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COMMENTARIES

THE PROPHET JEREIIAH.

CHAPTEE XXX.

1. The word that came to Jere- 1. Sermo qui fuit ad Jeremiam a
miah from the Lord, saying, Jehova dicendo,

2. Thus speaketh the Lord God 2. Sic dicit Jehova, Deus Israel,
of Israel, saying, Write thee all the dicendo, Scribe tibi omnes sermones
words that I have spoken unto thee quos loquutus sum ad te in libro:
in a book.

3. For, lo, the days come, saith 3. Quoniam ecce dies veniunt,
the Lord, that I will bring again the dicit Jehova, et reducam captivita-
captivity of my people Israel and tem populi mei Israel et Jehudah,
Judah, saith the Lord; and I will dicit Jehovah; et reducam eos in
cause them to return to the land terram quam dedi patribus ipsorum
that I gave to their fathers, and they et possidebunt earn.
shall possess it.

THIS and the next chapter contain, as we shall see, a most
profitable truth; and that the people might be the more atten-
tive, God introduced these prophecies by a preface. Jeremiah
spoke many things which afterwards, as it has elsewhere
appeared, had been collected and inserted in one volume by
the priests and Levites ; but God reminds us in these words,
that the prophecies which are to follow respecting the
liberation of the people, were especially to be remembered.

There is, however, another circumstance to be noticed.
We have seen that such was the stubbornness of the people,
that Jeremiah spent his labour among them in vain, for he
addressed the deaf, or rather stocks and stones, for they
were so possessed by stupor that they understood nothing,
for God had even blinded them, a judgment which they
fully deserved. Such was the condition of the people. We
must further bear in mind the comparison between the
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doctrine of Jeremiah and the fables of those who fed the
miserable people with flatteries, by giving them the hope of
a return after two years. God knew what would be the
event; but the people ceased not to entertain hope and to
boast of a return at the end of two years. Thus they de-
spised God's favour, for seventy years was a long period :
" What! God indeed promises a return, but after seventy
years who of us will be alive ? Hardly one of us will be found
then remaining, therefore so cold a promise is nothing to us."
They, at the same time, as I have said, were filled with a false
confidence, as with wind, and behaved insolently towards
God and his prophets, as though they were to return sound
and safe in a short time.

But profane men always run to extremes; at one time
they are inflated with pride, that is, when things go on
prosperously, or when a hope of prosperity appears, and they
carry themselves proudly against God, as though nothing
adverse could happen to them ; then when hope and false
conceit disappoint them, they are wholly disheartened, so
that they will receive no comfort, but plunge into the abyss
of despair. God saw that this would be the case with the
people, except he came to their aid. Hence he proposes
here the best and the fittest remedy—that the Prophet, as he
had effected nothing by speaking, should write and convert as
it were into deeds or acts what he had spoken,1 so that after
the lapse of two years they might gather courage, and after-
wards acknowledge that they had been deceived by unprin-
cipled men, and thus justly suffered for their levity, so that
they might at length begin to look to God and embrace the
promised liberation, and not wholly despond. This, then, is
the reason why the Prophet was commanded to write the
words which he had before declared with his mouth.

Now, as we understand the design of God, let us learn
1 " In a book:" the ?S before " book" is in some copies ?!?, as in other

places when preceded by " write." It may be more literally rendered, " on
a roll;" but if ?N be retained, the rendering may be, " for a record," or
memorial. Venema thinks that these two chapters were written after the
destruction of Jerusalem, and that as there were no people to be addressed,
Jeremiah was bidden to commit to writing what he had often previously
delivered by word of mouth.—Ed.
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that when it happens that we go astray and wander after
false imaginations, we are not on that account to cast away
the hope of salvation ; for we see that God here stretches
forth his hand to those who had erred, and who had even
wilfully cast themselves into ruin, for they had been more
than enough admonished and warned by true and faithful
prophets; their ears they had stopped ; their hearts they had
hardened; and yet when they had sought as it were de-
signedly to ruin themselves, we see how God still recalled
them to himself.

