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THE FOUR LAST BOOKS OF MOSES
ARRANGED IN THE FOKM OF

A HARMONY, WITH COMMENTARIES.

THE SECOND TABLE OF THE LAW:

THE FIRST COMMANDMENT OF WHICH IS THE FIFTH OF THE LAW.

Cf)e jftftj) Cmrnnattimtent.
EXODUS, CHAPTER XX.

12. Honour thy father and thy 12. Honora patrem tuum et ma-
mother ; that thy days may be long trem tuam, ut prorogentur dies
upon the land which the Lord thy tui super terrain quam Jehova Deus
God giveth thee. tuus dat tibi.

ITS REPETITION FROM DEUTERONOMY V.

16. Honour thy father and thy 16. Honora patrem tuum et ma-
mother, as the Lord thy God hath trem tuam, quemadmodum prsecepit
commanded thee; that thy days may tibi Jehova, Deus tuus: ut proro-
be prolonged, and that it may go gentur dies tui et ut bene sit tibi
well with thee, in the land which super terrain quam Jehova Deus
the Lord thy God giveth thee. tuus dat tibi.

I AM not ignorant that the Tables of the Law are usually
divided in a different manner j 1 for those, who make only one
of the first two Commandments, are obliged finally to mangle

1 See Becon's Catechism, part iii., (Parker Society's edition,) p. 60, et
seq. See also Bullinger's Decades, (Parker Society,) vol. i. p. 212; and
Hooper's Early Writings, (Parker Society,) pages 349-351; and Calvin's
Institutes, lib. ii. cap. 8, § 12. It appears that this error may be traced
to Augustine, (Quaest. in Exod. 71, and Ep. ad. Jan. 119,) who, without
omitting the Second Commandment, divided the precepts of the First
Table into three, on the supposition that their number was allusive to the
Trinity. He, however, contradicts himself elsewhere, (Qusest. Vet. et Novi
Test., lib. i. 7;) but Peter Lomb._ adopts his erroneous division, and
separates the Tenth Commandment into two parts. (Lib. iii., Distinct.
37 and 40.)
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the last. Thus the prohibition of God to covet either our
neighbour's wife or his house, is foolishly separated into two
parts, whereas it is quite clear that only one thing is treated
of, as we gather from the words of Paul, who quotes them
as a single Commandment. (Rom. vii. 7.) There is, how-
ever, no need of a lengthened discussion here, since the fact
itself explains how one error has grown out of another; for,
when they had improperly hidden the Second Commandment
under the First, and consequently did not find the right
number, they were forced to divide into two parts what was
one and indivisible. A frivolous reason is assigned by
Augustine why they comprised the First Table in three com-
mandments, viz., that believers might learn to worship God
in the Trinity, and thus to adore one God in three persons.
By inconsiderately trifling with such subtleties, they have
exposed God's law to the mockeries of the ungodly. Jose-
phus1 indeed rightly enumerates the Commandments them-
selves in their proper order, but improperly attributes five
Commandments to each Table ; as if God had had regard to
arithmetic rather than to instruct His people separately in
the duties of charity, after having laid down for them the
rules of piety. For up to this point the rule of rightly serv-
ing God has been delivered, i.e., the First Table embraces a
summary of piety ; and now the Law will begin to shew how
men ought to live with each other, otherwise one Table
would have been enough, nor would God have divided His
Law without a purpose. But whereas piety2 and justice
comprise the perfect rule for the direction of our lives, it was
necessary to distinguish these two parts, that the people
might understand the object of the Law, of which we shall
again speak hereafter.

EXOD. XX. 12. Honour thy father. Although charity (as
being " the bond of perfectness," Col. iii. 14) contains the

» See Jewish Antiq., book iii. chap. v. § 5. In sect. 8 it is added:
" When he had said this he shewed them two tables, with the ten com-
mandments engraven upon them, five upon each table; and the writing
was by the hand of God."

