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“'THE LYE SEX3 ONLY THAT WHICH IT BRINGS WITH IT THE POWER
OF SEEING.”— (Cicero.

“ OPEN THOU MINE EYES, THAT I MAY BEHOLD WONDROUS THINGS
OUT OF THY LAW.”—Psalm 119 : 18. )

¢ ToR WITH THEE IS THE FOUNTAIN OF LIFE: IN THY LIGHTSHALL
WE SEE LIGHT.”—Psalm 36 : 8.

“FOR WE ENOW IN PART, AND WE PROPHESY IN PART; BUT WHEN
THAT WHICH 13 PERFECT I3 OOME, THAT WHICH I8 IN PART
SHALL BE DONBE AWAY.V”—1 Cor. 13: 8, 10,
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SYSTEMATIC THEOLOGY.
| VOLUME IL

| CHAPTER IV.'
THE WORKS|OF GOD ; OR THE EXECUTION OF THE DECREES,

_ | ' SECTION 1. -—OEEL’I‘ION.

L Dm'mmo}w oF Gmmou.

beginning for his own glory he made, without the use of pree'xiating mate«
tials, the whole visible and invisible universe.

Creation is designed origination, by & transoendent and personsl God,
of that whioh itself is not God. The universe is related to Grod as our own

" volitions are ted to ourseives, They are not ourselves, and we are
greater than they. Creation is not simply the idea of God, or even the
plan of God, bat it is the idea externalized, -the plan executed ; in other
words, it unplle# an exercise, not only of intellect, but also of will, and this
- will is not an ingtinetive and unconscious will, but & will that is personal
_and free, Such|exercise of will seems to involve, not seli-development, but
self-limitation, on the part of God; the iransformation of emergy into
force, end so & beginning of time, vnth its finite sncoessions. But, .what-
ever the relation of creation to time, creation makes the universe wholly

God, sa its originator.

¥, H. Johnson, in Andover Rev,, March, 1801 : 260, and What is Beality, 235 ~* Creation
is desigmed origination. . . .-Men never could have thought of God as the Creator of
‘the world, were it mot that they had first known themselvee as creators.” We agreo
with the doctrine bf Hazard, Man a Creative First Cause. Man oreates ideas and voli-
tions, without of pre8xisting material. He also indirectly, through these ideas
and volitions, teg brain-modifications. This ¢reation, as Johnson has shown, is
without hands, elaborate, selective, progreesive. Bohopenbaver: * Matter 14 noth-
ing more than cansation ; ita true being is it4 action.”
Prot. C. 1. Herrick, Denison Quarterly, 1208 :248, and Psychological Beview; March,
1899, advocates whit he calls dynamism, which he regards as the only alternsative to s
materialistio 4 ‘which poelts matter, and a God above and distinet from mattey,
He olaims £hat the predicate of reality can apply only to enérgy. 'To speak of energy as
residing tn gomet! 18 to introduce an entirely incongrizous concept, for it continues
our guest ad infn . “‘Force," he sayy, *“ig energy under registance, or self-limited
energy, for all of the universe are derived from theenergy. Roergy manifesting
itself under self. titioning or differential forme is force, The change of pure energy
into force ia creaﬁc?: — the introduction of resistance, The progressive complication of
this interferenoe is evolution — & form of orderly resolution of energy. Suhstance ia.
.pure spontansous 'y. . Giod’s gubstance is his energy-—the infinite and inexhaust.
fble store of apontdnﬁtywhiohmiku up his being. The form which self-Hmitation
"
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372 THE WORES OF GOD.

fmpresses upon substance, In revealing it in force, 18 not God, becatise it no longer
poaseascs the attributes of xpontaneity and npiversality, though it emanstes from him,
‘When we speak of energy as self-limited, we simply imply that spontaneity is intelli-
gent, Thesum of God's acty is his being, There ia no causc posterior or extrarnea, which
spurs him on. 'We muat recognize in the source what appeara in the outcome., We
can spea.k of abgolute, but not of injinile or éimmuiable, substance. The Universe is but.
the partial expression of &n infinite God.”

Our view of creation ia 50 nearly that of Lotze, that we here condense Ten Broeke's
' gtatement, of his philosophy : * Things Are concreted laws of action, If theides of being
Taust include permanence as well as activity, we must say that only the personal truly
ia. All else is fow And process. 'We oan !ntsrpmt ontology only from the side of per-
sonality. Posalbility of interaetion requires the dependence of the mutually related
many of the aystein upon an all-embracing, colirdinating One, The finite l§a mode or
phenomsenon of the Ore Being, Mere things are only modes of energizing of the One.
Self-pongcious pergonalities are created, poeited, and depend on the One in a different
way, Interaction of thingsis immanent action of the One, which the pereciving mind
interprets as causal. Real interaction is possible only between the Infinite and the
created finkie, 1. ¢., splf-conscious peraong, ‘The finite is not a part of the Infinite, nor
doea it parily exhaust the stuft of the Infinite, The One, by an aot of freedom, posits
the many, and the many huve thefr ground and unity it the Wil and Thought of the
One. Both the finite and the Infinite are free and intelligent.

** Bpace 1s not an extra-mental reality, sut generts, nor an order of relations among
, realitien, buta form of dynarmile appearance, the ground of which i the fixed orderly
' changes in reality., o time is the form of change, the subjective interpretation of
timelese yet successive changes in reality. Bo far as God is the ground of the world-
procesa, he 19 In time, . Bo far as he trangcends the world-process in his self-conscious
pergonality, he i8 not in time. Motion too ia the subjective interpretation of changes
in things, which ohanges are determlned by the demands of the world-eystem and the
purpose being realized in it. Not atomism, but dynsmism, is the truth. Physical
phenomens are referable to the activity of the Infinite, which activity is given &
substantive oharacter bocause we think under the form of substance and attribute,
Mechanism is compatible with teleclogy, Mechanism ig universal and is necessary to all
eystem. But it is limited by purpose, and by the posstbie appeamnoe of any new iaw,

+ Toree, or act of freedom,:

“The goul Is not a function of material activitios, but is a tme reality. The system
{s such that it can admit new factors, and the soul is one of these possivbie new factora,
The soul is created as substantial reality, in contrast with other elements of the ays-
tem, which are only phenomens]l manifestations of the One Reality. The relation
between sounl and body is that of interaction between the goul and the universe, the
body being that part of the universe which stands in closeet relation with the soul
( versus Bradley, who holds that ‘ body and soul alike are phenomenal arrangements,
neither one of which has any title to fact which is not owned by the other’). Thouxht
18 & knowledge of reality. We must assume an adjustrent between subject and object.
This sssumption I8 founded on the postulate of a moraily perfect God.” To Lotze,
then, the only real creation Is thatof finite pergonalitiea, —matier being only & mode
of the divine activity. BSee Lotze, Microcosmnos, and Philosophy of Religion, Bowne,
in his Metaphysics and his Ph_i\lospphy of Theism, i the best expogitor of Lotze’s systom.

Tn further explanation of our definition we remark that

(a} Creation is not *produnction out of nothing,” aa if ** nothing” were
& substance out of which “ something” could be formed.

We do not w'the dootrine of Creation asg bound to the nee of the phrase “erextion
cut of nothing,” and as standing or falling with it. The phrase is a philosophical one,
for whiph we have no Seriptural warrant, and it 18 objectiongble as intimating that
“nothing ».can fteelf be an object of thought and s source of being, The germ of truth
intended to be conveyed m it can hetter be expreued in the phrase without use of
pretixisting materials.”

{5) Creationisnot a fnshion.ing of preﬁxisﬁng materials, nor an emanay
tion from the substanece of Deity, but is a making of that to exist which
ance did not exist, either in form or substance,
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divine in cteat.lon but the origination of sulwtance. Fashioning is
> ure also. Giassendi anid to Teacartes. that God's creation, if he
is the author of £ but net of substances, {3 only that of the tailor whqolo&heﬁ&
But substance i not, necessarily material. We are fo conceive

il S

of that t.homrht and the exeoution of that pian. Nsturels *= g‘mt
_sheet let down fram. God out of heaven,” and containing * nothing that is common or
unciean;* but re 13 not God nor a part of God, any more than our ideas and voli- Sl
tions are ourgalves or a part of ourselvea. Nature is a partial manifeatation of God, 'l
but it does not exhaust: God.

L (e} Oreation is not an instinctive‘or Deessary ptoo_ess of the divine
nature, batis froe act of a rational will, put forth for a definite and
safficient end. i : ‘ ¢
Creation i3 in kind from that eternal process of the divine natare fu virtus K
of which we speak of generation and procession. The Bon ia begotten of the Father, Ct C
aud is of the same essonoe ; the world i created without preéixisting matorial, is differ-
ent from God,nn*mmsde by God. Begetting 18 & necessary act; creation ia the act of
God’s free grace. ‘ Bogetiing Is eternal, out of {ime; creqtion is in time, or with time.
Studia Biblica, 4:148 - Creation 18 the voluntary limitation which God has imposed
on himselt, ... It\(nnonlybemgardod as s creation of free spiriia. . ., Itisa form of
altnighty power to submit to Emitation. Creation is not a development of God, but
& ciroumacription of God. . . . The world i3 not the expression of God, or an ema-
nation from God, but nther'l!is-selr-limitation."

(&) Creation is the act of the triuue God, in the sensethat all the persons :
of the Trinity, themselves uncreated, }mve & part in it —the Father aa the :
originating, M fon as the medinting, the Spirit as the realizing ceuse.

That aHl of God'ﬁcm‘utive actlvity 18 exercised through Christ has been sufficiently
proved in our nt of the Trinity and of Christ’s deity as an ejement of that

dootrine (see pages 510, 8i1). We may here refer to the texta wlifoh have boen previously
ely, Johu1: u—"mmmmwmmmtmmmm

und 'd&!urﬁ.mimhlmmmmdﬁyhm“ N i
The work of the Holy Bpirit seems to be that of completing, bringing to perfection. T

are brought to thelr consummation by the Holy Spirit, and that he 1a atso the princtple

of our natural self-consciousneas, uniting sublect and object in a subject-object. If
matter is conceived of as & manifestation of apirit, after the idealistio philosophy, then
the Holy 8pirit may be regarded as the perfecting und realizing agent in the external.
ization of the dtvine ideag. While it ‘was the Word though whom all things were made,

8% the author of life, order, and adormment. OCreation is not a4 mere

iamental Ideas of Christianity, 1:130 —* The creation of the world
Baing who is externsl. Power presupposes an object on which it is
ore 18 in the very nature of God & reason why he should reveal him-
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1t 18 if such & wor)d aid oot exist: something would be incking to the completeness of
hout it. 144 Eiven with respect to human thought or fntelligence,
. it is mind or spirit which createe the world, It is not a ready-matle world on which

to think our own thoughts and become mediz of the universal Intelligence.” While | -

F ealistio interpretation of creation, we dissent from his intimation ’
that cregtion is a necessity to Giod. The trinitarian being of God renders him sufficient Cod
to himpelf, even without oreation. Yet those very trinitarian relations throw light
upon the method pt oreation, gince they disclose tous the order of all the divine activ-
ity. Onthe defin{tion of Creation, see Shedd, History of Dooctrine, 1:11,
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I1.  Proor OF THE Dooreixe or CREATION.

Oreation is & truth of which mere science or reason ocannot fully sssure
un, ~ Phyaical science can observe and record changes, but it knows nothing
of origins. Resson cannot sbsolntely disprove the eternity of matter.
For proof of the doetrine of Creetion, therefore, we rely wholly upon
Bonpture Seripture supplements science, and renders ity explanation of
the nniverse complete. .

Drummond, in his Natural Law in the Spirftual World, claima thaistoms, as “ manu-
factured articles,” and the dissipation of energy, prove the ereation of the visible from
the inviaible. ‘See the'same doctrine propounded in * The Unseen Urniverse,” But Sir
Charles Lyell tells us : ** Geology i the autoblography of the earth,—but like all auto-
biographies, it does not go back to the beginning.” Hopkins, Yale Leotures on the
Beriptural View of Man : “ There is nothing ¢ prior! against the eternity of matter.”
‘Wardlaw, 8yat. Theol., 2: 86— We cennot form any gistinet conception of ereation
out of nothing. The very ides of it might never have occurred to the mind of man,
had it not been traditionally hgndod down as a part of the ons-hml revelation m the
parenta of the race.”

Hartmann, the Gairmean philogopher, goes back to the original elements of the un.‘l-
varse, aud then says that sclence stands petrified before the question of their origin, as
before & Meduss’s head, Butin the presence of problems, says Dorner, the duty of
science I8 not petrifgction, but eolution, This is peculiarly true, if science is, &8
Hartmann thinks, a complete explanation of the universe. Since gelenco, by her own
acknowledgment, furnishes no such explansation of the origin of things, the Seripture
revelation with regard to creation moets o demand of human resson, by adding the
one fact without which ecjence must forever be devold of the highest unity and ration-
ality. Foradvoeaoy of the aternity of matter, see Martineau, Essays, 1:157-169.

E. H. Johnson, in Andover Review, Nov. 1881:508 sg., and Dec. 1801:502 eq., remarks
that evolition can be traced backward to more and more simple elements, to matter.
without motion and with no quality but being., Now make it still more simple by
divesting it of existence, and you get back to the necessity of 4 Creator, An infinite
number of past stages fa impossible. There is no inflnite number, Somewhere thers
must be & beginning. We grant to Dr. Johnson that the only alternative to crea-

tton s & materialistic dualism, or an eternal matter which is the product of the divine

mind and will, 'The theoriesof dual.iam and of creation from et.ecrn:lt.y we ghall discuss
hereafter,

1. Direct Seripture Statements.

A. Genesisl: 1—“Inthe'begmmng God created the heaven and the
earth,” - To this it has been objeoted that the verb #73 does not necesserily
denote production without the use of presxisting mstenals (8oe Gen, 1:37

—*¢Glod created man in his own Image” ; of. 2 :7 -~ the Lord God formed
man of the dust of the gronnd ” ; also Pa, b1 : 10—* Create in me & clean
heart™). -

“Intheﬂmtwochapwn ofGenedsR'\.‘;iumed(l) of the mtlonof theuniverse
(1:1); (2) of the oreation of the great sea monaters (1:21); (8) of the creation of man
(1:37). Everywhere elsa we read of God's making, aa from anslready created substance,
the firmgment, (1:7), the sun, moon and stera (4:16), the brute creation (1:85); or of his
forming the beasta of the field out of the ground (8:19); or, lastly, of his building up
into a woman the rib he had taken from man (%: %, margin)"~ quoted from Bible Com.,,
1:81. Guyot, Jreation, 30 — " Hora is thus reserved for merking the first introduction
of each of the three great spheres ofexistenoe-thawarldofmatter the world of life,
and the spiritual world represented by man.”

‘We grant, in reply, that the a.rgn.mont for abgolute.creation derived from
the mere word K72 is not entirely conclusive. Other considerations in
connection with the nse of this word, however, seem to render this inter-
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pretation of Gen. 1':1 the most plaunble. Snme of these considerations
we proceed to mention.