He says that God had commanded him to write in a book all
the words which he had heard; and the reason follows, For,
behold, come shall the days, saith Jehovah, in whichl will restore
the captivity of my people Israel and Judah.1 There is to be
understood a contrast between the restoration mentioned here
and that of which the false prophets had prattled when they
animated the people with the hope of a return in a short
time; for, as I have said, that false expectation, when the
Jews sought unseasonably to return to their own country,
was a sort of mental inebriety. But when they found that
they had been deceived, despair only remained for them.
Hence the Prophet recalls them here to a quietness of mind,
even that they might know that God would prove faithful
after they found out that they had rashly embraced what
impostors had of themselves proclaimed. We then see that
there is here an implied comparison between the sure and
certain deliverance which God had promised, and the false
and stolid hope with which the people had been inebriated :
come, then, shall the days. Now it appears that two years
had taken away every expectation; for they believed the
false prophets who said that God would restore them in two
years ; after the end of that time all the hope of the people
failed. Therefore the Prophet here removes that erroneous

1 The words literally are, " For behold the days coming, saith Jehovah,
when I shall restore the migration of my people, Israel and Judah, saith
Jehovah; and I will restore them to the land which I gave to their fathers,
and they shall inherit it." To render 1 when, when preceded by a par-
ticiple, is what may be done, and ought, in my view, to be commonly done.
The word nntJ> means a migration, as given in the Targum, rather than
captivity. It is rendered by the Sept. x«mxia, removal from home.—Ed.
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impression which had been made on their minds, and he
says that the days would come in which God would redeem
his people ; and thus he indirectly derides the folly of the
people, and condemns the impiety of those who had dared to
promise so quick a return.

We now, then, see why he says, come shall the days; for
every hope after two years would have been extinguished,
had not God interposed. Come, then, shall the days in which
I will restore the captivity of Israel and Judah. The ten
tribes, we know, had been already led into exile ; the tribe
of Judah and the half tribe of Benjamin only remained.
Hence the ten tribes, the whole kingdom of Israel, are
mentioned first. The exile of Israel was much longer than
that of Judah. It afterwards follows,—

4. And these are the words 4. Hi vero sunt sermones quos loquu-
that the Lord spake concerning tus est Jehova de Israele et Jehudah (yel,
Israel, and concerning Judah. ad Israelem et ad Jehudah:)

5. For thus saith the Lord, 5. Certe ita dicit Jehova, Vocem trepi-
"We have heard a voice of trem- dationis audivimus, pavorem et non pacem
bling, of fear, and not of peace, (yel, pavoris et non pacis.)

6. Ask ye now, and see 6. Inquirite et aspicite an pariat mas-
whether a man doth travail culus? quare video cunctos viros manibus
with child ? wherefore do I see suis super lumbos tanquam parturiens
every man with his hands on (so\et mji\ier,subaudiendume3t, u«/!,sicuti
his loins, as a woman in travail, solet mulier parturiens,) et converse sunt
and all faces are turned into omnes facies in pallorem (vel, in aurigi-
paleness? nem, ut alii vertunt, sed nomen palloris

melius wwoenitT)

Both Jews and Christians pervert this passage, for they
apply it to the time of the Messiah ; and when they hardly
agree as to any other part of Scripture, they are wonderfully
united here ; but, as I have said, they depart very far from
the real meaning of the Prophet.