2 " La piete que nous devons a Dieu, et l'equite que nous devons a
nos prochains;" the piety which we owe to God, and the equity which we
owe to our neighbours.—Fr.
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sum of the Second Table, still, mutual obligation does not
prevent either parents or others, who are in authority, from
retaining their proper position. Nay, human society cannot
be maintained in its integrity, unless children modestly
submit themselves to their parents, and unless those, who are
set over others by God's ordinance, are even reverently
honoured. But inasmuch as the reverence which children
pay to their parents is accounted a sort of piety, some have
therefore foolishly placed this precept in the First Table.
Nor are they supported in this by Paul, though he does not
enumerate this Commandment, where he collects the sum
of the Second Table, (Rom. xiii. 9 ;) for he does this design-
edly, because he is there expressly teaching that obedience
is to be paid to the authority of kings and magistrates.
Christ, however, puts an end to the whole controversy,
where, among the precepts of the Second Table, He enumer-
ates this, that children should honour their parents. (Matt,
xix. 19.)

The name of the mothers is expressly introduced, lest
their sex .should render them contemptible to their male
children.

It will be now well to ascertain what is the force of the
word "honour," not as to its grammatical meaning, (for
"QD, cabad, is nothing else but to pay due honour to God,
and to men who are in authority,) but as to its essential
signification. Surely, since God would not have His servants
comply with external ceremonies only, it cannot be doubted
but that all the duties of piety towards parents are here com-
prised, to which children are laid under obligation by natural
reason itself; and these may be reduced to three heads, i.e.,
that they should regard them with reverence ; that they
should obediently comply with their commands, and allow
themselves to be governed by them ; and that they should
endeavour to repay what they owe to them, and thus
heartily devote to them themselves and their services.
Since, therefore, the name of Father is a sacred one, and is
transferred to men by the peculiar goodness of God, the
dishonouring of parents redounds to the dishonour of God
Himself, nor can any one despise his father without being
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guilty of an offence against God, (sacrilegium.) If any
should object that there are many ungodly and wicked
fathers whom their children cannot regard with honour with-
out destroying the distinction between good and evil, the
reply is easy, that the perpetual law of nature is not sub-
verted by the sins of men ; and therefore, however unworthy
of honour a father may be, that he still retains, inasmuch as
he is a father, his right over his children, provided it does
not in anywise derogate from the judgment of God ; for it is
too absurd to think of absolving under any pretext the sins
which are condemned by His Law ; nay, it would be a base
profanation to misuse the name of father for the covering
of sins. In condemning, therefore, the vices of a father, a
truly pious son will subscribe to God's Law ; and still, what-
soever he may be, will acknowledge that he is to be honoured,
as being the father given him by God.

Obedience comes next, which is also circumscribed by
certain limits. Paul is a faithful interpreter of this Com-
mandment, where he bids " children obey their parents."
(Eph. vi. 1 ; Col. iii. 20.) Honour, therefore, comprises sub-
jection ; so that he who shakes off the yoke of his father,
and does not allow himself to be governed by his authority,
is justly said to despise his father ; and it will more clearly
appear from other passages, that those who are not obedient
to their parents are deemed to despise them. Still, the
power of a father is so limited as that God, on whom all
relationships depend, should have the rule over fathers as
well as children ; for parents govern their children only
under the supreme authority of God. Paul, therefore, does
not simply exhort children to obey their parents, but adds
the restriction, " in the Lord;" whereby he indicates that, if
a father enjoins anything unrighteous, obedience is freely to
be denied him. Immoderate strictness, moroseness, and
even cruelty must be borne, so long as a mortal man, by
wickedly demanding what is not lawful, does not endeavour
to rob God of His right. In a word, the Law so subjects
children to their parents, as that God's right may, remain
uninfringed. An objection here arises in the shape of this
question: It may sometimes happen that a son may hold
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the office of a magistrate, but that the father may be a private
person, and that thus the son cannot discharge his private
duty without violating public order. The point is easily
solved : that all things may be so tempered by their mutual
moderation as that, whilst the father submits himself to the
government of his son,1 yet he may not be at all defrauded
of his honour, and that the son, although his superior in
power, may still modestly reverence his father.

