Christian Classics Ethereal Lirary

fflfl n, Natural
and Revealed to
the Constitution

and Course of
Nature

4% "loseph Butler


About this document
This document has been generated from XSL (Extensible Stylesheet Language) source with RenderX XEP Formatter, version 3.8.4 Client Academic.

For more information about XSL, visit the official World Wide Web Consortium XSL homepage: http://www.w3.org/Style/XSL

For more information about RenderX and XEP, visit the RenderX site: http://www.renderx.com


Christian Classics
® Ethereal Library

The Analogy of Religion, Natural and Revealed to
the Constitution and Course of Nature to Which
Are Added, Two Brief Dissertations

Author(s): Butler, Joseph (1692-1752)
Publisher: Grand Rapids, MI: Christian Classics Ethereal Library

Subjects: Doctrinal theology
Apologetics. Evidences of Christianity



Contents

Title Page
Prefatory Material
Advertisement Prefixed to the First Edition.
Contents
Letter to the Reverend Dr. Thomas Balguy.
Preface by the Editor.
The Life of Dr. Butler.
Introduction
Part I. Of Natural Religion.
Part I. Of Natural Religion.
Chapter I. Of a Future Life.

Chapter II. Of the Government of God by Rewards and Punishments; and
Particularly of the Latter.

Chapter III. Of the Moral Government of God.

Chapter IV. Of a State of Probation, as Implying Trial, Difficulties, and Danger.

Chapter V. Of a State of Probation, as Intended for Moral Discipline and

Improvement.
Chapter VI. Of the Opinion of Necessity, Considered as Influencing Practice.

Chapter VII. Of the Government of God, Considered as a Scheme or
Constitution, Imperfectly Comprehended.

Conclusion.
Part II. Of Revealed Religion.
Chapter I. Of the Importance of Christianity.

Chapter II. Of the Supposed Presumption Against a Revelation Considered as
Miraculous.

o N A~ W W

33
39
46
47
48
60

68
84
89

104
115

122
126
127
139



Chapter III. Of Our Incapacity of Judging, What Were to Be Expected in a
Revelation; and the Credibility, from Analogy, That It Must Contain Things
Appearing Liable to Objections.

Chapter IV. Of Christianity, Considered as a Scheme or Contstitution,
Imperfectly Comprehended.

Chapter V. Of the Particular System of Christianity; the Appointment of a
Mediator, and the Redemption of the World by Him.

Chapter VI. Of the Want of Universality in Revelation; and of the Supposed
Deficiency in the Proof of It.

Chapter VII. Of The Particular Evidence for Christianity.

Chapter VIII. Of the Objections Which May Be Made Against Arguing from
the Analogy of Nature, to Religion.

Conclusion.
Dissertation I. Of Personal Identity.

Dissertation II. Of the Nature of Virtue.

Indexes

Index of Scripture References
Greek Words and Phrases
Latin Words and Phrases

Index of Pages of the Print Edition

144

154

160

173

185
209

217
223
228
235
236
238
239
240



__%e __ Chrismian Classics
«ReymassSlo Ethereal Library

This PDF file is from the Christian Classics Ethereal Library, www.ccel.org. The mission of
the CCEL is to make classic Christian books available to the world.

e This book is available in PDF, HTML, and other formats. See
http://www.ccel.org/ccel/butler/analogy.html.

« Discuss this book online at http://www.ccel.org/node/3648.

The CCEL makes CDs of classic Christian literature available around the world through the
Web and through CDs. We have distributed thousands of such CDs free in developing
countries. If you are in a developing country and would like to receive a free CD, please
send a request by email to cd-request@ccel.org.

The Christian Classics Ethereal Library is a self supporting non-profit organization at
Calvin College. If you wish to give of your time or money to support the CCEL, please visit
http://www.ccel.org/give.

This PDF file is copyrighted by the Christian Classics Ethereal Library. It may be freely
copied for non-commercial purposes as long as it is not modified. All other rights are re-
served. Written permission is required for commercial use.


http://www.ccel.org
http://www.ccel.org/ccel/butler/analogy.html
http://www.ccel.org/node/3648
mailto:cd-request@ccel.org
http://www.ccel.org/give

Title Page

THE

ANALOGY OF RELIGION,
NATURAL AND REVEALED

TO THE

CONSTITUTION AND COURSE OF NATURE.

TO WHICH ARE ADDED,
TWO BRIEF DISSERTATIONS:

I. ON PERSONAL IDENTITY.—II. ON THE NATURE OF VIRTUE

BY

JOSEPH BUTLER, D.C.L

LATE LORD BISHOP OF DURHAM.

Ejus [Analogize] hac vis est, ut id quod dubium est ad aliquid simile, de quo non
queeritur, referat ut incerta certis probet. —QUINTIL. L. 1. C. 6.




Title Page

WITH

AN ACCOUNT OF THE CHARACTER AND WRITINGS OF THE AUTHOR,
BY SAMUEL HALIFAX, D.D.

