all its pleasuresand advantages; ‘inew,' £, ., 85 mine, asmy people.”
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But thishutsdmimionseams t.o gmnt what Broadus had before denied. Bee Thayer,
Iex, N, T., on ywioxs : * With ace. of person, to recognize as worthy of intimacy and
love; 80 those whom God has judged worthy of the blessings of the gospel are said
iwd vob deod yirioneodar (10r8:3: Gl 4:9); negatively in the sentemce of Christ:
otdégore dyvur ipds, "I never kew you,” nover had any aequaintance with you.” On wpoyswia
axw, Row, 8 1 3= obg wpodyrw, “whom bo frekaew,” see Deunsy,in Bxpositor's Groek Testa-
ment, in loco: *Those whom he foreknew —in what sense? as persons who would
apnswer his love with love? This 18 at least irrelevant, and alien to Paul's general
method of thought. That salvation begins with God, and begins in eternity, are
fundamental ideas with him, whioh he here applies £o Christising, without rajsing any
of the problems involved in the relation of the human will to the divine, Yet we may
be'sure that spaéyre has the pregnant sense that yudeew often has {n Scripture, ¢. g.. in
Pa,1:8; Amisd:3; hence we may render: *those of whom God took knowledge from
eternity {Fph1:4)."*
In Rem, 8: 28-80, quoted above, * freknsw " o electedﬂ-that 18, made certain individuals,
in the future, the objects of his love and care; *“fsrdsind " describes God's designation
“of these same iIndividualy to recelve the special gift ofsalvation. In other words, *“fore-
Enowledge” is of persons ; * foreordination * is of blessings to be bestowed upon them.
Hooker, BocL. Pol, appendix to book v, (vol.2:751)—~""*whem ke did freknow’ ( know
before as his own, with determinatfon to be forever merciful to them ) 'bs als predestinated
10 b conformed te the image of his on' — predestinated, not to opportunity of conformation, but
to conformation itself.” Bo, for substance, Calvin, Riickert, DaWette, Btuart, Jowett,
Vaughan, On{Ps1:4 % see Com. of Plumptre. The Arminian interpretation of * wim
o forelkmew " (Bam. 8: 29} would require the pbrase *as conformed to the image of bis
Son ' to be conjoined with it. Paul, however, makea conformity to Christ to be the
result, not the foreseen condition, of God's foreordipation; see Commentaries of
Hodlge and Lange,

(e¢) With assertions that this choice is matter of grace, or unmerited
favor, bestowed in oternity past :

Eph. 1 6-8 — “foreordatmed , , , , novording to the good pleasnre of his will, to the praise of the glory of his grace,
whick ho freely bastowed on us in the Beloved . . , , acwsnding fo the riches of his grass™ ; & : B —“by grase have yo
oo saved thronggh faith; and that not of yourselres, 1t in the gift of God™ -— here “snd et " (neuter roira,
varm 8 ) refers, nof; to “* faith " but to “galvation.” But faith is elsewhere represented
a8 having ite scurce in God,—see page 782, (k). 2 Tim, 1 ;9 —"kis own purposs and grece, which
wis given s in fhrist Jarng before times sternal,”  Election is not because of our merit. MoLaren:
“ God’s own meroy, spontanecus, undeserved, condesoending, moved him, God is his
own motive. Hislove is not drawn out by our loveablences, but wells up, Hke an
artesian gpring, from the depths of his nature.” )

(2) That the Father has given certain persons to the Son, to be his

peculiar possession @ _

Jobn & : 87— “A1l that whick the Father giveth me shall soma wnto ms" ; 17 : §— that whatsosver thou bast given
iz, to them he ahonld give eternal life” ; & — "I'manifested thy name uuto the men whom thott gaveet me out of the
world: thine skey were, and thon gaveet them tome™ ; 9—+1 jwey uot for Ebe world, but for these whom thoa hast
given me™; Bk f: 84 .~ “unts the redamption of God's ownt poassewion® ; 1 Peb. 2: 9—=‘*s people Lr God's own
poassgsion.” )

(¢) That the fact of believers being united thus to Ohrist is due wholly
to God:

Joiin 6 : 44— “Ho man osn coms o me, exoept the Pather that sent xo0 draw him™; 10 : 28— “ye believe no,
Secanse ¥ axs wob of my shesp''; 10on. 1130 — % of him [ God] ave ye in Christ Jums" = your beini'.
Christiaps, in unton with Christ, 18 dae wholly to God. .

(f) 'That those who are written in the Lamb's book of life, and they
only, shall be saved :

Phil 4 ¢ 3—* the rest of my fellow-warkers, whose mamas are in the beck of Iife™; Rev, 20 145 — * And if any
Wb not foand writte in the book of Iif, hie was cast inte the Inke of fire*'; & ; 27 —®theve ghall In 1o wise enter into

§i anything uncken . , , bdulyﬁqm:nvﬁﬂu in the Lamb's book of Ufe" w= GiOd’s decreod of elect-
Ing grace in Christ. -
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(g) That these are allotted, as disciples, fo certain of God's servants :

Aots 17 : 4=~ ( Hterally ) =" come of them were persuaded, and wers allstted [ by G-od ] to Pasl and fils"—
as disciples (o Meyer and Grimm ) 18: 9, 10 — * Ba not afraid, but speak and held not thy pesss: for I
am with thes, and no man shall seb o0 theo to Tarm thee : for I bave much pacpls in this eity.”

(A) Are made the recipients of a special call of Glod ;

Roma, 8 : 23, 30 —*'oallad necording to his purposs , o . o » Whoat he foreordained, them he also cxlled ™ ; §:28, 84 —
v vessels of maray, whish he afore prepared unte glry, sven us, whom he also sallsd, not from the Jews cnly, but also
from the Gentilos™ ; 41 : 39— “for the gifie and {he calling of God wxe not ropentsd of ¥ ; ¢ Cory 1 : BA-20-—“nto
them that are oslled , . . . Ohrist tbs powsr of God, and the wisdom of Ged . . . . Por behold your calling, brethren,
v o o « the thinga that are desgised, 4id God chooss, you and the thinge that ave nod, thai he wight hiring to naunght the
things that are; that 1o fleeh should glary bofors God " ; Gal 1: 45, 16— ' when it was the good pleasurs of Bed, who
separstsd me, even from 2ay mother's womb, and oelled mo through his grace, torevesi bis Som in me ™ ; cf . Jaunes 3: 28
— “snd he [ Abraham ] was slled [ 1o be ] the fend of God,"

(%) Are born into God’s kingdom, not by virtue of man’s will, but of
God’s will :

Join 1 2 43— *"horn, not of blood, nor of the will of the fleth, uor of the will of man, but of God * ; Javreed : 18w« 0f
his own will he brought as forth by the word of frmih " ; § Johnd : 10 —“Harein is love, not that we loved Bod, but
that holoved ue.* 8. B. Times, Oot, 14, 1809 —* The law of love is the expression of God's
loving nature, and it 13 only by our participation of thesdivine pature that we are
enahled fo render It obedience, *Loving God,” pays Bushnall, *is bt letting God love
us,’ So John's great saying may be rendered in the present tense: *not that we love
God, but that he loves us.! Or, a8 Madame Guyon aings: *Ilove my God, but with no
Iove of mine, For I have none to glve; I love thee, Lord, but all the love is thine, For
by thy life I live’,”

(/) Becelving repentance, as the gift of God :

hote 5 ; 91— " Him did God exalt with bis right hand to be & Prince and s Savice, to give repantanss to Iarasl, and
remission of slna™ ; 11 : 18— * Then o the Gentiles aleo hash God granied repentance uato Lifs " ; 8 Tim, 2; 26—/ sor-
recling them that opposs thamselves ; if peradventure God may give them repentance unto the knowledge of the fruth”
Of course it is true that God might give repentance gimply by inducing man to repent
by the agency of his word, his providence and his 8pirit. But inore than this seems to
be meant when the Pesalmist prays: * Oreate in tp s deazt heart, 0 God; And renew a right spirit within
me™ (Pa B1:40).

(%) Taith, as the gift of God :

John 8 ; 85 — "o man can some unte me, exsept it be given unto him of e Pethee ™ ; Reta 45 : 8, 8—"0ud , . ,,
giving them the Boly Spirit , . . leansing their herts by faith " ; Kom, 12 : 3 — “aoccrilizig aa Sod hath dealt to ench
man a measre of faith ™5 4 Gor. 122 9 — * to another fhith, in the eams Bpirit " ; Gal. & ; 22— the feult of the Bpirit
%o Blth" (A, V.); Phil 2:13—TIn all faith, “itis God who werksth in you both to will and to work, for
his good pleasmro ™ ; Bph 0 : Z3— " Feaos be to the hrethren, and iove with hith, fwm God the Father and the Lard
Jowus Christ" ; Jokn 8 : § — “The Spirit broatheth where he wills xnd then [ as & consequence ] besrest his
veim ™ (50 Bengel ) ; see A. J, Gordon, Mintairy of the Spirit, 166 ; 1 Gor. 1828 ~—''Xo m:an cag eay,
Jesos s Lard, bat in the Holy Spirit " —but calling Jesus “Lord " is an essential part of faith,—fafth
therefore is the work of the Holy Spirlt; Tit 1 : 4 —“{ha faith of God's elaet "= eloction is not in
oconsequence of falth, but faith is in cunsequence of election (Ellicott). If they get
their faith of themselves, then salvation is not due to grace. If God gave the faith,
then it was In his purpose, and this is election,

(1) Holiness and good works, as the gift of God.

Wph, 54— *eboeo e itt him heficre the fomndation of the world, that we should be haly ™ ; 228, 10 =*uok of warks,
that no man shogld glory, For we are his workmanship, srested in Cbrish Tesns for good works, which God afire pre=
pared that we abould walk in thew ' ; 4 Pet, 152 — elect “unto chedlsnse.” On Soripture testimony, see
Hovey, Manual of Theol. and Ethics, 258-201; also art. on Predestination, by Wardeld,
in Hestings’ Dictionary of the Bible,

These paesages furnish an abundant and conelusive refotation, on the
one hand, of the Lutheran view that election is simply (God’s determina-
tion frow eternity to provide an objeotive salvation for universal humanity;
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and, on the other hand, of the Arminian view that election is God's deter-
mination from eternity to save certain individuals npon the ground of
their foreseen faith.

Roughly stated, we may say that Schlelermacher elocts all men subjeotively;
Lutherans all men objectively ; Arminians all bellevers ; Augustinians all foreknown
a8 God's own. Schleiermacher held that decree Jogically precedes foreknowledge, and
that election is individual, not national. But he made eleatfon to inghude all men, the
only difference between them being that of earlier or of lster conversion, 'Thus in
his systom  Calvinism and Restorationism go hand in hand. Murray, in Hastings’
Bible Dictlonary, acems to take this view.

Lutheranism ig the agsertion that original grace preceded original ain, and that the
Quia Voluit of Tersulllan and of Calvin was based on wisdom, in Christ, The Lutheran
holds that the bellever is gimply the non-resisiant subjeat of common grace ; while the
Arminian holds thet the beliover ig the coliperant subject of common grace. Luthere
anism entera more fully than Calvinism into the nature of faith. ¥t thinks more of the
humsan agenoy, while Calvinlsm thinks more of the divine purpose. It thinks more
of the church, while Calvinism thinks more of Beripture. The Armipjan eonception
is that God hag appointed men to galvation, just as he has appointed them to condem-
nation, In view of their diapositions and sots, As Justifieation i8 in view of present
faith, s0 the Arminien regards Election as taking place in view of future fafth.
Arminjanism must reject the dootrine of regeneration as well as that of election, and
must in both cases make the act of man precede the act of God,

All varleties of view may be found upon this sublect among theologiang, John
Milton, in his Chrisilan Dectrine, holds that ** there I8 no particular predestination or
election, but only general. . . . There can be no reprobation of individaals from alt eter-
nity.” Archbishop Sumner: * Election is predestioation of eommunities and nations
to externsl knowledge and to the privileges of the gospel.” Archbishop Whately ¢
* Election i the choioe of individual men to membership in the external chureh and
the means of grace.” Gore, in Lux Mundi, 80— ** The elect represent not the special
purpozs of God for a few, but the univerasl purpose which under the clrcumatances
can only be reslized through a few.” R. V. Foster, s Cumberland Presbyterian,
opposed 1o abaolute predestination, says in his Systematic Theoclogy that the divine
decree * 8 unconditional in its origin and conditionsl in its application.”

B. From Reason.,

{a) What God does, he has sternelly purposed fo do. 8ince he bestows
special regenerating grace on some, he must have eternally purposed to
bestow it, —in other words, must have chosen them to eternal life. Thus
the doetrine of election is only a special application of the dootrine of
decrees. ' '

The New Haven views are egsentially Arminfan. See Fitch, on Predestination and
Election, in Chrigtian Spectator, 8:622 —“ God's foreknowledge of what would be the
regulis of his present works of grace preceded In the order of nature the purpose to
pursue thoge works, and presented the prounds of that purpose. Whom he forcknew —
as the people who would be guided to hid kingdom by his pregent works of grace, in
which result lay the whole objective motive for undertaking those works — he did also,
by reeclving on those works, predestinate.”” Here God I8 very erroneously said to
Foreknow what 15 as yet inoluded in a merely possible plan, As we have geen In our dis-
cussion of Deorees, there can be no foreknowledge, unless thare is something fixed, in
the future, to be foreknown ; and thig fixity can be due only to God's predetermina-
tion. Ro, In the present crse, election must precede prescience,

The New Haven views are also given In N, W. Taylox, Revealed Theology, 875444 ;
for criticism upon them, see Tyler, Lotters on New Haven Theology, 172-180. If God
desired the galvation of Judas as much as of Peter, how was Peter elected in distinet-
ion from Judas? To the queation, * Whe made the o difer 7** the answer must be, * Not
God, but my own wili,” See Finney, in Bib. 8ac., 1877:711 —“ God must have fore.
known whom he could wisely save, prior in the order of nature o his determining to
save them. Hut his knowing who would be saved, must have been, in the order of
nature, subseguent to his election or determination to gave them, ad dependent upon
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that determination.” Foster, Christtan Life and Theology, T0—** The doctrine of elec.
tion i the consistent formulation, sub specie eternitatis, of prevenient grace. .., .88—
With the doctrine of prevenient grace, the evangeiical doctrine stands or falls,”

(%) This purpose cannot be conditioned upon any merit or faith of
those who are chosen, since there is no such merit, — faith itself being
God’s gift and foreordeined by him.  Sinos msn’s faith is foreseen only
g8 the result of God’'s work of grace, election propeeds rether upon fore-
seen unbelief, Faith, as the effect of election, cannot at the same time be
the cause of election,

There is an analogy between prayer and ite answer, ou the one hand, and faith and
salvation on the other. - God has decreed answer in connection with prayer, and salva-
tion in connection with faith. But he does not change his mind when men pray, or
when they believe. As he fulfilg his purpose by inspiring true prayer, so he fulfils
his purpose by giving faith. Augustine; “ He ohooses us, not becanse we believe,
but that we may belleve: lest we should say that we first chose him." (Joka 15 :46 = “Te
did not ehooss 1me, bk I choss you ™ ; Romt, 9:21 — *from the satss lomp ™' ; 10— *'tioé of im that willsth " ).