The third head of honour is, that children should take care
of their parents, and be ready and diligent in all their duties
towards them. This kind of piety the Greeks call avrmekap-
<yla,2 because storks supply food to their parents when they
are feeble and worn out with old age, and are thus our in-
structors in gratitude. Hence the barbarity of those is all
the more base and detestable, who either grudge or neglect

1 There is a delightful illustration of this point, which will occur to
many, related in Move's Life of Sir Thomas More, ch. vi. § 5,—"Now^it
was a comfortable thing for anie man to beholde how two great roomes
of Westminster-hall were taken up, one with the sonne, the other with the
father, which hath as yet never bene heard of before or since, the sonne
to be Lord Chancellor, and the father, Sir John More, to be one of the
ancientest Judges of the King's Bench, if not the eldest of all; for now he
was neare 90 yeare old. Yea, what a gratefull spectacle was it, to see
the sonne aske the father's blessing everie day upon his knees, before he
sat in his own seate, a thing expressing rare humilitie, exemplar obedi-
ence, and submissive pietie."

2 " Let us consider what is meant by the Gentiles' anwiXx^yth, which
is to requite one good turn with another; and especially to nourish and
cherish them, by whom thou thyself in thy youth wast brought up and
tendered. There is among the Gentiles a law extant, worthy to be called
the mistress of piety, whereby it is enacted that the children shbuld either
nourish their parents or else lie fast fettered in prison. This law many
men do carelessly neglect, which the stork alone, among all living crea-
tures, doth keep most precisely. For other creatures do hard, and scarcely
know or look upon their parents, if peradventure they need their aid to
nourish them; whereas the stork doth mutually nourish tLem, being
stricken in age, and bear them on her shoulders, when for feebleness
they cannot fly."—Bullinger's Second Decade, Serm. v., Parker Society's
edit., vol. i. p. 272. See also Hooper's Early Writings, Parker Society's
edit., p. 359. "Follow the nature of the cicone, that in her youth
nourisheth the old days of her parents."—Plin., lib. x. cap. 23, Nat.
Hist.

The Fr. concludes the sentence thus: " et ainsi nous sont comme mais-
tresses pour nous apprendre a recognoistre le bien que nous avons receu
de ceux qui nous ont mis au monde et elevez;" and so are, as it were, our
mistresses to teach us to repay the benefits of those who have brought us
into the world and reared us.
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to relieve the poverty of their parents, and to aid their
necessities.

Now, although the parental name ought, by its own
sweetness, sufficiently to attract children to ready submission,
still a promise is added as a stimulus, in order that they may
more cheerfully bestir themselves to pay the honour which
is enjoined upon them. Paul, therefore, that children may
be more willing to obey their parents, reminds us that this
" is the first commandment with promise," (Eph. vi. 2 ;) for
although a promise is annexed to the Second Commandment,
yet it is not a special one, as we perceive this to be. The
reward, that the days of children who have behaved them-
selves piously to their parents shall be prolonged, aptly
corresponds with the observance of the commandment, since
in this manner God gives us a proof of His favour in this
life, when we have been grateful to those to whom we are
indebted for i t ; whilst it is by no means just that they
should greatly prolong their life who despise those progeni-
tors by whom they have been brought into it. Here the
question arises, since this earthly life is exposed to so many
cares, and pains, and troubles, how can God account its
prolongation to be a blessing ? But whereas all cares spring
from the curse of God, it is manifest that they are acci-
dental ; and thus, if life be regarded in itself, it does not
cease to be a proof of God's favour. Besides, all this multi-
tude of miseries does not destroy the chief blessing of life,
viz., that men are created and preserved unto the hope of a
happy immortality ; for God now manifests Himself to them
as a Father, that hereafter they may enjoy His eternal in-
heritance. The knowledge of this, like a lighted lamp,
causes God's grace to 3hine forth in the midst of darkness.
Whence it follows, that those had not tasted the main thing
in life,1 who have said that the best thing was not to be

1 This famous sentiment of antiquity is found in the Elegies of Theognis,
some 500 years B.C.,—

IltzvT&iv [tiv fib tpdvcci

'Pvvra S' otrats ^Ki^a, vvXas didaat irigt.fxi
Kai x$7tr&ai vo\X.9lv yrti ivafttjffoifiivov 425-428.