LATE LORD BISHOP OF GLOUCESTER.

NEW YORK:
ROBERT CARTER & BROTHERS,
No. 530 BROADWAY.

L



Prefatory Material

ADVERTISEMENT

PREFIXED TO THE FIRST EDITION.

IF the reader should meet here with any thing which he had not before attended to, it
will not be in the observations upon the constitution and course of nature, these being all
obvious; but in the application of them: in which, though there is nothing but what appears
to me of some real weight, and therefore of great importance; yet he will observe several
things, which will appear to him of very little, if he can think things to be of little importance,
which are of any real weight at all, upon such a subject as religion. However, the proper
force of the following Treatise lies in the whole general analogy considered together.

It is come, I know not how, to be taken for granted, by many persons, that Christianity
is not so much as a subject of inquiry; but that it is, now at length, discovered to be fictitious.
And accordingly they treat it, as if, in the present age, this were an agreed point among all
people of discernment; and nothing remained, but to set it up as a principal subject of mirth
and ridicule, as it were by way of reprisals, for its having so long interrupted the pleasures
of the world. On the contrary, thus much, at least, will be here found, not taken for granted,
but proved, that any reasonable man, who will thoroughly consider the matter, may be as
much assured, as he is of his own being, that it is not, however, so clear a case, that there is
nothing in it. There is, I think, strong evidence of its truth; but it is certain no one can, upon
principles of reason, be satisfied of the contrary. And the practical consequence to be drawn
from this is not attended to by every one who is concerned in it.

May, 1736.
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Letter to the Reverend Dr. Thomas Balguy.

TO

THE REVEREND
DR THOMAS BALGUY,

ARCHDEACON AND PREBENDARY OF WINCHESTER, &c.

DEAR SIR,

I TRUST you will excuse the liberty I have taken of prefixing your name to the following
sheets; the latter part of which, I am confident, will not be thought undeserving of your ap-
probation; and of the former part you will commend the intention at least, if not the execu-
tion. In vindicating the character of Bishop Butler from the aspersions thrown upon it since
his death, I have but discharged a common duty of humanity, which survivors owe to those
who have deserved well of mankind by their lives or writings, when they are past the power
of appearing in their own defence. And if what I have added, by way of opening the general
design of the Works of this great Prelate, be of use in exciting the younger class of Students
in our Universities to read, and so to read as to understand, the Two Volumes prepared and
published by the Author himself; I flatter myself I shall have done no inconsiderable service
to Morality and Religion. Your time and studies have been long successfully devoted to the
support of the same great cause: and in what you have lately given to the world, both as an
Author and an Editor, you have largely contributed to the defence of our common Chris-
tianity, and of what was esteemed by One, who was perfectly competent to judge, its best
Establishment, the Church of England. In the present publication I consider myself as a
fellow-labourer with you in the same design, and tracing the path you have trod before, but
at great distance, and with unequal paces. When, by His Majesty’s goodness, I was raised
to that state of eminence in the Church, to which you had been first names, and which on
account of the infirmity of your health, you had desired to decline; it was honour enough
for me on such an occasion to have been thought of next to you: and I know of no better
rule by which to govern my conduct, so as not to discredit the Royal Hand which conferred
on me so signal and unmerited a favour, than in cases of difficulty to put the question to
myself, How you would probably have acted in the same situation. You see, Sir, I still look
up to you, as I have been wont, both as my Superior and my Example. That I may long reap
the benefit of your advice and friendship; and that such a measure of health and strength
may be continued to you, as my enable you to pass the evening of your days with comfort,
and enjoy the blessings of the life you love; is the cordial wish of,

Dear Sir.

AN
viii



Letter to the Reverend Dr. Thomas Balguy.

Your very affectionate
and faithful Servant,

S. GLOUCESTER.

Dartmouth Street, Westminster,
12th May, 1786.
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Preface by the Editor.

PREFACE BY THE EDITOR

“When I consider how light a matter very often subjects the best established characters
to the suspicions of posterity, posterity often as malignant to virtue as the age that saw it
was envious of its glory; and how ready a remote age is to catch at a low revived slander,
which the times that brought it forth saw despised and forgotten almost in its birth; I cannot
but think it a matter that deserves attention.”—Letter to the Editor of the Letters on the
Spirit of Patriotism, &c., by Bishop Warburton. See his Works, vol. vii. p. 547.