(@) While we acknowledge that the verb Njg ““does not necessarily or
invazrisbly dex#ote production without the nse of preéxisting materials, we
still maintain that it signifies the produnction of an effect for which no nat-
ural anteoed nt existed before; and which can be only the result of divine
agenoy.” F t}ns reason, in the Kal species it is used only of God, and is
jod by any accusative denoting material.
denoting material follows bara, i51 the passages indioated, for the reason
t of material was absent. . See Dillmann, Genesis, 18; Oehler, Theol.
e quotation in the text above is from Green, Hebrow Clirestomathy,
obinson, Christian Theology, 88, remarks: ** Whether the Scriptures

te origination of matter —its création out of nothing—i8 an open
question. . . . No decielve evidence is furnished by the Hebrew word bara.” '

d scholarly statement of the facts i furntahed by Professor W. J.
. Times, Dec, 23, 1835 807 — ** To oreate is to originate divinely. . . © Cre-

in which the Bible uses the word, does not exclude the use of mate-
rigls previously existings for man was taken from the ground {fer. 2:7), and woman
was builded from the rib of 8 man (3:22). Ordinarily God brings thinge into existenoe
through the tion of second causes. But it is possible, in our thinking, to with-
draw attention| from the second causes, and to think of anything as originating elmply
from God, from second causet. To think of & thing thus I to think of it as |
ereated, The e speaks of Israel as created, of the promiged prosperity of Jexusaiem

Ammonite people and the kinc' of Tyre u oneated. of persons of a.ny

other originating of things msy be thought of, aumrding to the pur-
mind, eitlier a8 creation or as effected by second cat

() In tlhe aocount of the erestion, R72 seems to be dmtmgmshed from,
nigy, *to make" either with or without the use of already existing material
(mw.v‘r ®13, |““created in making” or *‘made by creation,” in 2 ;8 ; snd
2 firmament, in 1:7), and from %), “ to form ” out of snch mate-
W3, of man regarded as a spiritual being, in 1127 ; bub WY,
adasaphymmlbamg,mﬂ 7) :

. in order that he might make ont of it all the works recorded in the six
thess texts, however, wo must set others in which there appears
hguishing of these words from one snother. Bora is used in 8en1:,
of the creation of the heaven and earth, Of earth, both yatzar and
asah aveused in Is 45:18. In regard t0 man, in Gen.1; 237 we find bang; in Gen. ;88 and §:
8, sk ; mnd in Gew, 2: 7, yolzasr, Ink 43;7% all three are found in the same verses *when
Liave bara fer my glory, Thave yaizar, yea, I have gsoh him." Tn IL 45112, % gsah the earth, and bara
man ypet it ; butin Gen, 151 we read: “God bara the erth,” and in 9: 6 “aeoh man" Indé:3—
“the Tard that thee (4. ¢, nan ) d yatzar e ; but in 6.1 :27, God “bara man” &m.5:8

— “uals and Do be them,” Gem, §: 83— “tha rib ciacth ke & wapman "5 Gen, 87— he cteae g "
i.s.bcmamal# and feiale, yet asah the woman and patzar the man. .Aseh isnot
always uged for transform : In, 41: 80="frtre, pins, box-tre™ In paturs —bara ; Pa kit : il
“barain e s dwa beart"; s 85:15 - God * bara Jeusen intoa rejlting.”

(e) 'fh oontext shows that the meanmgheremama.hngwithonttha
use of p maberials. Since theesrth in its rude, nuformed, chactio
condition i still called “‘the earth” in verse 2, the word %32 in verse 1
cannot refer to any shaping or hah:omngof the elements, but must signﬂy

theeal].ing themmtubemg




376 ) THE WORKS OF GOD,

Oshler, Theology of O, T., 1:177— By the absolute berashith, ‘in &s bepinning, the
dtvine creation is fixed asan absslute beginning, not as & working on something that
already existed.” Yerse 3 cannot be the beginning of a history, for it beging with ‘ssd’
Deltzsch Baya of the expresaton *the sarth was withont form sud veid': ** From thia it 1a evident
that the void and formlesagiate of the garth was not uncreated or without & beginning.
« « « 1t i8 evident that 'the heaven snd sarth * as God created thom in the hqgtnnmg wore not
the well-ordered universe, but the world in ite olementary form."

(d) The fact that K3 may have had an original signification of “‘cutting,”

- % forming,” and that it retuine this meaning in the Piel conjugstion, need

not prejudice the conclusion thus resched, since terms expressive of the

most spiritual proovsses are derived from sensuous roots, If ®)3 does not

signify absolute ereation, no word exists in the Hebrew hmguage that can
express this idea

(e) Bat this idea of production without the nse of preéxisting materials
unquestionably existed among the Hebrews, The later SBeriptuves show
that it had beoome natural to the Hebrew mind. The possession of this
idea by the Hebrews, while it is sither not fonnd at sll or is very dimly
and ambiguonsly expressed in the gacred books of the heathen, can be
best explained by supposing that it wae derived from this early revelation
in Genesia,

‘E. H, Johnaon, Outline of 8yst. Theool., 94— “Bem. 4:17 tells us that the falth of Abra-
ham, 10 whom God had promised a son, grasped the fact that God calls into existence
‘thothings that sremt’ This may be accepted as Paul's interpretation of the Arst-verse of
the Bible,” ' It is possible that the heathen had oocasional glimpses of this fruth,
though with no such clearness as that with which it was held in Tsrael. Perhaps we
may say that through the purversions of later nature.worship something of the orlgi-
nal revelation of absolute creation shines, as the firat writing of a palimpsest appears
faintly through the subsequent seript with which it hes been overlaid. If the doctrine
of absolute creation is found at gil among the heathen, it 14 greatly blurred and
obsoured. No one of the heathen books teaches itas do the sacred Scriptures of the
Hebrewn, Yet it seems as If this “* One acoent of the Holy Ghost The heedless world
hesnever 1

Bib, Com,, 1: 51 —" Perkapa no other anclent language, however refined and philo-
sophioal, couid have so clearly dstinguighed the different acts of the Maler of all things
{88 the Habrew did with its four different worda], aud that hecnuse all heathen philos-
ophy easteemed matter to be eternal and uncrested.” Prof. E. D. Burton: *“Brah.
manism, and the original religion of which Zoroastrienism was & reformation, wero
- Eagtern and Western divisions of a primitive Aryan, end probably monotheistic,
roligion, The Vedas, which repregentad the Brahmanism, leave it a question whenoe the
world cams, whether from God by emansation, or by the shaping of material eternally
axigtent. Later Brahmaniem is pantheistto, and Buddhism, the Reformation of Brah-
maniam, is stheistic.” See Shedd, Dogm. TheoL, 1:471, and Mosheim's mferenoeu L1
Cudworth’s Intellectual System, 8: 140,

We are inolined still to hold that the doctrine of wheolute creation was known to no
other ancient nation besides the Hebrews. Rscent investigations, however, render
this somewhat more doubtful than it once seemed to be. Hayee, Hibbert Leotures, 142,
148, finds oregtion gmong the early Babylonians, In his Religions of Ancient Hgypt
and Babyionla, §72-387, he says: * The elemerits of Hebrew cosmology are all Babylon-
inn; ¢ven the creative word itself was a Babylonian conoeption; but the spirit: which
inspires the cosmology 1s the antithesls to that which fnspired the apsmology of Baby.
lonia. Between the polythelsm of Babylonia and the mounothelgm of Israel & guif s
fixed which cannot be spanned. 86 soon as. we have a clear monothelsm, sheolute
areation 1a & corollary. Aa the monotheistio idea is corrupted, creation gives place to
peantheistio transformation.”™

It 18 now olalmed by others that Zoroastrianism, the Vedas, and the religion of the
gncient Egyptians bad the idea of sbeolute creation. On creation in the Zomutrhn
gystem, see our treatment of Dualism, page 382, Vedic hymn in Rig Veda, 10:9,
quoted by J. F. Clarke, Ten Great Religlons, 2 : 206 — * Originally th.‘lluniveraawnul
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only ; nothing else whatsoever existed, active or inactive, Hethought: ‘I will oreate
worlds'; thus he oreated these various worlds: earth, Hght, mortal being, and the
waters,” Renouf, Hibbert Lectures, 216-229, speaks of a papyrus on the staircase of the
British Museurn, which reads: *‘The great God, the Lord of heaven and earth, who
made all things which are . . . the almighty God, self-existent, who made heaven and
earth; ., . the heaven was yet unoreated, unoreated waa the earth; thou hast put
together the earth; . . . who made all things, but wae not made.”

But the Egypiian religion in its later development, as well a4 Brahmanism, was pan-
thaistio, and it 8 possible that all the expressions we have quoted are t0 be interpreted,
not ag indicating a bellef in ereation cut of nothing, but as asserting emanation, or the
taking on by deity of new forms and modes of existence. On creation in heathen sys-
tems, see Plerret, Mythologie, and answer to it by Maspero; Hymn t0 Amen-Rha, in
* Records of the Past ™ ; . (. Miilier, Literature of Greece, 87, 88; George Bmith, Chal-
dean Genesis, chaptors 1,8, b and 8; Dillmanh, Coin, on Genests, sthediion, Introd., i~

10; LeNormant, Hist. Ancienne de I’ Orient, 1:17-263 5:238; Otto Zickler, art.: Schiip=

fung, in Berzog and Plitt, Encyclop.; 8. B. Gould, Origin and Devel. of Relig. Beuefa.
=1-202.

B. Hebrews 11 :3—* By faith we understand that the worlds have been
frainad by the word of (God, so that what is seen hath not been made out
of things which appear” = the world wag not made out of sensible and
preéxisting material, but by the direet fiat of omnipotence (see .Alford, and
Lﬁnamann, Me‘yer s Com, in loco).

Compsre % Ma.oeabees 7128 &f olwe Bvrawr Ixoinorey adrd d Beés, This the Vulgate trans-
lated by * guin ex nfbilo fecit illa Deus,” and from the Vuigate the phrase * ecreation
out of noiking * ia derived. Hedge, Ways of. the 8pirit, points out that Wisdem 11:37
had if &usdpdev Shns, Interprets by this the é£ oix dvrer In 2 Macoabees, and denies that
thia last refers to creation out of nothing. But we must remember that the later
Apocryphal writings were composed under the. influence of the Platonic philosephy;
that tho prasage in Wisdom may be A rationalistic interpretation of that in Maccabees
and that evon if it were independent, we are not to assume a harmony of view in the
Apocrypha. 2 Maccabees 7:28 must stand by itself as a testimony to Jewish belief in
creation without use of pre8ixisting material, —belief which can be traced to no other

source than the 01d Testament Scriptures. Gompare Rr. 34:10-41 will do marvels such as have

not beenl Wrought [ taarg, ‘orestsd '] in all the earth "' ; Num, 18 : 38— *if Jebovak make a wsw thing " [ marg.
‘oeeats & orsation™']; I, 4:5—“Johovah will ereats , , . o aloud and smoke ” ; 41 : 30 —*'the Holy Ous of Tarael hath
ereated 13" ; 46:%, B—"*I form the light, and areats darknees" ; 67; 10— *T areats the fruit of the lips™' ; 85: t?—
“Immhvmmilmnnh"- Jor, M2 SB-—“JMMmlMlnwthing“

Rom, 4 :17— "8od, who glveth life ta the deed, and osllath the things that aro not, as though they wers"; 1 for.
1: 28 = thingy that ave not " [Qid God choose] “thaths might bring to arught the things that aze”; 8 Gor,
4: 6" Qod, that said, Light shall shine cub of darkness " == created light without predxisting mate-
rial,— for darkness is no materiai ; Col. 1; 46, 17— iz bhim were all things oreated . . , . und ke in
befors il things " ; so algo Pa, 33:%—* ho spake, and it was dons™; 148:5— " bi ommanded, wod thoy were
auisd” See Philo, Creation of the World, chap. 1-7T, and Life of Moses, book 8, chap,
88— He produced the mosgt perfect work, the Cosmos, out of non-existence { 7o¥ uj
&wroe) into belng («ls o2 elver )" E. H. Johnson, 8yst. Theol., % — *Wa have no reason
to believe that the Hebrew mind had the idea of creation out of {nvisible materials,
But oreation out of visible materials is it Hobrews 41 : 3 expressly denied. This text ig
therefore equivalent to an assertion that the universe was made without the use of any
profixisting materh.ls " .

2. Indireot evidence from Seripture,

(a) The past duration of the world is limited ; (b) before the world

began to be, sach of the persons of the Godhead already existed ; ('¢) the
origin of the universe is sscribed to God, and to each of the persons of the
Godhead, :These representations of Seripture are not only most consistent
with the view that the universe was crested by God without nse of preéiz-
istirig material, but they are inezplicable upon any other hypothesis,
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(o) Marksd: 1!-—"hnlhhglnhg af the creation which Ood created antil naw " ; Joha 17:5 — “belire B
world was"™ ; ¥ph, 1: 4 —' bafrs the Sundedon of the werld” (D) Pe. 90:8— mﬁmmmﬂdumbumi
mm-munnwmmmmu.ma,mmmmumumm' Prev,
§: 89 1 wat oot up from wverlasting, frem the baginning, Before the varth wws'; Jobn i 11 —“In fke begimming
waa tho Ward™; fol. £:17—* ho iy Yofars sll things" ; Hob, 9:14 —“ihe sturnad ipiit” (sve Tholuck, Com,
tnioco). (o) Wph. B:9—“God who weated sl -thiugs™ ; Rom, £1:36—"ofbim . . ., sre sl things'"; 1 Gor.
16" ons God, the Pethar, &f wham are all things . . . on» Tord, Jesun Ckrist, throviph wheme are all things "' ; Joba
4 ¢ 9— “al} things wars taade through hlm " Gl 4 2 18— ''in kiot ware all things crested . . . ali thige have beeg
arested farough it, and nnte dim " ; Heb, 1:8—“'through whom slse ho mads the worlds™; Gon. 1:8 —xpd the
Byirit of God moved [manrg. *wis brooding '] wpon the fuoa of the walers.” From these passiges we may
also infer that (1) all things are shsolutely dependent upon God; (2) God exercises
suprente control over all things; (3} God is the only infinite Beinc. (1) God alone Is
eternal; (5) there is no substance ont of which God creeted; (6) things do not proceed
from God by necessury emanation; the universe haa fta source and origingtor in God’s
transcendent and personsl will. 8Be¢e, on this indivect proof of creation, Philppi,
Glauhenslehre, £ : 331, Since other views, homer. have been held to be maore rationsl,
we proceed to the exnminnﬂon of

IIT. TaeErORIES WHICH ormsn COEBATION,
1. Dualism. ' .
Of dualism there are two forms :

A. That which holds to two self-existent principles, God and matter.
These are distinot from and codternsl with each other. Matter, however,
i an unoonseious, negative, and imperfact substance, which is subordinate
to God and is made the instrument of his will. This was the underlying
principle of the Alexandrian Gnoetics. It was essentinlly an attempt to
combine with Christianity the Platonio or Aristotelian conoception of the
#37. In this way it was thonght to sosaunt for the existance of evil, and
to escape the difficulty of imagining & production without use of pménst-
ing moaterial. Basilides (ﬂonnnhed 125) and Valentinus (died 160}, the
representatives of this view, were influenced also by Hindu philosophy,
and their dnalism is almost indistingnishable from pantheism, A similar
view has been held in modern times by John Stuart Mill and apparenﬂy by
Frederick W, Bobertson.