It is also reported by Plutarch, in his n^x/tv^nnxis v^s A«XA.»»HV, by
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born, and the next best thing to be cut off as soon as possible;
whereas God rather so exercises men by various afflictions,
as that it should be good for them nevertheless to be created
in His image, and to be accounted His children. A clearer
explanation also is added in Deuteronomy, not only that
they should live, but that it may go well with them; so
that not only is length of life promised them, but other ac-
cessories also. And in fact, many who have been ungrate-
ful and unkind to their parents only prolong their life as a
punishment, whilst the reward of their inhuman conduct is
repaid them by their children and descendants. But inasmuch
as long life is not vouchsafed to all who have discharged the
duties of piety towards their parents, it must be remembered
that, with respect to temporal rewards, an infallible law is
by no means laid down ; and still, where God works variously
and unequally, His promises are not made void, because a
better compensation is secured in heaven for believers, who
have been deprived on earth of transitory blessings. Truly
experience in all ages has shewn that God has not in vain
promised long life to all who have faithfully discharged the
duties of true piety towards their parents. Still, from the
principle already stated, it is to be understood that this
Commandment extends further than the words imply; and
this we infer from the following sound argument, viz., that
otherwise God's Law would be imperfect, and would not in-
struct us in the perfect rule of a just and holy life.

The natural sense itself dictates to us that we should
obey rulers. If servants obey not their masters, the society
of the human race is subverted altogether. It is not, there-
fore, the least essential part of righteousness1 that the people
whom, as well as by Cicero, it is called the reply of Silenus to Midas,—
" Affertur etiam de Sileno fabella qusedam: qui cum a Mida captus esset,
hoc ei muneris pro sua missione dedisse scribitur: docuisse regem, non
nasci homini longe optimum esse; proximum autem, quamprimum mori."
—Tusc. Qucest. i. 48. "Ex quo intelligi licet, non nasci longe optimum
esse, nee in hos scopulos incidere vitse; proximum autem, si natus sis, quam-
primum mori, et tanquam ex incendio effugere fortunse. Sileni qua;
fertur fabula, etc."—Consolatio. Lactantius refers to the latter passage,
De falsa sapientia, § 19. " Hinc nata est inepta ilia sententia, etc."

1 " Pars justicire non postrema."—hat. " Une partie de la justice, qui
nous devons tous garder;" a part of righteousness which we ought all to
observe.—Fr.
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should willingly submit themselves to the command of ma-
gistrates, and that servants should obey their masters ; and,
consequently, it would be very absurd if it were omitted
in the Law of God. In this commandment, then, as in
the others, God by synecdoche embraces, under a specific rule,
a general principle, viz., that lawful commands should ob-
tain due reverence from us. But that all things should not
be distinctly expressed, first of all brevity itself readily ac-
counts for; and, besides, another reason is to be noticed, i.e.,
that God designedly used a homely style in addressing
a rude people, because He saw its expediency. If He had
said generally, that all superiors were to be obeyed, since
pride is natural to all, it would not have been easy to incline
the greater part of men to pay submission to a few. Nay,
since subjection is naturally disagreeable, many would have
kicked against it. God, therefore, propounds a specific kind
of subjection, which it would have been gross barbarism to
refuse, that thus, their ferocity being gradually subdued,
He might accustom men to bear the yoke. Hence the ex-
hortations are derived, that people should " honour the
king ;" that " every soul should be subject unto the higher
powers;" that " servants should obey their masters, even the
froward and morose." (Prov. xxiv. 21; 1 Pet. ii. 13; Rom.
xiii. 1 ; Eph. vi. 5 ; 1 Pet. ii. 14, 18.)

^pos i t ion of tfje CommanOntent.

LEVITICUS, CHAPTER XIX.