THE Charge to the Clergy of the Diocese of Durham was printed and published in the
year 1751, by the learned Prelate whose name it bears; and, together with the Sermons and
Analogy of the same writer, both too well known to need a more particular description,
completes the collection of his Works. It has long been considered as a matter of curiosity,
on account of its scarceness; and it is equally curious on other accounts—its subject, and
the calumny to which it gave occasion, of representing the Author as addicted to superstition,
as inclined to popery, and as dying in the communion of the Church of Rome. The improved
edition of the Biographia Britannica, published under the care of Dr Kippis, having unavoid-
ably brought this calumny again into notice, it may not be unseasonable to offer a few reflec-
tions in this place, by way of obviating any impressions that may hence arise to the disad-
vantage of so great a character as that of the late Bishop Butler; referring those who desire
a more particular account of his life, to the third volume of the same entertaining work,
printed in 1784. art. BUTLER (]oseph).1

I. The principal design of the Bishop in his Charge is, to exhort his Clergy to “do their
part towards reviving a practical sense of religion amongst the people committed to their
care;” and, as one way of effecting this, to “instruct them in the Importance of External Reli-
gion,” or the usefulness of outward observances in promoting inward piety. Now, from the
compound nature of man, consisting of two parts, the body and the mind, together with
the influence which these are found to have on one another, it follows, that the religious
regards of such a creature ought to be so framed, as to be in some way properly accommod-
ated to both. A religion which is purely spiritual, stripped of every thing that may affect the
senses, and considered only as a divine philosophy of the mind, if it do not mount up into
enthusiasm, as has frequently been the case, often sinks, after a few short fervours, into in-
difference: an abstracted invisible object, like that which natural religion offers, ceases to
move or interest the heart; and something further is wanting to bring it nearer, and render
it more present to our view, than merely an intellectual contemplation. On the other hand,

1 The account here alluded to is subjoined to this Preface.



Preface by the Editor.

when, in order to remedy this inconvenience, recourse is had to instituted forms and ritual
injunctions, there. is always danger lest men be tempted to rest entirely on these, and persuade
themselves that a painful attention to such observances will atone for the want of genuine
piety and virtue. Yet surely there is a way of steering safely between these two extremes; of
so consulting both the parts of our constitution, that the body and the mind may concur in
rendering our religious services acceptable to God, and at the same time useful to ourselves.
And what way can this be, but precisely that which is reccommended in the Charge; such a
cultivation of outward as well as inward religion, that from both may result, what is the
point chiefly to be laboured, and at all events to be secured, a correspondent temper and
behaviour; or, in other words; such an application of the forms of godliness, as may be
subservient in promoting the power and spirit of it? No man, who believes the Scriptures
of the Old and New Testament, and understands what he believes, but must know, that ex-
ternal religion is as much enjoined, and constitutes as real a part of revelation, as that which
is internal. The many ceremonies in use among the Jews, in consequence of a divine com-
mand; the baptism of water, as an emblem of moral purity; the eating and drinking of bread
and wine, as symbols and representations of the body and blood of Christ, required of
Christians, are proofs of this. On comparing these two parts of religion together, one, it is
immediately seen, is of much greater importance than the other; and, whenever they happen
to interfere, is always to be preferred: but does it follow from hence, that therefore that
other is of little or no importance, and, in cases where there is no competition, may entirely
be neglected? Or rather is not the legitimate conclusion directly the reverse, that nothing is
to be looked upon as of little importance, which is of any use at all in preserving upon our
minds a sense of the Divine authority, which recalls to our remembrance the obligations
we are under, and helps to keep us, as the Scripture expresses it, “in the fear of the Lord all
the day long?”? If, to adopt the instance mentioned in the Charge, the sight of a church
should remind a man of some sentiment of piety; if, from the view of a material building
dedicated to the service of God, he should be led to regard himself, his own body, as a living
“temple of the Holy Ghost,”3
rated by any thing that defileth or is impure; could it be truly said of such a one, that he was

and therefore no more than the other to be profaned or desec-

superstitious, or mistook the means of religion for the end? If, to use another, and what has
been thought a more obnoxious instance, taken from the Bishop’s practice, a cross, erected
in a place of public worship,* should cause us to reflect on Him who died on a cross for our

2 Prov. xxiii. 17.

3 1Cor.vi. 19.

4 Dr Butler, when Bishop of Bristol, put up a cross, a plain piece of marble inlaid, in the chapel of his episcopal
house. This, which was intended by the blameless Prelate merely as a sign or memorial, that true Christians are
to bear their cross, and not to be ashamed of following a crucified Master, was considered as affording a pre-

sumption that he was secretly inclined to Popish forms and ceremonies, and had no great dislike to popery itself.

9
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salvation, and on the necessity of our “own dying to sin,”” and of “crucifying the flesh with
its affection and lusts;”® would any worse consequences follow from such sentiments so
excited, than if the same sentiments had been excited by the view of a picture, of the cruci-
fixion suppose, such as is commonly placed, and with this very design, in foreign churches,
and indeed in many of our own? Both the instances here adduced, it is very possible, may
be far from being approved, even by those who are under the most sincere convictions of
the importance of true religion: and it is easy to conceive how open to scorn and censure
they must be from others, who think they have a talent for ridicule, and have accustomed
themselves to regard all pretensions to piety as hypocritical or superstitious. But “Wisdom
is justified of her children.”” Religion is what it is, “whether men will hear, or whether they
will forbear;”Ezek. ii. 5 and whatever in the smallest degree promotes its interests, and assists
us in performing its commands, whether that assistance be derived from the medium of the
body or the mind, ought to be esteemed of great weight, and deserving of our most serious
attention.