Dualism sacke to show how the One bacomes the many, how the Absolute gives birth
to the relative, how the Good can coneist with evil. The dan of Plato seema to have
meant nothing but empty space, whose not-being, or merely negative existence, pre-
vented the full realization of the divine ideas. Aristotle regarded the #Ay ez & more
positive cause of imperfection,—1it was like the hard material which hampers the
sculpior in expreesing his thought. The real problem for hoth Plato and Aristotio was
to explain the passage trom piire spiritnal existence to that whick is phenomenal apd
impertect, from the absolute and untimited to that which exists in spaoe and time,
Finiteness, Instoad of being created, wes regarded as having eternal existence and ag

‘Hmiting all divine mantfestattons. The $iy, from being 2 mere ghatraction, became

elther » nogative or a positive acurce of evil, The Alexandrian Jews, under the infu-
enco of Hellenie culture, sought to meke this dualism explain the dootrine of crestion.
Basilides and Valentinus, however, wers also under the influence of & pantheistic
philosophy brought in from the remote East-the philosophy of Buddhism, which
tanght that the original Source of all was a nameless Being, devoid of all qualities, and
Ao, indistinguishahle from Nothing, From thia Belng, which is Not.being, all existing
things proceed. Aristotle and Hegel similarly taught that pure Being= Nothing, But
inasmuch ag the object of the Alexandrian philosopbers' was to show how something
oould be originated, they were obliged to coneelve of the primitive Nothing as oapable
of such originating. They, morover, in the absence of any conception of abeclute
creution, wera compeliled t0 conceive 0f & materia} which could be fashioned, Hence
the Void, the Abyus, is made to take the place of matter. If it be said thas they dia
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not conoelve of the Void or the Abyas ulubm:mﬂ.wo reply that they gave it just as
substantiz] existence a8 they gave to the fiiw Cause of things, which, in spite of their
negative desoriptions of it, iavoived Will and Design. And altbough they do not
attribute to this secondary substance a positive mﬂm for evil, they mmtl-tmd-
ing see in it the ynoonsoious hinderer of all good, -

Principal Tulloch, in. Bncye. Brit,, 10:70i~"In the Alexandrisn Gnosis . .. .. the
stream of being in its ever outward flow at length comes in contact with dead mstier
which thus receives snimation and bacomes & living source of evil,” Windelbend,
Hist. Philoaophy, 139, 144, 230 —* With Valentinus, side by side with the Defty poured
forth into the Pleroma or Fulness of apiritual forms, appears the Void, ikewise original
and from eternity ; beside Form appears matter; heside the good appears the evil."
Mangel, Gnostic Heresies, 18¢ —*' The Platonie theory of an inent, semi-existent matter,

. .« Was adopted by the Gnosis of Egypt . . ., . 187— Valentinus does not coutent

. hm.mmm. + + + + « With assuming as the germ of the natural world an unformed -
matter exiziing from all eternity, . ... The whole theory may be described as & -

development, In allegorical language; of the pantheigtic hypothegis which in its outline
had been previously adopted by Basilides,”” A. H. Newman, Ch. History, 1: 181-103,

. calls the philosophy of Basilides “ fundamentally pantheistic.” * Valentinus," be says,

* waa not 80 careful to insist on the original non-existence of God and everything.” We
reply that even to Basilides the Non-existent One is endued with powar; and this power
‘necomplighes nothing until it comes in contact with things non-existent, and out of
them fashions the seed of the world.” The things non-exietent are as substantial as 18
the Fashloner, and they imply both objectiviiy and Hmitation. :

Tightfoot, Com, on Cologsians, 78118, esp. 88, has traced a connection between the
Gnostic doctrine, the earlier Colossian heresy, and the still earlier teaching of the
Emsones of Palestine. All these were characterized by (1) the epirit of caste or intel-
lectual excluslveness ; (2) poculiar tenets as to oreatfon and as to evil; (8) practical
asceticlam. Matter is evil and separates man from God; hence intermediate beings
between man and G4d ag objects of worship ; henoe slso mortification of the bodrasa
means of purifylog man from sin, Peul's gntidote for both errors waa simply- the
person of Christ, the true and only Mediator and Sanotifier, 8ee Guericke, Church
History, 1 : 161,

Harnack, Hist. Dogma, 1: m—"memﬁaﬂtyotenosthlmdermhmwbe

viewed ag attempts to transform Christianity into & theosophy. . . . In Gnosticiam the

Hellenic spirit desired to make itaclf master of Christianity, or more correctly, of the
Chriatian communities.” . . 282 — Harnack represents one of the fundamental philos
.ophiudooh’lnesof&nosmﬁm to be thet of the Cosinos as & mixture of matter with’

" divine aparks, which has arisen from s descent of the latter into the former [ Alex-

andrian Guosticism ), or, a5 some say, from the perverse, or at least merely permitted
undertaking of a subordinate spirit { Syrian Guosticlam ]. We may compare the Hebrew
Badducee with the Greek Epicurean ; the Pharisee with the Stofo; the Rasene with the
Pythagorean. The Pharisece overdid the ides of God's tranacendence. Angels must

. come It between God and the world, Gnostlo intermediarics were the logical out-

comé, External works of obedlence were alone valld, Christ preached, instead of
this, & religion of the heart. Weudt.'l‘eanhlngotlesul. 1:62—* The rejection
animal saprifices and consequent abstaining from temple-worship on the part of
Easenes, which seems out of harmony with the rest of their legal obedfence, is most
simply explained as the consequence of their ides that to bring to God a bloody animal
offering was derogatory to his trangoendental character. Therefore they interpreted
the Q. T, command in an allegorizing way."

Lyman Abbott: *The Qriental drexms} the Greok deflnes; the Hebroew acts. All

these influences met and intermingled &t Alexendria, Emanations were medlations -

between the absohitbe, unknowable, ali-containing ded, and the persons), revealed and
holy God of S8aripture. Asceticlsm was one result: matter is undivine, therefore get
rlr.'loiﬂ‘.. Liognse wes another result : matter i undivine, thevefore disregard ft—
thers f no disease and there 13 no sin - the modern doctrine of Christian Science.”
Kadngy, Chrigtinn Doctrine, 1:360-378: 8; Mwnoﬁmo!thediﬂnegloryumetmﬂ
materizl ¢nvironment of God, out of which the universe is fashioned.

The author of “ The Unacen Universe " ( page 17) wrongly oalls John Stuart Mill g

Maznichman, But Ml disclaims helief in the personality of this principle that resists and
Hmite God,—see hia posthumous Basays on Religion, 176-195. 'F. W. Robertaon, Lectures
on Genegly, d-18 -~ Before the greation of the world all was chaos . ... butb with the

- ¢reation, order bogan, . . . God did not cesse from creation, for creation 1s going on
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every day. - Nature i3 God at work, Onlyafter surprising changes, as in spring-tirge,
do we say Sguratively, ‘Godrests.’” fee algs Frothingham, Christian Philosophy,

W:thregardtothmmweremark-

(@) The maxim ex nihilo nihil fit, upon which i resta, is true only in
so far as it nsserts that no event takes place without & cause. It {a false, if
it mean that nothing can ever be made except out of material previously
existing, The maxim is therefore applicable only to the realm of second
eauses, rnd does not bar the creative power of the great first Cause. The
dootrine of ereation does not dispense with a cause ; on the other hand,
it agsigns to the nniverse a sufficient cause in God,

Lateveting ¢ “ Nibf! posse oreari Do nihilo, neque quod genitum eat ad nihil revooart.”
Persiua : ** Gigni De nihilo nihil, in nibiltm nil posse reverti,”” Martensen, Dogmatics,
116 —** The nothing, out of which God oreates the world, is the eternal possibilities of
his will, which axe the sources of all the actualities of the world,” Lewes, Problems of
Life and Mind, : 203 --* When therefore it is argued that the creation of something
from nothing is ynthinkable and is therefore peremptorily to be yejecied, the argu-
ment ‘geems to me to be defestive. The process 1§ thinkable, but rot imaginabls,
oonceivable but not probable.” 8ee Cudworth, Intellectual System, 3:81sq. Lipsing,
Dogmatik, 28, remarks that the theory of dualism fa quite as dificuit as that of abso-
lute ereation. It holds to a poiut of time when God began to fashion preéxisting mate-
rial, and can give no reason why God did not do it before, since there must always
’have been in him an impulse toward this faghioning.

(b) Althomgh ereation withont the nse of preéxisting material is incon-
celvable, in the sense of being unpicturable to the imagination, yet the
eternity of maiter is equally inconoeivable. For creation without pre-
existing material, morsover, we find remote analogies in our own ereation
of ideas and volitions, a fact as mexphoable aa God’s bringing of new sub-
stances into being.

Mivart, Lessons from Nature, 371, 372—* We have to a certain extent an aid to the
thought of absclute creation in our own free volition, which, as absolutely griginating
and determining, may be taken 23 the type to us of the ereative act.” Weapeak of * the
areative faculty * of the artist or post. We cannot give reality to the products of our
imagingtions, as God can to his. But if thought were only substance, the analogy

would be compleie, 8hedd, Dogm. Theol., 1:407—" Qur thoughts and vollilons are
oreated ex nihilo, in the sense that one thonght is not made out'of another thought, nor

* one volition out of another volliion.” So created substance mey be only the mind and -

will of God in exerdise, automatically in matter, frealy in the case of free beingg (see
pages 90, 105-130, 883, and in cur treatment of Preservation,

Beddoes: * I have a bit of Fiat in my soul, And can myself create my little world."”
Mark Hopkips : * Man is an image of God a8 & oreator. . . . He can purposely oreate,
or cause to be, & future that, but for him, would not have been.” E. (. Stedman,
Nature of Poetry, 223-* 80 far as the Poet, the artist, 18 creative, he becomes a sharer
of the divine imagination and power, and even of the divine responsibility.” Words-
worth oalls the poet s * serene creator of immortal things.” Imagination, he says, is
but another nameo for * clearest insight, amplitude of mind, And reason in her most
exalted mood.” “If we are ‘geda’ (Py, 82:4), that part of the Infinite which is embodied
in us must partake to a imited extent of his power to create.” Veltch, Knowing and
Being, 238 — * Wilj, the expression of personality, both as originating resolutions gnd
mouiding existing material into form, is the nearest approach in thought which we
can make to divine creation,”

Creation is not simply the thought of God, —1t 18 also the will of God—thought in
sxpression, reason externalized. Will is creation out of nothing, in the sense that there
is no use of preéxisting materfal. In man’'s exercise of the creative tmagipation there

s will, as'well aa intellect. Royce, Studies of Good and Hvil, 256, points out that we
* ean be original in {1) the style or form of our work ; {2)1n fhe selection of the cbjects
wo imitate ; (8} in the invention of relatively novel combinations of material. BStyle,
subject, combination, then, eomprize the methods of -our originglity. OQur new ooDe
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oseptions of nature aa the expression of the divine mind and will bring oreation more
within our comprehension than did the old conception of the world assubstance oapa-
ble of exigting apart from God. Hudson, Law of Psychic Phenomena, 204, thinks that
we have power to create visible phantasty, or embodied thoughts, that ean be subject=
ively perceived by others, . See also Hudson's Scientific Demonsiration of Future Life,
158, He defines penfus as the result of the aynchronous action of the objective and
subjective faculties, Jesus of Nazaveth, in his Judgment, wes a wonderful peychia.
Intyitive perception and objective reason were with him always in the ascendant,
His miracles were misinterpreted psychic phenomena. Jesus never claimed that hig
works were outside of natural law. All men have the same fntuitional power, though
in differing degrees,

‘We may add that the begetting of a ohild by man {8 the giving of subata:ntiﬂ exist-
enos to anpther. Christ’s creation of man may be like his own begetiing by the Father,

Bebrends: “ The relatior between God and the universe is more intimate and organio

than that between an ertist and his work. The marble figure is independent of tha
sonlptor the moment it i8 completed, It remaing, though he die. But. the univerie
would vanishin the withdrawal of the divine presence and indwelling, If I were to
nse any ﬂg'ure, it would be that of generation. The immanenoce of God ig the secret of
natural permanence and uniformity, Creation i primarily a spiritual act. The uni~
verse is not what we see and handle. The real universe is an empire of energies, & hier-

archy of correlated forces, whoge reality and unity are rocted in the rational will of '

God perpetually setive in preservation. But there is no identity of substance, nor 15
" there sny division of the divine gubstance,”

Bowne, Theory of Thought and Knowledse,38—~*A mind is concetvable which should
oreato its objects ouiright by pure self-asotivity and without dependence on anything
beyond iteelf, Buch is our conception of the Creaior's relation to his objeats. But
this is not the case with ug except to & very slight extent. Our mentsl itfe itself
hegins, and we come only gradually to a knowledge of things apd .of ourselves, In
some sense our. objects ave given ; that fs, we cannot have chjecta at will or vary their
propertied gt our pleasure. In this sense we are passive in knowledge, and no 1deal
{sm can remove this fact. But in some sense alse our objects are cur own produocts ;
for an existing object becomes an object for us only as we think it, and thus make it
our objeot. ‘In thissense, knowledge is an aotive process, and not a passive reception
of readymade information from without.” Clarke, Self and the Father, 88—* Are we
himftliated by having data for our imaginations to work upon? by being upable to
create material? Not unless it be 4 ghame to he second to the Creator,” Causation is
a8 mystarious as Creation. Balzac l{ved with hig characters as actusl beinge. On the
Creative Principle, see N. B. Wood, The Withess of Sln. 114-135.

(o) It is unphilosophical to postulate two eternal substances, when oune

self-existent Cause of all things will acoouit for the facts, (&) It contra-

dicts our fundamental notion of God as absolute sovereign to suppose the
exisfencs of any other gubstance to be independent of his will' (e ) This
second gubstance with which Glod must of necessity work, since it is, accord-
ing to the theory, inherently evil and. the source of evil, not only limits
Qod’s power, but destroys his blessedness. (/) This theory does nob
answer its purpose of secounting for moral evil, unless it be also sssumed
that spirit is material,—in which case dualism gives place to materialism.

Martengen, Dogmatics, 121 —* God beoomes a mere demiurge, if nature existed betore
spirit. That apirit only who in a perfect sense ig able t0 commence his work of cres~
tion c&n have power to complete it.” If God does not create, he must wee what mate-
rial he finds, and this working with intracteble material must be bis perpetusl sorrow.