Here seo the valuable discussion of Wardlaw, Systematio Theol,, 81 485-540 — * Eleo-
tion and salvation on the ground of works foreseen are not different in prineiple from
eleation and salvation on the ground of works performed.” Of. Prov, #:1—"Ths king's
boart is in the hand of Jehovah as ihe watercoursss; He turnsth it whithersoever bhe will " — a8 easily as the
rivulets of the eastern fields are turned by the slightest motion of the hand or the foot
of the husbandman ; Ps. 110:3 — “¥hy peeple offer tharselves willingly In the dey of thy powar.”

() The depravity of the human will is such that, without this decres to
hestow speaial divine influences upon some, all, without exception, would
have rejected Christ’s salvation after it was offered to them ; and so all,
without excoption, must have perished. Election, therefore, may be
viewed a8 a necessary consequenca of God's decree to provids an objective
redemption, if that redemption is to have any subjective result in human
salvation,

Before the prodigal son secks the father, the father must Srat seek him, —a truth
‘brought out in the preceding parables of the lost money and the lost sheep (Iuks 15),
‘Without election, all are loat. Newman Smyth, Orthodox Theology of To-day, 56—
“The worat doctrine of election, to-day, 18 taught by our natural sclence. The scien-
tifio dootrine of natural seiection is the dootrine of eléotion, robhed of all hope, and
without & single touch of human pity in it.” .

Hodge, Syst, Theol,, #:835 - *Suppose the delstic view be trne: God created men
snd left them ; gurely no man could complain of the results, But now suppose God,
foreseeing these very results of creation, should create. Would itmake any difference,
it God's purpose, as to the futurition of such a world, should precede it? Augustine
supposes that God did purpose such a world as the deist supposes, with two exceptions:
¢1) he interposes to restrain evil; (3) he intervenes, by providenoce, by Christ, and by
the Holy 8pirit, to save some from destruction.” Election is simply God's determina~
tion that the sufferings of Christ shall not be in vain; that all men shall not be lost;
that some shall be led to accept Christ; that to this end special influences of his Spirit
ghall be given,

At first sight it might appear that God's appointing men to salvation was simply
permissive, ad was his appointment to condemnation (1P 2:8), and that this appoint-
ment was merely indirect by creating them. with foresight of their fatth or their dls-
obedience, But the decree of salvation is not simply permissive, —it is eficient also,
It is & decree to use special means for the salvation of eome. A. A. Hodge, Popular
Lectures, 148—* The dead man cannot epontaneously originate his own quickening,
nor the creature his own creating, nor the infant his own begetting. Whatever man
may do after regeneration, the Aret quickening of the dead must originate with God.”

Hovey, Manual of Theology, 287 —* Calvinism, reduced to its lowest terms, is eleo-
tiont of bellevers, not on acoount of any foreseen conduet of theirs, elther befcre or in
the act of conversion, which would be spirituaily better than that of others influenoed
by the same grace, hut on account of their foreseen greater usefulness in marnifesting

" the glory of God to moral beings and of their foreseen non-commission of the sin
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againgt the Holy Spirit.” But &ven here we must attribute the grester usefulness and
the abetention from fatal ain, not to man’s unajded powers but to the divine decres ;
86e Bpb, 3: 10— “For wo xre his warkmanakip, areated in Ohrint Joons ke good works, which God alice prepared that
mlhnuld'n!khthm.“

(d) 'The doctrine of election becomes more accepiable toreason when
we remember : firat, that God's decwee is eternal, and in a certain sense is
contemporaneons with man’s belief in Christ ; secondly, that God’s decree
to oreate involves the decree of all that in the exercise of man’s freedom
will follow ; thirdly, that God’s decree is the decree of him who iz all in
all, so that our willing and doing is at the same time the working of him
who decrees our willing and doing. The whole question turns npon the
initiative In hamsn salvation : if this belongs to. God, then in gpite of dif-
flcnlties we must accept the dootrine of election.

The timeless existence of God may be thasonroaofmanyatour dificnlties with
regard to elaction, and with a proper view of God's efernity thees diffiouities might be
removed. Mason, Faith of the Gospel, 349-851— " Eternity is commonly thought of as
H 1t were a state or series anterfor to time and to be resumed again when time ocomes
to an end. This, however, only reduced eternity to time agein, and puta the life of God
in the same line with our own, only coming from further baclk. .. .. At prosent we do
not se6 how time and eternity meet.™

Royee, World end Individual, 2:874—* God doed not temporwy foreknow anything,
exoept 50 far as he i expressed in us finfte beings. The knowledge that exists In time
13 the kmowledge that finite beings possoss, 1n g0 for as they are finfte. And no such
foreknowledge can predict the special festures of individual deeds procisely so far a8
they are unique. Foreknowledge fn time is possible only of the general, and of the
causally predetermined, and not of the unique and free. Hence neither God nor man
can foreknow perfectly, &t any temporal moment, what & free will agent 15 yet to do,
On the other hand, the Abaolute posseasbs a perfect knowledge at one glance of the
whole -of the temporal order, present and future. This knowledge is 111 called
foreknowlodge. It is eternal knowledge. And as there Is an eterpal knowledge of all
" individuslity and of all freedom, free acis are known a8 oceurring, like the chords In
the musioal sucooeaion, precisely when and how they sctuslly occur.” While we see
mangch truth in the preceding statement, we find in ﬁ:nobartoou:mththatﬁodmn
translate hig eternal kmowledge into fintte knowledge and can thus put it for special
purposes in possession of his oreaturea.

E. H. Johnson, Theology, 24 ed., 260~ * Foreknowitug whet hiy oreatures would do,
God decreed their destiny when he decreed their creation ; and this would stiil be the
case, although every men had the partial control over his destiny that Arminjans
aver, or even the complete control that Pelagiang claim. The decreeis as absolute as
12 there were no freedom, but it leaves them ag free aas if there were no decres,” A, H,
Strong, Christ in Creation, 40, 43— * Ag the Logos or divine Beason, Christ dwells in
hamanity everywhere and constitutea the principle of i{a being. Humanity shares
with Chrigt fn_the image of God. That imsge 18 never wholly lost. Xt iz completely
regtored in sinners when the Spirit of Christ seécures control of thelr wills and leads
them to merge thefr life n his. ... If Christ be the principle and life of all things,
then divine govereignty and human freedom, I they sre not abaclutely reconclled, at
least loge thelr ancient antagonism, ind we can rationally *work et our cwn slvatice,’ for

the very ropson that it is God that workéh In oo, hoth to will sod to werk, for bis goed plwaare’ ( Phil

8:13 18)."

2. Ohfechom to the Doctrine of Election,

(a) TItisunjust to those who are not included in this purpose of salva-
tion.—Answer : Election deals, not simply with creatures, but with sinful,
guilty, and oondemned creatures. That any should be saved, is matter of
pure grace, and those who are not inicluded in this purpose of salvation
suffor only the due reward of their deeds, There is, therefore, no injustice
in God’s election. ‘We may better praise God that he seves any, than charge
him with injustice beoause he saves so few. .
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God ean say to all men, saved or unsaved, “Friend, T do thes no wivng . . » « Is it not lewiul for mo
to do what I will with mine own 7" { Mal/20 : 13, 15). The question is not whether a father will treat
his ehildren alike, but whether a sovereign muat treat condemned rebels allke, 1t is
not true that, because the Governor pardong one vonvict from the penitentiary, he
must therefore pardon all. When he pardons one, no injury is dons to those who are
left, Bat, in God’s government, there 18 still less reason for objection: for God offers
pardon to all. Nothing prevents men from being pardoned but thelr unwiilingneas to
acoept his pardon. Election is gimply God's detéermination to make certain persons
willing t0 accept it. Beoause justlee cannot gave all, shalt it therefore save none ?

Angustine, De Predest. Sanct., 8 —* Why does not God teach all? Because it 18 in
meroy that he téaches all whom he doea teach, while it is in judgment that he does not
teach those whom he doeg not teach.,” In his Manual of Theology and Ethics, 260,
Hovey remarks that Rom, § 1 20" whoart thou thet repliseb against God 7'""—teaches, not that might
makes right, but that God is morally entitled to glovity either his rightaousness or his
mercy in disposing of & gulliy race. Iiisnotthat he chooses to gave only g few ship-
wrecked and drowning creatures, but that he chogses to save only a part of a great
company who are bent on commiitting auicide. Prov, 8 : 36 —*he that zinneth against ms wrongeth

his own soul: A1l they that bats mo love daath,” It isbest for the universe atlarge thatsomesghonld
‘be permitted to have their own way and show how dreadful a thing is opposition to

God. Bee Bhedd, Dogm. Theol,, 1 : 455,

(%) It represents God as partial in his dealings and a respecter of per-
sons.~-Answer : Bince there is nothing in men that determines God’s choice
of one rather than snother, the objection is invalid, It would squally apply
to God's selection of certain nations, as Tsrael, and certain individuals, as
Cyrug, to be recipients of special temporal gifts, If God is not to be
ragarded ss partial in not providing & salvation for fallen angels, he cannot
be regarded as partial in not providing regenerating influenoes of his Spirit
for the whole race of fallen men.

Ps. 44 ; 8—*Por they gatnot the 1and in pessssslon by their own sword, Helther did their own arm save them; Bat
thy right hand, and thins arm, sad the Hght of thy countensnce, Bscause thon wast fuvorshle onto them s Is, 45 :1,4,5
- hun gaith Jehovah to Bis anainted, $o yrus, whous right kand I have holden, fosnbdne nations bafsre bim . . , . For
Fatob my servant's sake, snd Iorael my choson, I have called thos by thy name: I havs surnamed thee, though thon
hast not known me™'; Luks & : 25-27 —*' There ware many widows in Israsl , , , . and unto nome of thew was Wiijsh
saut, bat only to Zarophatd, in the land of Fdon, unte & woman fhat was & widew, And there ware many lspee in
Ierasl o o o o ADd noue of thetn wan clostised, but culy Nanwan the Byrisn™; 1 Oor, 4 : 7" For Who makeih thee to
differ ? and what hast dhont that thou didet not reoedve ? hut if thow didst resstve it, why dost thow glory, as if thon
hadst not veceived 67" & TPeb. 2: 4-~"Bod gpared 1ot angels when they sinned, buk sest them dowa to hall; Heb,
£ 1 46— Par varily not to angels doéh he give help, but ke giveth halp to the nesd of Abrabam,”

‘I8 God partial, in choosing Israel, Cyrus, Naaman ? Is God partial, in bestowing npon
some of his servants special ministerfal gifta? Is God partial, in not providing a salva-
tlon far fallen angela? In God's providence, one man is born in & Christian land, the
son of & noble family, is endowed with beauty of person, splendid talents, exalted
opportunities, immense wealth., Another is born at the Five Foints, or among the
Hottentots, amid the degradation and depravity of actusal, or practical, heathenism,
‘We feel that it ig irreverent to complain of God’s dealings in providence. What right
have sinners to complain of God’s dealings in the distribution of his grace? Hovey:
“ We have no resson to think that God treats all moral beings alike. We should be glad
to hear that other ¥aces gre treated better than we."

Divine eloction is only the ethiea) side and interpratation of naturgl selection. In the
lstter God chooses certain forms of the vegetable and animal kingdom without merit
of theirs. They are pregerved while others die. In the matter of fndividual health,
talent, property, oneis takenand the other left. . It we call ail this the regnit of syatem,
the reply Is that God chose the gystem, knowing precisely what would come of it,
Bruoce, Apologetice, 201 —* Rlection to distinotion in philosophy or art i8'not Incompre-
hensible, for these are not matters of vital concern ; but election to holiness on the
part of some, and to unholiness on the part of others, would be inconsistent with God's
own holinesa.” But there Is no such election to nnholinesa exoept on the part of man
himself, God’s election secures only the good. Bee (&) below.

J. J. Murphy, Natural Belection and 8piritual Freedom, 78— The world is ordered
on & basis of inequality ; in the organic world, as Darwin has shown, it is of inequality —
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of favored races—tihat all progress comes; hisiory shows the same to be true of the
human and spiritual world., All human progress is due to elect human individuals, elect
not only t0 be & blegsing o themselves, but still more to be a bleseing to multitudes of
others, Any supetiority, whether in the natural or in the mental and gpiritual world,
becomes a vantage-ground for ghining # greater puperiority. . . . It 1 the method of
the divine government, acting in the provincea both of nature and of moo. that all
beneflt should come to the many throngh the elect few.”