However, be the danger of superstition what it may, no one was more sensible of that
danger, or more in earnest in maintaining, that external acts of themselves are nothing, and
that moral holiness, as distinguished from bodily observances of every kind, is that which
constitutes the essence of religion, than Bishop Butler. Not only the Charge itself, the whole
intention of which is plainly nothing more than to enforce the necessity of practical religion,
the reality as well as form, is a demonstration of this, but many passages besides to the same
purpose, selected from his other writings. Take the two following as specimens. In his
Analogy he observes thus: “Though mankind have, in all ages, been greatly prone to place
their religion in peculiar positive rites, by way of equivalent for obedience to moral precepts;
yet, without making any comparison at all between. them, and consequently without determ-
ining which is to have the preference, the nature of the thing abundantly shows all notions
of that kind to be utterly subversive of true religion: as they are, moreover, contrary to the
whole tenor of Scripture; and likewise to the most express particular declarations of it, that
nothing can render us accepted of God, without moral virtue.”® And to the same purpose

in his Sermon, preached before the Society for the Propagation of the Gospel, in February,

And, on account of the offence it occasioned, both at the time and since, it were to be wished, in prudence, it
had not been done.

5 Rom.vi. 11.

6 Gal.v.24.

7 Matt. xi. 19.
8

Analogy, Part II. Chap. I
10

xii
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1738-9. “Indeed, amongst creatures naturally formed for religion, yet so much under the
power of imagination as men are, superstition is an evil, which can never be out of sight.
But even against this, true religion is a great security, and the only one. True religion, takes
up that place in the mind, which superstition would usurp, and so leaves little room for at;
and likewise lays us under the strongest obligations to oppose it. On the contrary, the danger
of superstition cannot but be increased by the prevalence of irreligion; and, by its general
prevalence, the evil will be unavoidable. For the common people, wanting a religion, will of
course take up with almost any superstition which is thrown in their way: and in process of
time, amidst the infinite vicissitudes of the political world, the leaders of parties will certainly
be able to serve themselves of that superstition, whatever it be, which is getting ground; and
will not fail to carry it to the utmost length their occasions require. The general nature of
the thing shows this; and history and fact confirm it. It is therefore wonderful, those people
who seem to think there is but one evil in life, that of superstition, should not see that

atheism and profaneness must be the introduction of it.””

He who can think and write in such a manner, can never be said to mistake the nature
of real religion: and he, who, after such proofs to the contrary, can persist in asserting of so
discreet and learned a person, that he was addicted to superstition, must himself be much a
stranger both to truth and charity.

And here it may be worth our while to observe, that the same excellent Prelate, who by
one set of men was suspected of superstition, on account of his Charge, has by another been
represented as leaning to the opposite extreme of enthusiasm, on account of his two dis-
courses On the Love of God. But both opinions are equally without foundation. He was
neither superstitious, nor an enthusiast: his mind was much too strong, and his habits of
thinking and reasoning much too strict and severe, to suffer him to descend to the weaknesses
of either character. His piety was at once fervent and rational. When impressed with a gen-
erous concern for the declining cause of religion, he laboured to revive its dying interests;
nothing he judged would be more effectual to that end, among creatures so much engaged
with bodily things, and so apt to be affected with whatever strongly solicits the senses, as
men are, than a religion of such a frame as should in its exercise require the joint exertions
of the body and the mind. On the other hand, when penetrated with the dignity and import-
ance of “the first and great commandment,”lo love to God, he set himself to inquire, what
those movements of the heart are, which are due to Him, the Author and Cause of all things;
he found, in the coolest way of consideration, that God is the natural object of the same af-
fections of gratitude, reverence, fear, desire of approbation, trust, and dependence, the same

9 Ser. xvi.
10 Matt. xxii. 38.
11

.
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affections in kind, though doubtless in a very disproportionate degree, which any one would
feel from contemplating a perfect character in a creature, in which goodness, with wisdom
and power, are supposed to be the predominant qualities, with the further circumstance,
that this creature was also his governor and friend. This subject is manifestly a real one;
there is nothing in it fanciful or unreasonable: this way of being affected towards God is
piety, in the strictest sense: this is religion, considered as a habit of mind; a religion, suited

to the nature and condition of man.!!

