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COMMENTARY

THE BOOK OP" PSALMS.

PSALM LXVII.

The following psalm contains a prayer for a blessing upon the Church,
that besides being preserved in a state of safety in Judea, it might be
enlarged to a new and unprecedented extent. It touches shortly upon
the kingdom of God, which was to be erected in the world upon the
coming of Christ.1

T To the chief musician on Neginoth. A psalm or song.

1. God be merciful unto us, and bless us; and cause his face to
shine upon us. iSelah?

1 With this agrees the opinion of the ancient Jews, who apply this
psalm to future times, to the world to come, the times of the Messiah.
The particular time and occasion of its composition can only be conjec-
tured. Bishop Patrick thinks that it was probably composed by David,
when, having brought the ark to Jerusalem and offered sacrifices, as pro-
mised in the psalm foregoing, verse 15, he blessed the people in the name
of the Lord of Hosts, (2 Sam. vi. 17, 18.) Horsley views it as " a hymn
for the feast of tabernacles, prophetic of a general conversion of the world
to the worship of God." Calmet is of opinion that the composition of
this, as well as of the two preceding psalms, was posterior to the return of
the Jews from Babylon ; and that the particular occasion was the resto-
ration of fertility to the soil after the protracted drought and scarcity
recorded by the prophet Haggai, (chap. i. 10,11; ii. 17-19.) But though
the particular time and occasion on which it was written cannot with
certainty be determined, it is evidently a prayer of the ancient Church
for the appearance of the Messiah, and the universal diffusion of his gospel.

3 This verse contains a manifest allusion to the blessings which the
priests were taught to pronounce upon the people of Israel, (Num. vi.
24-26.)
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2. That they may know thy way upon the earth, thy salvation
among all nations.

3. Let the people praise thee, 0 God! let all the people praise
thee.

4. Let the nations beglad, and shout for joy; forhe shall judge
the people righteously, and thou shalt govern the nations
upon earth. ISelah.

5. Let the people praise thee, 0 God! let all the people praise

6, The earth has given its increase; and God, even our own God,
will bless us.

7. God shall bless us,1 and all ends of the earth shall fear him.

1. God be merciful unto us, and bless us. The psalm con-
tains a prediction of Christ's kingdom, under which the whole
world was to be adopted into a privileged relationship with God;
but the Psalmist begins by praying for the Divine blessing,
particularly upon the Jews. They were the first-born, (Exod.
iv. 22,) and the blessing was to terminate upon them first, and
then go out to all the surrounding nations. I have used the
imperativemood throughout thepsalm, as othertranslators have
done, although the future tense, which is that employed in the
Hebrew, would suit sufficiently well, and the passage might be
understood as encouraging the minds of the Lord's people to
trust in the continuance and increase of the Divine favour.
The words, however, are generally construed in the form of a
prayer, and I merely threw out this as a suggestion. Speak-
ing, as the Psalmist does, of those who belonged to the Church
of God, and not of those who were without, it is noticeable
that yet he traces all the blessings they received to God's free
favour; and from this we may learn, that so long as we are
here, we owe our happiness, our success, and prosperity, en-
tirely to the same cause. This being the case, how shall any
think to anticipate his goodness by merits of their own ? The
light of God's countenance may refer either to the sense of his
love shed abroad in our hearts, or to the actual manifestation
of it without, as, on the other hand, his face may be said to

1 God, even our own God, will bless us, God shall bless us. There is here
again clearly an allusion to the formula of blessing in Numbers vi. 24-26,
where the name of God is, as here, repeated three times in succession.
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be clouded, when he strikes terrors into our conscience on
account of our sins, or withdraws the outward marks of his
favour.

2. That they may know thy way upon the earth. Here we
have a clear prophecy of that extension of the grace of God
by which the Gentiles were united into one body with the
posterity of Abraham. The Psalmist prays for some conspi-
cuous proof of favour to be shown his chosen people, which
might attract the Gentiles to seek participation in the same
blessed hope.1 By the way of God is meant his covenant,
which is the source or spring of salvation, and by which he
discovered himself in the character of a Father to his ancient
people, and afterwards more clearly under the Gospel, when
the Spirit of adoption was shed abroad in greater abundance.3

Accordingly, we find Christ himself saying, (John xvii. 3,)
il This is life eternal, that they might know thee the only
true God," &c.