Such Hmiitation in the power of the deity seemed to John Btmrt Mﬂl the beat explana.
tion of the existing imperfections of the universe. '

'I‘he other form of Qualism is: /

B. That which holds o the eternal existence of two a.ntagomshc apirite,
one evil and the other good. In this view, matter is not & negative and
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imperfect subatance whmhnevetthelesshaaself-exisﬂsenoe, but is cither the
; work or the instriument of & personal and poaitively malignant intelligence,
who wages war againet all good. This waa the view of the Manichmans.
Manichizanism is 8 compound of Christianity and the Persian doctrine of
two eternal and opposite intelligences. Zoroaster, however, held matter fo
! be purs, and to be the creation of the good Being. Mani appavently
L régarded mafier as eaptive to the evil spirit, if not absolutely his croation,

The old story of Mani's travels in Greece 8 ‘wholly a mistake. Guericke, Church
History, 1:185-187, maintaing that Manichseanism contains no mixture of Platonis
philosophy, has no connection with Judaism, and as.a ssct came into no direot relations
‘with the Gatholio church., Harmock, Wogwelser, 22, calls Manichsedniam a compound
of Gnosticlam and Parscelem. Herzog, Encyclophidie, art.: Manl und die Maniohiler,
rogards Manicheaniam ea the fruit, nome, and completion of Gnousticlsm, Gaoosticiam
was & heresy In the church; Manfoheeaniam, Hke New Platoniam, was an aoti-ohurch,
J.P. Lange: “These opposing thoories represent warious pagan coboceptions of the
world, which, after thé manner of palimpsests, show Hirough Christinnity,” Isaac
Taylor ypeeks of * the creator of the carnivora™; and some modern Christians practi-
oally regard Satan as a second and equal God,

Omn tha Raeligion of Zoroaster, see Haug, Essays on Parsees, 150-161, 562-90% ; alve eur
guotations on pp. 847-819; Monisr Williams, in 18th Century, Jan, 1881 $ 155-177 — Ahura
Maxda was the ereator of the universe. Matter was created by hir, and was neither
identified with him nor an emanation from him. In the divine nature there were two
opposite, but not opposing, principles or forces, oalled * twins" — the one construciive,
the otber destruotive; the one beneficent, the other maleficent. Zoroaster called these
" twing '’ also by the name of * apirits," and declared that ** these two spirits ereated, the
aoue the reslity, the other the non-reality."” Williams says that thess two prinoiples
were conflicting only in name. The only antagonism was between the resulting good
and evil brought about by the free agent, man. Sve Jackeon, Zorosater.

. 'We may add that in later times this personification of principles in the delty seems t¢

: have become a defintte belief in two opposing personal spirits, and that Mani, Manes,

: or Manicheens adopted this feature of Parseeisin, with the addition of certain Christian
elements. Hagenbaok, History of Dootrine, 1 :470 —* The dootrine of the Manicheans
was that creation was the work of Batan.” Hee also Gleseler, Church History, 1:203;
Neander, Church Hisbory, 1: £78-805; Bluat, Dict. Doct. and Hist. Theology,art.: Dual-
ism ; and especially Baur, Das manichifische Religlonmystem, A. H. Newman, Ch. His.
tory, 1:184 — “ Manicheelom i§ Gnosticlem, with its Christian elements reduced to a
minimum, and the Zoroastrian, old Babylonian, and other Orfental elements raised
to the maximum. Manichseiem is Oriental dualivm under Christian names, the Chris.
tian names employed retaining scarcely a trace of their proper meaning. The most
fundamental thing in Manicheism 18 its absolute dualism, The kingdom of Hght and
the klngdom of darkness with their ruiess stand eternally opposed to each other.”

Of this view we need only say that it is refuted ( ¢) by all the arguments
for the unity, omnipotence, sovereignty, snd blessedness of God; (3) by
the Beripture repressniations of the princeof evil as themturoofﬂod
and as subject to God's control.

; Smmuepmm“thnt&tmmﬂodmmtmwmmlwmm=
i Col. 13 18 — “ foir In bim 'wers al) things created, in the heavans and upon the sarth, things visihle and things invisjbln,
; ‘whathar thrones or dominlens o prinsipalitiog o powers " ; of. Eph. ;18— "“our wrestling is not sgainst Aeib and
ieod, bt agalnes the peincipalition, sgalnst the powsrs, aguinst the world-ralws of this dacimses, against the eplritual
Yosiz of wickedzes in ¢ boavenly plaoes"; 8 Pk B2 4 — = 0od spared mat the angels when they sinned, dat csst them
iﬂnhid].nimﬂhlﬁmh;ihdduhm to.be reserved unto judgment ' ; Bev, 30 : 8 — “1aid held on the
dragen, the oid serpont, which is #he Devil knd Batam ™' 10— “and the devll ihat deceived them was oot Jubs the lekn
of firs and brimstone.”

The oloeeet analogy to Manjchesan dualism is found $n the popular conception of the
devil held by the medissval Boman churoh. Itis a question whether he waa regarded
a3 & rival or as & servant of God. Matheson, Messages of Old Beligions, says that
Parsseisn recognizes an obsiructive element in the nature of God himself. Moral evil
s reality, and there i that element of truth in Persecism. But there is no reconollin:

B e——
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Mmrhitmmmtmmmworkmmmm lLH.Johnson * Thia
thnoryneuupmt&erunsoﬂo!de&t,,smhﬁﬂmmmmmmm
attribute of salf-existence. But we osn-ackhowledge bit-one God.  To ersot matter
into an eternal Thing, mdemndmto!mmwmttmbeﬂdehmhmm
revoiting of all theories,” Tennyaon, Unpublished Poem (Lifo, 1:514)—"0h me! for
whyhtﬂmundmhereuifmmehaaerﬁodmmmeworld.Butlminuttorae
mnhspeﬂ'-alhewould'ﬂllthBMghGodbeholdittmmbumd.udenteritmm
. it beauttfuld* -

£ @, Bobinson : “Evﬂhnotewrm,ﬂitmmshnummmourmpm;tn
it. + o'« There 18 much Maniohmismyin modern plety, We would influence soul through .
the body. Henos saornmentarigniem and penance. Puritaniem is theologioal Mani.

- cheeanism, - Chﬂltmuommendedi&stincbeomaeitbehngedtohhwe. Christianity .

came from Judaism. Churchism comes largely from reproducing what Ohrist did,
Christianity is not perfunctory in its pragtices, We are to fast only when thers i good
resson for it.” L. H, Mills, New World, March, 1885 : 51, suggests that Pharisociomn may

be the saine with Farseeism, which ta but ancther name for Parsecism, . He thinks that -

Resurrection, Immortality, Paradise, S8atan, Judgment, Hell, came from Persian
" souroes, and gradually drove out the old Saddiiceean simplicity. Ptlelderer, Philos,

HKeligion; 1 ; 208 — *Aocording to the Pergian legend, the firet human pair was & good

ereation of the all.wise Spirit, Ahira, who had breathed into them bhis own breath.
But soon the primeval men allowed themselves to he seduced by the hostile Spirit
. Angromainyu into lying and idolatry, whereby the evil spirits obtained power over
_themnudtbeuﬁhmdmﬁaﬂthegoodomﬁon 1
Dirsethoff, Die kiaselsche Pocsfe und die g8ttliche Offenbarun, 13-&5-—'”.I‘he Gathas
of Zoroaater are the first posms of humanity. In them man rouses himsslf to assert
-hig superiority to nature and the spirituality of God. God i not identified with
- nature. The impereonsl nature-gods are vain idols and are oauses of corruption..
Thefr worshipera are servants of falsshood, Ahura.Masda (lving-wise} is a moral and
#piritual personality. Ahriman fs equaily eternal but not equally powerful. Good
has not somplete victory over ovil.  Dualism i8 admitted and unity is lost. The con-
fiict of Iaithe lends to separation. While one portion of the race remains in the Iranign
" highlands to mainiein man's freedom and independenoe of nature, another portion goes
South-Reat to the Jaxuriant binks of the Ganges to serve the deifted forces of nature,
The East stands for unily, as the West for duality. Yet Zorozster in the Gathas is
almoet: deified ; and his réligion, which begins by giving predominance fo the good
- Spirity ends by baing honey-oombed with nature.worship.”

3. Emanation, _

" This theory holds that the universe is of the same substance with God,
‘and is the product of successive evolutions from his being. This wis the
. view of theﬁymn Gnostios. Their system was sn attempt to interpret

in the forma of Oriental theosophy. A similar doctrize wae
tanght, in the last century, by Swedenborg.

‘We object to it on the following grounds: {a) ¥t virtually denies the

' infinity and transeendence of God, —by applying to him & principle of

evolution, géowth, and progress which belongs only to the finite and imper-.

foct. (b} I confradicts the divine holiness, — since man, who by the
theory it of the subatance of God, is nevertheless morally evil (¢) It
leads logicslly to pentheisra, — since the elaim that human persomhtyis
{llusory cannot be maintained without also smandenng belief in the per-
sonality of God.
SnturnmmotAnﬁMWof Edesss, Tatian of Apsyria, Marcion of Sinope,
il of the seoond century, wers represeniatives of this view. Blunt, Dict. of Doct. and
Hist, Theclogy, art. : Emanstion : * The divine operation was symbolizad by the image
 of the rays of light proceeding from the sun, which were most intense when nearest to
the luminous subatanocs of the body of which they formed a part, but which dedressed
inlntendtyuthaymdsdtmmtheirlonme, until at léat they disappesred altogather
in qarkoess. So the epiricual effulgence of the Suprems Mind formed a world of apirit,
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the intensity of which varied inversely with its distance from its source, until st
Jength it vanished In matter, Hence there is a chain of ever expanding Hona which
are increasing attenaations of his substance and the sum of which constitutes his ful- .
neas, i. £., the oomplete revelation of his hidden being.” Emanation, from e, and manare,
to flow forth, Guerloke, Church History, 1 ;160 —* many flames from one light . . . .
the direct contrary to the dogtrine of creation from nothing.” Neander, Church His-
tory, 1:872-874,  The doctrine of emanation Is distinctly materialistic, We hold, on the
contrary, that the universe is sn expression of God, but not an emanation from God.

On the difference between Oriental emanation and eternal generation, see Shedd,
Dogm. Theol., 1 :470, and History Doctrine, 1 : 11-13, 818, note—*'1. That which is eter-
nally generated iainfinite, not finite; it 1s a divine and eternal person who ig not the
world o any portion of it. Inthe Orfental schemes, emanation I8 & mode of account-
ing for the origin of the finite. But eternal generation still leaves the Anite to be
originated. Tha begetting of the Son 1s the generation of an infinite person who after-
wards creates the finite universe ds nthile. 2, Eternal generation has for its result a
subsistence or personal hypostasis totally distinct from the world; but emanation in
relation to the deity yieids only an impersonal or at most & personified energy or effiu-
ence which 1s one of the powers or principles of nature—a mere anima mundl'” The
truths of which emanation waa the perversion and carioaturs were therefore the gen-
eration of the Son and the procession of the 8pirit, ©

Principal Tulloch, in Encyc. Brit., 10: 704 —* All the Gnostics agree in regarding this
world as not proceeding immedistely from the Supreme Being. ... The Supreme
Being is regarded as wholly inconceivable and indesoribable —aa the unfathomable
Abyss { Valentinus) —the Unnameable (Basilides). From this franscendent source
existence springs by emanation in a geries of spiritual powers. . . . The passage from
the higher spiritual world to the lower material one is, on the one hand, apprehended
a8 & metre continuned degeneracy from the Source of Life, at length terminating in the-
kingdom of darkness and death —the hordering chaos surrounding the kingdom of
light. On the other hand the passageis apprehended in a more precisely dualistic form,
as 8 positive Invasion of the kingdom of light by a self-existent kingdom of darkness,
According as Grostictsm adopted one or other of these modes of explaining the exist-
enoce of the present world, it fell into the two great divisions which, from their places
of origin, have received the respactive names of the Aloxandriat and Syrian Gnosis,
The gne, aswe have seen, prosents more a Western, the other more an Fastern type of
speculation, The duallstio element in the ene case scarcely appears beneath the panthe-
istic, and bears resemblance to the Platonic notion of the $Ay, 8 mere biank necessity, a
Hmitless void, In ihe other case, the dualistio siement 18 clear and prominent, corres-
poading 1o the Zarethustrian doctrine of an active prineiple of evil as well as of gaod
—of akingdom of Ahriman, s well a8 4 kingdom of Ormuzd. In the Syrian Gnosis
« i . there.appears from the Arst a hostile principle of evil in collision with the good.”

‘We must resnember that dualiam §s an attempt to substitute for the doctrine of abso-

‘lute creation, a theory that matter and evil are due to something negative or positive

outside of God. Dualism is a theory of origing, not of results, Keeping this in mind,
womay oall the Alexandrian Gunostics dudlists, while we regard emanation s the chare
acteristic teaching of the Syrian Gnosticd, ‘These latter made matter to be only an’
efflux from God and evil only a degenerate form of good, If the Syrians held the world
o be independent of God, this Independence was conceived of only as a later result or
product, pot 88 an original fact. -Some Jike Saturninus and Bardesanes verged toward

~Manicheesan doctrine ; otheys like Tatian and Marcoion toward Egyptian dualism ; but _

all held to emanation as the philoaophical explanation of what the Scriptures call crea.
tion. These remarks will serve as qualification and criticism of the opinions which we
proceed to quote,

Bheldym, Ch. Hist., 1: 206—* The Syrians were in general thore dualietic than the’
Alexandrians. SBome, after the fashion of the Hindu pantheists, regarded the material
realm ag the region of eroptiness and illusion, the void opposite of the Pleroma, that
world of spiritual reality and fulness; others assigned a more poaitive nature to the
material, and regarded it as capable of an evil aggressiveness even apert from any
quickening by the incoming of life from above,” Mansel, Gnostic Heresles, 130 —*Like
Saturninus, Bardesaneg is sald to have combined the doctrine of the malignity of mat-
ter with that of an netive principle of evil; and he connected together these two uau-
alty antagonistio theories by maintaining that the inert matter was co-eternal with
God, while Batan as the nctive principle of evil was produced from matter (or, accord-
ing to another gtatement, co-eternal with it ), and aoted in conjunction with it, 12—
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‘The feattire which ia usually selected as characteristio of the Byrien Gunosisis the doo-
trine of Qualizm; that is to exy, the assumption of the existenoe of two actlve and
lndependent prinoiples, the one of good, the other of evil. This asgumption was dis«
tinetly held by Baturninus and Bardesanes . . , in contradistinction to the Platonie
theory of an ivert gemi-existent matter, which was adgpted by the Gnosls of Egypt.
The former yrineiple found ita logical development in the next century in Mani
cheiam i the Jatter leads with almost equal certainty to Pantheism.” '

A, H. Newman, Ch, Hietory,1:182—* Mazrcion did not speculate as to the origin of
evil. The Demiurge and his kingdom are apparontly regarded as exiating from eter-
nity. Matter he regarded as infrinsically evil, and he practised a rigid asceticlsm.”
Mausel, Gnostio Heregles, 810-" Marcion did not, with the majority of the Gunostics,
regard the Demiurge as a derived and dependent being, whose imperfection is due to
his remoteness from thie highest Cause; nor yet, according to the Peraian docérine, did
he gssume an eterns} principle of purs malignity. - His second prineiple ig independent
of gnd co-eternal with, the first; opposed to it however, not as evil to good, butb as
imperfection to perfaction, or, as Marcion expressed it, as a just to a good being, 218
— Non-tecognition of any principle of pure evil. Three principles only : the Supreme
God, the Demiurge, and. the eiernal Matter, the {wo latter being imperfect but not.
nocesserily evil. Some of the Marcionites geem to have added an evil apirit as a fourth
prineiple. . . . Marcion is the least Gnostic of all the Gnostics, . . . 31 —The Indian
influence may he seen in Egypt, the Persian in Syria. , . . 82—"To Platonism, modified
by Judaism, Gnostielsm owed mueh of its philosophical form and tendencles. To the
dualism of the Persian religion it owed one form at least of it speculations on the
origin-and remedy of evil, and many-of the dateils of its dootrine of emanations, Tao
the Buddbism of India, modified again probably by Platonism, it was indebted for
the doctrines of the antagoniam between spirit &nd matter and the unreality of derived
oxistenoe { the germ of the Gnostic Docetism ), and in part at least for the theory which
rogards the universe as & series of auccessive emanations from the ahsolute TUnity,™