3. Ye shall fear every man his 3. Unusquisque patrem suum et
mother and his father. matrem suam timeat.

Since this passage unquestionably relates to the explana-
tion of the Fifth Commandment, it confirms what I have be-
fore shewn, that the honour which God-commands to be
paid to parents, does not consist in reverence only, but also
embraces obedience. For the reverence which He now
prescribes will render children submissive and compliant.
Now, then, we more clearly understand how parents are to
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be honoured, when God exhorts their children to beware of
offending them ; for this is, in a word, the true manifestation
of filial piety, calmly to bear the yoke of subjection, and to
prove by acts a sincere desire to obey.

of tijc jFtftlj ConmtattBtittttt.

EXODUS, CHAPTER XXI.

15. And he that smiteth his father 15. Qui percusserit patrem suum
or his mother shall be surely put to aut matrem, morte moriatur.
death.

17. And he that curseth his father 17. Qui maledixerit patri suo vel
or his mother shall surely be put to matri suae, morte moriatur.
death.

LEV. xx. 9. For every one that 9. Qui maledixerit patri suo aut
curseth his father or his mother shall matri su» morte moriatur: qui
be surely put to death: he hath patri suo et matri sure maledixit,
cursed his father or his mother; his sanguis ejus super eum.
blood shall be upon him.

The commandment is now sanctioned by the denunciation
of capital punishment for its violation, yet not so as to com-
prehend all who have in any respect sinned against their
parents, but sufficient to shew that the rights of parents are
sacred, and not to be violated without the greatest crimi-
nality. We know that parricides,1 as being the most de-
testable of all men, were formerly sewn up in a leathern sack
and cast into the water; but God proceeds further, when
He commands all those to be exterminated who have laid
violent hands on their parents,2 or addressed them in abu-
sive language. For to smite does not only mean to kill, but
refers to any violence, although no wound may have been
inflicted. If, then, any one had struck his father or mother
with his fist, or with a stick, the punishment of such an act
of madness was the same as for murder. And, assuredly,
it is an abominable and monstrous thing for a son not to

1 By the Roman law parricides were sewn up in a leathern sack with a
dog, a cock, a viper, and a monkey, and cast into the sea, or the nearest
river.—Vide Cicero pro Rose. Amer., ii. 25, 26.

* "Oeux qui auront outrage pere ou mere, soit de faict, soit de
parole;" those who shall have outraged father or mother either by act or
word.—Fr.
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hesitate to assault those from whom he has received his
life ; nor can it be but that impunity accorded to so foul a
crime must straightway produce cruel barbarism. The se-
cond law avenges not only violence done to parents, but also
abusive words, which soon proceed to grosser insults and
atrocious contempt. Still, if any one should have lightly let
drop some slight reproach, as is often the case in a quarrel,
this severe punishment was not to be inflicted upon such an
inconsiderate piece of impertinence: and the word 77p,
kalal, from which the participle used by Moses is derived,
not only means to reproach, but also to curse, as well as to
esteem lightly, and to despise. Whilst, therefore, not every
insult, whereby the reverence due to parents was violated,
received the punishment of death, still God would have
that impious pride, which would subvert the first principles
of nature, held in abhorrence. But, inasmuch as it might
seem hard that a word,1 however unworthy of a dutiful son,
should be the cause of death; this objection is met, by what
is added by God in Leviticus, " his blood shall be upon
him, because he hath cursed his father or mother :" as if He
would put a stop to what men might otherwise presume to
allege in mitigation of the severity of the punishment.

DEUTERONOMY, CHAPTER XXI.

18. If a man have a stubborn and 18. Quum quis habuerit filium
rebellious son, which will not obey perversum et rebellem, non obedi-
the voice of his father, or the voice enteni voci patris sui et matris sure,
of his mother, and that, when they et castigaverint ilium, nee paruerit
have chastened him, will not hearken illis:
unto them;

19. Then shall his father and his 19. Turn apprehendent eum pater
mother lay hold on him, and bring eius et mater eius, educentque ad
him out unto the elders of his city, seniores urbis sure et portam loci
and unto the gate of his place: sui:

20. And they shall say unto the 20. Dicentque senioribus urbis,
elders of his city, This our son is Pilius iste noster perversus et re-
stubborn and rebellious, he will not bellis est, non obediens voci nostrre,
obey our voice; he is a glutton and epulo est ac comessator.
a drunkard.