3. Let the people praise thee, O God! Having spoken of
all nations participating in the saving knowledge of God, he
next tells us that they would proclaim his goodness, and
exhorts them to the exercise of gratitude. The repetition
used clearly shows of itself that he alludes to an event of a
new and unprecedented kind. Had the allusion been to
some such manifestation of his favour as he ordinarily made
to the Jews, we would not have looked for the same vehe-
mency of expression. First he says, Let the people praise
thee; then he adds, Let all the people praise thee. Af-
terwards he repeats the exclamation once more. But he
appropriately makes mention, between, of rejoicing, and the
occasion there was for it, since it is impossible that we can

1 " A fin qne par la clarte d'icelle les Gentils soyent amenez a la par-
ticipation de la mesme esperance."—Fr.

2 " The petition here offered is, that the Gospel, God's ' way,' might be
universally spread;—a prayer that is not yet accomplished, but is in
progress towards completion. The mention of nations and peoples, all
of them, intimates, that the time which is the object of supplication is
the time when God will no longer be the God of the Jews, but of the
Gentiles also."— Watford.
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praise God aright, unless our minds be tranquil and cheerful -.
unless, as persons reconciled to God, we are animated with
the hope of salvation, and " the peace of God, which passeth
all understanding," reign in our hearts, (Philipp. iv. 7.) The
cause assigned for joy plainly in itself points to the event of
the calling of the Gentiles. The reference is not to that
government of God which is general in its nature, but to
that special and spiritual jurisdiction which he exercises over
the Church, in which he cannot properly be said to govern
any but such as he has gathered under his sway by the doc-
trine of his law. The word righteousness is inserted in com-
mendation of his government. Language almost, identical
is used by Isaiah and Micah when they speak of the times
in which the word of salvation would be diffused throughout
all the earth, (Isa. xi. 4; Micah iv. 3.)

6. Tlie earth has given its increase. Mention having been
made of the principal act of the Divine favour, notice is next
taken of the temporal blessings which he confers upon his
children, that they may have everything necessary to com-
plete their happiness. And here it is to be remembered,
that every benefit which God bestowed upon his ancient
people was, as it were, a light held out before the eyes of the
world, to attract the attention of the nations to him. From
this the Psalmist argues, that should God liberally supply the
wants of his people, the consequence would be, to increase
the fear of his name, since all ends of the earth would, by
what they saw of his fatherly regard to his own, submit them-
selves with greater cheerfulness to his government.

PSALM LXVIII.

In this psalm it was David's design to celebrate the victories which,
through the blessing of God, he had gained over his enemies;l but,

1 As to the time and occasion of the composition of this psalm, the ma-
jority of interpreters refer it to the translation of the ark from the house of
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in the opening verses, he commends the power and goodness of God
generally, as seen in the government of the world at large. Prom this
he passes to the consideration of what God had done in redeeming his
chosen people, and of the continued proofs of fatherly care which he
had manifested to the posterity of Abraham. He then proceeds to
the subject which he had more particularly in view, prosecuting it at
length, and in terms of the most exalted description; praising the
signal display of Divine power which he, and the whole nation with
him, had experienced. Now that he had been made king, he infers
that the Church was brought to a settled condition, and that God, who
seemed to have departed, would now at length erect his throne, as it
were, in the midst of it, and reign. la this it would evidently appear,
that he designed, typically, to represent the glory of God afterwards
to be manifested in Christ.

T To the chief musician. A psalm or song of David.