Emanation holds that some stuff has proceeded from the natuve of God, and that

God has formed thisstuff into the universe. But matier is ot composed of stuff at
all. It iamerely nn activity of God. Origen held that Jvyxsj etyniologically denotea a
being which, struck off from God the central source of light and warmth, has cooled
In'its love for the good, but still has the pogsibility of returning to ite spiritual origin.
Pflelderer, Phitogophy of Reiigion, 2: 271, thua desoribes Origen's view : “ As gur body,
while conalsting of many members, 19 yet an organism which is held fogether by one
soul, so the universe i to be thought of as an immense living being, which Is held
togethar by one soul, the power and the Logos of God.”. Palmer, Theol. Definition; 63,
note —* The ovil of BEmanstionism is eeen in the higtory of Gnosticiam. An emanation
is a portion of the divine essence regurded as separated from it and sent forth as inde-
pendent. Having no perpetual boad of connection with the divine, 1t either ainks into
degradation, as Basilides taught, or becomes actively hostile to the divine, as the
Ophites believed. , . . . In ke manner the Deists of s later time came to regard the
laws of nature as having an independent existence, 1. ¢., 48 emanations,”

John Miiton, Christian Doctrine, holds this view. Matter is an efflux from God him-
self, not intrinateally bad, and incapable of annihilation. Finite existence isan emana-
ton from God'asubstance, and God has locsened his hold on those living portions or
centres of finite existonce which he has endowed with free will, so that these independ-
ent belags may origioate actions not morally referable to himself, 'This dootrine of
free will relieves Milton from the charge of pantheism ; see Masson, Life of Milton,
8: 04626, Twoize, Philog. Religion; xlviit, 1, distinguigshes creation from emanstion by
snying that creation necessitates a divine Will, while emanation flows by natural conse-
quence from the being of God. God's motive in creation is love, which 1rrgos him to
communicate his holinees to other beings. God oreates individual finite apirity, and
then permits the thought, whioh at first 'was only his, to become the thought of these
other spirits. This transference of his thought by wiil i3 the creation of the woria.
F. W. Farrar, on Tob.4 : 83— *“The word .#Eon was used by the Gnostics to describe the
various emanations by which they tried at-onoce to widen and to bridge over the gulf
between the heman and the divine. Over that imaginary ohasm John threw the arch
of the Incarnation, when he wrote: ‘The Word beoame flesh * (John 1: 14)"

Upton, Hibbert Leoturss, chap, 2« In the very making of soula of his own essence
and substance, and in the vacating of his own causality in order tiat men may be free,
Godah-eﬁydiesmmderthatthey may live. God withdrawe himself from our wills,
80 a8 to malte poasibile free choice and even possible oppeaition to himself, Individuak
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{am admits dustiam but not complete diviston. Our duatism holds still to underground
conneptions of Hfe. between mab and man, man and hature, inegn and God, Even the
physios] areation is ethical st heart: each thing i dependent on other things, and must
serve them, or loge ity own life and beauty.. ‘:I:'habrmoh must abide in the vine, or it
withers and i8 cut off and hurned ” (275).

Swedenborg beld to emanstion, —see Divine Loveand Wisdom, 253, 508, 506 —* Hvery
- one who thinks from clear reason sees that the universe is not created from nothing,
+ » + » All things were oreated out of a substance. . . . . A8 God alone 18 substanoe in
iteelf and therefore the real ease, it is evidence that the existenoce of things is from no
other source. . . . Yet the oreutedunivemhnot&od.heenm&odunotmﬁmmd
SPace. . + . There is & oreation of the universe, and of all thingy thorein, by continuxl
moadiations from the First. . . . . In the substances and matiers of which the earths
consigt, there is nothing of the Divine in itself, but they sre deprived of all that is
divine in itself. , . . . Btill they bave brought with them by continuation from. the
substanoce of the spiritual sum that which was there from the Divine,” Swedenborg-
{anistn is “ materialiem driven deep and clinched on the inside.” This gystem reverses
the Lord’s prayer; {t abould read: ‘* As on earth, 20 in heaven.” He disliked certain
seots, and he found that all who baelonged to those secis were in the hells, condemned
to everlgating punishment, The truth is not materialistic emanation, a3 Swedenborg
imagined, but rather divine energizing in space and time. The universe i§ God’s aystem
of graded self-imitation, from matter up to mind. It has had a beginning, and God
has ingtitated it, It is & finite and partial manifestation of the infinite Spirit, Matter .
Is an expression of spirit, but not an emsanetion from spirlt, any more thez our
thoughtaand volitionsare. Finite spirits, on the other haud, are differentiations within
the being of God himseelf, and so are not emanations from him.

Napoleon askad Goethe what matiter was, * Esprit geld — frozen 3pirit™ was the
answrer Sohelilng wished Goethe had given him.  But neither is matter spirit, nor are
matter and spirit together mere natural efluxes from God's substanoe. A divine ingti.
tution of them is requistte (quoted substanticlly from Dorner, System of Doctrine,
8:40). Bchlegel in a similar manner called architecture * frozen musio,” and another
writer ¢alls musie *dissolved architecture.” There {3 4 * peychioal automatism,” as
Ladd zays, in his Philosophy of Mind, 169 ; and Hegel calls nature “the corpse of the
understending —epirit in alienation from itself” But spirit {8 the Adam, of which
nature is the Bve; and men eays to natures “mnmuumumu-;m"
Adsm did in G, 3: 83, .

8. COreation from etemiw

'I'hmtheoryregardsmeatwnasanmto! God in eternity psat. Tt was
propounded by Origen, and has been held in recent fimes by Martensen,
Martinean, John Caird, Enight, and Pfleiderer. The necessity of sappos-
ing sach creation from eternity has been argued from God’s omnipotence,
God’s timelesaness, God’s immutability, and God’s love. -We congider
each of these arguments in their order.

Qrigen held that God w&sfmmetern!r.rthg creator of the world of spirits. Marten-
sen, in his Dogmatics, 114, shows favor to the maxims : * Without the world God 1s not
God. . ... Goid created the world to setisfy a want in himself. . . . . He canhotb but
oonstitute himself the Father of spirita.” Schiller, Die Freundschaft, Ingt stanza, gives
the following popuilar expression to this view: “Froundlos war der grosse Welten-
meliter; Fithlte Mangel, darum schuf er Geieter, S8el'ge Spiege] seiner Seligkelt. Fand
dag hichste Wesen schon kein Gleiches; Aus dem Keloh deq ganszen Geisterreiches
Bohfumt thme die Unendlichkeit,’t The poet's thought was perhape suggested by
Goothe's Sorrows of Werther : * The flight of & bird sbove my bead inspired me with
the desire of being transported to the sheres of the immeasurable waters, there to
quaff the pleamires of lite from the foaming goblet of the infinite.” BRobert Browning,
Rabbi Ben Esra, ¥l —* RBut X need now as thén, Thes, God, who mouldest men, And
sinos, not even when the whirl was worst, Did I —to the wheel of life With sbapes and
nolors rife, Bound dizzily —-mistake my énd, To slake thy thirst," But this regards she
Oreator as dependent upon, and in hondage to, his own world.

Pythagoras held that nature's substances and laws are ebernal. Mmm of
Religlon, 1:144; 3: 350, seoms to make the creation of the world an eternal process
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mmotituanlt-qundemofthamw,!nwhominmme way the world was
. always contalped ( Schurmen, Bellet in God, 140 ) Enight, Studies in Philos. snd Lit.,
8, quotes from Byron’s Uain, 1:1—"Let him Bit on his vast and solitary throns,
Creating vrorlds; to make eternity Lees burdensome t0 his immense exigtence And
unparticipated solituda. , .. . He, #o wretohed in bis helght, So restiess int his wrotchod.
‘nesd, must still Create and recreate. Byron puts thede woprds into the mouth of
Luetfer. Yot Endght, In his Bessys in Philosophy, 148, 267, regardd the universe sy the
everingting effect-of st eterval Cause, Pusliam, be thinks, ia involved in the very
notion of a semrch for God.
W. N. Clarke, Christian Theology, u?—“ﬂodfathemumuttheumvme Whethlr _
by immediate production &t eome point of time, so that atter he hed existed alone
.therammahyhhmttﬁheaunivemwbyperpetualpmﬂucmrmmhmown:phm-
uil heing, so that his eternal oxistence wae always accompertied by & universe in some
stage of boing, God has brought the universe into existence. . . , . Any method in
~ which the independent God could produce a universe which without him -eould have

had no existence, 18 gocordant with the teachings of Soripture. Many find if easter
philosophically to hold that God hes eternally brought forth creation from himself, so
" that there has never been a tinze when thers wag not a iiniverse in some stage of exist-
encs, than to think of an instantaneous creation of all existing things when there had
been Bothing hut God béfore, Between these two views theology {# not compelled to
decide, provided we helipve that God {8 a free Spirlt greater than the universe,” We
disacnt from this conclusion of Dr. Clarke, end hold that Seripture requires us to trace
the univeras hack to & beglnning, while reanon iteelf i8 better satighed with this vinw
than it can be with tbe theory of creation from eternity.

{a} Oreation frqm eternity is not necessitated by God’s omnipotence.
Ommnipotence does not neoessarily imply actusl creation ; it implies only
power to ereate. Creation, moreover, is it the nature of the case & thing
begnn, Creation from eternity is & contradiction in terms, and that whwh
is self-contradictory is not an object of power.

The argument resta upon 8 minconception of etarnity, regarding ites s pmlonmﬁﬂn
of time into the endless past. ‘We have soet in our discussion of eternity as an atirtbute -
of God, that eternity is not endless time, ar time without beginning, but rather superis
ority to the Iaw of time. Binoe eternity-is no more past than it is present, the idea of
creation from eternity is an Irrational one. We must distinguish ereation in elernity
paat, (= God apd the world colternal, yet God the cruse of the world, as he is the
begetter of the Son) from contintous creation (which is an explanation of preserva.
tion, but not of oveation atall). If is this latter, not the former, to which Rothe holds
(sew under the doctrine of Presorvation, pages 415, 418),  Birks, Difficulties of Boltef,
81, 82—~ Oreation 1§ not from eternity, since past eternity cannot be actuslly traversed
any more than we can reach the bound of an eternity to come, There was no Hme
before creation, becawse there was no sictoeion.”

Birks, Soripture Dooctrine of Creation, ¥8-105—* The first verse of Genesis exciudes
five gpeculative falschoods: 1. that there is nothing but uncreated matter; 2. that
. there g po God distinet from his cveetures: 8. that creation is a gerios of acts without
a beginnlog i 4. that there is po real universe; b that nothicg can be known of
God or the origin of things.” Veitch, Enowing and Being, 22— The idess of creation
uod greative enorgy are emptied of meaning, and for them lssubstituted the conception
or fiction of an aternally related or double-stded world, not of what has been, but of
what alweys is. Itidanother form of the see-saw philosophy. The eternal Self only is,
if the etarnal manifold 18} the eternal manifoid is, if the eternal Self js. The one, in
being the other, ia or makes itself the one; the other, in being the one, is or makes
ftself the other. 'This may be called a unity; it is rather, if we might invent a term
suited to the new and marvellous conception, an unpsralleled and unbegotten twinity.”

(8) Oreation from eternity is not necessitated by God’s timelessness,
Because God is free from the law of time it does not follow that ereation iy
free from that Jaw. Rather is it tyue that no eternal creation is conceiv-
abla, ainoe this involves an infinite number, Time must have had s begin-
ning, and nneatheummseandhmemooﬁﬁsteut,mhonmldml
havobeenfmmetmty
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" Tuds 25" Befors all time* — implies that time had & beginning, and Bph. £ :4 — “bafore the foun--
Aption of the world " —jmplies that creation itself had & beginning. Is creation infinite?
No, says Dorner, Glaubenslehre, 1:458, because to & perfect creation unity is ag neces-
sary s multiplicity, The universe is an organism, and there can be no organism with-
out & definite number of parts. For a similar reagon Dorrer, Bystem Dootrine, 3: 28,
denfes that the universe can be efernal, Granting on the one hand that the world
though eternal might be dependent upon God and as soon as the plan was evolved
there might be no reason why the exeoution should be delayed, yet on the other hand
the abaolutely Jimitless is the imperfect and no universe with an ipfinite number of
parts 18 conceivable or possible. Bo Juliue Mtiller, Doctrine of 8in, 1; 220-226—" What
has & goal or end must have & beginning ; history, as telaclogloal, implies creation.”

Lotze, Philos. Religion, 74— * The world, with respect t0 its oxistence ag well ag its .-

content, fg completely dependent on the will of God, and not as a4 meré involuntary
development of his nature,-, , . The word * creaifon ’ ought not to be used to designate
& deed of God 80 much a8 the absolute dependence of the world on his will.” 8o Bchur-
man, Belfef in God, 146, 158, £25—* Creation is the aternal dependence of the world on
God. . ... Nature 18 the externalization of spirit..... Material things exist simply as
modes of the divine activity ; they ‘bave no existence for themseivea.' On this view
that God 18 the Ground but not the Creator of the world, see Hovey, Studies in Bthics
and Religion, 23-58 —** Creetion {8 no more of & mystery than ia the causal action” in
which both Totze and Bchurman belleve. * To deny that divine power can originate
real being —can add to the sum total of existence-—1s much like saylng that such
power ia finite.”” No otie can prove that * it is of the essenoe of spirit to reveal {tself,”
or if so, that it must do this by mesns of an organism or externalization. Etérnsl
successlon of changes in nature is no more comprehensible than are a nmtins God
and a universe originating in time.”

(o) Creation from etermty is not necessitated by God’s immutability.
His immutability requires, not an eternal ereation, but only an sternal plan
of creation. The opposite principle would compel us fo deny the poseibility
of miracles, incarnation, and rsgenamhon. Like omatmn, these too would
need to be eternal.

Wediaﬁngulsh between m and plan, between plan and exacutlon. Much of God's.
plan is not yetexecuted, The beginning of its execution is 8y easy to conocive as s
the continuation of its execution. But the beginning of the execution of God’s plan
is creation. " Active will is an element in creation. God’s wili is not always active.
He waita for * the flness of the time "* (8al, 4: 4} before he sends forth his'Son. As we can
trace back Christ's earthly life to a beginning, 50 we can trace hack the life of the
universe to 4 beginning. Those who hold to creation from eternity usually interpret -
G, 1:4—*In the beginning God craated the beavens and the-sarth,” and John 1:4 —"“In {le beginning way the
Word," aa both and alike meaning *in eternity.’”* But neither of these texts has thia
meaning. Ineach we are gimply carried back to the beginning of the creation, and it
s asserted that God was ita author and that the Word already wag, .