They all consider this as a prophecy referring to the time
of the Messiah ; but were any one wisely to view the whole
context, he would readily agree with me that the Prophet
includes here the sum of the doctrine which the people had
previously heard from his mouth. In the first clause he
shews that he had spoken of God's vengeance, which rested
on the people. But it is briefly that this clause touches on
that point, because the object was chiefly to alleviate the
sorrow of the afflicted people; for the reason ought ever to
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be borne in mind why the Prophet had been ordered to
commit to writing the substance of what he had taught,
which was, to supply with some comfort the exiles, when they
had found out by experience that they had been extremely
perverse, having for so long a time never changed nor turned
to repentance. The Prophet had before spoken at large of
the vices of the people, and many times condemned their
obstinacy, and also pointed out the grievous and dreadful
punishment that awaited them. The Prophet then had in
many a discourse reproved the people, and had been com-
manded daily to repeat the same thing, though not for his
own sake, nor mainly for the sake of those of his own age,
or of the old. But after God had destroyed the Temple and
the city, his object was to sustain their distressed minds,
which must have otherwise been overwhelmed with despair.
This, then, is the reason why the Prophet here touches but
slightly on the vengeance which awaited the people. There
is, however, as we shall see, great force in this brevity; but
he is much fuller as to the second part, and for this end,
that the people might not succumb under their calamities,
but hope in the midst of death, and even begin to hope
while suffering the punishment which they deserved.

Now he says, Thys saith Jehovah, A cry, or, the voice of
trembling, or of fear, have we heard. The word nTlH,
cherede, is thought to mean properly that dread which makes
the whole body to tremble, and is therefore rendered trem-
bling. God speaks, and yet in the person of the people.
Why ? In order to expose their insensibility; for as they
were obstinate in their wickedness, so they were not terrified
by threatenings, however many and dreadful. God dictated
words for them, for they were altogether void of feeling.
We now see why God assumed the person of those who were
secure, though Jeremiah daily represented to them God's
vengeance as near at hand. The meaning is, that though
the people were asleep in their sins, and thought themselves
beyond the reach of danger, even when God was displeased
with them, yet the threatenings by which Gfod sought to lead
them to repentance would not be in vain. Hence God says,
We have heard the voice of fear ; that is, " Deride and scoff
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as you please, or remain insensible in your delusions, so as
to disregard as the drunken what is said, being destitute of
feeling, reason, and memory, yet God will extort from you
this confession, this voice of trembling and fear."

He then adds, and not of peace. This is emphatically
subjoined, that the Prophet might shake off from the people
those foolish delusions with which they were imbued by the
false prophets. He then says, that they in vain hoped for
peace, for they could not flee from terror and fear. He en-
hances this fear by saying, Inquire and see whether a man
is in labour ? Some one renders this absurdly, " Whether a
man begets 1" by which mistake he has betrayed a defect of
judgment as well as ignorance; he was indeed learned in
Hebrew, but ignorant of Latin, and also void of judgment.
For the Prophet here speaks of something monstrous ; but
it is natural for a man to beget. He asks here ironically,
" Can a man be in labour V because God would put all men
in such pains and agonies, as though they were women
travailing with child. As, then, women exert every nerve
and writhe in anguish when bringing forth draws nigh, so
also men, all the men, would have their hands laid on their
loins, on account of their terror and dread. Then he says,
and all faces are turned into paleness; that is, God would
terrify them all.

We now understand the meaning of the Prophet; for as
the Jews did not believe God's judgment, it was necessary,
as the Prophet does here, to storm their hardness. If he
had used a common mode of speaking, they would not have
been moved. Hence he had respect to their perverseness ;
and it was on this account that he was so vehement. In-
quire, then, he says, and see whether a man is in labour ?
God would bring all the men to a condition not manly, such
as that of a woman in labour, when in her last effort to bring
forth, when her pain is the greatest and the most bitter.
Men would then be driven into a state the most unbecoming,
strange, and monstrous. I t follows:—

7. Alas! for that day is 7. Heus, quia magnus hie dies a non esse
great, so that none is like sicut ipsum (hoc est, ut non sit similis, ut nun-
it ; it is even the time of quam fuerit similis,) et tempus afflictionis
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Jacob's trouble: but he (yel, angustiee) hoc ipsi Jacob (hoe est, populo
shall be saved out of it. Israelitico,) et ab ea servabitur.