1. God shall arise : his enemies shall be scattered ; and they who
hate him shall fiee before him.

2. As smoke is driven away, thou shalt drive them away; as

Obed-Edom to Mount Zion, and with this every part of it would, no doubt,
harmonize. But other critics, as Drs Geddes, Boothroyd, and Morrison,
think (and Calvin's opinion seems to be the same) that it was penned after
some great victory; probably after David's signal victory over the Am-
monites and Syrians, when the ark was brought back in triumph to Jeru-
salem, (1 Chron. xix. 10-19.) That the ark accompanied the army in
those wars we learn from the words of Uriah to David, in 2 Sam. xi. 11,
compared with ch. xii. 31. As every thing under that dispensation was
typical or prophetical, it is very natural to regard the triumphant manner
in which the ark ascended the holy mountain, as an emblem of the far
more triumphant and glorious ascension of the Lord Jesus Christ (of
whom the ark, and the tabernacle, and the temple itself, were all figures)
to the highest heavens, after he had overcome his own and his people's
enemies; and in this application the 18th verse of this psalm is quoted
by the Apostle Paul, (Eph. iv. 8, 9.)

This inspired composition, though highly sublime and beautiful, is
universally acknowledged by critics to be of very difficult interpretation.
Dr Adam Clarke pronounces it " the most difficult psalm in the whole
Psalter;" and, after quoting the words of Simon de Muis,—who observes,
that " it may not be improperly termed the torture of critics, and the
reproach of commentators,"—he says, " There are customs here referred
to, which I do not fully understand: there are words whose meaning I
cannot, to my own satisfaction, ascertain; and allusions which are to me
inexplicable. Yet of the composition itself I have the highest opinion:—
it is sublime beyond all comparison;—it is constructed with an art truly
admirable;—it possesses all the dignity of the sacred language;—none
but David could have composed it; and, at this lapse of time, it would
require no small influence of the Spirit that was upon him to give it*
true interpretation."
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wax inelteth be/ore the fire, the wicked shall perish from
the presence of God.

3. But the righteous shall be glad; they shall rejoice before
God, and leap for exultation.

4. Sing unto God, sing praises to his name : exalt Mm that
rideth upon the clouds in Jah,1 his name, [or, in his name
Jah,] and rejoice before him.

5. A father of the fatherless, and a judge of the widows, is God
in the habitation of his holiness.

6. God who setteth the solitary in families, who bringeth out
those who are bound with chains ;2 but the rebellious shall
dwell in a dry land.

1. God shall arise: his enemies shall be scattered. In this
verse the Psalmist intimates, as it were by way of preface,
the subject which he proposed to treat in the psalm, and
•which related to the truth that God, however long he may
seem to connive at the audacity and cruelty of the enemies
of his Church, will eventually arise to avenge it, and will
prove himself able to protect it by the mere forth-putting of
his hand. I agree with other interpreters in thinking that
the sentiment is borrowed from Moses, (Num. x. 35.3) There
can be little doubt that in dictating the form of prayer there

1 " C'est, Qui est Jah, ou l'Etemel ? "—Fr. marg. " That is, Who is
Jah, or Jehovah ? " Jah seems simply a contraction of the word Jehovah,
the name which expresses, as far as can be expressed by words, the
essence, self-existence, and eternity of the Supreme Being.

2 The original word ni"lK>'O3> bakosharoth, which Calvin renders, with
chains, is rendered by Dathe, ad abundantiarn; and by Berlin, ad opimi-
tates; and is explained by Simeon, in his Lexicon, as "loca omnibus
affluentia proprie abundantise." According to Gesenius, mK>13 denotes
" happiness, abundance, prosperity." The LXX. render it h uul^sicf, in
strength, i. e., bound firmly. Fry reads, " Bringing forth prisoners into
scenes of plenty."