21. And all the men of his city 21. Tune lapidabunt eum omnes
1 " Une injure verbale;" a verbal injury.—Fr.
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shall stone him with stones, that lie homines urbis suee lapidibus, et mo-
die : so shalt thou put evil away rietur: atque ita auferes malum e
from among you; and all Israel medio tui, uuiYersusque Israel au-
shall hear, and fear. diet, et timebit.

18. If a man have a stubborn. What God had previously
adverted to in two clauses, He now embraces in a general
law, for it cannot be doubted but that by rebellious children
all are designated who are abusive or insulting to their father
and mother. For if it be a capital crime to be disobedient
to parents, much more is it to strike, or beat them, and to
assail them with reproachful words. In sum, Moses declares
that those are deserving of death who are of such a stubborn
and intractable disposition as to reject the authority of their
father and mother, and to hold them in contempt. Whence
also we infer what it is to honour our father and mother,
for the punishment is only denounced for the transgression
of the Commandment. When, therefore, the law delivers
over to death all who contumaciously rebel against the dis-
cipline of their parents, it follows that they have refused
them their due honour. An admirable means, however, of
moderating the severity of the law is introduced, when God
requires the case to be decided on the evidence of the father
and mother; and commands that it should be publicly heard,
so that none may be condemned at the will of private indi-
viduals. By the Roman law the power of life and death
over his children1 was given to the father, because it was
not probable that fathers would be carried away by such
senseless inhumanity as to deal cruelly with their own
bowels; but, since sometimes fathers are found who are not
unlike wild beasts, and examples shew us that many, blinded
by hate or avarice, have not spared their own children, this
concession of the Roman law is justly to be repudiated. I
allow, indeed, that those who desired to inflict punishment
on their children called their friends into council; but,

1 " A father among the Romans had the power of life and death over
his children. He could not only expose them when infants, but, even
when his children were grown up, he might imprison, scourge, send them
bound to work in the country, and also put them to death by any punish-
ment he pleased, if they deserved it. Sail. Cat., 39.; Liv., ii. 41 ; viii. 7 ;
Dionys., viii. 79."—Adam's Rom. Antiq.
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whereas, the walls of a private dwelling conceal many dis-
graceful things, God imposed a much better restraint on
parents when He did not suffer them to go further than
to lay the information and to give their testimony. For,
although He would have credit given to their testimony,
still, when the children were brought to the tribunal of the
judges, a legal trial undoubtedly ensued ; and this form of
proceeding is prescribed, viz., that the father and mother
should bring their son and make their complaint before the
judges of his incorrigible stubbornness. It is true that the
sentence is immediately subjoined ; yet we must infer, never-
theless, that the judges pronounced it before the criminal was
stoned, else it would have been ridiculous that they should
sit there like cyphers. The very mention of a trial, there-
fore, implies that the son was heard in his defence, so as to
clear himself of the crime, if he was not guilty of it: for,
suppose the moroseness of the father and mother were no-
torious ; or that the father accused the son by the instigation
of a stepmother; or that any unworthy spite were dis-
covered ; or that the father and mother had conspired to
destroy their son in a fit of passion: the defence of the
cause is, therefore, implied in the adverb then,1 for it would
have been more than absurd that the son should be con-
demned without being heard. Especially, when he was to
be stoned by the whole people, it was necessary that he
should be first convicted; and on this ground he was
brought forth publicly, that he might be allowed to plead
his cause. But although those were condemned who were
addicted to other vices also, yet Moses expressly mentions
gluttons and drunkards, to shew that, although no capital
crime were alleged, still, dissolute profligacy was sufficient,
if the son could not be corrected by his parents ; for it is
plain that those are in a desperate state who have so cast
away submissiveness and shame as to receive no profit from
the admonitions of their parents. From the end of the verse
we gather what was the twofold object of the punishment—
that the earth should be purged of the sins whereby it was

1 The particle 1 sometimes has this force, but is here translated in
A. V. and.
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in a manner, polluted, and that the death of him who had
transgressed might be an example to all.