(d) Oreation from eternity is not necessitated by God’s love. Oreation

 is finite and cannot farnish perfect satisfaction to the infinite love of God.

God has moreover from ebernity an object of love infinitely superior to any
posaible creation, in the person of his Son,

Sinos all things ave oreated in Ghdst the eternal Word, Reason, a.nd Power of God,
God:can “reoncile sil things to kimself ™ in Christ (Col 1:20). Athanasiug calied God kriere, ob
vexvirne «= Creator, not Artisan, By this he meant that God is immanent, and not the
God of defsm. But the moment we concelve of God as revealing himaelf in Christ, the
fdes of creation as an eternal satisfaction of higlove vanishés, God can have a plan
without executing bis plan. Ideoree can precede creation, Ideas of the universe may
exist in the divine mind before they are realized by the divine will. There are purposes
of salvation in Christ which entedate the world (Iph 1:4). The doctrine of the Trinity,
onoe firmaly graaped, enables us to see the fallacy of such views sd that of Pfielderer,
Fhilos, Religion, 1: 288 —* A beginning and ending in time of the creating of God are -
not thinkable. That would be t0 suppose a change of creating and resting in God,
which would equalize God's being with the changesble course of human life. Nor
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sould it be conoefved what should have hindered God from creating the worid up to the
beginning of his creating. . . . We say rather, with Sootus Erigens, that the divine
vreating hequul]yetsmm with God's being."

{¢) Creation from etermty, moreover,. is iriconsistent with the divine
independence and personality. Bince God’s power and love are infinite, a
ereation that satisfied them mmust be infivite in extent as well as eternal in
past duration —ia other words, a creation equal to God. But a8 God thna
dependent upon externsl ereation is neither free nor sovereign, A God
existing in necessary relations to the nniverse, if different in substance from
the universe, must be the God of dualism ; if of the same substance with the

universe, must be the God of pantheism,

Gore, Incarnation, 138, 137~ '* Chrigtian theology 18 the harmony of pantheism and
deigra, , . . It enjoya all the riches of pantheism without its inherent weakness on the
morat gide, without making Giod dependent, on the world, ag the world fa dépendent on
God. On the other hand, Christianity converts an unintelligible deism into & rational
theiem, It ocen expiain how God became & creator in time, because 1t knows how crea-
tion hias iis eternal analogue in the uncreated nature ; it was Gfod’s nature eternally to
produce, to communicate ftself, to live.” In other worda. it can explain how God can

_ be eternally alive, independent, seif-suflicient, since he i8 Trinity. Creationfrom eter-
nity ia & natural and Jogical outgrowth of Unitarian tendencies tn theology. It sof a
‘plece with the Stoic monism of which we read in Hatoh, Hibberi Lectures, 177 — * Stole
monism conceived of the worid asa self-evolution of God. Into such & conception the
idea of & beginning does not neoeesarily enter. It i3 congigtent with the idea of an
eternal proocess of differentiation. That which s alwaya hes been under changed and
changing forms. The theory 18 cosmological rather than eosmogonical. It rather
explains the world a8 1t s, than gives an account of 1t8 origin.”

4. Sporndaneous generation.

This theory holds that creation is buf the name for a natural process atill
going on, —~ matter itself having in it the power, under proper conditions,
of faking on new functions, and of developing into organic forms. This
view is held by Owen and Bastian, We object that

{a) Itis a pure hypothesis, not only unverified, but contrary to all known
facts. No eredible instance of the produetion of living forms from imor-
ganic material has yet been adduced. Bo far as science can at present teach
us, the law of natureis * omne vivam e vivo,” or *“ex ovo.” .

Owen, Comparative Anatomy of the Vertebrates, 3:814-818 — on Monogeny or Thau- -

matogeny ; quosed it Argyle, Relgn of Law, 201 —* We dizcern no evidence of a pause
or intromission in the creation or coming-to-be of new plants and animais.” S8o Bastian,
Modes of Origin of Lowest Drganisms, Beginpings of Life, and articles on Heteroge-
neous Evolution of Living Things, in Nature, 2170, 198, 219, 410, 451. See Huxley’s
Address before the British Association, and Reply to Baatian, in Nature, 2 : 400, 478
atso Origin of Specles, 66~7D, and Physical Basis of Life, in Iay Bermons, 142, Answers
to thislaet by Stirling, in Half-hours with Modern Beientists, and by Beale, Protoplasm.
or Lite, Matter, and Mind, 78-%5, )

In favor of Redi’s maxim, * omne vivam e vivo,” se Huxley, in Booye. Rritannica,
art.: Biology, 680—-""At the present moment there is not & shadow of trustworthy direct
evidenoce that abiogenesis does take place or has taken piace within the period during
which the existenoe of the earth is recorded ” ; Fiint, Physiology of Man, 1 ; 263-205 —
“Ag the only true philogophie view to take of the question, wo shall sssume in common
with pearly all the modern writers on physiclogy that there fa no such thing as spon-
taneous generation, —admitting that the exact mode of production of the Infugoria
lowest in the scale of life is not understood.” On the Philosophy of Evolution, dce
A. H. Btrong, Philosophy and Religion. 38-87.
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(&) H sngh instances could be anthenticated, they wonld prove nothing
e against s proper dootrine of creation, — for there wonld still exist an
impossibility of accounting for these vivifio properties of matter, exceph
upon the Seriptural view of sn inlelligent Contriver and - Originator of
matter and its laws, In short, evolution implies previous involution, —if
anything comes out of matter, it must firadt have been put in,

Bully; * Every doctrine of evolution must assume some definite inftial arrangement
which is supposed to contain the poseibilities of the order which we find to be evelved
and no other poesibility.” Rixrby, Crisig of Morals, 238 —*“If no creative flat can be
helieved to create something out of nothing, still less 18 evolution able to perform such
a conirsdiction.” As we oan get morslity only out of & moral germ, 80 we oan get
vitality only out of & vital germ, Martineau, Bedt of Authority, 4 —* By brooding
long enough ob an egi that Is next to nothing, you can in this way hatch any universe

actual or possible, I8 itnot evident that this is a mere trick of imagination, convealing:
Jta thetts of causstion by committing them little by little, and taking the heap from the

divine storehouse grain by grain ?¥

Hens ¢comeé before eggs, Perfeot organio forme sre antecedont to all lifa-colls,
whether animal or vegetable. * Omnis celtula e celluls, sed primaria celiula ax organ-
famo." God created firat the tree, and its seed was in it when created { Gea.1:4%). Proto-
plasm i not proton, but deuteron ; the cloments are antecedent to it. It 18 not true that
men Waa never made at all but only “ growed ” like Topay ; 30e Watts, New Apoilogetioc.
xvi, 812, Royoe, Bpirit of Modern Philogophy, 278 —“ Evolution iz the attempt to com-
prehend the world of experience in terms of the fundaments] idealstic postulates: (1)
without ideas, there ik no reality ; (£} rationai order requires a rational Being to intro~
duce it j (1) beneath cur consclous self there must be an infinite Self. The question is:
Hnstheworldn meaning? It is not enough to refer idesg to mechanism, Evolution,
from the nebulsto man, 1s only the unfolding of the life of a divine Self.”

{ o) This theoty, therefore, if true, only supplements the doetrine of
original, absolute, immediste crestion, with encther dootrine of mediate
and derivative creation, or the development of the materials and forces
originated at the beginning. This development, howsver, cannot proeeed to
gny valusble end without gnidanoce of the same intelligence which initiated
it. TheBoriptures, although they do not sanction the doctriné of sponta-

neans generation, do recognize processes of development as supplementing
the divine fiat which first called the elements into being.

There i such  thing as free will, and frep will does not, like the determinigtic will,
run in & groove, If there be free will in man, then much more ig there free will in
{iod, and God'a will does not run in g greove, God is not hound by law or tolaw. Wis-
dom doea not imply monotony or unifortnity. God can do & thing once that is never
done again, Circumstanoecs are never twice alike. Here 18 the basis not only of crea-
tionbut of new creation, including miracle, incarnation, resurrection, regeneration,
redemption. Though will both in God and in man is for the moat part automatic and
acts According to Jaw, yet the power of new beginnings, of creative action, resides in
will, wherever it is free, and thig free will chiefly makes God to be God and man to be
man. Without it Jife would be bardly worth the living, for it would be only the life of
the brute. Allschemes of evelution which tgnore this freedom of God are pantheistio in
thefr tendencies, for they practioally deny both God's transcendence and his personality.

Leibuitz declined to accept the Newtonian theory of gravitation beoause it seemed
to bhim to subetitute natural forces for God. In our own day many still refuse
t0 accept the Darwinian theory of evolution because it seems to them to substitute
natural forces for God; see John Fiske, Iden of God, 97-102. But law is only a method;
it presuprposes & lawgiver and required an agent. Gravitation and evalution are but
the habitual operations of God, If spontaneous gensration should he proved true, it
would be only God's way of originating lite, R, G. Robinson, Christian Theclogy, 01—

. “Spontancous generation does not presiude the idea of a creative will working by

nataral law and secondary causes. , ... Of beginninga of life physical sclence knows
pothing. . . . Of the processes of nature polence 18 competent o Apsak and againat i
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denchings rospecting these thers is no veed that théology should sot iteelf in hostility,
- » » Even if man were desived from the lower animals, it would not prove that God
did not crente and order the forees employed. It may be that God ‘bestowed upon and-
- mal life s plastle power."

‘Ward, Naturalism and Agnosticism, 1:180 — “ Tt is fax truer to say that the universe
© jsa life, than t0 say that it is & mechanikm. . . . . We can never get to God through a
Jmere mechanism. . . . With Lelbnita I would argue thatabeolute passivity orinertuess
i# not a reality bub a limit, 260 —Mr. S8pencer grants that to interpret spirit in terma of
matter i impossible, 302 —~ Natural selection without teleologionl tactors fs not adequate
‘to account for biclogical evolution, and such telealogionl factors imply a psychical
something endowed with feetings and will, 4 ¢., Life and Mind. 2:130-135~ Conation ia
moie fundamental than cognition. 146-151 — Things and events precede space and time,
There is no eppty space or time, 26327 — Our essimilation of nature 18 the greeting of
spirit by apirlt, 250287 — Hither nature is fteclf intolligent, or there is intelligence beyond
it 214-2é - Appearenoes 3o not. veil reality. £74~-The truth is not God and mech-
‘anism, but God mly and no mechanism, #88— Neturalism and Agnosticism, In gpite of
‘themselves, lesd ug to s world of Spiritualistic Monisgm.” Newman Smyth, Christian
- Rthica, 86 - “ Spontaneous generation is & flotion in othics, a8 It is in paychology and
biology. The moral cannot be derived from the non-moral, any more than conscious.

néws can be derived rromtbennmnsdmornferromt.haamiamka.“

IV. Tme Mossio Acoount oF CemaTION.

1. Jis twofold nature, — as uniting the ideas of creation and of develop-

ment.

{ 6) Oreation is ssserted. — The Mossio nerrative avoids the error of mak.
ing the nniverse eternal or the result of an eternal process. The cosmogony
of Genesin, tnlike the eosmogonies of the heathen, ie prefaced by the

originating sct of God, and is supplemented by successive manifestations

of ereative power in the introduction of brute and of human life.

Al nature-worship, whether it take the form of anclent polythelsm or modern mate-
riallsm, looks upon the universe only ad & birth or growth, This view hes a basls of
trith, inaamuch as it regards natural foress ag having & real axistence, It is faise in
reganding these forees as needing no originator or upholder. Heelod taught that in the
begionicg wes formless matter, (enesls does not begin thus. God id not u demiurge,
working on eternal matter. God aniedates matter, He is the creator of matier at the
first (Gea. 114 —Dara ) and he subscquently cveated animal Hee ( Gon. 1121 — “sud God oretad ™
—Dbare ) and the life of oan (6. 1: 47 —* and God oreated maz "' — by againd,

Hanyntntemenﬁuof the doctrine of evolution err by regarding it as an eternal or

self-originated prooeas. But the prooesa requires an originator, and the foroes require .

an upholder. Bach forward step implies increment of energy, and progress toward &
retionsl end implics tatelligence and foreeight in the governing power. Schurman says
well that Darwinimn explains the survival of the fittest, but cannot explain the arrival of
the fitteat, Bchurmen, Agnostiolsm and Religion, 8¢~ “A primitive chaod of star-dust
- which beld in 3ts womb not only the cosmoes that fills space, not only ihe living crea-

tares that teem upon it, but plso the Intellect that interprets it, the will that.confronis’

it, and the sonkeience that transfigures it, must as certainly have God at the centre,
as 8 utiiverse mochanically arranged sad pericdically adjusted must have him at the
ciroumference. . . . Thers I8 no real antagonism between creation and evolution. 59—
Natural causation is the expresslon of a supernatural Mind in nature, and man—a
helng at once of sengibility and of rational and moral seif-activity —is a aignal and
ever-present example of the interfusion of the natural with the supernatural in that
part of universal existence nearest and best known to us.”

Seebohun, guoted in J. J, Murphy, Nat. Belection and Spir. Freedom, 76— When we
admit that Darwin's argument in favor of the theory of evolution proves its truth, we
doubt 'whether natural selestion can be in any msonse the cause of the origin of spe-

oles. It has probably played an important part in the history of evolution ; its rble has .

been that of ncreasing the rapidity with which the proocess of davelopmant has pro-
' eseded. Ofiteclf it has probahly bean powerless to ariginate a epeoies s the machinery
by which spocies have been evolved has been completely indspendent of natural sélec-
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tion and could bave produced all the reults whioh wo cafl the evolution of specics
without 18 aid ; though the proceas would have been slow had there been no struggle
of life to increase ita pace.” New World, June, 1806 :237-262, art. by Howison on the
Limits of Evolution, finds limits in (1) the nowmenal Reality; (%) the break bhetween

. the organic end the inorganic; (3) hreak between physiclogical and loglcsl genesis;

(4) inability to explain the great fact on which ite own movement xests; (6)the a
priori gelf-conaciousness which is the essential heing and true person of the mind.
Rvolutfon, acoording to Herbert Spencer, is **&a integration of matter and coneomi-
tant dissipation of motion, during which the matter pasges from an indefinite inco-
herenthomogeneity to a definite coherent heterogeneity, and during which the retained
motion goes through a parallel transformation,” 1. W, Simon oriticizes this definition
as defective “because (1) it omits all mention both of energy and its differcotia-
tions; and (2) because it introduces inio the definition of the process one of the phe-

" nomens thereof, npamely, motion. Ag a matter of fact, both energy or foree, and law,

sre subsequently and {lNcitly introduced ag distinet factors of the prooesa: they ought
therefore to have found recognition in the definition or description.” Mark Hopkins,
Life, 180 —* God : what need of him? Have we not foree, uniforin force, and do not

- all things continue as they were from the beginning of the creation, if it ever had a

beginning ? Have we not the b xis, the universal All, the Soul of the universs, work-
ing itself up from unconsciousness through molecules and maggots and mice and mar-
mots and monkeys to ita kighest culmination in man? " .