3 That passage contains the words which Moses used when the ark
began a procession. Whenever the tabernacle was moved, and the Le-
vites marched onward, bearing upon their shoulders the ark of the cove-
nant, and the whole host of Israel proceeded on their march, "Moses said,
Rise up, Lord," &c. Martin observes, that "the God whom these opening
words of the psalm have in view is manifestly the same of whom it is
said in verse 18, that he ascended up on high, and led captivity captive.
Now he of whom that is said, being, according to the interpretation of
the Apostle Paul, (Kph. iv. 8,) Jesus Christ, the Son of God, it clearly
follows that it was the Son of God, the true God, Jehovah the eternal
God, whom the Prophet had in his eye in the first verse and in the rest
of the psalm." See Appendix.
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referred to, he had an eye to the instruction and comfort of
all succeeding ages, and would teach the Lord's people con-
fidently to rely for safety upon the ark of the covenant, which
was the visible symbol of the Divine presence. We may
notice this difference, however, that Moses addressed the
words to God as a prayer, while David rather expresses his
satisfaction and delight in what he saw daily fulfilling before
his own eyes. Some indeed read, Let God arise; but they ap-
pear to misapprehend the scope of the Psalmist. He means
to say that observation attested the truth which Moses had
declared of God's needing only to rise up that all his enemies
might be scattered before his irresistible power. Yet I see
no objections to the other reading, provided the idea now
mentioned be retained, and the words be considered as inti-
mating that God needs no array of preparation in overthrow-
ing his enemies, and can dissipate them with a breath. We
are left to infer, that Avhen his enemies at any time obtain an
ascendancy, it is owing to an exercise of Divine forbearance,
and that rage as they may, it is only with his permission; the
time being not yet come for his rising. There is much com-
fort to be derived from the circumstance, that those who per-
secute the Church are here spoken of as God's enemies.
When he undertakes our defence, he looks upon the injuries
done to us as dishonours cast upon his Divine Majesty. The
Psalmist adds a striking figure to illustrate how easily God
can overthrow the machinations of our enemies, comparing
them to smoke which vanishes ichen blown upon by the wind, or
wax which melts before the fire.1 We consider it utterly incre-
dible that such a formidable array of opposition should be
made to disappear in a moment. But the Spirit takes this
method of chiding the fearfulness of our carnal minds, and
teaching us that there is no such strength in our enemies as
we suppose,—that we allow the smoke of them to blind our
eyes, and the solid mass of resistance which they present to
deceive us into a forgetfulness of the truth, that the moun-
tains themselves flow down at the presence of the Lord.2

1 As wax melteth before the fire, " a proverbial expression, denoting
speedy dissolution, consumption, and death."—Bythner.

2 " Sed quasi fumo hebetari nostros oculos; falli etiam nos in ipsa
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3. But the righteous shall be glad. It is here intimated by
David, that when God shows himself formidable to the wicked,
this is with the design of securing the deliverance of his Church.
He would seem indirectly to contrast the joy of which he
now speaks with the depression and grief felt by well-affected
men under the reign of Saul—suggesting, that God succeeds
a season of temporary trouble with returns of comfort, to pre-
vent his people from being overwhelmed by despondency. He
leaves us also to infer, that one reason of that joy which they
experience is derived from knowing that God is propitious
to them, and interests himself in their safety. The Hebrew
words, sfet2) mipne, and ̂ Sh, Hphne, admit of the same meaning;
but I think that the Psalmist intended to note a distinction.
The wicked flee from the presence of God, aswhat inspires them
with terror; the righteous again rejoice in it, because nothing-
delights them more than to think that God is near them.
When commenting upon the passage, Ps. xviii. 26, we saw
why the Divine presence terrifies some and comforts others;
for •' with the pure he will show himself pure, and with the
froward he will show himself froward." One expression is
heaped by the Psalmist upon another, to show how great the
joy of the Lord's people is, and how entirely it possesses and
occupies their affections.

4. Sing unto God, sing praises to his name: exalt him} that
rideth, fyc. H e now proceeds to call upon the Lord 's people

tlnritie, quia non reputamus solo Dei conspectu liquefleri montes ipsos."—
Lot. " Mais qu'il y a comme une fum^e qu'il nous esbloiiist les yeux;
semblablement que nous nous abusons quant a leur durete et obstination;
ponrce que nous ne venons point a considerer qu'au seul regard de Dieu
les montagnes mesmes fondent et s'ecoulent.'1—Fr.