The Prophet goes on in this verse to describe the griev-
ousness of that punishment for which the people felt no con-
cern, for they disregarded all threatenings, as I have already
said, and had now for many years hardened themselves so as
to deem as nothing so many dreadful things. This, then,
was the reason why he dwelt so much on this denunciation,
and exclaimed, Alas! great is that day: "great" is to be
taken for dreadful; and he adds, so that there is none like it.
It was a dreadful spectacle to see the city destroyed, and
the Temple partly pulled down and partly consumed by fire :
the king, with all the nobility, was driven into exile, his
eyes were put out, and his children were slain ; and he was
afterwards led away in a manner so degraded, that to die a
hundred times would have been more desirable than to
endure such indignity. Hence the Prophet does not say
without reason, that that day would be great, so that none
would be like it: and he said this, to shake away the tor-
pidity of the people, for they thought that the holy city,
which God had chosen for his habitation, could not fall, nor
the Temple perish. He further says, that it would be a
time of distress to the people. But at the end of the verse
he gives them a hope of God's mercy, even deliverance from
this distress. We now, then, see the design of the Prophet
in these verses.1—There will be no Lecture to-morrow on
account of the Consistory.

1 " That day" in this verse, and " that day" in the following verse, seem
to be the same. Then *lfl must not be rendered "Alas," but "Ho!" or
" Hark I" according to its most common meaning. The passage from verse
the 4th to the end of this, including the beginning of the 8th, may be thus
rendered,—

4. Even these are the words which Jehovah hath said respecting
Israel and respecting Judab:

5. Verily thus hath Jehovah said—
(The voice of trembling have we heard,
Of fear and not of peace:

6. Ask ye now and see,
Does a man travail with child ?
How is it ? I see every man
With his hands on his loins like a woman in travail,
And turned are all faces to paleness:)

7. Hark! for great shall be that day, none like i t ;
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PRAYER.

Grant, Almighty God, that as we cease not in various ways per-
versely to provoke thy wrath against us, — O grant that we
may at length be turned to obedience by thy kind admonitions,
and at the same time submit also to thy just severity, and know
that whenever thou severely chastisest us, we are dealt with as
we deserve: may we yet never despond, but flee to thy mercy,
not doubting but that thou in the midst of wrath rememberest
thy paternal love, provided we rely on that favour which thou
hast promised to us through thine only-begotten Son.—Amen.

8. For it shall come to pass in that day, 8. Et erit die illo, dicit Jehova
saith the Lord of hosts, that I will break exercituum, confringam jugum
his yoke from off thy neck, and will a collo tuo, et vincula tua dis-
burst thy bonds, and strangers shall no rumpam et non adigent amplius
more serve themselves of him: euro ad servitutem alieni:

JEREMIAH proceeds with what he touched upon in the last
verse, even that the Lord, after having chastised his people,
would at length shew mercy to them, so as to receive them
into favour. He says, in short, that their captivity would
not be perpetual. But we must remember what we have
before stated, that is, that deliverance is only promised to
the faithful, who would patiently and resignedly submit to
God and not disregard his paternal correction. If, then,
we desire God to be propitious to us, we must suffer our-
selves to be paternally chastised by him; for if we resist
when goaded, no pardon can by any means be expected, for
we then, as it were, wilfully provoke God by our hardness.