{¢) Itrepresents God as arbitrary.— Answer: It represents God, nob

ag arbitrary, but as exercising the free choice of & wise and sovereign will, in

ways and for reasons which are inserutable to ng, To deny the possibilify

-of guch & choice iy to deny God’s personality. To deny that God has
reasons for his choice is to dény his wisdom. The doctrine of election ﬁnda
these reasons, not in men, but in God,

When a regiment is decimated for insubordination, the fact that every fenth man is
chosen for death s for reasons ; but the reasons are not in-the men. In one case, the
reason for God’s choice seems revenled : 1 Tim, 1 ; {8 —"howheit for this causs I obtained mecey, that
I me ag chief might Joana Christ show forth all his longmuffaring, for an sussmple of tham that shonid tharesfier belisvs
on him nxto efernal B "~ here Paul indicates that the renson why God chose him was that
he was so great & sinner: verss 15— * (hrist Jstns eama into the world to save alnness ; of whan I am thiel”
Hovey remarks that * the uses to which God can put men, as veesels of grace, mey
determine his seleetion of them.” But since the paturally weak are paved, a3 well as
the naturally strong, we cannot draw any general conclusion, or discern any general
rule, in God's dealings, unless i be thig, that 1o election God secks to illustrate the
greatness and the variety of his grace,—the reasons lying, therefore, not in men, but
in God. We must remember that God's sovereignly 18 the soverelgnty of God —the infl-
nitely wise, holy and loving God, in whose hands the deatinies of men can be left more
tafely than in the handa of the wisest, moat just, and most kind of his oreatures

‘We mnst belleve in the grace of soversignty aa well as in the goverelgnty of graoce.
Election and reprobation are not matters of arbitrary will. God saves all whom he can
wisely save. He will show benevolence in the salvation of mankind just go far as he
can without prejudice to holinesa. No man can be gaved without God, but 1i; is also
true that there is no man whom Ged is not willing to save. H. B. Smith, Systom, 51—
“It may bethat many of the finally impenitent redlst more light than many of the
saved.” Harris, Moral Evolution, 401 { for substance)—* Novereignty I8 not lost in
Fatherhood, but 18 recovered as the divine law of righteous love. Doubtless thou art
oar Father, though Augustine be ignorant of us, 'and Calvin acknowledge us notf.”
Hooker, Eccl. Polity, 1 : 2—" They err who think that of God’s will there {8 no reason
exocept his will.” T. Erskine, The Brazen Serpent, 259 — Sovereignty 18 ** just a name
for what 18 unrevealed of God.”

e do not know ol of God’s roasons for saving particular men, but we do know some
of the reasons, for he has revealed them to ua, Thess reasone are not men's merita or
waorks, We bave mentioned the first of these reasons: (1) Men’s greater sin and need ;
1 Fim, 1 : 16 — “tbat In mo xa clilsf might Jesne Christ chow forth all his lngffaring,” ‘We may add to this ¢
(2} The fact that men have not sinned against the Holy Spirit and made themselves
unreceptive to Christ's selvation; 1 Tim. 1 :13 — I obisined meroy, becanse I did it ignorantly in unbe-
iaf s tho fact that Paul had not sinned with full knowledge of what he did was & reason
why God could choose him. (8) Men's ability by the help of Christ to be witnesses and
martyrs for their Lord ; Acs9: 15, 16— ke i & choesn vesssl uzto me, to bear my name befirs ths Gentiles
snd iangs, and the ckildren of Tersel : for I will show him how many thinga be mugt suffer for my name's mke” As
Paul's mission to the Gentlles may have determined God's choice, 80 Augustine’s mis-
gion to the sensual and abandened may have had the same influence, But if Paul'a
eing, as foreseen, constitizted one reason why God chose to save him, why might not hig
ability to serve the kingdom have constituted another reagon ? We add therefore: (4)
Men's foreseen ability to sexve Christ's kingdom in bringing others to the knowledge of
the truth ; Jehn 15:18—"*1 shoss you and appeinted you, that yo shoald go and bear fruit.” Notloe however
that this I8 cholce to service, and not gimply choice on account of service, In all these
oased the reesons do not lie in the men themselves, for what thess men are and what
they possess 1e due to God’s providence and grace.

(¢) Titends to immorslity, by representing men's salvahon a8 inde-
pendent of their own obedience.—Answer : The objection ignores the fact
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that the salvation of believers is ordained only in conneotion with their
regeneration and sanctification, as means ; and that the oertainty of final
triumph i the strongest incentive to strenuous conflict with sin.

Plutarch: “God is the brave man’s hope, and not the coward’s excuse.” The pur-
poses of God are an anchor to the storm.tossed gpirit. But a ship noeds engine, an well
a8 anchor, God does not elect to save any without repentance and faith, Some hold
the doctrine of election, but the doctrine of election does not hold them. Buch should
ponder 1 P4 1:3, in whioh Christians are 2aid to be elect, “io sustifistion of the Bpiril, wato chedi-
enoo and mprinkling of the blood of Jewus Christ.”

Aungustine: *Hs loved her [ the church] foul, that he might make her fair.” Dr.
John Watson (Ian MeLaren): * The greatest reinforoement religion could have in cur
time would be a return to the anclent bellef in tive sovereignty of God,” This is
becguse there is lack of a strong convicetion of ain, guilt, and helplessness, ¢til) remain-
ing pride and unwillingness to submit to God, imperfect faith in God's trustworthiness
and goodness., 'Wo must not exclude Arminians from our fellowship —there are too
mapy good Methodists for that. But we may maintain that they hold but half the
triath, and that absence of the doctrine of election from their oreed makes preaching -
less serious and character leas seoure.

{e) Itinspires pride in those who think themsslves elect..— Answer :
This is possible only in the case of those who pervert the dootrine. On
the contrary, its proper inflnence is to humble men, Those who exalt
themselves above others, upon the gronnd that they are special favorites of
God, have reason to question their election,

In the novel, there was great effectiveness in the lover’s plaa to theé object of his
aflection, that he bad loved gince he had first get his eyes upon ber in her childhood,
Buat God’s love for us {g of longer etanding than that. It dates back toa time before
‘W were born,—aye, even to eternity past. It 18 a love which was fastened upon us,
although God knew the worst of us, It I8 unchanging, because founded upon hig
infinite and eternal love to Chulst, Jer, 31 13" Jehovah appearsd of od uuto ms, mying, Yoo, Lhavy
Itved thes with An everlasting Jove: therefore with Jovingkindness have I drewn thee ; Roo, B : 31-30 —“Tf God is for
us, who is against us? , , . . Who shall ssparsie us from $he loveof Ohrist 7"  And the angwer is, that
nothing “shall he able to separats us from the love of Ged, which in in Ohrist Jeens our Lord” This eternal
love subdues and humblea: Pa §15 : 1—* Noi nnto us, O Jehowad, net unio us, Enk unio thy nawe give glory
For thy lovingidindness, and for thy troth'e sake,”

Of the effect of the dootrine of election, Calvin, in his Ingtitutes, 3:22:1, romarks
that ** when the human mind hears of it, ita irritation breaks all reetraint, and it dis-
covers as serious and violent agltation as if alarmed by the sound of a martial
trumpet,” The cause of this agitation is the apprehension of the fact that one is an
enemy of God and yet ebsolutely dependent upon his mercy, This apprehenaion leads
normally to submission. But the conguered rebel can give no thanks to himself,—all
thanks are due to God who has chosen and ronewed him. The affections alicitad are
not those of pride and self-complacency, but of gratitude and love,

Christian hymnology witnesses to these effects, Jsanc Watts (+1748): “Why was I
made to hear thy voice And enter while there s ropm, When thousands make a wretched
cholos, And rather starve than come, *T was the same love that spread the feast That
sweotly foroed me in; Else I had still refused 10 taste, And perished in my sin, Pity
the nationa, O our Godl Constrain the earth to come; Send thy viotorious word
abroad, And bring the wanderers home.'? Joslah Conder (11888): **Tis not that I dia
chooge thee, Far, Lord, that could not be; This heart would still refuse thea; But thou
hasi chosen me j—Hast, from the ain that stained me, Washed me and set me fres, And
to this end ordained me That I ghoiild live to thee, T was sovereign mercy called me,
And taught my opening mind ; The world had else enthralled me, To heavenly glorios
blind. My heart owns none above thee: For thy rich grace I thirst; This knowing,—
if I love thee, Thou must have loved me firat.”

(/) It discourages effort for the salvation of the impenitent, whefher on
their own part or on the part of others. -——Angwer: Bince it is & secret

_decree, it oannot hinder or discourage such effort. On the other hand, it

is a ground of encouragement, and so a stimnlus to effort ; for, without
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eleotion, it is certain that all would be lost { ¢/t Acts 18:10), While it
humbles the sinner, so that he is willing to ery for mercy, it enconrages
him also by showing him that some will be saved, and (since election and
faith are inseparably connected) that he will be saved, if he will only
beliove. 'While it makes the Christian feel entirely dependent on God’s
power, in his efforts for the impenitent, it leads him fo say with Paul that

ke **endures all things for the elects’ sake, that they also msy attain the

salvetion that is in Christ Jesus with eternal glory™ (2 Tim. 2:10).

 God's decree that Paul's ship's oompany should be eaved (At 27:3) did nof obviate

the neoemsity of their abiding in the ship (vrs ). In marriage, man's election does
not exclude womar's ; so God’s eleotion dvea not exclude man's. There ia jost as much
need of effort as if there were no election. Hence the question for the sfnneris not,
“ Am I one of the elect? " but rather, * What shall X do to he eaved ?" Milton repre-
senta the spirits of hell 83 debating foreknowledge and free will, in wandering mages
lost.

Nomen {ssaved until ke ceases to debate, and begins to act. And yet no man will -

thus begin to act, uniess God's Spirit moves him. The Lord ehcouraged Paul by say-
ing to hixn: “I have much pecple in this sty " ( Aot 18:10) —~ people whom I will bring inthrough
thy word, *0ld Adam I8 too strong for young Melanchthon.” If God does ndt regen-
erate, there 18 no hope of success in preaching: * God stands powerless before the
majesty of man's lordly will. Sinners have the glory of their own salvation. TO pray
God to.convert & mau 8 absurd. God elects the man, because he foresees that the man
will elect himsel! ” (soe B. R. Mason, Truth Unfolded, 208-307). The dootrine of élec-
Hon does indeod cut off the hopes of those who place confidenee In themeeives; but it
18 beat that such hopesshould be destroyed, and that in place of them should be puta
hope in the sovereign grace of God. The dootrine of election doea teach man's abso-
lute dependence npon God, and the Impossibility of any disappointment or disarrange-
ment of the divine plans arising from the disobedience of the sinner, and it humbles
buman pride amntil it is willing to take the place of a suppliant for mercy.

Rowland Hill wasoriticlzed for preaching election and yet exhorting ainnemstorepent,
and was told that be should preach only to the elect, He replied that, if his critfe
would put & chalk-mark on all the elect, he would preach only to them, But this is
not the whole truth. We are not only ignoreut who God’s elect &re, but we aresstto
preach to both eleat and non.elect (35, 2: 7~ “thon shalt speak my words nute them, whetker they
will huar, of whethar they will forhoar '), with the cerfainty that to the former our preaching
will make a higher heaven, to the latter a deeper hell (& Gor, B:15, 16— “Jar wo aze & sweek saver
f Chrint uate God, in thew thet ave ssved, and in them that perish ; 4o the ons a saver from death unto death ; to the
olker » euvar from Ffs o it ™ ; of. Tnko 2: 34— “ihis ohild ba st for the falling and the Tising of many in
Isnel " w= for the falling of some, and for the rising up of others).

Jegus® own thanksgliing in Mak 11: 25, 26— 1 theak thes, ) Yathar, Lerd of hexvan and sarth, that thea
didst hide fuuwe fhirigs from the wise and undsrstanding, aed didst reveal than wmio babes: you, Paiber, for g0 It waa
wall-plesing in thy sight”’ — s immediately followed hy hisinvitation in verse 23— *' (ms tuio me,
a3 ye that Tahor and sre boavy ladem, sod I will glve yor ret”  ‘There is no contradiction in his mind
between soverdign grace and the free invitations of the gospel.

G. W, Northrup, in The Standard, Sept. 19, 1889 —*1. God will save every one of the
humsn race whom he can save and remain God; 2 Every member of the race has a
full and fair probation, so that al! might be saved and would be saved were they t0 use

‘aright the light which they already have.”....(Privateletter): “Limitationsof God

. {n the bestowment of salvation: 1. In the power of God in relation to free will; 2. In

the benevolence of God which requires the greatest good of creation, or the greatost
aggregate good of the greatest number; 8. In the purpese of Fod to make the most
perfect self-limitation; 4. In the soverelgnty of God, as a prerogative absolutely

optional in it exercise; 5. In the holiness of God, which involves immutabls limita- -

tions on his part in dealing with moral agents. Nothing but some absolute impossi-
bility, metaphysical or moral, could have prevented him *whose nature and whosee
name is love® from decreeing nnd eecuring the confirmation of all moral agentsin holf-
ness and blessedness forever.”

{g) The deeree of election implies & decree of reprobation, — Angwer ¢
The aec;;eg of rgfprobation is not a positive decree, like thab of election,
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but a permissive decrea to leave the sinner to his self-chosen rebellion and -
its natural consequences of punishment,

Hlection and soversignty are only sources of good, Eleotion is not a deeree to
destroy, —it 18 g decres only to save. When we elect a President, we do not need to
hold asecond election to determine that the remaining milliéns shall be non-Preei-
dents. Ttisneedless to apply contrivance or foree, Sinners, like water, if simply let
alone, will run down hill to rain. The decree of reprobation is simply a decree to do
nothing — & decree to leave the ginner to himself, The natural result of this judicial
forsaking, on the part of God, is the hardening and destruction of the sinner. " But it
st not be forgotten that this hardening and deatruction are not due to any positive
eficlency of God, —they are a self-hardening and a self-destruction, —and God' judi-

" olal forsaking is only the just penalty of the sinner’s gullty rejection of offered mercy.

Boe Hosss 11:8— “How shall I give thee up, Epbraim 7. . .. 1y heart Is turned within me, my oompassions are
Xindled fogether”'; 4:17— “Ephraim is joined to idols; lt him alome™ ; Rom, & :%2, 28 — * What if God, willing to
sbow his wraih, and t0 maks his power known, endursd with much longsuffering vessels of wrath fitsd unio destrnetion :
and that be might make known the rithes of his glory upon vessals of marcy, which he afers prepared nato glory "—
here notice that *' which he afors preparsl™ declares a positive divine efficlency, in the case of
the vesgels of merey, while “fiited unto destrwetion™ intimates no such positive agency of
God, — the vessels of wrath fitted themselves for destructfon ; 8Tim 8:20 —“veasls.,.,
soma unto housr, and soms pnte dishonur ' § § Pat, 2:8 — iy stumble at the word, being dschedisnt: whermnte
alas they were sppolnted " ; Jude 4— * whe wete of old set forth [ * writien of heforshand ' — Am. Rev. ] unto this
condemation ™ ; Mat, 25 : M, 41 — “the kingdom prapared for you. .., the sternal fire which is prepared [ not for
you, cor for men, butJ for the devil and his angels'* =« theve 18 an election to life, but no
reprobation to death ; a “book of 1ifs " { Bav, 31:27), but no book of death.