II. From superstition to Popery, the transition is easy: no wonder then, that, in the pro-
gress of detraction, the simple imputation of the former of these, with which the attack on
the character of our Author was opened, should be followed by the more aggravated imputa-
tion of the latter. Nothing, I think, can fairly be gathered in support of such a suggestion
from the Charge, in which Popery is barely mentioned, and occasionally only, and in a
sentence or two; yet even there, it should be remarked, the Bishop takes care to describe the
peculiar observances required by it, “some as in themselves wrong and, superstitious, and
others of them as being made subservient to the purposes of superstition.” With respect to
his other writings, any one at all conversant with them needs not to be told, that the matters
treated of both in his Sermons and his Analogy did none of them directly lead him to con-
sider, and much less to combat, the opinions, whether relating to faith or worship, which
are peculiar to the Church of Rome: it might therefore have happened, yet without any just
conclusion arising from thence, of being himself inclined to favour those opinions, that he
had never mentioned, so much as incidentally, the subject of Popery at all. But fortunately
for the reputation of the Bishop, and to the eternal disgrace of his calumniators, even this
poor resource is wanting. to support their malevolence. In his Sermon at St Bride’s before
the Lord Mayor in 1740, after having said that “our laws and whole constitution go more
upon supposition of an equality amongst mankind, than the constitution and laws of other
countries;” he goes on to observe, that “this plainly requires, that more particular regard
should be had to the education of the lower people here, than in places where they are born

slaves of power, and to be made slaves of superstition:'>

meaning evidently in this place, by
the general term superstition, the particular errors of the Romanists. This is something: but
we have a still plainer indication what his sentiments concerning Popery really were, from

another of his additional Sermons, I mean that before the House of Lords on June the 11th,

11 Many of the sentiments, in these Two Discourses of Bishop Butler, containing the sovereign good of man;
the impossibility of procuring it in the present life; the unsatisfactoriness of earthly enjoyments; together with
the somewhat beyond and above them all, which once attained, there will rest nothing further to be wished or
hoped; and which is then only to be expected, when we shall have put off this mortal body, and our union with
God shall be complete; occur in Hooker’s Ecclesiastical Polity. Book I. § 11.

12 Serm. xvii.

12
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1747, the anniversary of his late Majesty’s accession. The passage alluded to is as follows;
and my readers will not be displeased that I give it them at length. “The value of our religious
Establishment ought to be very much heightened in our esteem, by considering what it is a
security from; I mean that great corruption of Christianity, Popery, which is ever hard at
work to bring us again under its yoke. Whoever will consider the Popish claims, to the dis-
posal of the whole earth, as of divine right, to dispense with the most sacred engagements,
the claims to supreme absolute authority in religion; in short, the general claims which the
Canonists express by the words, plenitude of power—whoever, I say, will consider Popery
as it is professed at Rome, may see, that it is manifest, open usurpation of all human and
divine authority. But even in those Roman Catholic countries where these monstrous claims
are not admitted, and the civil power does, in many respects, restrain the papal; yet persecu-
tion is professed, as it is absolutely enjoined by what is acknowledged to be their highest
authority, a general council, so called, with the Pope at the head of it; and is practised in all
of them, I think, without exception, where it can be done safely. Thus they go on to substitute
force instead of argument; and external profession made by force, instead of reasonable
conviction. And thus corruptions of the grossest sort have been in vogue, for many genera-
tions, in many parts of Christendom; and are so still, even where Popery obtains in its least
absurd form: and their antiquity and wide extent are insisted upon as proofs of their truth;
a kind of proof, which at best can only be presumptive, but which loses all its little weight,
in pro.. portion as the long and large prevalence of such corruptions have been obtained by
force.”!® In another part of the same Sermon, where he is again speaking of our ecclesiastical
constitution, he reminds his audience that it is to be valued, “not because it leaves us at
liberty to have as little religion as we please, without being accountable to human judicatories;
but because it exhibits to our view, and enforces upon our consciences, genuine Christianity,
free from the superstitions with which it is defiled in other countries; which superstitions,
he observes, “naturally tend to abate its force.” The date of this Sermon should here be at-
tended to. It was preached in June, 1747; that is, four years before the delivery and publication
of the Charge, which was in the year 1751; and exactly five years before the Author died,
which was in June, 1752. We have then, in the passages now laid before the reader, a clear
and unequivocal proof, brought down to within a few years of Bishop Butler’s death, that
Popery was held by him in the utmost abhorrence, and that he regarded it in no other light,
than as the great corruption of Christianity, and a manifest, open usurpation of all human
and divine authority. The argument is decisive; nor will any thing be of force to invalidate
it, unless from some after-act during the short remainder of the Bishop’s life, besides that
of delivering and printing his Charge (which, after what I have said here, and in the Notes
added to this Preface and to the Charge I must have leave to consider as affording no evidence

13 Serm. xx.

13

XVI
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Preface by the Editor.

at all of his inclination to Papistical doctrines or ceremonies), the contrary shall incontro-
vertibly appear.

I1I. One such after-act, however, has been alleged, which would effectually demolish all
that we have urged in behalf of our Prelate, were it true, as is pretended, that he died in the
communion of the Church of Rome. Had a story of this sort been invented and propagated
by Papists, the wonder might have been less:

Hoc Ithacus velit, et magno mercentur Atridee.