1 The reading of the Septuagint is, 'Olcnroifoxre, " Make -way." The
Hebrew word î Di sollu, has this sense, as well as that of exalt. In two
passages in Isaiah, the forms of expression are very like the present pass-
age, (ch. lvii. 14,) "Cast ye up, east ye up, prepare the way;" and
(ch. lxii. 10,) " Cast up, cast up the highway." Jerome has, " Praeparate
viam," "Prepare ye a way." Walford adopts the same translation,—
"Prepare a way for him who rideth through the deserts,"—which he ex-
plains in the following note: " The imagery is borrowed from the custom
of Eastern princes, who sent pioneers before their armies, to reduce the
hills, and cany raised roads through the valleys, to facilitate their pro-
gress. God is described as riding through the deserts, from his having
accompanied Israel through the wilderness, to conduct them to Canaan."
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to praise God. And he begins by pointing out the grounds
in general, as I have already hinted, which they have for this
exercise, because he comprehends the whole world under his
power and government, adding, that he condescends to take
the poorest and the most wretched of our family under his
protection. His infinite power is commended, when it is said
that he rides upon the clouds, or the heavens,1 for this proves
that he sits superior over all things. The Holy Spirit may
signify by the expression, that we should exclude from our
minds every thing gross and earthly in the conceptions we
form of him ; but he would, doubtless, impress us chiefly with
an idea of his great power, to produce in us a due reverence,
and make us feel how far short all our praises must come of
his glory. We would attempt in vain to comprehend heaven
and earth; but his glory is greater than both. As to the
expression which follows, in Jah, his name, there has been
some difference of opinion. The Hebrew preposition %, beth,
may here, as sometimes it is, be a mere expletive, and we may
read, Jah is his name.2 Others read, in Jah is his name ;3 and

1 The word niail?3i haaraboth, here rendered the clouds, or the hea-
vens, is by the LXX. translated the west, as if it were derived from 3157,
ereb, evening; and by the Vulgate, " Super occasum," " Upon the going
down of the sun." Others translate it " deserts." Thus, Jerome reads,
" ascendent! per deserta," " for him that rideth through the deserts."
In this he is followed by Dr Boothroyd, Bishops Lowth and Horsley, Drs
Kennicott and Chandler, Fry, and others; but critics of no less note
read heavens, as Paginus, Buxtorf, and Hammond. " The feminine
nny," says this last critic, " is frequently taken for a plain, and so for
the desert; but ni3"IJJi m the plural, is acknowledged by the Hebrews to
signify the heavens." The idea is altogether fanciful which has been put
forth by some, that this word, which frequently signifies a plain or desert,
is applied to the highest heavens, " either as being plain and void of
stars, and so a kind of superior desert, without anything in it, or (as
the learned Grotius piously conjectures from 1 Tim. vi. 16) because, as
a desert, it is ax^oairay, not approached or approachable by any."

2 This is the rendering in all the ancient versions, as the Septuagint,
Chaldee, Syriac, Vulgate, &c. Many instances might be produced in
which 2 is redundant; as, for example, Exod. xxxii. 22, Prov. iii. 26.