He therefore says, in that day, that is, when the appointed
time was completed. The false prophets inflamed the people
with false expectation, as though their deliverance was to
take place after two years. God bade the faithful to wait,
and not to be thus in a hurry ; he had assigned a day for

Though a time of distress shall be to Jacob,
Yet from it shall he be saved:

8. And it shall be in that day, saith Jehovah of hosts,
That I shall break, &c. &c.

The parenthesis accounts for what is said at the end of the 7th verse, and
is intended as a contrast with the great day of deliverance that is pro-
mised Ed.
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them, and that was, as we have seen, the seventieth year.
He then mentions the yoke, that is, of the king of Babylon,
and taking another view, the chains. The yoke was what
Nebuchadnezzar laid on the Jews; and the chains of the
people were those by which Nebuchadnezzar had bound them.
At last he adds, And rule over them shall no more strangers.
The verb 12$, obed, is to be taken here in a causative sense;
even the form of the sentence shews this, and they who ren-
der the words, " and strangers shall not serve them," wrest
the meaning; for it could not be a promise; and this is in-
consistent with the context, and requires no confutation, as
it is evidently unsuitable. If the verb be taken in the sense
of serving, then " strangers" must be in the dative case. We
have seen before a similar phrase in chap. xxv. 14, where
the Prophet says that neither kings nor strong nations would
any longer rule over the Jews. The same verb is used, and
the same form of expression. Strangers, then, shall make
them serve no more ; that is, they shall not rule over them so
as slavishly to oppress them.1

We now perceive the design of the Prophet; he exhorts
the Jews to patience, and shews that though their exile
would be long, yet their deliverance was certain. It
follows,—

9. But they shall serve the Lord their 9. Et servient Jehovse Deo
God, and David their king, whom I will suo et Davidi regi suo quem
raise up unto them. suscitabo ipsis.

The former promise would have been defective had not
this clause been added ; for it would not be enough for men
to live as they please, and to have liberty promised them,
except a regular order be established. It would, indeed, be
better for us to be wild beasts, and to wander in forests, than

1 I render the verse as follows,—
8. And it shall be in that day, saith Jehovah of hosts,

That I shall break his yoke from thy neck,
And thy chains will I burst:
And make him to serve shall strangers no more:

9. But serve shall they Jehovah, &c.
The transition from the second to the third person, " thy" and " him," and
from the singular to the plural, " him" and " they," is very common in the
Prophets. On the last line in the 8th verse, see vol. iii., note in p. 361.—
Ed.



14 COMMENTARIES ON JEREMIAH. LECT. CXIV.

to live without government and laws; for we know how
furious are the passions of men. Unless, therefore, there be
some restraint, the condition of wild beasts would be better
and more desirable than ours. Liberty, then, would ever
bring ruin with it, were it not bridled and connected with
regular government. I therefore said that this verse was
added, that the Jews might know that God cared for their
welfare ; for he promises that nothing would be wanting to
them. It is then a true and real happiness, when not only
liberty is granted to us, but also when God prescribes to us
a certain rule and sets up good order, that there may be no
confusion. Hence Jeremiah, after having promised a return
to the people into their own country, and promised also that
the yoke would be shaken off from their neck, makes this
addition, that having served strangers they would be now
under the government of God and of their own king. Now
this subjection is better than all the ruling powers of the
world ; that is, when God is pleased to rule over us, and un-
dertakes the care of our safety, and performs the office of a
Governor.

We hence see that the design of the Prophet was to com-
fort the faithful, not only with the promise of liberty, but
also with this addition, that in order that nothing might be
wanting to their complete happiness, God himself would
rule over them. Serve, then, shall they their God. The word
king is added, because God designed that his people should
be governed by a king, not that the king would sit in the
place of God, but added as his minister. Now this was said
a long time after the death of David; for David was dead
many years before Jeremiah was born : nor did he live again
in order that he might rule over the people; but the name
of David is to be taken here for any one that might succeed
him.