But to the reproach of Protestantism, the fabrication of this calumny, for such we shall find
it, originated from among ourselves. It is pretty remarkable, that a circumstance so extraordin-
ary should never have been divulged till the year 1767, fifteen years after the Bishop’s decease.
At that time Dr Thomas Secker was Archbishop of Canterbury; who of all others was the
most likely to know the truth or falsehood of the fact asserted, having been educated with
our Author in his early youth, and having lived in a constant habit of intimacy with him to
the very time of his death. The good Archbishop was not silent on this occasion: with a
virtuous indignation he stood forth to protect the posthumous character of his friend; and
in a public newspaper, under the signature of Misopseudes, called upon his accuser to support
what he had advanced, by whatever proofs he could. No proof, however, nor any thing like
a proof, appeared in reply; and every man of sense and candour at that time was perfectly
convinced the assertion was entirely groundless. 14 As a further confirmation of the rectitude
of this judgment, it may not be amiss to mention, there is yet in existence a strong presumptive
argument at least in its favour, drawn from the testimony of those who attended our Author

14  When the first edition of this Preface was published, I had in vain endeavoured to procure a sight of the
papers, in which Bishop Butler was accused of having died a Papist, and Archbishop Secker’s replies to them;
though I well remembered to have read both, when they first appeared in the public prints. But a learned Pro-
fessor ill the University of Oxford has furnished me with the whole controversy in its original form; a brief history
of which it may not be unacceptable to offer here to the curious reader. The attack was opened in the year 1767,
in an anonymous pamphlet, entitled, “The Root of Protestant Errors examined;” in which the author asserted,
that, “by an anecdote lately given him, that same Prelate” (who at the bottom of the page is called B—p of D—m)
“is said to have died in the communion of a Church, that makes much use of saints, saints’ days, and all the
trumpery of saint worship.” When this remarkable fact, now first divulged, came to be generally known, it occa-
sioned, as might be expected, no little alarm; and intelligence of it was no sooner conveyed to Archbishop
Secker, than in a short letter, signed Misopseudes, and printed in the St James’s Chronicle of May 9, he called
upon the writer to produce his authority for publishing “so gross and scandalous a falsehood.” To this challenge
an immediate answer was returned by the author of the pamphlet, who, now assuming the name of
Phileleutheros, informed Misopseudes, through the channel of the same paper, that “such anecdote had been

given him; and that he was yet of opinion, that there was nothing improbable in it; when it is considered that
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the same Prelate put up the Popish insignia of the cross in his chapel, when at Bristol; and in his last Episcopal
Charge has squinted very much towards that superstition.” Here we find the accusation not only repeated, but
supported by reasons, such as they are, of which it seemed necessary that some notice should be taken: nor did
the Archbishop conceive it unbecoming his own dignity to stand up on this occasion, as the vindicator of inno-
cence against the calumniator of the helpless dead. Accordingly, in a second letter in the same newspaper of
May 23, and subscribed Misopseudes as before, after reciting from Bishop Butler’s Sermon before the Lords the
very passage here printed in the Preface, and observing, that “there are, in the same Sermon, declarations as
strong as can be. made against temporal punishments for heresy, schism, or even for idolatry;” His Grace expresses
himself thus: “Now he (Bishop Butler) was universally esteemed throughout his life, a man of strict piety and
honesty, as well as uncommon abilities. He gave all the proofs, public and private, which his station led him to
give, and they were decisive and daily, of his continuing to the last a. sincere member of the Church of England.
Nor had ever any of his acquaintance, or most intimate friends, nor have they to this day, the least doubt of it.”
As to putting up a cross in his chapel, the Archbishop frankly owns, that for himself he wishes he had not; and
thinks that in so doing the Bishop did amiss. But then he asks, “Call that be opposed, as any proof of Popery, to
all the evidence on the other side; or even to the single evidence of the above-mentioned Sermon? Most of our
churches have crosses upon them: are they therefore Popish churches? The Lutherans have more than crosses
in theirs: are the Lutherans therefore Papists?” And as to the Charge, no Papist, his Grace remarks, would have
spoken as Bishop Butler there does, of the observances peculiar to Roman Catholics, some of which he expressly
censures as wrong and superstitious, and others, as made subservient to the purposes of superstition, and, on
these accounts, abolished at the Reformation. After the publication of this letter Phileleutheros replied in a short
defence of his own conduct, but without producing any thing new in confirmation of what he had advanced.
And here the controversy, so far as the two principals were concerned, seems to have ended.. But the dispute
was not suffered to die away quite so soon. For in the same year. and in the same newspaper of July 21, another
letter appeared; in which the author not only contended that the cross in the Episcopal chapel at Bristol, and
the Charge to the Clergy of Durham in 1751, amount to full proof of a strong attachment to the idolatrous
communion of the Church of Rome, but, with the reader’s leave, he would fain account for the Bishop’s “tendency
this way.” And this he attempted to do, “from the natural melancholy and gloominess of Dr Butler’s disposition;
from his great fondness for the lives of Romish saints, and their books of mystic piety; from his drawing his
notions of teaching men religion, not from the New Testament, but from philosophical and political opinions
of his own; and above all, from his transition from a strict Dissenter amongst the Presbyterians to a rigid
Churchman, and his sudden and unexpected elevation to great wealth and dignity in the Church.” The attack,
thus renewed, excited the Archbishop’s attention a second time, and drew from him a fresh answer, subscribed
also Misopseudes, in the St James’s Chronicle of August 4. In this letter, our excellent Metropolitan, first of all
obliquely hinting, at the unfairness of sitting in judgment on the character of a man who had been dead fifteen
years; and then reminding his correspondent, that “full proof had been already published, that Bishop Butler
abhorred Popery as a vile corruption of Christianity, and that it might be proved, if needful, that he held the
Pope to be Antichrist;” (to which decisive testimonies of undoubted aversion from the Romish Church, another
is also added in the Postscript, his taking, when promoted to the see of Durham, for his domestic Chaplain, Dr