3 This is the translation given by Horsley, who applies the passage to
Christ; and his criticism upon it is excellent. "Upon mature consi-
deration," says he, " I am inclined to take the text as it stands, and ren-
der it literally with Jerome, ' In Jah is his name ;' i. e., his name, who is
riding through the wilderness, is in Jehovah, in the Self-existent One.
He who led the armies of Israel through the wilderness, when they first
came up from Egypt, was Christ. He who brought the captives home
from Babylon was Christ. lie who shall finally bring the revolted Jews
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I have no objection to this, though I prefer the translation
which I have adopted. It is of less consequence how we con-
strue the words, as the meaning of the Psalmist is obvious.
The whole world was at that time filled with the vain idols
of superstition, and he would assert the claim of God, and
set them aside when he brought forward the God of Israel.
But it is not enough that the Lord's people should bow before
him with suppliant spirits. Even the wicked, while they fear
and tremble before him, are forced to yield him reverence.
David would have them draw near to him with cheerfulness
and alacrity; and, accordingly, proceeds to insist upon his
transcendent goodness shown in condescending to the orphans
and widows. The incomprehensible glory of God does not
induce him to remove himself to a distance from us, or pre-
vent him from stooping to us in our lowest depths of wretched-
ness. There can be no doubt that orphans and widows are
named to indicate in general all such as the world are disposed
to overlook as unworthy of their regard. Generally we dis-
tribute our attentions where we expect some return. We
home to his Church, and, in a literal sense, bring the nation home to its
ancient seat, is Christ. Christ, therefore, is intended here, under the
image of one riding through the wilderness, (' ascendenti per deserta,'
Jerome,) not upon the heavens, at the head of the returning captives.
' His name is in Jah:' Christ's name is in Jehovah. QB>, ' the Name,' is
used, in the Hebrew language, for the thing imperfectly apprehended, to
which, however, a name belongs. Thus, for God all languages have a
name; and all men have an idea of the Being intended by that name, as
the First Cause, the Maker, and Governor of the universe. Yet the
human intellect,—we may say, more generally, the created intellect,—
comprehends not the nature of this Great Being, nor can it enumerate
his attributes. ' The name of God' is the incomprehensible Being who
is all that the name imports, more than is expressed; more, at least,
than any name can express to the finite understanding. Thus, when we
are commanded to fear the name of God, the injunction is, that we carry
in our minds a constant fear of the Being to whom that name belongs.
The name, therefore, of Christ is Christ himself, considered as known by
a name, but yet imperfectly understood, or rather incomprehensible in
his nature. The sentence, ' His name is in Jehovah,' is an emphatical
assertion of his divinity, introduced here to justify and enforce the worship
enjoined. ' Sing unto God, sing praises to his name: cast up a way for
him that is riding through the wilderness.' Who is he that is riding
through the wilderness, that we should pay him this respect ? ' He,'
says the Psalmist, ' who cannot be described.' ' His name is in Jah.'
His name and his nature are involved in the name and nature of the God-
head. Name him: you name the All-glorious One. Name the All-glo-
rious One: yon name him. Name him as distinct from the All-Good and
Glorious: you name him not aright."
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give the preference to rank and splendour, and despise or
neglect the poor. When it is said, God is in the habitation of
his holiness, this may refer either to heaven or to the temple,
for either sense will suit the connection. God does not dwell
in heaven to indulge his own ease, but heaven is, as it were,
his throne, from which he judges the world. On the other
hand, the fact of his having chosen to take up his residence
with men, and inviting them familiarly to himself there, is
one well fitted to encourage the poor, who are cheered to
think that he is not far off from them. In the next verse,
other instances of the Divine goodness are mentioned—that
he gives the bereaved and solitary a numerous offspring, and
releases the bonds of the captive. In the last clause of the
verse, he denounces the judgment of God against those who
impiously despise him, and this that he might show the Lord's
people the folly of envying their lot, as well as strike terror
into their minds. The sense of the words is, That we ought
to comfort ourselves under the worst afflictions, by reflecting
that we are in God's hand, who can mitigate all our griefs
and remove all our burdens. The wicked, on the other hand,
may congratulate themselves for a time upon their prosperity,
but eventually it will fare ill with them. By dwelling in a
dry land, is meant being banished, as it were, to a wilderness,
and deprived of the benefits of that fatherly kindness which
they had so criminally abused.

7. 0 God! when thouwentest forth before thy people, when thou
didst march through the wilderness ; Selah :

8. The earth was moved, the heavens also dropped at the presence
of this God : Sinai at the presence of God, the God of
Israel.1

9. Thou, 0 God ! shalt make a liberal2 rain to fall upon thine
inheritance, and thou refreshest it when it is weary.

10. Thy congregation5 shall dwell therein; thou, 0 God! wilt
prepare in thy goodness for the poor.

1 This verse and the preceding seem to be copied from the Song of
Deborah, Judges v. 4, 5.

2 " C'est, par ta volonte et liberalite."—Fr. marg. " That is, by thy
free will and liberality."