E. G. Robinson, Christian Theology, 818-—Reprohation, in the sense of absolute pre-
destinstion to ein and eternal damnation, s neither & sequence of the doctrine of elec-
tion, nor the teaching of the Seriptures,” Men are not “appintsd " to disobedience and
stumbling in the same way that they ave “sppointsd" to salvation. God usea positive
means to save, but not to destroy. Henry Ward Beecher: * The elect are whosoever
wiil; the non-elect are whosoever won't.” George A, Gordon, New Epoch for Faith,
44 —"* Hlection understood would have been the saving atrength of Israel ; election mis.
understood was fts yuin. The nation felt that the eleotion of it meant the rejection of
other nations, . .. The Christian church hag repeated Israel’s mistake,”

The Westmingter Confession reads: * By the decree of God, for the manifegfation of

- hiaglory, some men and angels are predestinated unto everlasting life, and others to

everlasting death, These angels and men, thus predestinated and forcordained, are
particularly and unchangeably deslgned ; and their number is so certain and definite
that it cannot be either increasad or diminished, The rest of mankind God was
pleased, according to the unsearchable counsel of his own will, whereby he extendeth
or withholdeth mercy as he pleaseth, for the glory of hig sovereign power over his
creatures, to pass by and to ordain them 40 dishonor and wrath for their sin, to the
praise of his giorious Justice.” This reads as if both the saved and the lost were made
originally for their respeotive final estates without respeot to character, It Is supra-
lapsarianism, It lscertain that the supralapsarians were in the majority in the West~
minster Assembly, and that they determined the form of the statement, although there
were many sublapsarians who objected that it was only on account of their foreseen
wickedness that any were reprobated. In its later short statement of doctrine the
Presbyterian body in Americs has made it plain that God's decree of reprobationisa
permisalve decree, and that it places no barrier in the way of any man’s salvation, .

On the general subject of Election, see Mozley, Predestination ; Payne, Divine S8over-
eignty ; Ridgeley, Works, 1:261-324, esp. 822: Edwards, Works, 8:827 sq.; Van Ooster-
zoe, Dogmatios, 446-458; Martensen, Dogmatics, B82-882; and especially Wardlaw,
Systematic Theology, 485-549: H. B. Smith, Syst. of Christian Theology, 52-514 ; Maule,
QOutlines of Christian Doctrine, 88-56 ; Peck, in Bapt, Quar. Rev,, Qct. 1881 ; 639708, On
objections to election, and S8purgeon's answers to them, see 'Willams, Reminiscences
of Bpurgeon, 169. On the homiletical uses of the doctrine of election, sge Bib. Bao.,
Jan. 1803:70-92,

II. OCarwve.
Calling is that act of God by which men are invited to accept, by Iaith,
the salvation provided by Chirist. —The Secriptures distinguish between ;




CALLING. L vol

(a) The general, or external, call to all men through God’s proﬂdenoe,
word, and Spirit,

T4, 45: 22— *'Took unto wo, and be ye seved, all the suds of the saxths for T um God, and there a nons elae ™y £5:6
— “Baek ys Jehovb while bo may be fonnd ; eall ye upon him whilo be is near™; 85113 " whon T esllad, yo 4id not
saswes ; whent I apaks, ye did net hear; but ye did that which waa evil in mine eyes, wid choss that wherein I delighted
Bo0b" 5 Br, 38 41— ha T livs, saith the Eord Jehorab, I kavs wo plessure in the desth of the wicked ; but that the
witked turn from his way aud live; tura ye, tarn yo from your evil ways; for why wil yo dla, 0 hone of Invas] 2%
Mad, 41: 28 — * Qoane mario me, &1 ya that Isbor and are hesvy laden, snd I will give you reet™ ; £2 :8 — * sant forth
Ris servants fo oall them that wore hidden to the marriags foasd: and they would not come ™ ; Mack 16 :15—*“Ge ye
into all the world, and proash the gospel to the whole treation " ; John 12: 32— % dnd I, i he Lifted up from the exrih,
will draw all men vate myself” — draw, not drag ; Rev. 3:20— *‘Behold, I stend at the door and koook ; lfuur
st heer my voboo and open the door, I will stme in fo Afm, and will sup with him, and he with ma,”

(b) The special, effieacious eall of the Holy Spirit to the elect.

Tinke 14 : 23— % Go onk into ths bighways and hedges, and oonsirain them to oome in, that wy hones may be diled ™ ;
Rom, 17— “to all that are in Roras, beloved of God, alled to be sainie: Grase to Jou and psace from God our Pathar
a4 the Lord Josus Christ " ; 8:30 — * whem be foveordained, them he alse talled: sud whom he callsd, them ha also
Justified " ; ;29 — "*Por the gifis sad ihe wlling of Bod &re not repemied of; 4 ke, 1:3%, 34— but we pressh
Ohrist sruotded, unto Jows & sumblingblock, and unto Gentiles foolishness; but unto thews that aze mlled, both Jews
and Gresk, Christ the power of dod, nd the wisdom of God "'; 26— " Far bebold your oalling, beethren, that not many
wiis after the Ak, 20t many mighty, 1ot sany nobls, are oalled ™ ; Phil. 3:14— 1 proas on toward the goal uzto the

perise of the bigh [ marg, ‘apward ' ] ealling of God in Ohrigt Jesna”; Eph, 1118 — “ that yo may know whatis the hops

‘of kis salling, what the riches of the glery of his inheritancs in the suinta" ; 1 Theas, B:12 = " fo the end that yo shonid
_ walk waorthily of God, who salleth you Inta bis own kingdom asd glery " 2 Thess, 3: 14 — " whereunts hs aallsd yeu
farough ar gospe!, % the obtaining of the glory of our Lord Jesus Ohrlst” ; B Tim, £:9 — “who saved us, and salled
us with a holy salling, not asording to cnr works, but ssoonding o bis own purposs and grate, which was glven us in
(Christ Jesus befiwe times eternal ™ ; Heb, 3:1— #holy brethren, partakers of & heavealy calling”; 8 Pok. 1:10 —
wmgﬂommmhgmhmhmﬂhngmmﬁonm" ——

Two queations only need epecial consideration :
A. Is God's general call sincere ?

This is denied, npon the grmmd that sach sincerity minoompaﬁble,
first, with the inability of the sinner to obey ; and secondly, with the

design of God fo bestow only npon the elect the special grace without

which they will no$ obey.

{a) To the first objection we reply that, since this inshility ia not &
physical but a moral inability, conaisting sirply in the settled perversity
of an evil will, there can be no insincerity in offering selvation to all, espe-
cially when the offer is in itself a proper motive to obedience.

_God's oall to all men to repent and to believe the gospel i3 no more insincere than his
commend {0 all men to love him with all the beart. There iz no obetacle in the way of
men’s obedience to the gospel, that does not, exist to prevent their obedience to the law,
If 1} is proper to publish the commands of the law, it 18 proper to publish the Inviia-
tions of the gospel. A human being may be perfectly sinoere in giving an invitation
which he knows will be refused, He may desire to have the invitation acoepted, while
yet he may, for certais reasons of justice or personal digeity, be unwilling to put forth
apecial efforts, aside from the invitation iteelf, to seoure the acceptance of it on the
part of those to whom it ig offered. Bo God’s desires that certain men should be saved
may not be acgompanied by his will to exert spevial inflnences to save them,

These desires were meant by the phrase **revealed will™ in the old theologians; his
purpose to bestow special grace, by the phrase **secret will." It is of the former that
Paul spealks, in 1 Tin, 3: 4— *who wonld bava all men to be saved” Here we have, not the active
eagas, butithe pamive ewbives. The meaning is, not that God purpoges to save all men,
but that he desires all hen t0 be saved through repenting and believing the gospel,
Henoce God'd revealed will, or desire, that all mea should be saved, 18 perfectly con-
gigtent with his secret will, or purpose, to bestow special grace only upon & oertain
number (see, on i Tim, 3: 4 Falrbaimm’s Commentary on the Pastoral Episties ).

The eincerity of God’s call is shown, not only in the faoct that the only obstacle to
compliance, on the sinner’s part, 18 the sinner’s own evil will, but alse ia the fact thet
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God has, at infinite oost, made a complete exterual provision, upon the ground of
which Lo that will" may “cme” and “take the water of life freely" (Bov, 22:47); 80 that God can
truly say: “What sculd have heen done more to my vineyard, that I have not dome in 4477 (In 5:4)
Broadus, Com, on Mak, 6:10 — " Thy will bs done "' — distingmiehes between God's will of pur-
pose, of deaire, and of command. H. B, Smith, Byst. Theol., 1—* Common grace
passes Dver into effectnal grace in proportion ag the sinner yields to the aivine influ~
onoe. Mmuthatwhhheﬁaeﬁwhatmmmonmtendstoeﬂm” feo
also Studien und Kritiken, 1887: 7 ag.

{5) To the second, we reply that the objection, if true, would equally
hold against God’s foreknowledge. The sincerity of God's general call is
no more inconsistent with his defermination that some shall be permitted
to reject it, than it is with foreknowledge that some will reject it

Hodge, Syst. Theol,, 2 : 848 — * Predestination conocerns only the purpose of God to
render sffoctual, in particular csses, & call addressed to all. A general amnesty, on cer-
tain conditions, may be offered by & sovereign to rebellious subjects, although he

knows that through pride or malice many will refuse to acceptit; and even though,

for wise reasons, he ghould determine not to consirain their assent, supposing that
mich Influence over thelr minds were within hig power, It is evident, from the nature
of the call, that it has nothing to do with' the secret purpose of God to grant his effect-
ual grace to sowe, And not to others, . . ,» According to the Awvgustinian scheme, the

" non-slect have all the advantages and opportunities of securing their salvation, which,

according to any other scheme, are granted to mankind indisoriminately. . . .. God
deglgned, in its adoption, to save his awn people, but he consistently offers its benefits
touﬂwhoarewmfng to recelve them.” Bee also H B, Bmith, Bystem of Christian
Theology, 515-521,

B. Is God's special cell irresistible

Wo prefer to say thas this special call is efleacious,— that is, thab it infal-
libly acoomplishes its purpose of leading the sivner to the acoeptence of
galvation, This implies two things:

{a) That the operation of God is not an outward constraint upon the
human will, but that it accords with the Iaws of our mental constitution,
‘We reject the term ¢ irresistible,’ as implying & coercion and compnlgion
which is foreign to the nature of God's working in the sonl.

[ Ps 110 2 3 — “Thy people are froswillooftirings In the day of thy power: Inboly arrsy, (ut of the wamb of the morn-
ing Thou bast the dsw of thy youth " — 4. ¢., youthful recruits to thy standard, as numberless and
a8 bright an the drops of morning dew ; Phil. 2112, 13 — " Werk eok your own salvation with foar and
trembling ; for it s God who worketh in yon both to will and ts werk, for hin good plaesere ' =~ 4, &,, the resilt of
God's working Is our own working., The Luitheran Formula of Conedrd properly con-
demns tho view that, before, in, and after conversion, the will only resista the Holy
Spirit: for this, it declares, {8 the very nature of conversion, thet out of non-willing,
God makes willing, persons ( F. O., 60, 581, 552, 678 ).

Hos, 4 : 16 — **Jarael bath babaved himealf sfubbarnly, [iks & etabborn hatfer,”” Or “or a8 & beifhr tiat eidsth back ™

== when the sacrificial offering is brought forward to be alain, it holds back, setiling on .

ts haunches so that it has to be pushed and forced before it can be brought to the
altar, These are not *ths swiflees of 804 ™ which are “» breken wpirit, & brokan xnd & sontrits heart”
(s, 51:17). R H. Johnson, Theology, 24 ed., 250—* The N.T. nowhere declares, or even
intimates, . . . . that the general call of the Holy Spirit is insuffeient, And further~
more, it never states that the effiefent call is irresistible. Paychologically, to speak of
irresigtible infinence upon the faculty of self-determination In man is express contra-
diotion interms. No harm can come from acknowledging that we do not know God's
unrevealed reasons for electing one indlyidual rather than another to eternal life.”
Dr, Johnson goes on to argue that if, without disparagement {0 grace, faithcan be a
eondition of Justification, faith rhight also bo a condition of election, and that inasmuch
as salvation 18 seceived an a gift only on condition of faith exercised, it is in purpose a
gift, even if only on condition of faith foressen. 'This seems to ua to ignore the abund-
ant Seripture testimony that faith 1teelf 13 God’s glrf., and themfom the fnitigtive must
he wholly with God,

v
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(&) That the operntion of God is the originating canse of thak new dis-
position of the affections, and that new activity of the will, by which the
sinner accepts Christ. The cause is not in the response of the will fo the
presentation of motives by God, nor in any roere cobperation of the will of

mean with the will of God, but is an almighty sct of God in the will of man,

by which its freedom to ehoose God as its end i restored and rightly exer-
cised (John 1:12, 18). For further discussion of the subject, see, in the
next section, the remarke on Regeneration; with which this efficacious call
ig identical.

Jébm £ 118, §9— *' Bot sy many ap recelved him, o them gave he the right do besoms ohitiren of God, even b them
fhat believe em his name: who were born, not of blood, nor of tha will of 4ke fiaak, nor of the will of man, but of God.”
. God's saving grace and effectual calling are irresistible, not in the sense that they are

never resisted, but in the sense that they are never sucoessfully resisted. See Andrew
Fuiler, Works, 2:878, 513, and 8:807; Gill, Body of Divinity, 2:121-180; Robert Hall,
Werks, 5 :75.

Matheson, Momenta on the Moupt, 128, 129 —* Thy love to Him is to his love to thee

what the sunlight on the sea {8 to the sunshine in the gky — a reflex, a mirror, a diffu-
glon; thon art giving back the glory that has been cast upon the waters, In the
sttraction of thy life to him, in the cleaving of thy heart to him, in the soaring of thy
spirit to him, thou art told that he is nearthee.thou hearest the beating of hig pulse
for thee.” .

Upton, Hibbert Lectures, 302—** In regard to our reason and to the essence of our
1deals, there 18 no real dualism between man and God ; butin the case of the will which
constitutes the essence of each man’'s individuality, there is a real dualism, and there-
fore g possihle antagoniam between the will of the dependent spirit, man, and the will
of the gbsolute and universal spirit, God. Buch real duslity of will, and not the appear-
anos of duality, a8 F; H. Bradley put it, ia the essential condition of ethics and religion.”

—
3

SECTION 1L~ THE APPLICATION OF OERISY'S REDEHPTION
IN IT8 AOTUAL BEGINNING.