Nath. Forster, who had published, not four years before, a Sermon, entitled, Popery destructive of the Evidence

15



Preface by the Editor.

in the sickness of which he died. The last days of this excellent Prelate were passed at Bath;
Dr Nathanael Forster, his chaplain, being continually with him; and for one day, and at the

of Christianity;) proceeds to observe, “that the natural melancholy of the Bishop’s temper would rather have
fixed him amongst his first friends, than prompted him to the change he made: that he read books of all sorts,
as well as books of mystic piety, and knew how to pick the good that was in them out of the bad: that his opinions
were exposed without reserve in his Analogy and his Sermons, and if the doctrine of either be Popish or unscrip-
tural, the learned world hath mistaken strangely in admiring both: that, instead of being a strict Dissenter, he
never was a communicant in any Dissenting assembly; on the contrary, that he went occasionally, from his early
years, to the established worship, and became a constant conformist to it when he was barely of age, and entered
himself, in 1714, of Oriel College: that his elevation to great dignity in the Church, far from being sudden and
unexpected, was a gradual and natural rise, through a variety of preferments, and a period of thirty-two years:
that, as Bishop of Durham, he had very little authority beyond his brethren, and in ecclesiastical matters, had
none beyond them; a larger income than most of them h3 had; but this he employed, not, as was insinuated, in
augmenting the pomp of worship in his cathedral, where indeed it is no greater than in others, but for the purposes
of clarity, and in the repairing of his houses.” After these remarks, the letter closes with the following words:
“Upon the whole, few accusations, so entirely groundless, have been so pertinaciously, I am unwilling to say
maliciously, carried on, as the present: and surely it is high time for the authors and abettors of it, in mere
common prudence, to show some regard, if not to truth, at least to shame.” It only remains to be mentioned,
that the above letters of Archbishop Secker had such an effect on a writer, who signed himself in the St. James’s
Chronicle of August 25, A Dissenting Minister, that he declared it as his opinion, that “the author of the
pamphlet, called, ‘The Root of Protestant Errors examined,” and his friends, were obliged in candour, in justice,
and in honour to retract their charge, unless they could establish it on much better grounds than had hitherto
appeared: and he expressed his “hopes, that it would be understood that the Dissenters in general had no hand
in the accusation, and that it had only been the act of two or three mistaken men.” Another person also, “a for-
eigner by birth,” as he says of himself, who had been long an admirer of Bishop Butler, and had perused with
great attention all that had been written on both sides in the present controversy, confesses he had been “won-
derfully pleased with observing, with what candour amid temper, as well as clearness and solidity, he was vin-
dicated from the aspersions laid against him.” All the adversaries of our Prelate, however, had not the virtue or
sense to be thus convinced; some of whom still continued, under the signatures of Old Martin, Latimer, An
Impartial Protestant, Paulinus, Misonothos, to repeat their confuted falsehoods in the public prints; as if the
curse of calumniators had fallen upon them, and their memory, by being long a traitor to truth, had taken at
last a severe revenge, and compelled them to credit their own lie. The first of these gentlemen, Old Martin, who
dates from Newcastle, May 29, from the rancour and malignity with which his letter abounds, and from the
particular virulence he discovers towards the characters of Bishop Butler and his defender, I conjecture to be
no other than the very person who had already figured in this dispute, so early as the year 1752; of whose work,
entitled, “A Serious Inquiry into the Use and Importance of External Religion,” the reader will find some account

in the notes subjoined to the Bishop’s Charge in the volume of Sermons.
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very end of his illness, Dr Martin Benson also, the then Bishop of Gloucester, who shortened
his own life in his pious haste to visit his dying friend. Both these persons constantly wrote
letters to Dr Secker, then Bishop of Oxford, containing accounts of Bishop Butler’s declining
health, and of the symptoms and progress of his disorder, which, as was conjectured, soon
terminated in his death. These letters, which are still preserved in the Lambeth library,15 I
have read; and not the slenderest argument can be collected from them, in justification of
the ridiculous slander we are here considering. If at that awful season the Bishop was not
known to have expressed any opinion tending to show his dislike to Popery, neither was he
known to have said any thing, that could at all be construed in approbation of it; and the
natural presumption is that whatever sentiments he had formerly entertained concerning
that corrupt system of religion, he continued to entertain them to the last. The truth is,
neither the word nor the idea of Popery seems once to have occurred either to the Bishop
himself, or to those who watched his parting moments: their thoughts were otherwise en-
gaged. His disorder had reduced him to such debility, as to render him incapable of speaking
much or long on any subject: the few bright intervals that occurred were passed in a state
of the utmost tranquillity and composure; and in that composure he expired. “Mark the
perfect man, and behold the upright: for the end of that man is peace.”16 “Let me die the

death of the righteous, and let my last end be like his!”!