3 Thy congregation, or company. This is the reading adopted also by
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7. O God! when thou loentest forth before thy people, Sfc.
The Psalmist now proceeds to show that the Divine goodness
is principally displayed in the Church, which God has selected
as the great theatre where his fatherly care may be manifested.
What follows is evidently added with the view of leading the
posterity of Abraham, as the Lord's chosen people, to apply
the observations which had been just made to themselves.
The deliverance from Egypt having been the chief and last-
ing pledge of the Divine favour, which practically ratified
their adoption under the patriarch, he briefly adverts to that
event. He would intimate that in that remarkable exodus,
proof had been given to all succeeding ages of the love which
God entertained for his Church. Why were so many miracles
wrought ? why were heaven and earth put into commotion ?
why were the mountains made to tremble ? but that all might
recognise the power of God as allied with the deliverance of
his people. He represents God as having been their leader
in conducting them forth. And this not merely in reference
to their passage of the Eed Sea, but their journeys so long as
they wandered in the wilderness. When he speaks of the
earth being moved, he would not seem to allude entirely to
what occurred upon the promulgation of the law, but to the
fact that, throughout all their progress, the course of nature
was repeatedly altered, as if the very elements had trembled
at the presence of the Lord. It was upon Mount Sinai,
however, that God issued the chief displays of his awful
power; it was there that thunders were heard in heaven, and
the air was filled with lightnings; and, accordingly, it is
mentioned here by name as having presented the most
glorious spectacle of the Divine majesty which was ever
beheld. Some read, THIS Sinai, &c, connecting the pronoun
HTj zeh, with the mountain here named; but it is much more
emphatical to join it with the preceding clause, and to read,
the heavens dropped at the presence of THIS God; David

Dathe, Berlin, and De Rossi; and it " is a much better exposition than
those of the two latest English translators, Bishop Horsley and Mr Pry:—

' Thy flocks dwelt in the mansion which thou preparcdst.' —Horsley.
• Thy food settled upon it.'—Fry."

Ropers' Booh of Psalms in Hebrew, A-t., vol. ii. p. 220.
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meaning to commend the excellency of the God of Israel.
The expression is one frequently used by the prophets to
denote that the God worshipped by the posterity of Abraham
was the true God, and the religion delivered in his law no
delusion, as in Isaiah xxv. 9, " This, this is our God, and he will
save us." To establish the Lord's people in their faith, David
leads them, as it were, into the very presence of God; indi-
cates that they were left to no such vague uncertainties as the
heathen; and indirectly censures the folly of the world in
forsaking the knowledge of the true God, and fashioning
imaginary deities of its own, of wood and stone, of gold and
silver.

9. Thou, O God! shalt make a liberal rain to fall * upon
thine inheritance. Mention is made here of the continued
course of favour which had been extended to the people from
the time when they first entered the promised land. It is
called the inheritance of God, as having been assigned over to
his own children. Others understand by the inheritance
spoken of in the verse, the Church, but this is not correct, for
it is afterwards stated as being the place where the Church
dwelt. The title is appropriately given to the land of Canaan,
which God made over to them by right of inheritance.
David takes notice of the fact, that, from the first settlement
of the seed of Abraham in it, God had never ceased to make
the kindest fatherly provision for them, sending his rain in
due season to prepare their food. The words translated a
liberal rain, read literally in the Hebrew a rain of freenesses,
and I agree with interpreters in thinking that he alludes to
the blessing as having come in the exercise of free favour,2

and to God, as having of his own unprompted goodness pro-
vided for all the wants of his people. Some read a desirable
rain; others, a rain flowing without violence, or gentle ; but nei-
ther of these renderings seems eligible. Others read a copious
or plentiful rain; but I have already stated what appears to

1 Heb. Shall shake out, i. e., from the clouds, a liberal rain.
2 Ainsworth reads, " a rain of liberalities." Horsley, " a shower of

unmerited kindnesses;" " literally," says he, " a plentiful rain, rain being
used here metaphorically."