Now, as God had made a covenant with David, and pro-
mised that there would be always one of his posterity to sit
on his throne, hence the Prophet here, in mentioning David,
refers to all the kings until Christ: and yet no one after that
time succeeded him, for the kingdom was abolished before
the death of Jeremiah ; and when the people returned into
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their own country there was no regal power, for Zerubbabel
obtained only a precarious dignity, and by degrees that royal
progeny vanished away ; and though there were seventy
chosen from the seed of David, yet there was no sceptre, no
crown, no throne. It is therefoi'e necessary to apply this
prophecy to Christ; for the crown was broken and trodden
under foot, as Ezekiel says, until the lawful king came. He
intimated that there was no king to be for a long time, when
he said, " Cast down, cast down, cast down the crown."
(Ezek. xxi. 27.) He therefore commanded the name of
a king to be abolished, together with all its symbols, and
that not for a short time but for ages, even until he came
forth who had a just right to the crown or the royal diadem.
We hence see that this passage cannot be otherwise explained
than by referring to Christ, and that he is called David, as
the Jews were always wont to call him before Christ appeared
in the world; for they called the Messiah, whom they ex-
pected, the Son of David. We now understand the meaning
of the Prophet.

But we may hence gather a very useful doctrine, even
this,—that nothing is better for us than to be in subjection
to God; for our liberty would become that of wild beasts
were God to allow us to live according to our own humour
and inclinations. Liberty, then, will ever be destructive to
us, until God undertakes the care of us, and prepares and
forms us, that we may bear his yoke. Hence, when we obey
God, we possess true and real happiness. When, therefore,
we pray, let us learn not to separate these two things which
ought necessarily to be joined together, even that God would
deliver us from the tyranny of the ungodly, and also that he
would himself rule over us. And this doctrine is suitable to
our time: for if God were now only to break down the tyranny
of the Pope and deliver his own people, and suffer them to
wander here and there, so as to allow every one to follow his
own will as his law, how dreadful would be the confusion!
It is better that the devil should rule men under any sort of
government, than that they should be set free without any
law, without any restraint. Our time, indeed, sufficiently
proves, that these two things have not, without reason, been
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joined together; that is, that God would become the liberator
of his people, so as to shake off the yoke of miserable bond-
age and to break their chains, and also that he would be a
king to govern his people.

But we ought also carefully to notice what follows,—that
God would not otherwise govern his Church than by a king.
He designed to give an instance, or a prelude, of this very
thing under the Law, when he chose David and his posterity.
But to us especially belongs this promise; for the Jews,
through their ingratitude, did not taste of the fruit of this
promise: God deprived them of this invaluable benefit, which
they might justly and with certainty have expected. As the
favour which they have lost has now been transferred to us,
what Jeremiah teaches here, as I have said, properly belongs
to us ; that is, that God is not our king except we obey Christ,
whom he has set over us, and by whom he would have us to
be governed. Whosoever, then, boast that they willingly
bear the yoke of God, and at the same time reject the yoke
of Christ, are condemned by this very prophecy; for it is
not God's will to rule uninterveniently, so to speak, his
Church ; but his will is that Christ, called here David, should
be king; unless, indeed, we accuse Jeremiah of stating an
untruth, we must apply the word David to the person of
Christ. Since it is so, God then will not otherwise rule
over us than by Christ, even to the end of the world; we
must obey him and render him service.

He adds, Whom I will raise up. It was also the office and
work of God to raise up Christ, according to what is said in
the second Psalm, " I have anointed my King." We must
always come to the fountain of God's mercy, if we would
enjoy the blessings of Christ, according to what is said, " God
so loved the world, that he gave his only begotten Son.'' We
shall, indeed, find in Christ whatever is necessary for our
salvation; but whence have we Christ, except from the in-
finite goodness of God ? When he pitied us, he designed to
save us by his only begotten Son. Salvation then is laid up
for us in Christ, and is not to be sought anywhere else: but
we ought- ever to remember that this salvation flows from
the mercy of God, so that Christ is to be viewed as a testi-
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mony and a pledge of God's paternal favour towards us. This
is the reason why the Prophet expressly adds, that God would
raise up a king to rule over his people. It follows—

10. Therefore fear them not, 0 my 10. Et tu ne timeas, Jacob, serve
servant Jacob, saith the Lord; nei- mi, dicit Jehova, et ne paveas, Is-
ther be dismayed, O Israel: for, lo, rael, quia ecce ego servans te a lon-
I will save thee from afar, and thy ginquo, et semen tuum e terra cap-
seed from the land of their captivity; tivitatis eorum ; et sedebit Jacob et
and Jacob shall return, and shall be quiescet et tranquillus erit, et nemo
in rest, and be quiet, and none shall exterrebit (nemo exterrens, ad ver-
make him afraid. bum.)