Under this head we treat of Unjon with Clirist, Begenemﬁon, Conversion
(embracing Repentance and Feith), and Justification. Much confasion
and error have arisen from conceiving these as occurring in chronological
order, The order is logical, not chronologicel. As it is only *in Christ™
that man is* 8 new creature” (2 Oor. 5:17) oris “justified” ( Acts 13:89),
union with Christ logically precedes both regeneration and justifieation ;
and yet, chronologically, the moment of our union with Ohrist is also the
moment when we are regenerated and justified. 8o, too, regeneration and
eonversion are but the divine and human sides or aspects of the same fact,
although xegenerataon has logical precedence, and man turns only as God
turns him,

Dorper, Glaubenslehre,s M(SMM, 1160), givee at this point an account of
the work of the Holy Bpirit In general. The Holy Spirit’s work, he eays, presupposce
the historical work of Christ, and prepares the way for Christ's return, ** Ag the Holy
8pirit ia the prineiple of union between the Father and the Son, 8o heis the pringfple of
union hetween God and man, Only through the Holy Spirit does Christ secure for him-
gelf those who will Jove him as distinet and free personalities.”” Regeneration and con-

version are not chronologioally separate. Which of the spolces of a wheel starts first?
The ray of Hght and the ray of heat enter at the same moment, Senaation and percep-

+ion ae not separated in time, although the former iy the gause of the latter,
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* Buppose a non-elastic tube extoudibg aoross the Atlantie. Buppose that the tube is
completely filled with an fncompressible fluid. Then there would be po interval of time
between the impulse given to the fiuld at this end of the tube, and the effect upon the
fluid at the other end.” Bee Hazard, Cougation and Freedom in Willing, 35-83, who
argues that cause and effoct are always simultaneous; else, in the intervening time,
therc would bo & canse that had no effect ; that ig, a eause that caused nothing ; that is,
& causs that that was not a cause. * A potential cacse. may exist for an unlimtfied
period without producing any effect, and of gourse may precede ita effect by any length
of time, But astual, effective canse being the exercise of a sufficient power, its effect
cannot be deiayed ; for, in that case, there would bo the exercise of a sufiicient power
to produoce the effect, without producing it,— involving the absurdity of ite being both
sufficient and insufioient at the same time,

“ A difienlty may here be suggested in regard to the fiow or progress of events in
time, if they are all simultaneous with their causes. This diffoulty cannot arise as to
Intelligent effort ; for, in regard to it, periods of non-uction may continually intervene ;
but if there are series of events and material phenomena, each of which isin turn effect
abd cause, it may be difficult to see how any time could slapse hetween the firat and
the last of the gerles, . . .. If, however, as I suppose, these series of events, or matertal
changes, are always effectod through the medium of motion, it need not trouble us, for
there i# precisely the same difficulty in regard to our conception of the motion of matter
from point to point, there being no spaoce or length between any two conseoutive points,
and yet the body in motion gets from one end of & long line to the other, and in thia
case this difficulty just neutralizes the other. . ... 86, even if we cannot conceive how
motion involvea the idea of time, we may perceive that, if it doea so, It may be # means
of conveying events, which depend upon it, through time also.”

Martineau, 8tudy, 1 :148-160—~* Bimultaneity does not exclude duration,” —aince each
causs had duration and each effect hag duration also. Bowne, Metaphysics, 108—* In
the gystem, the complete ground of an event never lies in any one thing, but only in &
complex of things. If a aingle thing were the sufficlent ground of an effect, the effest
would co¥ixist with the thing, and all effects would be instantaneously given, Hence
all events in the system must be viewed aa the result of the interaction of two or mote
things.”

The first manifestation of life in an infant may be in the lungs or heart or brain, hut
that which makes any and all of thege manifestations pogaibie is the antecedent life.
We may not be able to tell which comes firgt, but haviug the life we bave all the reat,
“When the wheel goes, all the spokes will go. The soul that i# born again will show it in
faith and hope and love and holy living, Regeneration will involve repentance and
fajth and justification and sanectification. But the one life which makes regeneration
and all these consequent blessings possible is the life of Christ who joing himself to us
in order that we may joln ourselves to him, Anne Reevye Aldrich, The Meaning: *
lost my life in losing love, This blurred my apring and killed its dove. Along my path
the dying roses Fell, and disclosed the thorns thereot. X found my life in finding God.
In ecatagy I kise the rod; For who that wins the goal, but lightly Thinks of the thorns
whereon he trod !

Hee A, A. Hodge, on the Ordo Salutis, in Princeton Rev., Merch, 1888 : 304321, Union
with Christ, says Dr. Hodge, ** is effeoted by the Holy Ghost in effeotual calling, Of thig
calling the parta are two: (a) the offering of Christ to the sinner, axternally by the
goapel, and internally by the fHumination of the Holy Ghost; () the reception of

Christ, which on our part 18 both passive and active. The pmive reception is that
whereby & apiritual principle 18 ingenerated into the human will, whence issues the
active reception, which is an act of faith with which repentance is always conjeined.

_The communion of benefita which results from this union involves: (¢) & change of
- gtate or relation, ealled justification ; and (%) a change of subjective moral character,

commenced in regeneration and completed through sanctification.” BSee also Dr.
Hodge's Populat Leotures on Theological Themes, 840, and Qutlines of Theology, 838-420.

H. B. 8mith, however, in his #ystem of Christian Theology, 18 more clear in the putting
of Dnion with Christ befors Regeneration. On page 502, he begins his troatmoent of the
Application of Redemption with the title: ¢ The Unlon between Christ and the indi-
vidual believer as effected by the Holy Spirit, This embraces the subjects of Justifica-
tion, Regeneration, and Sanctification, with the underlying topic which comes first to
be considered, Election,” He therefore treats Union with Ohrist ( 581-539 ) before Regens
eration (553-509). He saya Qalvin defilnes regeneration as coming tc us by participa~
tion in Christ, and apparently agreeg with this view (539 ),




UNION WITH CHRIST. 795

“This union [ with Chrigt] is at the ground of regeneration and justifioation ™ { 534},
“The great difference of theological systems comes out here. Binoe Christianity is
redempifon through Christ, our mode of concelving that will determine the character
aof our whole theological system ™ (388 ). *The unlon with Cbrist ix mediated by his
Spirit, whenoe we are both renewed and justified, The great fact of objsctive Chris.
tianity is incarnation in order to atonement ; the grest fact of subjective Christianity
is unton with Christ, whersby we receive the atonement " (537). 'We may add that this
unfon with Chriat, in view of which God eleots and t0 which God calls the sinner, is
hegun in regencration, completed in conversion, declared in justification, and proved
in sanctificetfon and perseverance,

I, Uwiow wire Omrmr.

The Seriptures declare that, through the operation of God, there iz con-
gtituted a union of the soul with Christ different in kind from God’s natural
and providential concursus with all spirits, as well as from all nnions of
mere sgsociation or sympathy, moral hkenesa, or moral mﬂuence,-—a union

1

8 not union with a system of doetring, nor with external religiovs
influences, nor with an organized church, nor with an ideal man,—but rather, witha
personal, risen, living, omnipresent Lord (J. W. A. Stewart)., Dr.J. W.Aloxander well
calls this dootrine of the Union of the Believer with Christ * the central truth of all
theology and of all religion.” Yet it receiveg Httle of formal recognition, either it
dogmatio treatises or in common religious expericnce, Quenstedt, 838-9i2, has devoted
a section to 1b; A, A, Hodge gives {0 it & chapter, in hig Outlines of Theology, 880 ag., to
which we are indebted for valuable suggestiona ; H. B, 8mith treats of it, not however
48 a separate topic, but under the head of Justification { Bystem, 531-539).

The majority of printed systeme of dooctrine; however, contain no chapter or saction
on Union with Christ, and the majority of Christians much more frequently think of
Christ ag a 8avior outside of them, than as s Bavior who dwellg within, This compara-
tive negleet of the doctrine 18 doubtless & redction from the exaggerations of g false
myaticism. But there is great need of rescuing the deotrine from neglact. For this we
rely 'wholly upon Scripturé. Dootxines which reason can neither discover nor prove
need large support from the Bible. It i8 a mark of divine wisdom that the dootrine of
the Trintty, for axample, is 80 inwoven with the whole fabric of the New Tegtament,
that the rejection of the formenr is the virtusl rejection of the latter. The dootrine of
TUnion with Christ, in ke manner, is tanght 80 variously and abundantly, that to deny
it 15 to deny inspiration 1tself. See Eahnis, Luth, Dogmatik, 3 : 447-450.

1. Seripture Representations of this Union,

A. Figurative teaching. It is fllnstrated : ]

_(a) From the union of a building and its foundation,

Bpk. 2:20-22— being YRil wpin the ouzdstinn of the-apostlee and proplets, Thrist esus kimsal? baing the diof
oorner siona ; i1 wham each swveral dnilding, fitly fraxed fogether, groweth into & koly tawypls in the Lerd ; in whom
ol are bailded together Bir » habitation of God in the Spistt; Gol, 8 17— "buildsd. wp in him "~ grounded
fn Christ as our foundation s 1 et 2:4, 5 —“atk whm , & living stons, vejected indeed of shen, hut
with God elect, privicus, Je aleo, as living stenes, &6 built up a spiritual house™ — each Hving stone in the
Christian temple is kept in proper relation to every other, and 1s made to do its part in
furnishing & habitation for Giod, only by being builf upon and permanently connected
with Christ, the chief corner-atone, . Px 113 : 53— " The stoms witich the builiars rejested Is heonme
the head of the corner ™' ; Ia. 88:16 —"Bebald, I lay iz Zion for o foendution & sions, s teled stons, & previons scrner-siene
of sure fonadation : he that balisveth ahall not be in heste.”

(3 ) From the union between husband and wife.

Bam, 7 4 - % ys als were made daed to the Lsw.through fbs body of Chrisk; that yu should bo Jeined to anether,
m&kh'hmmmmdﬂd,ﬂltwomigilhhgmmtuhﬁd"—hereunionmth(mmt
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is Hlustrated by the indissoluble bond that connects hushand and wife, and makes them
legally and organically one ; 2 O i ;8- “J axm jeslons over you with s godly jsslonsy : for I suponssd you
10 e hasband, that I might gresant you as & pare virgin ¢e Christ™; Bph§: 3L, 82~ “Por this oanse shell 4 matt
laave his Suther aud wolher, snd shall cleavs io hic wifs; and the two shall beoome ons flesh, This mysary is great:
Yt T pea it regard of Obrist andl of the akmreh " — Meyeor refers wwse 3 wholly o Christ, and sayn
that Christ jeaves father and motber (the right hand of God) and is joined to the
church as his wife, the twe constituting thenceforth one moral person, He malkes the
union tuture, however, — * For this enme gholl & man laave kis father and molher " — the consum-
mation Is at Christ's second coming. But the Fathers, as Chrysostom, Theodoret, and
Joroms, referred it more properly to the incarnstion.

Rov. 19: 7-"thnmrmgnﬁhnhmbhonme.mﬂhu wife hath smads hareelf roady™ ; 23117 " And the Spitls
and ke bride sy, Goms"; cf. In B4:5«~For by Maker is thing Imehand "; Jor, 3:80 — *Suroly ae & wile
trancheronsly departets from ber hushand, so Bave yo deali reatheconsly with me, 0 honso of Inruel, saith Jehoveh™;
Hos, $:2-5 — *or thalr mother hath played the harkt"— departure from God 18 adultery; the Smg of
Salowen, as Jowish interpreters have glways maintained, iz an allegorical poem describ-
ing, under the figure of marriage, the union between Jehovah and his people : Pani
only adopts the Old Testament figure, and applies it more precisely to the union of
God with the church In Jegus Chrlst.

(¢) From the union between the vine and its branches

Johs 15 :4-40+ *' xm the vins, yo are the branches : Es that hideth in me, and T in him, the sume bearsth mush
fruit : for apart from me Yo san do nething " —as God’s patural life is in the vine, that it way give
life to its natural branches, 40 God’s apiritual life i= in the vine, Christ, that he may
give life to his gpiritua) branches. The rocts of this new vine are planted in heaven,
not on earth ; and into it the half.withered branches of the old humanity are to be
grafted, that. they may have life diving, Yet our Lord doesnot say “I am the root.”
The branch 1§ not something outside, which has to get nourishment ouf of the root,—1t
iz rather a part of the vine, Ran.&:5—"if ws have bacome united with kim [ ovpdvres —* grown
together *— used of the man and borss in the Centaur, Xen., Cyrop., 4:8: 18], in the Hke-

nees of his death, we shall be also in the likenses of his reeurroction™; nm—“mmmmdmmmy .

nature 8 wild alive tres, and wast grafisd contrazy to vature into a good clive free™; Col, 2:6, 7 —* ko tharefors ye
received Christ Josuy tha Lord, so walk iz iz, rooted and buildsd ¥p in him " — not only grounded in Christ
as our foundation, but thrusting down roots into him as the deep, rich, all-sustaining
soil, Thiz union with Christ 18 coneistent with individnality ; for the graft brings forth
fruit after 148 kind, though modified by the tree into which it Is grafted.

Bishop H. W. Warren, in 8. 8, Times, Oct. 17, 1801 —* The lessons of the vine are
intimacy, likeness of nature, continuous impartation of life, fruit. Between friends
there is intimacy by meana of modia, such as fopd, presontd, care, words, soul looking
from the eyes. The mother giver her liquid flesh to the babe, but such intimaoy soon
cesses. The mother is not rich enough in iife continuously to feed the ever-enlarging
nature of the growing man. Not so with the vine, If continuously feeds. Its rivers
growd all the banks. They burst out in leaf, blossom, clinging tendrils, and fruit,
everywhere. In natire a thorn gratted on a pear tree bears only thorn. There is not
pear-life enough t0 compel change of its nature. Bui n wild olive, typical of depraved
nature, grafted on s good olive tree finds, contrary t0 nsture, that there is foroo
enough in the growing stock to change the nature of the wild solon,"™

{2} From the union between the members and the head of the body.