(%) Development is recognized.—The Mosaic sccount represents the
present order of things as the result, not simply of original ereation, but
also of subsequent srrangement and development. A fashioning of inor-
ganic materials is described, and also a nse of these materials in providing
the conditions of organized existence. Life is described as reproducing -
itself, after its first introduction, according to its own laws and by virine of
its own inner energy.

Martensen wrongly asserts that * Judalsm represented the world exclugively as erea-
tura, not naturs; as xricis, Dot ¢vow.” This s nottrue. COreation is represented as the

bringiog forth, not of something dead, but of something living and capableé of seif-

development, Creation lays thefoundation for cosmogony. Not ornly s there & fash-
loning and arrangement of the materfal which the orlginal creative act has brought
Into being (see Gen.1:2,4, 8,7, 4,16,17; 3:2, § 7, 8— Bpirit brooding ; dividing Hght from dark-

‘ness, and wators from waters; dry land appesring ; setting apart of sun, moon, and

stars jmist watering ; forming man’s body; planting garden) but there is also pu
imparting and using of the productive powers of the things and beings created (S 1:12,
22, 8, 28 —earth brought forth grass; trees yielding frult whose seed was in itself;
earth hrought forth the living creatures ;- man commanded to be fruitfal and multiply).
The tendency at present among men of sclence 18 to regard the whole higtory of life
wpon the planet ag the result of evolution, thus excluding crestion, both at the begin-
ning of the higtory and along 1ts conrse. On the progress from the Orohippus, the
lowest member of the equine series, an animal with four toeg, t0 Anchitherium with
three, then to Hipparion, and finally to our common horse, see Huxley, i Nature for
May 13, 1873: 83, 84, He argued that, 1f a complioated animal like the horse haa arisen by
gradual modification of a lower and less apecialized form, there 1s no reason to think
that other animals have arlsen In & different way. Clarence King, Address af ¥Yale Col-
lege, 1877, rogarda American geology s teacting the doctrine of sudden yet natural
modification of epecies,  * When catastrophic change hurst in upon the ages of yni-
formity and sounded jan the egr of every living thing the worda: *Change or die!’
plaatiolty became the sole principle of action,” Nature proceeded then by leaps, and
corresponding to the lenpd of geology we find leaps of biology. .
‘We grant the probability that the great majority of what we call apecies were pro-
duced in some such ways. If sclenceshoild renderit certain that all the present specion
of living creatures were derived by natural degcent from a few original germs, and
that these germs were themaelves an evolution of inorganic forces and materlals, we
should not therefore regard the Mosaic account gs proved untrue. - We shouid only be
required to revise our interpretation of the word bara in G, {:21, 27, and to give it thers
tire meaning of mediate creation, or ereation by law. Buch a meaning might almogk
seom t0 be favored by Gen, 1:11— *let the esarth put forth grass™ ; 20— “lat the waters hring forth abua-
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dantly the moving sreatoys that hath 1ife ™ ; 27 — “iha Lord God formed man of the dest™ ; 9. “sqt of the grogad
made the Tord God te grow every tree ™ ; gf. Mark 438 — aivopkTi-% yi xapmodopei — “ thy sarth hringe firth
froit antomatioally.” Gosthe, Spritche in Relmen : ** Was wir eln Gott der nur von gussen
stiesse, Im Kreis das AN am Finger laufen liesse?  Thm ziemt’s die Welt im Innem zn
bewegen, Sich in Natur, Naturin sich zu hegen, S0 dass, was in Thin lebt wnd webt und
ist, Nie deine K¥aft, nle seinen Gelst vermisat " —** No, such a God my worship may not
win, Who lets the world about his finger spin, A thing eternal ; God must dweil within,™
. All the growth of a tree takes place in from four to six wecks in May, June and July.
The addition of woody fibre between the bark and the trunk results, not by imparta-
tion juto it of a4 new force from without, but by the awakening of the life within.
Environment changed and growth beging, 'We mmay evenspeak of an immeanent tran-
soendence of God -—an unexhausted vitality which at times makes great movementa
forward, This is what the ancients were trying to express when they said that trees were
inhabited by dryads and so grosned and bled when wounded. God'sHfeisinall. In
evolution we cannot say, with LeConte, that the higher form of energy is * derived
from the lower.” Rather let us say that both the higher and the 1ower are constantly
dependent for thefr being on the will of God. The lower is only God’s preparation for
his higher geif-manifestation ; see Upton, Hibbert Lectures, 185, 186.

Bven Haeckel, Hist. Creation, 1 : 38, can say that in the Mosaic narrative * two great
and fundamental ideas meet us — the idea of separation or differentiation, and the idea
of progressive development or perfeoting, We can bestow our Just and sincere admir-
ation on the Jewish lawgiver's grand insight into nature, and his simple and natural
bypothesis of creation, without discovering in it a divine revelation.” Henry Drum-
mond, whoge first book, Natural Law in the Spiritual World, he himself in his later days
regretted as tending in & deterministic and materialistic direction, came to believe
rather in “ apiritual Jaw in the natural world,” His Ascent of Man regards evolution
and Jaw as only the methods of a present Delty. Darwiniam seemed at first to show
that the past history of life upon the planet wasa history of heartless and crusl slaugh-
ter. The survival of the fittest had for ita obverse side the destruction of myriads,
Nature was © red in tooth and claw with ravine,” But further thought hag shown that
this gloomy view regnlts from a partial induction of facts., Palssoniological life was
not only 6 gtruggle for Hfe, but a struggle for the lfe of others, The beginnings of
altruism are 10 be sean in the instinet of reproduction and in the care of ofispring. In
every Hon's den and tiger's laiy, in every mother-sagle’s fesding of her young, thore
ia & sekf-sncrifice which faintly shadows forth man's subordiuation of personal intorests
to the interests of others,

Dr. George Harris, in his Moral Evolution, hes added to Drummond’s dootrine the
faurther consideration that the struggle for one's own life has its moral side as well as
the struggle for the life of othera, The instinet of self-preservation is the beginning
of right, righteousneas, justice and law upon earth. Every creature owes it to God to
preserve its own belng. 80 we can find an asdumbration of morality even in the preda.
tory and jnternecine warfare of the geclogic ages, The jmmanent God was oven then
preparing the way for the rights, the dignity, the freedom of humanity, B. P. Bowne,
inthe Independent, April 19, 1800—* Ths Copernican syetem made men dizzy for a time,
and they held on to the Ptolemade systam to escape vertigo. In llke manner the con-
ception of God, aa reveeling himself in a grost historie movement and process, in the
ocensalences and lives of holy men, in the unfoiding life of the church, makes dizzy the
believer in a diotated book, and he longs for some fixed word that shall be sure and
stodfast.” Godisnotlimited to ereating from without: he can also ereate from withing
.and development, {3 a8 yauch & part of creation as is the origination of the elements,
¥or further discussion of man's origin, see section on Man a Creation of God, in our
treatment 6f Anthropology.

2, Its proper interpretation,

‘We adopt neither (a) the allegorical, or mythieal, (%) the hyperliferal,
nor (¢} the hyperscientific interpretation of the Mosaic narrative ; but
rather (d) the pictorial-sammary interpretation, — which holds tha.t the
socount is a rough sketch of the history of erestion, true in all its essential
features, but presented in a graphic form suited to the common mind and
to earlier as well a8 to Iater sges, While conveying to primitive man as
aopurate anides of God’s work as man was able {0 comprehend, the revela-

~
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tion was yet given in pregnantlanguage, so that it conld expand to all the
ascertained resmlts of subsequent physical researoh. This general corres-
pondence of the narvative with the teachings of science, and ite power to
adapt itaelf to evary advance in human knowledge, dlﬂ‘erences it from every
other cosmogony current among men.

(a) The allegorical, or mythical interpretation represents the Mosaio account as
embodying, iike the Indian and Greek cosmogonies, the poetic speoulations of an early
race a4 to the origin of the pregent gyatem:, We object to this interpretation upon the
ground that the narrative of creation is inseparably counected with the succoeding
history, and is therefore most naturally regarded as itself historioal. 'This connection
of the narrative of sreation with the subseguent history, moreover, prevents us from
belleving it to be the description of a vision granted to Moges. It is more probably the
record of an original revelation to the first man, handed down to Moses’ time, and used
by Moses as 8 proper Introduction to his history.

‘We objoot also to the view of some higher critles that the hook of Grenesis contains
two inconsistent stories, Marous Dods, Book of Genesls, 2-=*The compiler of this
book .. . lays glde by side two acoconnts of man’s ereation which no ingenuity can rocon-
cile.” Charleg A. Briggs: ' *'The doctrine of creatfon in Genesis 1 is altogether differ-
ent from that taught in Geneais 2. W, N. Clarke, Chirigtian Theology, 100201 —* Tt has
heon commonly assumed that the two are parallel, and tell one and the same story ;
bat examingtion showa that this i3 not the case. . . . We haye here the record of &
tradition, rather than & revelation. . . . It cannot be taken as Mteral history,and it
does not tell by divine euthority how mahn was created,” To these utterancos we reply
that the two socounts sre not inconaistont but complemeniary, the fivet chapter of
Genesls describing man's creation as the crown of God's general work, the seaond
deseribing men's creation with greater particularity as the beginning of human

. hifgtory.

Canon Rawlnson, In Aids to Faith, 275, compares the Moaata accodnt with the oos-
mogony of Berosus, the Chaldean, Pfleiderer, Philos, of Religion, 1 ; S7-272, gives an
acoount of heathen theorles of the origin of the universe. Anaxagoras was the fArst
who representsd the chaotic first matter as formed through the ordering understand-~
ing (vols) of God, and Aristotle for that reagon called him * the firat sober one among
many drunken.” Bchurman, Belief n God, 138 —“ In these cosmogonies the world and
the gods grow up together ; cosmogony i8, at the same time, theogony.” Dr. E, G,
Robinaon: * The Bible writers bellieved and intended to state that the world was made
in three literat days, But, on the principle that God may bave meant more than they
did, the doctrine of periods may not be inconslstent with thelr necount.” For com-
parison of the Biblical with heathen eosmogonies, see Blackie in Theol. Eolectic, 1 177~
87; Guyot, Creation, 66-63; Pope, Theology, 1; 401, 402; Bible Commentary, 1:8648;
Mellvaing, Wisdom of Holy Soripture, 3-54; J, F. (larke, Ten {ireat Heligions, 2:105-
221, For the theory of ‘prophetic vision,’ see Kurts, Hist. of Old Covengnt, Introd.,
t-xxxvil, clv-oxxx ; and Hugh Miller, Testimmony of the Roeks, 176-210; Hastings, Dict.
Bibla, art.: Cosmogony ; Bayoce, Retiglons of Anclent Egypt ahd Babylonia, 372-397.

(b} The hyperliteral inderpretation would withdraw the narrative from all compar.
ison with the poneclusions of aclence, by putting the ages of geological history between
the first and second verses of Gen.1, and by making the remainder of the chapteran
account of the fitting up of the earth, or of some Mmited portion of it, in 8ix days of
twenty-four hours each. Awmong the advocates of this view, now generally discarded,
are Chalmers, Natural Theology, Works, 1: 228-258, and John Pye Bmith, Mossle Account
of Creation, and Scripture and Geology. To this view we object that thore is no indica.
tion, in the Mosaic narrative, of 8o vast an interval between the first and the second
verses; thatthereis no indication, in the geological history, of any such break between
the ages of preparation and the present time (see Hugh Miller, Tegtimony of the

' Rocks, 141-178) ; and that there are indications in the Mosaic record itaelf that the word

“day" i3 not used In its litoral scose; while the other Boriptures unquestionably employ
it to designste & perlod of Indefinite duration (G, 1:5—"God calisd the light Day "' —a day
before there was 8 sun; 8-—-*thers wis evening and there wax morning, » second day " ; 4: 2 —God
S rosted on the seventh day *'; of  HEeh, 43 3-10— where God's day of rest seems to conitinue, and
his people are exhorted fo enter into it ; Gen 3:4="'the day that Jebovah meds earth azd boaven™

- “day™ here covers all the seven days; qf.Is.z:iﬂ-"l day of Jahovah of hosta™ ; Zeth. 44 : 7—"Jt
shall bo cae day which s known tnio Jehovah ; ot day, sud notuight”; APt 3 ;8 —“om day it with thefeed s
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s thoamed yoars, m:ﬂmud)mumhy"). Gwevb. Mﬂon. 3, objects nlad to this inter-
pretation, that the narvative purports to give a hlstory of the making of the heavens
as well a8 of the earth {Gm 8:4— “thue are the penmations of the heaves and of the sarih ), whereas
this interpretation confines the history to the earth. On the mesuing of the word “dy,*
asa period of indefinite duration, see Dana, Manual of Geology, Té; LeConte, Religion
and Boience, 32,

(¢} 'The hyperseientifie interpretation would ind in the narrative a minute and pre~
cise oorreepondence with the geotogical record. This 4 not to be expected, sfnoe it is
foreign to the purpose of revelation to teach sofence.. Although s general concord
between the Mosaie and geological historfes may be pointed out, it is & needless embar.
rassment Lo compel cursolyes to ind in every detail of the former an acourate state-

- ment of some sedentific fact. Far more probable we hold to be

{d) The pictorial-summary interpreisiion. Beforeexplaining thisin detail, we would
premise that we do not hold this or any future scheme of reconclling Genesisand geol-
ogy to be & finaljty., Buch a settlement of all the questions involved would presuppose
not only a perfected science of the physical universe, but also a perfected sclance of
hermenentica. It i& enough iIf wo can offer tentative soluttons which represent the
present stato of thonght vipon the subject. Remembering, then, that any such schems
of reconciliation mey speedily be outgrown without prejudice to the truth of the
Scripture narrative, wo presont the following as an approximato scocount of the cotne
cidonoed betwoen the Mosaie and the geological recorda. The scheme here glven iaa
combination of the conelnsions of Dana and Guyot, and assumes the substantial truth
of the nebular bypotheais. It 18 Interesting to observe that Augustine, who knew
nothing 0f modern scfence, shonld have resched, by elmple study of the text, some of
the same results, See his Confesglons, 12:8— “First God oreated a chaotic matter,
which wag nert to nothing. This cheotic matter was made from nothing, before all
days, Then this chaotic, amorphous mutter was subsequently arranged, in the suo-
ceeding #ix days™; De Gones. ad Lit., 4:27~* The length of theso deys i8 not to ba

“determined by the length of our week-days. There I3 & series In both cases, and that
18 pll." 'We proceed now to the gocheme :

1. 'The earth, if originally in the condition of a gaseous fluid, must have been void
and formless as deseribed tn 8mesis1: 2 Here the earth is not yet separated from the
condenaing nebulg, and its fiuid condition is indieated by the term * watars"

2. 'The beginping of activity in matter would manifest itself by the production of
lght, since lght I8 a. reaultant of molecular aotivity. This corregponds to the state-
ment {n ves 3. Aa the result of condensation, the nehuls becomes luminous, and this
provess from darkhess to Hght 19 desoribed aa follows : * thers was sveriing and there W marning,
medny.” Hore we have u ddy without a sun~a feature in the narrative quite consistent
with two facts of sclence : first, that the nebula would naturally be gelf-luminous, and,
secondly, that the earth proper, which reached ite present form before the sun, would,
when it was thrown off, be itgelf a selfJuminous and moiten mags. The dsy was there-
fore continuous —duy without night.