EXODUS, CHAPTER XXII.

28. Thou shalt not revile the gods, 28. Diis non detrahes, etprincipi
nor curse the ruler of thy people. populi tui non maledices.

LEV. xix. 32. Thou shalt rise up 32. Ante canitiem assurge, et ho-
before the hoary head, and honour nora faciem senis, metueque Deum
the face of the old man, and fear tuum: ego Jehova.
thy God : I am the Lord.

DBIJT. xvi. 18. Judges and offi- 18. Judices et prsefectos consti-
cers shalt thou make thee in all tues tibi intra omnes portas tuas
thy gates, which the Lord thy God quas Jehova Deus tuus dabit tibi
givetb thee, throughout thy tribes: per tribus tuas, qui judicent popu-
and they shall judge the people with lum judicio justitiaB, hoc est recto,
just judgment.

DEUT. xx. 9. And it shall be, 9. Quum finem fecerint prscfecti
when the officers have made an end militares loquendi ad populum, con-
of speaking unto the people, that stituentprincipesturmarumincapite
they shall make captains of the populi.
armies to lead the people.

EXOD. XXII. 28. Thou shalt not revile the gods. These
four passages confirm what I have said, that in the Fifth
Commandment are comprised by synecdoche all superiors in
authority. For it was not the design of God to add to the
Two Tables, as if something better and more perfect had
afterwards come into His mind; which it is sinful to sup-
pose. He was therefore content with the rule once laid
down, although He afterwards spoke in a more explanatory
manner. But the precepts here given would be unconnected
with the Law, if they were not an adjunct, and therefore a
part, of the Fifth Commandment.

First of all, He commands that we should think and speak
reverently of judges, and others, who exercise the office of
magistrate: nor is it to be questioned.that, in the ordinary
idiom of the Hebrew language, He repeats the same thing
twice over ; and consequently that the same persons are
called "gods," and "rulers of the people." The name of
God is, figuratively indeed, but most reasonably, applied to
magistrates, upon whom, as the ministers of His authority,
He has inscribed a mark of His glory. For, as we have seen
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that honour is due to fathers, because God has associated
them with Himself in the possession of the name, so also
here His own dignity is claimed for judges, in order that the
people may reverence them, because they are God's repre-
sentatives, as His lieutenants, and vicars. And so Christ,
the surest expositor, explains it, when He quotes the pas-
sage from Psalm lxxxii. 6, " I have said, Ye are gods, and
all of you are children of the Most High," (John x. 34,) viz.,
" that they are called gods, unto whom the word of God
came," which is to be understood not of the general instruc-
tion addressed to all God's children, but of the special com-
mand to rule.

It is a signal exaltation of magistrates, that God should
not only count them in the place of parents, but present
them to us dignified by His own name; whence also it
clearly appears that they are not to be obeyed only from
fear of punishment, " but also for conscience sake," (Rom.
xiii. 5,) and to be reverently honoured, lest God should be
despised in them. If any should object, that it would be
wrong to praise the vices of those whom we perceive to abuse
their power; the answer is easy, that although judges are
to be borne with even if they be not the best,1 still that the
honour with •which they are invested, is not a covering for
vice. Nor does God command us to applaud their faults,
but that the people should rather deplore them in silent
sorrow, than raise disturbances in a licentious and seditious
spirit, and so subvert political government.

LEV. XIX. 32. Thou shalt rise up before the hoary head.
God teaches us that some sparks of His majesty shine forth
in old men, whereby they approach to the honour of parents.
It is not my purpose to gather quotations from profane
authors in reference to the honour due to the old; let it
suffice that what God here commands is dictated by nature
itself. This appeared at Athens,2 when an old man had
come into the theatre, and found no place among his fellow-
citizens ; but, when at length he was admitted with honour

1 " Encore qu'ils ne sont pas tels qu'ils devroyent;" even though they
be not what they should.—Fr.

2 Cicero, de Senectute, xviii; and Val. Max., lib. iv. 5.