1 for, 8:15, 19— "Xaow yo ok $het. yoor bodies are members of Christ?, ., . Xnow yo net that your body in s
templa of the Holy Byixit whith is in you, which yo have from God 7™ 12:12-~—Por us the body i ons, and hath
many membere, and &1 the members of the body, being many, are cns hody ; so also iy Chrisi " — here Christ is
tdentifled with the church of which he is the head; Npk, 1:33 28 — *'ba put all things in subjsckion
undar bis feet, and gave him to ba head over all things to the churck, which i his hody, the fuiness of him that Allsth
all in all ¥ - as the members of the human body are united to the head, the source of
thedr aotivity and the power that controls their movements, 8o all believers are meme
bera of an invistble body whose head 18 Christ. Bhall we tie a string round the finger
to keep for it ite own biood ? No, for all the blood of the body I8 needed to nourish
one finger. Bo Christ 18 “hed over ol things o [ for the benefit of ] ike dharch ™ ( Tyler, Theol.
Greek Poets, preface, i), *The church is the fulnoss ( wAjpwjs )} 0f Christ; as t was
not good for the firet man, Adam, to be alone, no more was it good for the second meut,
Chrigt* (0. H. M.). Bph 4:15 18--"grw up in all things ink kim, who it the hesd, sven Christ; from
whom all tho body . . . . makoth the ineveass of the body unte the building up of itaelfin Jove™ ; 6: ﬁ.m—-“fwnﬁ
mmb;:;;hAmM ; bt aonriskefl 2pd cherisheln 1t aven s Gurist alse the oanreh; heuwﬂlwmm-
de n
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(¢) From the union of the race with the source of ita life in Adam,

Rote 5: 18 3 — “ag throtigh oze man ein entersd into the wirld, sud death thvough ein .. . . that, ax gin reigned in
doath, sven 80 Tuight graoe relgn throngh righteoususss wito ebernal 1ife through Jeeus Oheist one Toed * § 4 Gor, 1622,
45, 49~ ' 25 in Adam sl dis, #0 also in Chirist shadl a1 be made alive , , ., The drst man Adam beose & lving scul,
The last Adam becania & lifa-giving Spirit . . . . 25 we bave borma the image of tha sarthy, v akall alsc bosr ihs image
of the haavenly "' —ag- the whole race 1s one with the first man Adam, in whom it fell and
from whom 1t hias derived a corrupted and guilty nature, o the whole race of believers
constitirtes 6 hew and restored humunity, whose jufiified and purified natureis derived
from Chifst, the second Adam. €. Gen 3:83— “This s now bane of my hanes, and flesh 4f sy flech : she
shall bo ealisd Woman, becanss she waz taken out of Msn ™ — here O, H. M, remarks that, ag man is firet
croated and then woman fs viewed in and formed ont of him, so_itiswith(}hﬂstmd
the church, *We are members of Christ’s body, because in Christ we have the prinet-
ple of our origin; from him cur life arose, just ag the life of Eve was derived from
Adam .. .. The church ig Chriat’s helpmeet, formed out of Christ in his deep sleep of
death, a8 Eve out of Adam ....The church will be nearest to Christ, as Eve was to
Adam.” Because Chriat i the source of all spiritual life for his people, he is calied, in
Ie. §: 6, * Rvechuting Pether,” and It 18 satd, in In 53:10; that “he dhell see hia seed” {802 pege 950).

B. Direct statements.

{a) The beliover is said to be in Chriat.

Legt we should regard the fignres mentfoned above as merely Oriental metaphors,
the fact of the bellever’s unfon with Christ is asserted in the most direct and prosaic
manner., Jokn ;80— “yainme™; Bom, 6:1f —'*alve unts Sod {n Ohrist Jesus'; §:1 = *po oundemuation
to them that are in Chried Jegus ™ ; B Oor, 5:17 -— % 5f any'man is in Christ, ho i & new areature™ ; Bph 3 : 4 — * chome
us in him before the foandatlon of the world ™ ; #1413 — *“now in Chriat Jeras ye that orioe were fur off are made nigh in
thy bicod of (hrist™ Thug the believer is eald to be #in (hrist " a8 the element or atmosphere
. which surrounds bim with its perpetual pressnoe and which congtitutes his vital breath ;
in fact, this phrase “inChrit,” elways meaning * in union with Christ,” is the very key

to Paul’s episties, and to the whole New Testament. 'The fact that the heliever isin-

Christ I8 symbolized in baptism ; wo are “bepisd injo Grist" (Gal 3:27).
(&) Ohrist is said to be in the believer.

John 1480~ "1 in yout " ; Rom, 8:9—""yo are nok in the flesh bub fn the Spirit, 12 s0 bo thal the Spirit of Gok
dwalleth in you, But if sny man hath not tho Spirit of (heist, be is none of his " — thint, this Spirit of Chuist ia

Christ himaelf, is shown from veree 10— * And f Christ is it you, the body is demd bessuse of sin; hut the .

wpirit is Fife booatse of rightasnmness " ; Gal. 3: 20 — #1 kave heen erucilsd with Christ; and it is x0 longer T thad Hve,

but Ghris liveth 14 30" - here Christ is sald t0 be in the belever, and so to live his life

within the béliever, that the Iatter can point to this as the dominating fact of his
experience,— it 15 not 8o much he that Hvee, as it ia Christ that lives in him, The fact
thet Christ is In the believer is aymbolized in the Lord’s supper: “The bread which we hrmk,
i ot poctinipotion ix the body of Christ?" (1 ok 10:18),

(¢} The Father and the Son dwell in the believer.

John 14:20 — 1 & man Jove 14, ke will kesp my word: mﬂnjhﬁuwﬂlhnhun,mdﬂwﬂlmm
kim, and meke our abods with kim " ; of. 10-— “Believest thou not that I am in the Father, and tha Pather in me 7 tie
words that I sy wto you I speak ot from mysalf: but the Father abiding in me dosth his works” —the Father
and the Son dwell in the bellever; for where the Bon is, there always the Fether must
be also, If the union between the believer and Christ in Jobn 14: 43 18 to be interpreted
a8 one of mere moral infinence, then the union of Christ and the Father in Joha t4:10
must also be iuterpreted as & union of mere moral influence, Sph 8: 17— that Christ may
dwell in Jour bearts through aith ° ; 4 John 4:16 — “ho that abideth 1n love abideth in God, end God abldetd fn kim."

( d) The believer haa life by partaking of Ohrist, s Ohﬂsthnahfeby
partaking of the Father,

Jobn G258, 56, 67~ * Rxowpt ye eet the fesh of ihe Sou of man and drink his biood, yo bave wet life in yonrmives
+va. Hothat extoth my fusb and drinketh 1my blood abideth in me, and I in him, Ag the living Father ssnt me
04 T Hve bocanss of the Father, 30 be that enteth me, be also sball live bocanss of ms™ —the believer has life
by partaking of Christ ina way that may not inappropriately be compared with
Christ's having life by partaking of the Father. 1 0or. 10: 16, 17— *1he sup of bluing whiss wa
blecs, 1a it 1ot & oommunion of the blood of Christ? The braad which we break, is it not & coamunion of the bodysw
Ml?"*hmeﬁﬁhﬂmhd&dﬂelmﬂsﬂupwmmmmwam
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bol, the soul's actual participation in the lfe of Christ; and the margin properly
transiates the word xewwwris, not “communion,” but * participstica.” Cf. 1 John 1:3—"our
followskip (cocwwwin) is with the Father, and witt his 8on Jesms Obris” Foater, Christian Life and
Theoclogy, 216-—** In John 6, the phrases cail to mind the anolent form of sacrifice, and
the partisipation therein by the offerer at the sacrificial meal, —as at the Passover.”

(e) All believers are one in Christ.

Tohn 17 ; 21-23 — "{hut they may ol bo ono; svem aa thou, Faher, sré in ma, snd I in thee, that they also may be in
us: that the world way belisve that thou didet send me, Aud the glory which thou hasi glven ms I bave given unte
thom ; that thay may be onp, even as we &Te otia ; 1 in them, and thou in me, that they may be parfected into one ™ —
all pelievers ave one in Christ, fo whom they are severally and collectively united, as
Christ himself is one with God.

(/) The heliever is made partaker of the divine nature,

B Pt 414 "“that throngk thess [ promises ] yo msy bewme partakers of the divine natare™ —not by
having the esgence of your humanity changed into the essence of divinity, but by
having Christ the divine 8avior continually dwelling within, and indissoiubly jolned
1o, your human soule.

{g} The believer is made one spirit with the Lord,

1 for, 647 " bo that is joined wnip the Lord 19 one spirit'’ — human nature 18 8o interpenetrated
and energized by the divine, that the two move and act 83 one; ¢f, 19— “Inew y» not that
your body is & temple of the Holy Spirit whish i In you, whish ye havs fram God 7™ Bom. 8:26 — “the Splrit xlso
belpeth our infirmity : for we know not how to pray ag we cught; but the Bplrit bhivessl! maketh intarescdon for us
with grostings which cannct be uttersd " — the Spirit is 80 near to us, and so ohe with us, that
our prayor is catled hig, or rather, his prayer bécomes ours. Welsas, in his Life of Jesus,
says that, In the view of Beripture, humsan greatness does not consist in & man's pro-
ducing everything in a natural way out of himself, but in possessing perfect receptiv-
ity for God's greatest gift. Therefore God's Bon receives the Spirft without measurs;
and we way add that the bellever in like manner receives Christ.

2. Nature of this Union.

‘We have here to do not only with a faot of Iife, but with & unique rela-
tion between the finite and the infinite, Our deseriptions ust therefore
be inadequate. Yet in many respects we know what this union is not; in
certain respects we can positively characterize it

It should not surprise us if we find it far more difficuit to give s sclentifio definttion
of this ynion, then to determine the fact of its existence, It i3 2 fact of Hie with
which we have to deal; and the secret of life, even in itk lowest forms, no philosopher
hag ever yet digcovered, The tinlest flower witnesses to two facts: first, that of ia
own relative independence, as an individual organism ; and secondly, that of fta ulti-
mate dependence npon & Mfe and power not ita own. S50 every human soul hag its
proper powers of intellect, affection, and will ; yet it lives, moves, atd has its being in
God (s i7: M),

Starting out from the truth of God’s omnipregence, it might seom ag it God's indwelt-
ing in the granité boulder was the last imit of hia union with the finite, But we see
the divine intelligence and goodness drawing nearer to us, by successive atages, in
voegetable life, in the antmal ereation, and in the moral nature of man, And yet there
are two stages beyond ail these: first, in Christ’'s unfon with the believer; and seo-
ondly, in God's union with Christ. If this union of God with the believer be only one
of several approximations of God to his finite creation, the fact that it is, equally with
the others, not wholly eomprehengible to reason, should not blind us either to its truth
or to ite importance,

It 18 easler to-day than at any other previous period of hisgtory to balieve In the union
of the believer with Christ. That God 1s immanent in the universe, and that there is s
divine element in man, is familiar to our generation. All men are naturally one with
Christ, the immanent God, and this patural union prepares the way for that spiritual
union In which Christ Joing himself to our faith, Campbell, The Indwelting Chriat, 131
= “In the immanence ¢f Chrigt in nature we find the ground of his immanence in
human nature. . . . A man may be out of Chrisi, but Christ 1s never out of him, Those
who banigh him he does not abandon.” John Caird, Fund, Ideas of Christianity, 2 : 283~
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288 —* God is united with nature, in the atoms, in the trees; tn the planets. Smenceis
seeing nature full of thelife of God. God js united to man i bhody and goul, The
beating of his heart and the veice of consclenoe witness to God within, God eleeps in
the stons, dreams in the animal, walkes in man.”

A, Negatively, — It is not :

{a) A merely natural union, like that of God with all human spirits, —
84 held by rationalista.

In our physical life we are consaious of another life within us which is not subject to
our willa: the heart beata involuntarily, whether we slesp or wake, But in our spirit-
ual life we are sti)l more consofous of a life within our life. Even the heathen said:
* Est Deus in nobis; agitante calesoimus fllo,” and the Egyptans held to the tdentifi-
cation of the departed with Osiris (Renouf, Hibbert Lectures, 185). But Paul nrges
ud to work out our salvation, ipon the very ground that “it is God thet warketh” in us,
“Yoth 1o will snd to werk, for his good pleasure ™ (Fhil, 2: 48 13). This life of God in the soul 1y the
life of Christ. .

The movement of the electrio car cannot be explained simply from the working of
its own motor apparatus. The electric current throbbing through the wire, and the
dynamo from which that energy proceeds, are needed to explain the resnlt. In lke
manner we need a spiritual Christ to expiain the spiritual sctivity ot the Chriatian,
A, H, Btrong, Sermon before the Baptist World Congress in London, 1905 — ** We had
in America some years ago a steam engine all whose working parts were made of glass,
- The steam came from without, but, being hot enough to move machinery, this steam
was itself fnvisible, and there was presented the eurious speoteole of an engine, trans-
parent, moving, and dolng important work, whils yet no cause for this activity was
perceptible. - 8o the church, humanity, the universe, are all in constant and progreesive
movement, but the Christ who moves them 15 invisible. Faith somes to believe where
it cannot see, Tt jolns itself to thiy inviaible Christ, and knows him ag its very life.”

{5) A merely moral union, or union of love and sympathy, kike that
between tencher and scholar, friend and friend, — as held by Socinians
and Arminigns, -

There ig a rmoral union between different souls: § Sam. 18:1— “the sonl of Jonathan was knit
with the sogl of David, and Jonakhan leved hiz as his owt sotl ’ —here the Vulgate has : * Anims Jona.
thee agglutinate Davidl.,” Aristotle calls friends * one soul.” 80 in s higher sense, in
Aot 4:32 the early believers are sald to have been “of ons hesrt and mul” But tn Jehn {7:2,
25, Chrigt’s union with his psople 18 distingnished from any mere union of love and
sympathy: “thai they may all bs one; even ax thotr, Patker, art in me, and I in thee, that they alss toay badn s ;
« « o « thet the Jove wherswith thou lovedst me may be in them, and I in them,” Jesus’aim,in the whole of
hig last discourse, is to show that no mere unfon of love and sympathy wiil be suf-
ficlent : “apart from me,” he says, “ye an do nothing” {Jobn 15:5), That his disciples may be
vitally joined to hirusel?, is therefore the subject of his last prayer.

Dorper aays wall, that Artoinianism (and with this doctrine Roman Catholics and the
advocates of New School views substantially agree) mekes man a mere tangent to the
circie of the divine nature. It hasno iden of the interpenetration of the one by the
. other, Butthe Lutheran Formula of Concord says much more correctly: “ Damua-
mug sententiam quod non Deud ipse, sed dona Del duntaxat, in eredentibug habitent.'