8. The development of the earth Into an independent sphere and its sepmi:lon from
the fluid around it answery to thedividing of *the waters undr the irmament fram the waters ahovs,”
in veeme .  Here the word *waters” i8 used to designate the ** primordial cosmio material”
¢ Guyot, Creation, 85-17 ), or the molten mass 0f earth and sun united, from which the
oarth {8 thrown off. The torm “wates" 18 the best which the Hebrew langnage affords to
exproes this fdea of n Auid mass. Pe 148 seems to have this meaning, where 1t speaks of
the “waters that are sbove tha heavens™ ( varse 4 ) — waters which are distinguished from the
“dwpe” below (vess 7), and the "vapr* above ( verse 8 ).

4, The production of the earth's phystcal fertures by the partial condensation of the

wapors which enveloped the igneous sphere, and by the consequent outlining of the
continents and oceans, is next described in verss ¢ as the gathering of the waters into one
place and the appearing of the dry land.

6. The expression of the idea of life In the lowest plants, since it was in type and
effect the creation of the vegetabls kingdom, is next degortbed in rarm il 8a & bringing
into existence of the characteristic forms of that kingdom, This precedes all mention
o1 animal lite, gince the vegetable kingdom is the natural basis of the animal. If it be

said that our earilest fodatls ave animal, we reply that the earlicst Yegetable forms, the
adircs, wero easily dissolved, and might as easlly disappesr; that graphite and bog-iron
are, appeadnklowerdownthan lmyanimal romaing, ars the reauis of preceding vege-
tation; that animal forma, whenever and wherever existing, mmust subsist upon and
prosupposs the vogetable. The Eosolin 1s of necesslty ptecadedbymnophyt& Ifit

.
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be said that fruit-tvees could not have been created on the third day, we reply that
slnoe the oreation of the vegetable kingdom was to be desoeribad at one stroke and no
mention of it was to be made subsejuently, this is the proper place to introduce it and
to mention ite main churmteﬂsﬁo forms. Fee Bible Commentary, 1:33; LeConts,
Elements of Geology, 136, 285.

8. The vapors which have hitherto ahrouded the planet. YO NOW oleaned AWAY A5 pre-
Hminary to the intreductidn of life in ity higher snimal forms, The consequent
appearanoe of solar light is desoribed It rerces 16 and 17 as & making of the sun, moon, and
stars, and a giving of them as luminaries to the earth, Cowmpare Gan, §:13 - do ast my
ow in the aloud." A3 the rainbow had existed in nature before, but was now appointed to
gerve a peculiar purpose, sc in the record of aregtion sun, moon and stars, which exiated
before, were appointed as visible lights for the earth, — and that for the reagon that the
earth was no longer self-luminous, and the lght of the sun struggling through the
earth’s encompassing ciouds waa not suffictent for the higher forms of Itfe which were
to come,

7. The exhibition of the four grand types of the animal kingdom {radigte, molluscan,
artionlate, vertebrate ), which characterizes the next atage of geological progress, is
represented In verses 20 and 3 as a ereation of the lower animalg~-those that swarm in
the waters, and the creeping aod flyfng specles of the land. Huxley, in his Americeu
Addreasss, objects to this assigning of the origin of birds to the fifth day, and declares
that terregtrial anfmaly exist in lower strate, than any form of bird,— birds appearing
omniy in the Odlitie, or New Red Bandatone. But we reply that the Afth day is devoted
to ssa-produotions, while land-productions belong to the sixth, Dirds, according tothe
latest soienoe, Are sea-productions, not land-productions. They originated from Sanri-
ans, and were, at the first, fiying lizards. There being but one mention of sea-produc-
tions, all thege, birds included, are crowded into the fifth day. Thus Geneals antici-
pates the latest science, Om the ancestry of birdas, see Pop, Bclence Monthly, March,
1834 ; 606 ; Baptist Megazine, 1877 : 505,

8, The introduction of mammals — viviparous species, which are eminent above all
other vertebrates for & quality prophetio of & high margl purpose, that of suckling their
young -—1is indicated so versss 34 and 25 by the creation, on the sixth day, of catile and
bensts of prey.

9. Mgh, the firet helng of moral and inteliectual gualities, and the first in whom the
unity of the great degign has full expression, forms in Hoth the Mosaic and geolugic
veoord the last step of progress in creation (see versss 3-1 ). With Prof, Dana, we may
gay that * in this succession we observe not merely an ovder of events like that deduced
from ecienoe ; there is a system in the arrangement, and & far-resching prophecy, to
which philesophy could not have attajned, however instrvoted.” See Dana, Manual
of Geology, ¥41-746, and Bib, Sac., April, 1885:201-224, Richard Owen: ** Man from the
beginning of organiams was ideally present upon the earth’ ; nee Owen, Anatomy of
Vertebrates, 3:706; Lonls Agassiz: *“Man is the purpose teward which the whole
animal creation tends from the first appearance of the firat palseozic fish.”

Prof. Yohn M, Taylovr: * Man ig not merely & mortal but g morel being, If hesinks
below this plaoe of tfe he misses the path marked out for him by sl his past develap-
ment. In order to progress, the higher vertebrate had to subordirate everything to
mental development. In order to become human it had to develop the rational tntelii-
genoe, In order to becomse higher man, present inan must subordinate everything to

moral development. This is the great law of aninsal and human development clearty
revenied in the sequence of physical and psychical functions.” W. E. Giadstone in 8.
8. Times, April 26, 1800, calls the Mosalo drys * chantere in the history of crestion.” He
objects to calling them epochs or periods, because they are not of egual length, and
they sometimes overlap. But he defends the general correspondence of the Mosaie
narrative with the latest conclustons of acience, and remarks: “Any man whose labor
and duty for several scores of years has included ag their central point the study of the
meane of making himself intelligible to the mass of men, is In & far better position ta
judge what would be the forms and methods of speech proper for the Mosale writer to
sdopt, than the most perfect Hebraist as such, or the most eonsummate votary ol
phyeioal sclence as such,”

On the whole subject, see Guyot, Creation ; Review of Guyot, in N. Eng., July, 18843
501504 ; Tayier Lewie, Six Daya of Creation ; Thompsot, Man i Geneels 4nd in Geology}
Agassis, in Atlantic Monthly, Jan, 1874; Dawson, Story of the Earth and Mam, 82, and
in Expositor, Apl. 1886; LeConte, Science and Religion, 264; Hili, In Bib. Sac., April,
1875 : Peiroe, Ideality in the Phynical Seiences, 38-72; Boardman, The Creative Week;
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Godet, Bib. Studies of O, T., 65-138; Beli, In Nature, Nov. 2¢ and Deo. i, 1882; W. B
Gladstone, in Nivetesnth Century, Nov, 1885 :685-707, Jan. 1836: 1, 176 ; reply by Huxiey,
In Nineteenth Century, Dac. 1885, and Feb. 1886; Schmid, Theories of Darwin; Bart-
lett, SBources of History in the Pentateuch, 1-35; Cotterill, Does Beience Aid Faith in
Regard o Creation ? Cox, Miracles, 1-3¢ —chapier L, on the Original Miracle —thatof
Creation’ Z8ckler, Theologie und Naturwissenschaft, and Urgeachichte, 1-77: Reusch,
Bib. Schipfungsgeschichte. On diffioulties of the nebular kypothesis, see Stallo, Mod-
ern Physaics, 277-208, -

Y. Gop’s Exp m CreaTiON.

Infinite wisdom must, in ereating, propose to itself the rost comprehen-
give and the most valaable of ends,—the end most worthy of God, and the
end most fruitful in geod.  Only in the light of the end proposed can we
properly judge of God's work, or of God’s character aa revealed therein.

- It would seem that Scripture shouid give us an answer to the gquestion: Why dia
God create? The great Architect can best tell his own design. Ambrose: “ To whom
shall I give greater credit concerning God than to God himself 2" George A. Gordon,
New Epoch for Faith, 15 —* Goduneeessarlly a being of ends. Teleology is the warp
and woof of humanity; 1t must b& in the warp and woof of Deity. Evolutionary
sclence has but strengthened this view, Natural acience i3 but & mean disguise for
ignorancs if 1 does not imply cosmical purpose. The movement of lite from Jower to
higher 18 a movement upon ends. Will is the lagt acecount of the universe, and will Is
the faeulty for ends. The moment one concludes that God 18, ft appears certain that

he 18 & being of ends, The universe is alive with desire and movement. Fundamentslly

1t is throughout an expression of will. And it follows, that the ultimate end of God in
human history must be worthy of bimaelf.”

In determining this end, we turn first to :
L The testimony of Seripture.

This may be summed up in four statements. God finds his end (a) in
himself ; {5) in his own will and pleasure ; (¢) in his own glory; (d) in
the ma.hng_ ing known of his power, his wisdom, his holy name. All these
‘statements may be combined in the following, namely, thet God’s supreme
end in creation is nothing outside of himself, but is his own glory —in the
revelation, in and through creatures, of the infinite perfection of his own
being. '

{a) Rom, 11:36—"unio him axe all things®; Ocl. 1:16— “all things bave batn crerted .. .. unte him™
{ Christ ) ; comparels, 48:11 — " for-faine awn eaks, for 2tine owa sake, will I doit . . . . snd my glery will I
not give to another™ 4 and 1 Qor, 15 : 28 — “subject all things unie him, that God may be all in all” Proverbs 16:4
= pot ** The Lord hath made ali things for himself " (A. V,) but “Jehovak hath mads svary-
thing forite own ead ™ { Rev. Vera.). .

(b)) Bph 1:5, 6, 9 — having forsordained us , . . . sooerdiug to the good ploagtrs of his will, to the pralesof
the glory of hisgraoe . . . . myatary of his will, sccording o his geod pleasurs whick ha purpessd in kim*; Rev,
§:11 — *“thou didst ereste a1l things, aud becanss of thy will they were, and were ovented.”

(¢) Te. 43:7—*whom T have rressad for my glury ™' ; 60: 3t and 81 :3 — the righteousness and blees-
edness of the redeemed are gecured, that *he may be glorified ""; Tuke 2: {4 — the angels' song
at the birth of Christ expressed the design of the work of salvaiion: “Glay to Ged in the
highast,” and only through, and for 1ts sake, “ o8 earth peace among men in whom he Is wall pleased,”

(d) Pr 143 :31 —"In {hy rightecusness bring mp soul out of trouble' ; Kz, 36:2¢, 22— “T do not this for yonr
sake . , . . but for mitieholy namo ™ ; 397 — “yy holy name wili T make known **; Bom. ¢:17—to Pharaoh :
“For ‘Ihlnr,rpn.rpuediﬂlnhetheu.p.thaﬂmghtshuwmthaemypavw,mﬂthﬂmymmnﬁght be publisked
abrond i, all the earth "' ; 32, 23— "riches of his glory " made known in vessels of wrath, and in
wessols Of mercy ; Fph. 8:9, 10— graated all things; to the imtent fhat now unko the prineipalities aod the
nminﬁahuvan!ypllmmghtbemdamwnthrmghthuhum‘nthamm!aldmndmofﬁud." SeeGodet,
on Ultimate Deaign of Man; “ God in man and manin God,” in Princeton Rev., Nov,
1880; Hodge, Byst. Theol,, 1:436, 535, 565, §88, Per contra, see Miller, Fetich in Theology,
19,8046, 88-98, 143-146,
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. Binoe holiness is the fundaments] attribute in God, to make himeelf, his
own pleasore, his own glory, his own manifestation, to be his end in area-
tion, jn to find his chief end in his own holiness, its maintenance, expres-
sioni, and communication. To make this his chief end, however, is not to
exalude certain subordinate ends, sach as the revelation of his wisdom,
power, and love, and the consequent happiness of mnumemble creatures to
wlom this revelation is made,

God’s glory is that which makes him gloriocus. It is not something without, ke the
pralse and eateem of men, but something within, like the dignity and value of his own
attributes. To a noble mat, Praise 18 very distasteful unless he 18 conscious of some-
thing in himself that justifies it. We must be like God to be self-respecting. Pythag-
oras sald well: * Man's end ia to be like God.” And go God must look within, and
find his honor and his end in himeelf. Bobert Browning, Hohenatiel-Schwangau :
*Thig i9 the glory, that in all conceived Or felt or known, I recognize a Mind, Not
mine but like mine,—for the double joy Making all things for me, and me for Him »
Schurman, Beltot in God, 214-216— * God glorifies himself in communicating himseif,*
The object of his Jove 18 the exercise of his holiness. Sslf-afirmation conditions seif-
communication.

B. G.Bnbmaon.chrisﬁm'!heolm 94, 106 —* Law and gosape] are only two sides of
the one object, the highest glory of God in the highest good of man . . .. Nor ig it
unworthy of God to make himself his own end: {a) It is both unworthy and eriminal
for & finite being to make himsealf his own snd, becauao it is an end that oun be reached
only by degrading self and wronging others; but (b) For an infinite Creator not to
make himself his ownend would be to dishonor himself and wrong his creatures; since,
thereby, (o) he must either act without an end, which is {rrational, or froman end which
s imposgible without wronging his creatures; because (d ) the highest welfare of his
creatures, and conseguently their happiness, is Impossible except through the sabor-
dination and gonformity of their wills to that of their infinitely perfect Raler; and
( e) without this higheat welfare and happiness of his creatures God's own end iteelf
becomes impoasible, for he is glorified only as his character is reflected in, and recog-
nized by, his inteligent creatures.” COreation can add nothing to the eesential weaith
or worthinegs of God. If the end weré outside himself, it would msale im depend-
ent and a servant, The old theclogians therefore spoke of God’s * declamative glory,”
rather than God's “* eseential glory,” as resuiting from man’s ochedisnce and salvation,

2. The testimony of reason.

That his own glory, in the sense just mentioned, is God’s supreme end
in crestion, is evident from the following considerations ;

(@) God's own glory is the only end adtually and perfectly attained in
the universe. Wisdom and omnipotence cannot choose an end which is
destined to be forever unsttained ; for ¢ what his soul desireth, even that
he doeth ” (J ob 28 :18).. God’s supreme end cannot be the happiness of
creatures, ginoe many sre miserable here sud will be miserable forever,
God’s supreme end canmot be the holiness of crestures, for many are
uwnholy here and will be unholy forever. But while neither the holiness
nox the happiness of areatures is actually and perfectly attained, God's
glory is made known and will be made known in both the saved and the
lost. This then must be God’s supreme end in creation.

This doctrine teaches us that none can frustrate God's plan. God will get glory cut
of every human life., Man may glority God voluntarfly by love and ohedletios, but, if
he will not do this he will be compelled to glorify God by hisrejection and punishment.
Better be the molten iren that runa freely into the mold prepared by the great
Designer, than be the berd and coldiron that must be hammered intoshape. Cleanthes,
guoted by Seneca: “icunt volentem fata, molentem trabunt.” W, (. Wilkinson,

Epio of Saul, 371 —* But some ave $ools, #nd others ministers, Of God, wha works his
holy will with all.” Christ baptizes “in the Xy Splrltud in " (Mat,3; 1) Alexander