The Prophet enforces his doctrine by an exhortation; for
it would not be sufficient simply to assure us of God's pater-
nal love and goodwill, unless we were encouraged to hope
for it, because experience teaches us how backward and slow
we are to embrace the promises of God. This, then, is the
reason why the Prophet exhorts and encourages the faithful
to entertain hope. Were there in us that promptitude and
alacrity which we ought to have, we should be content even
with one word; for what can be wished for beyond God's
testimony respecting his favour ? But our listlessness rend-
ers many goads necessary. Hence, when doctrine precedes,
it is necessary to add exhortations to stimulate us; and these
confirm the doctrine, so that the grace of God may flourish
effectually in our hearts.

He addresses "Jacob" and "Israel;" but they mean the
same, as in many other places. These duplicates, as they are
called, are common, we know, in the Hebrew language; for
the same words are repeated for the sake of emphasis. So, in
this passage, there is more force when Jeremiah mentions
two names, than if he had said only, " Fear not thou, Jacob,
and be not afraid." He then says, Fear not thou, Jacob;
and Israel, be not thou afraid} And he does this, that the
Jews might remember that God had not only been once pro-
pitious to their father Jacob, but many times ; for from the

1 The word is stronger than " fear;" it means to be broken down in
mind, to be dispirited, so as to give up all hope. The distance, mentioned
in the following clause, was calculated to dispirit them, and they feared
lest their children should continue in bondage. Hence it is said, " Fear
not," that is, as to a final return; and " be not dispirited," or disheartened,
with respect to the distance. The order, as is commonly the case, is re-
versed.—Ed.
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womb he bore a symbol of that primogeniture which God
had destined for him ; and he afterwards had, for the sake
of honour, the name of Israel given to him. As, then, God
had in various ways, and in succession, manifested his good-
ness to Jacob, the people might hence entertain more hope.

He calls him his servant; not that the Jews were worthy
of so honourable a title ; but God had regard to himself, and
his gratuitous adoption, rather than to their merits. He did
not then call them servants, because they were obedient, for
we know how contumaciously they rejected both God and
his Prophets ; but because he had adopted them. So when
David says, " I am thy servant, and the son of thine hand-
maid, (Ps. cxvi. 16;) he does not boast of his obedience, nor
claim to himself any deserving virtue, but, on the contrary,
declares, that before he was created in the womb, he was
God's servant through his gratuitous adoption. Hence, he
adds, " I am the son of thine handmaid," as though he had
said, " I belong to thee by an hereditary right, because I am
descended from that nation which thou hast been pleased to
choose for thy peculiar people." We now then see that the
name servant, ought not to be understood as intimating the
merits of the people, and that their obedience is not here
commended, as though they had truly and faithfully re-
sponded to the call of God, but that their gratuitous adop-
tion is alone extolled.

He adds, Behold, I will save thee from far. He first de-
clares that he would be ready to save the people when the
suitable time came; for behold here intimates certainty.
And he subjoins, from far, lest the people should fail in
their confidence; for they had been driven into distant exile;
and distance is a great obstacle. Were any one to promise
to us an advantageous retreat, without calling us away to
some unknown country, we could more easily embrace the
promise; but were any one to say, " I promise to you the
largest income in Syria, and you shall have there whatever
may be deemed necessary to make your life happy;" would
you not reply, " What! shall I pass over the sea, that I may
live there ? it is better for me to live here in comparative
poverty than to be a king there." As, then, a difficulty might