Ritschl presents to us a higiorical Christ, and Pflelderer presents to s an ideal
Chrlat, but neither one gives us the Hving Chrigt who i3 the present spiritual life of the
hellever, 'Wendt, in his Teaching of Jesus, 2: 310, comes equally far short of & gerlous
interpretation of our Lord’s promise, when he gays: **This union to his person, as to
Ite contents, is nothing elge than adherence to the mesgage of the kingdom of God
brought by him." It i8 not enongh for me to be wmerely 4n touch with Christ, He
muat coms to be * not so far as even to be near,” Tennyson, The Higher Panthelsm :
* {loser ig he than bresthing, and nearer than hands or feet,” William Watson, The
TUnkaown God: “ Yee, in my fleeh his Spirit doth flow, Too near, too far, for me to
know.”

{e¢) A onion of essence, which destroys the distinet personality and sab-
sistence of eithey Christ or the homan spirit, —as held by many of the
mystice. .
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Ma; y of the mystios, ag Schwenlfeld, Waigel, Scbastian Frank, held to an sssendial
unfon between Christ and the believer. Oue of Weigel's followers, therefore, could say
to anther : * I am Christ Jesus, the living Word of God; I have redeemed thee by my
ainlesp guiterings.” We are ever to remember that the fndwelling of Christ only puta
the baliever more completely $u possassion of himself, and makes him more conseious
of his own personality and power. Unilon with Christ must be taken in conneetion
with the other truth of the persomality and sotivity of the Christian; otherwise it
tends to panthelsm. Martinean, Study, #:100—* In nature it {s God's irnmanent life, in
moralg it is God's transcendont 1ife, with which we commune,”

Angelus Sflesius, a German philosophical poet (1824-1677), n.udmiomly wrotes *1
Enow God cannot live an inastant without me; He must give ap the ghost, iIf Ishoald
cense to be,” Lowde, a disciple of Malebmnche. used the phrase * Godded with Goq,
and Chyisted with Christ,” and Jonathan Edwards, in his Religious Affections, quotes
it with disapprobation, saying that * the saints do not becomse actusily partakers of the
divine essence, as would be inferred from this abominable and bissphemous language
of heretics’ { Allen, Jonathan Edwards, 224). *8elf 8 not & mode of the divine:itisa
principle of isolation. In order to religion, I must have & will to gurrender.... Our
wiils are ours, to make them thins.". . . . Though the self is, in Knowiedys, a principle of
unification ; in existence, or metaphysically, it is 8 principle of isola! " (Beth).

Inge, Chrlstian Mysticiam, 30— Some of the mystics went astray by teaching a veal
substitution of the dlvine for hurean nature, thus depersonalizing rman — a fatel mistake,
for without human personality ‘we cannot conceive of divine personaiity.” Lyman
Abbott: “In Christ, God and man are united, not as the river is united with the sea,

losing itg personality therein, but as the ochild 1s united with the father, or the wife with
the husband, whose personality and individuslity are strengthened and Increased by
the union.” Here Dr, Abbott's view comes ag far short of the truth ag that of the
mystics goes beyond the truth. As we shall see, the union of the bellever with Chriat
i8 u vital union, surpaseing in ite intimacy any union of souls that we know. The union
of child with father, or of wife with busband, is only a polnter whick hints very
imperfectly at the interpenetrating and energizing of the human spivit by the divine,

(d) A union mediated and conditioned by participation of the sscra-
ments of the church,—as held by Bomamshs. Lathersns, and High-Church
Episcopaisns.

Perhaps the most pemtciouu miginterpretation of the nature of this union ia that
which conosives of it as & physical and material one, and which rears upon this basis the
fabric of a sgacramental and external Christianity. It 1s sufficient here to say that this
tmion cannot be mediated by sacraments, since sacraments presapposs it as already
existing ; both Baptism and the Lord's Supper are designed only for helievers, Only
2aith recelves and retains Christ ; and faith 1s the nct of thesoul grasping what is purely
invisibleand supersenaible : not the act of the body, submitting f0 Baptism or partaking
of the Bupper.

‘Willlam Linocln: * The only way for the believer, if he wanta to go rightly, 1a to
remember that truth 18 alwaye two-sided. If there is any truth that the Holy Spirit
has specially pressed upon your heart, if you 4o not want to push it to the extremse,
sk what is the connter-truth, and lean a little of your weight upon that ; otherwise, it
you bear 8o very much on one 8ide of the truth, there is g danger of pushing it intoa
heresy. Heresy means selected truth; it does not mean error ; heresy and error ars
very different things. Heresy i8 trutk, but truth pushed into undue Importance, to the
digparagement of the truth upon the other gide.”? Heresay ( aiprows ) w an aot of choloe,
the picking and choosing of & part, instead of comprehensively embracing the whola
of truth, Bacramentarians subatitute the symbol for the thing symbolized.

B, Positively.—Itis:
{a} An organie umon,--m whick we become members of Christ and

partakers of hiy bumanity..

Kantdeﬂneemorg@m,uthatwhmwtammdpmmﬂymmamdmd. The
body is sn organism ; sincethe Hmbs exiat for the heart, and the heartfor the mbs. Bo
each member of Christ's body lives for him who ia the head ; and Christ the head equally
lives for bls mombera; Bph. 5:29, 30— “20 xa ever hated Lis own flesh ; but neorisheth xad chorishoth it
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~ #7om 89 Christ albs the ohtoreh ; batwse wa ars membars of his body.” The train-despatoher is & symbol
of the concentration of energy ; the switchmen and conductore who receive his orders
" are symbols of the localization of force ; but it Is all one organic system.,

(%) A vital gnion,—in which Ghrist’a life becomes the dominating prm
ciple within s,

. This union iz 4 vital one, in distinction trom any union of mere juxtaponition or
external Influerice. Christ does not work upon us from without, as one separated from
us, but from within, s the very heart from which the life-biood of our spirits flows.
Soo Gal. 8 : B0+= "1} 55 20 longer T that Live, rad Obrist liveth in me: and that Hfe whith T now live in the fash I live
o faith, the faitk whith is in the Som of God, who Joved me, and gave himself np for me;” Gl 8:8, due'iTor yo
diad, and your 1ifs 1u hid with Qurist Su God.  When Ohrist, who {9 enr Lifa, skall be manifested, then ahall yo aleo with
him be manibted in glory." Christ's life 1g not corrupted by the corruption of his members,
any tore than the ray of light is defiled by the fiith with which 15 comed in contact.
‘We may be unconacious of thia union with Christ, as we often are of the cirgulation of
the blood, yet it may be the very source and condition of our life.

{e) A epiritual union,wthatis,aunionwhosesouroeandauthoristhﬂ.

Holy Spirit,

By & spiritual union we mean & union not of body but of spirlt, —a union, therefore,
which only the Holy 8pirit originates and maintaing, Rom, 86, 10— * ys ave not in the flsch bt
in tha Splrit, #f so be that the Spirit of God dwallath in you, Bus if axy zsan hath nok the Splrit of Christ, be Is Tone
ofhis dnd A€ Christ fn n you, the body s dend Decanee of tin; but the epirit i Kls beeanue of rightsxans.® The
fodwelling of Christ involves a continusl exercise of efficient power., In Fph 3:16 17,

*strmpgthimed with power torotigh kia Bpirit in the inwwrd man " {8 immediately Tollowed by “ tht Ohulst
may dwall in yeur basrts throngh 5"

{(d) An indissoluble unicn,—that is, & anion which, oonmaﬁenﬂy mth
Christ's promise and grace, can never be dissolved.

Mok 23:30—*Jo, T am wikh you slwxys, oven wuto the end of the world "' ; Tohn 10 38— * they shall wover pizish,
a2 no-ons shal! aoaich them cnt of my hand " ;Rom., 8: 85, 88~ “'Who uball separsie us from the Jove of Christ?
o« » » » D0 haight, Bor depth, Mot axy other ereatnry, shalt ba sblo to separete us frum tho love of God, which is fn
Ohrfet Jostus ot Lord "5 1 Thews, 4:14, 17— than aleo that wro fallen aglosp in Joena will God bring with him, . ., .
than we Shat are alive, thak are Ioft, shall logether with thom T canght up in e civads, to-tmesh the Lord In e wir:
and p0 shall we ever be witk the Tord'”

Chrlst’s omnipresence makes 1t possible for bim to be united to, and to be present in,

each believer, as perfectly and fully as if that believer were the only one to recelve

Christ’s fulness, As Chrigt’s omnipresence makes the whole Christ present in every
place, each believer baa the whole Christ with him, as his gource of atrength, purity,
iife; go that each may say : Christ gives all his time and wisdom &nd care to me. Such
# union ag this lacks every elemext of Instability. Onoe formed, the union s indis-
soluble. Mmottheﬁaofmthmmdelyhmkon.—uotsowmhourunionmth
Christ,— that endures forever.

Sinoe there 18 now an urichangeabie and divine element in us, our salvation depends
. #0 longer Bpon ourunstable wills, bat upon Chrikt’s purpose and power. By temporary
declension from duty, or by our causeless unbelief, we may banish Christ to the barost
and most remoto room of the spul's house; but he does not suffer us wwholly to exclude
him; and when we are willing to unbar the doors, he s still there, ready to ill the
whohmmdmmmnlhtandlwe.

- {e) An inscruteble union,—mystical, however, only in the sense of sur-
passing in its intimacy and valne any other nnion of souls whish we know,

This union is inscrutable, Indeed ; but it i not mystical, in the sense of helng uniotels
ligible to the Christian or beyond the reach of his experience. If we call it mystical at
all, it shonld be only because, in the intimacy of its communion and in the tranaforme
ing power of its influence, it surpasses any other union of sonls that we know, and o
cannot be fully deseribed or understood by earthly analogies. Bph. §: 83— This mystary is
great: bk Lpesk f vegard of Oheiet and of the shrirch ; Gol. 1 : 87 —*tha riches of the glery of (is mystery wmong
the Gontiler, which ig Chrixd in you, the hops of glory."

fee Diman, Thelstic Argument, 380—**Ag physical seience has brought us to the cons
dluaion that back of all the phenomena of the material universe there lies an invisibhe
mimnoﬂmmﬂmtthenstmmmumnte}ybam to voe all-pervad~
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$ug force in which the unity of the physical nniverse consists; and as philosophy has
advanced the rational conjecture that this ultimate all-pervading force is simply will-
foree; so the great Teacher holds up to us the gpiritual universe as pervaded by one
omnipotent life—a life which was revealed in him as its highest manifestation, but
which {g shared by all whe by faith beoome partakers of his nature. He was Son of
God ; they too had power to become suns of God. ‘The Incarnation {8 wholly within
the natural course and tendency of things. It was prepared for,it camse, in the fulness

- 0f timed, Chyigt's life 18 not something sporadic and individual, having its gource in

the personal conviction of each diseiple; it implies a real connection with Christ, the
head. Behind all nature there is one foree ; behind all varieties of Christian Hfe and
character there 1s one apirituat power. All nature is not inexrt matter,— it is pervaded
by & Hving presence. So ail the body of believers live by virtue of the all-working
8pirit of Christ, the Holy Ghost.”” An epitaph at Silton, in Dorsetshire, reads: * Hero
liea a plece of Christ — o star In dust, A vein of gold, a china dish, that must Be used in
henven when God ahall feed the Just.” )

A, H. 8trong, in Exeminer, 1880 * Buch is the nature of union with Christ,—such I
mean, i3 the nature of every believer’s union with Christ. For, whether be knows it or
not, every Chrisilan has entered into just such a partnership ag this. It is this and this
only which constitutes him a Chrigtian, and which makes possible s Christian charch,
Weo may, indeed, be thus united t© Christ, without being fully consclous of the real
nature of our relation to him. We may actually possess the kernel, whils as yet we
have regard only to the shell; we may seern to oursetves to be united to Christ only by
an external bond, ‘while after all it is an Inward and apiritual bond that makes us his.
God ofton reveals to the Christinn the mystery of the gospel, which 1s Christ in him the
hope of glory, at the very time that he i3 seeking only some nearer access to a Redeemer
outside of him. Trying to find & union of cobiperation or of gympathy, he is amazed to
learn thaf there i3 aiready established aunion with Christ more glorfous and blessed,
namely, & union of 1ife; and 80, ke the miners in the Rooky Mountains, while he is
looking only for silver, he finds goid. Christ and the believer have the same life. They
are nob separate persons linked together by some temporary bond of friendship,— they
aro united by a tie as close and Indissoluble ag if the same blood ran in thefr veins, Yet
the Christian may never have suspected how intimate a union he has with hiy Savior;
and the firet understanding of this {ruth may be the gateway through which he passes
into a holier and happier stage of the Chriatian life.”

80 the Way leads, through the Truth, to the Life (finfé:8). Apprehension of an
external Savior prepares for the reception and experience of the internal Bavior.
Chrigt i8 firat the Door of the sheep, but in him, after they have once entered in, they
find pasture (Jehnf0:7-?). On the nature of this union, see H. B, Bmith, System of
Christian Theology, §8i-539; Baird, Eiohim Hevealed, 801; Wilberforce, Incarnation,
208-272, and New Birth of Man’s Nature, 1-8h Per contro, see Park, Discourses, 117-138,

8. Consequences of this Union as regpects the Believer,

‘Weo have seen that Christ’s union with baomanity, at the inearnation,
involved him in all the legal liabilitics of the race to which he united him-
salf, and ensbled him so to assume the penalty of ite sin as to make for all
men & full satisfaction to the divine justice, and to remove all external
obstacles to man’s return to God. An internal obsfacls, however, still
remaing — the evil affections and will, and the copsequent guils, of the
individual soul. 'This last obstacle also Christ removes, in the case of all
his people, by uniting himself to them in a closer and more perfect manner
than that in which he is united to humsnity at large. As Ohrist’s union
with the race secures the objective reconcilistion of the race to God, so
Christ's union with believers secures the subjective reconciliation of
beliavers to God. :

Io Baird, Elohim Revealed, 607810, in Owen, on Justification, chap. 8, in Boston,
Covenant of Grace, chap. 2, and fn Dale, Atonement, 265-440, the union of the belever
‘with Christ is made to explain the bearing of our sine by Christ, As we have seen in
our dlscugsion of the Atonement, however (page 750), this expleing the opuse by the
effect, and impliea that Christ died only for the elect { ses review of Dale, in Brit. Quar,
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Rev., Apr. 1876:221-225), It is not the union of Christ with the bellever, but the unton
of Christ with humanity at large, that explains his taking upon him kaman gullt and
penalty.

Arnnesty offered to s rebellious oity may be complete, yet it may avail only for those
who surrender. Pardon secured from & Govérnor, upon the ground of the gervices of
an Advocate, may be effectual only when the conviet acoepts it,— there 18 no hope for
bim when he tears up the pardon. Dr. H. E. Robins: *“The judicial declaration of
acquittal on the ground of the death of Chrigt, whick comes to all men (R 5:18), and
into the benefits of whichk they are introduced by natural birth, 18 inchoate justifica-
tion, and will become perfected justification through the new birth of the Holy 8pirit,
unlegs the working of this divine agent i resisted by the persenal moralaetion of those
who are lost.”” What Dr. Robins calls * inchoate justification™ we prefer to call * ideal
Justification * or * attainable justification.” Humanity in Christ is justified, and every
mewmber of the vace who joins himself to Christ by faith participates in Christ's juatifi-
cation. H. E. Dudley: * .Adam’ssin holds usall down Just as gravity holds atl, while
Chrlst's righteousness, though secured for all and accessible to all, involves an effort of
will in elimbing and grasping which not all will make.” Justification in Christ is the
birthright of humandty ; but, in order to possess and enjoy it, aach of us must clafm
and appropriate it by faith.

R. W, Dale, Fellowship with Chriat, 7 —* When we were created in Christ, the for-
tunes of the human race for good or evil became his. The Incarnation revealed and
fulfilled the relations which already existed between the Son of God and mankingd.
From the begiuning Christ bad entered into fellowship with us, When we sinned, he
remained in fellowship with us still. Our miseries [ we would add : our guilt J * wers
his, by his own ehofee. . , . His foliowship with us is the foundation of our fellowship
with him, . . . When I have discovered that by the very constitution of my nature
Iam to achieve perfection in the power of the life of Another — who f3 yet not Another,
but the very ground of my being—it ceases to be incredible to ma that Another—who
18 yot not Another —should be the Atonement for my sin, and tbat his relation to God

‘shonld determine mine.™

A tract entitled “The Seven Togethers” sums up the Scripture testimony with
regard to the Consequences of the believer's Union with Christ: 1. Crucified together
‘with Chrigt —¥al. 2: 20 ~ quyecravpupa, 2, Died together with Christ — Col, 2:20 — dweddvere.
8. Buried fogether with Christ—Bem. 6:4— svrerédmper, 4. Quickened together with
Chriat— Eph, £:b~=gwvedwomoineer. 5. Raised together with Christ——{ol 8:1--cvynyépdnre,
8. Bufterers together with Chrigt —TRom 3: 17 —ouvpwioyoper, 7. Blorifled together with
Christ —Rom. 8:17—ovvdofasdiuer. Union with Chrigt results in common sonship, rels-
tion to God, character, iInfluence, and destiny.

Ympexfect apprehension of the believer’s union with Christ works to the great injury
of Christian doctrine, An experience of union with Christ first enahbles us to under-
stand the death of sin and separation from God which has befalien the race sprung
from the first Adam, The life and liberty of the children of God in Christ Jeguashows
ua by contrast how far astray we had gone. The vitel and organie unity of the new
06 sprung from the second Adam reveals the depravity and disintegration which we
had inherited from our Airst father., We see that as there 18 one gource of spiritual fe
in Christ, go there was one source of corrupt life in Adam ; and that ag we are Justified
by reedon of our oneness with the justified Christ, 50 we are condemned by resson of
our onenesy with the condemned Adam.

A. H. Btrong, Christin Creation, 176~ *If it is consistent with evolotion that the
physical and natural iife of the race should be derived from a single source, then it is
equally conafatent with evolution that the moral and apiritual lifs of the moe should
be derived frotn g singla gource, Scripture is stating only soientific fact when it seta
the second Adam, the head of redeemed humanity, over againgt the first Adam, the
head of fallen humanity. We are told that evolution should give us many Christs.
‘We reply that evolution has not given us many Adame. Bvolution, as it assigns to the
natural head of the raoe a supreme and unigue position, must be conslatent with itself,
and must assigh a suprems and unique position to Jesus Christ, the spiritual head ot
theraco. Apg there was but one Adar from whom all the natural Hfe of the race was
derived, so that there can be but one Christ from whom gl the spiritual life of the
race is derived.”

The consequences of unjon with Christ may be summarily stated as

follows : .
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{ &) Union with Christ involves a change iz the dominsnt affeetion of
the soul, (hrist’s entrance into the soul makes it a new creaturs, in the
sense that the ruling disposition, which before was sinful, now becomes

‘holy, This change we call Regeneration.

Rom, 8:8— *Far the law of the Spirit of 1ifs in Ghrist Jesos meds me fhes fom the law of sin and of desth™ ; £ Gor,
547 — “1f any man s In Ohrist, ho I8 & now aresture™ (marg, —‘“thero 1 & new oroation ); Gel 1:15, 16— it
was the good, plemsnre of God , o . o roveal his Son in me "' ; Bph, 2130 —*Tor wo are bis workmanship, erated in
Christ Jesus for good works” A8 we derlve our old nature from the fivet man Adam, by birth,
80 we derive a new nature from the gocond man Christ, by the new birth. Union with
Christ 18 the true * transfosion of blood.” * The death-struck sinner, like the wan,
anpmis, dying invalid, 13 saved by having poured into hia veing the healthier bliood of
Christ* ( Drummond, Naet. Law in the 8pir, World )., God regeneraies the goul by unit-
ing it to Jesus Christ.

In the Johnston Harvester Works at Batavia, when they paint their machinery, they
do it by immersing part after part in a great tank of paint, — so the painting s ingtan-
taneous And complete. Our baptiam inte Chriat is the ontward picture of an inwerd
jmmersion of the goul not only into his love and fellowship, but into his very life, so
that in him we become new creatures (2 0. 5:17), As Miss Sullivan surrounded Helen
Eallar with the influenice of her gtrong personality, by intelligence and gympathy and
determination striving t0 awaken the blind and dumb soul and glve it Hght and love,
w0 Jesus envelops us, But his 8pirit is more encompassing and more penetrating than
any human mfluence however powerful, because hia life ig the very ground and prin-
ciple of our belng, ] .

Tennyson: * O for a man to arise in me, Thai the man that I am may cease to be1"
Emersott: “ Himself from God he eould not free; He bullded better than he knew."
Religion is not the adding of & new department of aoctivity as an adjunct to our own
Hfe or the grafting of & new method of manifestation upon the old. It is rather the
grafting of our souls into Christ, so that his life dominates and manifests ttself in all
our activities, The magnet which left to iteelf can lift only a three pound walght,
will Jift three hundred when 1t fa attached to the electric dynamo. BExpositor's Greek
Testament on 1 {ar, 16: 45, 46 —* The action of Jesus in ‘hrethizg' wpon hiy disciples while
he said, 'Receivo the Holy Spirlt® ( John 30 :23 &q. ) symbolized the vitalizing relationship which
at this epoch he assumed towards mankind ; this act raised to a higher potency the
original ‘breshing ® of Giod by which ‘man bessms a living soul’ (Gem. 2:7)."*

(&) Union with Christ involves & new exercise of the soul’s powers in
repentance and faith ; faith, indeed, is the act of the soul by which, under
the operation of God, Christ is received. This new exercise of the soul’s.
powers we call Conversion (Repentanice and Faith). It is the obverse or
homan side of Regeneration. *

ph. 817 — “ that Ohrist may dwell in your hearta throngh Ixith " ; 3 tim. 3: 45— *the sacved writings whick are
whle to mako thee wiso anto salvation through faith which is in Christ Jeews.” Faith is the soul's laying hold
of Christ as its only source of life, pardon, acd salvation, And 8¢ we see what true
religion 8. It i3 mot w morsl life; it Is not a determination to be religfous ; it Is not
faith, if by faith we mean an external trust that somehow Christ will gave us; it 18
nothing less than the life of the soul in God, through Christ his 8on. To Chrigt then
we are to look for the origin, continuance and increage of our faith ( lake 17:5—“mid
uato the Tord, Inoresse gur faith™ ), Omr faith is but a part of " kis fklass ™ of which “ ws all resived,
nad grave fber grace ™ (John 1:16).

A. H. 8trong, Sermon before the Baptist World Congress, London, 1905 ~ * Christian.
tty is sumined up in the two facts: Christ for us, and Christ in us— Christ for us upon
the Cross, revealing the eternal opposition of holiness to sin, and yet, through God's
eternal suffering for sin. making objective atonement for us; and Chrigt {4 us by hix
Spirit, renowing in us the lost image of God, and abiding in s aa the all-sufficient
pource of purity and power. Here are tho two focl of the Christian ellipse: Christ
Jor us, who redeemed us from the curse of the law by being made a curse for us, and
Chrigh 41 us, the hope of glory, whom the apostle calls the mystery of the gospel.

“ Weneed Christ én1s as well as Chrigt for vs. How shail I, how ghall soctety, find heal-
ing and purification within ? Let me answer by reminding you of what they did at Ohi-
cago. Inall the world there was no river more stagnant and fetld than waa Chicago River,
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Tta sluggish etream received the aweepiogs of the wateroraft end the oftal of the city,
and there was no current to carry the detritus away. Thare it setilod, snd bred
minsms and fever. At last it was suggested that, by cutting through the low ridge
between the city and the Despiaines Biver, the current could beset running in the
oppoéite diraction, and dratnage could be secured into the INinois River and the great
Misalssippl, At & oost of fifteen miliions of dollara the cut was made, and now ail the
water of Lake Michigan can be relled upon to cleanse that turbld stream. What Chi-
cago River could never do for itseif, the great lake now does forit, Bo no human soul
oun purge itself of its din; and what the individual eannot do, hamenity at large ie
powerless to accomplish. Sin has dominton over us, and we are foul to the very depths
of our being, until with the help of God we break through the barrier of our self-will, -
and let the floods of Christ’s puritying life flow into us. Then, in an hour, more is
Gone 1o remew, than all our efforts for yenss had effected. 'Thus humanity ig saved,
individusl by individual, not by philosophy, or philanthrapy, or self-develapment, or
self-reformation, but stmply by joining tiself to Jesus Christ, and by being Alled in .
Him with all the fuiness of God.”

(¢) Union with Ohrist gives to the belisver the legal stending and rights
of Ohrist. An Christ’s union with the race involves atonemenf, go the
believer's nmion with Ohrist involves Justifioation. The believer is enti-
tled to take for his own all that Christ is, and ell that Christ has done ; and
this becanse be has within him that new life of humanity which suffered in
(hrist's death and rose from the greve in Christ’s resurrection, —in other

-words, because he is virtually one person with the Redeemer, In Christ
the believer is prophet, priest, and king.

et 18: 89 — by him [ 216, ; ‘inbixt’ = In union with him ] every ono that belioveth is Justified ™ ; Roos.
$:7, 8—“bo that hath disd is Justifed from ein , . . . Wo died with Tirint™ ; 7:4—*dead to the Jew through the
waw" 4 1—*=mmmmwmanmhm1m"- 17— “heirs of God, sird Yalnt-heive
with Mirlst ™5 ¢ Cor, 1 ¢ 30~ “Buk of him ye are in (hrist Jens, who was made unio us wisdom from 8d, and right-
wumen [ justifioation}™; 8:81, 28— “xll things xre yours , , ., and yo sre Christ's"; 821~ "y were
Juitifed in the aum of the Jerd Jestin Uhrint, and in the Bpirdt of qur Ged *; Mnr.Ssu-—“reﬁujmlg-,ﬁ.tm
4ind for o0, tharebors ATt died ™ ; 28 — * Hjms who Jpéw 1o i ha mads o be gin on our behald; fhed we maight heooms
the rightesnsasm [ fustification ] dedinum"-aod's:lumﬂad persons, in union with Christ

{#ce pages T00, 761).
. @al, §:80~=*T havs ben aruciBed with Chrigt; and it is no longer T that live, bk Ohrisk Jiveid bn ma™; b, 1: 4.
§—%thossuain¥im , . , , %o the praiss of the glary of his grase, whish ba fredly bestowed on ma in ths Beloved "
'a:s,ﬁ—"mwhmmwmmmwghwwmmuaﬂuwgmvmmrm....mduuom
with bim in ihe heavonly places, in Ubrixi Jesan ™ ; PAIL 3:8 8~ " that I may gain Ohrist, and be found in bim, not
Yaving a righteouanses of mine own, even that whizh is of the law, but that which is through tith in Chrit, the right-
wotaneey which i fran God by fith "; 3 Hm. 811 — #Faithful is the saylng : Ter if we disd with him, wa ahall akoe
live with B Prophet: Luks %:12-—'*the Raly Gpirif ahall besch you in that very hour what ys cught t
my ™ 4 John 81 20— “ye have an emolniing from the Holy One, s3d ye kuow all things.” Priest: 1 Pt 2:6—
43 holy priestbood, te offar Ty mpiritnal saarifiocs, aveeptable to God through Jesus Christ'"; Rov. B0 :8-— “{hey akall be
pritets of God and of Qkrist™ ; 1 Pk, 8:9— " & royal prissthood.” King: Bev.8: 4 — * Ha that evercometh, I will
give to hita to wit down with me in my threns"'; 5 :10 —— " mudest them to be unto our God & kingdem and prissis.”
The oonmection of justifcation and union with Christ delivers the former from the
chsrge of being a mechanical and sxbitrary procedure. ‘As Jonathen Edwards has
eald: * The jastification of the believer i no other than his being sdmitied to com-
munion in, or participation of, this head and surety of all beliovers.”

(&) Union with Christ pecures to the beliover the continuously trans-
forming, sssimilating power of Christ's life, —first, for the soul ; secondly,
for the body, — ccnsecrating it in the present, and in the future raising it
up in the likeness of Christ’s glorified body. This continnous influence,
80-far as it is exerted in the present life, we call Sanctification, the huuman

. sida or aspeot of which iz Perscverance.
For the sonl: Jtn £:16.—~*of his fulnews we sl received, and graoe for gram™ ——sucoessive and

fnoreasing measures of grace, corresponding to the soul’s successive and inereasing
nooda; Bom, §: 10~ if Christ is fn you, the body is dead beeanse of ain ; but the eyirit 15 1ifs boamuw of rightaons-