Out of pure respect for the virtues of a man, whom I had never the happiness of knowing,
or even of seeing, but from whose writings I have received the greatest benefit and illumin-
ation, and which I have reason to be thankful to Providence for having early thrown in my
way, | have adventured, in what I have now offered to the public, to step forth in his defence,
and to vindicate his honest fame from the attacks of those, who, with the vain hope of
bringing down superior characters to their own level, are for ever at work in detracting from
their just praise. For the literary reputation of Bishop Butler, it stands too high in the opinion
of the world, to incur the danger of any diminution: but this in truth is the least of his excel-
lences. He was more than a good writer, he was a good man; and what is an addition even
to this eulogy, he was a sincere Christian. His whole study was directed to the knowledge
and practice of sound morality and true religion: these he adorned by his life, and has re-
commended to future ages in his writings; in which, if my judgment be of any avail, he has

15 The letters, with a sight of which I was indulged by the favour of our present most worthy Metropolitan,
are all, as I remember, wrapped together under one cover; on the back of which is written, in Archbishop Secker’s
own hand, the following words, or words to this effect: “Presumptive Arguments that Bishop Butler d not die
a Papist.”
16 Psalm xxxvii. 37.
17 Numb. xxiii. 10.

17

XX

XXi



Preface by the Editor.

done essential service to both, as much, perhaps, as any single person, since the extraordinary
gifts of “the word of wisdom and the word of knowledge”'® have been withdrawn.

In what follows I propose to give a short account of the Bishop’s moral and religious
systems, as these are collected from his Works.

I. His way of treating the subject of morals is to be gathered from the volume of his
Sermons, and particularly from the three first, and from the preface to that volume.

“There is,” as our Author with singular sagacity has observed, “a much more exact
correspondence between the natural and moral world, than we are apt to take notice of”?
The inward frame of man answers to his outward condition; the several propensities, passions,
and affections, implanted in our hearts by the Author of nature, are in a peculiar manner
adapted to the circumstances of life in which he hath placed us. This general observation,
properly pursued, leads to several important conclusions. The original internal constitution
of man, compared with his external condition, enables us to discern what course of action
and behaviour that constitution leads to, what is our duty respecting that condition, and

furnishes us besides with the most powerful arguments to the practice of it.

What the inward frame and constitution of man is, is a question of fact; to be determined,
as other facts are, from experience, from our internal feelings and external senses, and from
the testimony of others. Whether human nature, and the circumstances in which it is placed,
might not have been ordered otherwise, is foreign to our inquiry, and none of our concern:
our province is, taking both of these as they are, and viewing the connexion between them,
from that connexion to discover if we can, what course of action is fitted to that nature and
those circumstances. From contemplating the bodily senses, and the organs or instruments
adapted to them, we learn that the eye was given to see with, the ear to hear with. In like
manner, from considering our inward perceptions and the final causes of then, we collect
that the feeling of shame, for instance, was given to prevent the doing of things shameful;
compassion, to carry us to relieve others in distress; anger, to resist sudden violence offered
to ourselves. if, continuing our inquiries in this way, it should at length appear, that the
nature, the whole nature, of man leads him to and is fitted for that particular course of be-
haviour which we usually distinguish by the name of virtue, we are authorized to conclude,
that virtue is the law we are born under, that it was so intended by the Author of our being;
and we are bound by the most intimate of all obligations, a regard to our own highest interest
and happiness, to conform to it in all situations and events.

18 1 Cor. xii. 8.

19 Serm. vi.
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Human nature is not simple and uniform, but made up of several parts; and we can
have no just idea of it as a system or constitution, unless we take into our view the respects
and relations which these parts have to each other. As the body is not one member, but
many; so our inward structure consists of various instincts, appetites, and propensions.
Thus far there is no difference between human creatures and brutes. But besides these
common passions and affections, there is another principle, peculiar to mankind, that of
conscience, moral sense, reflection, call it what you please, by which they are enabled to re-
view their whole conduct, to approve of some actions in themselves, and to disapprove of
others. That this principle will of course have some influence on our behaviour, at least at
times, will hardly be disputed: but the particular influence which it ought to have, the precise
degree of power in the regulating of our internal frame that is assigned it by Him who placed
it there, is a point of the utmost consequence in itself, and on the determination of which
the very hinge of our Author’s Moral System turns. If the faculty here spoken of be, indeed,
what it is asserted to be, in nature and kind superior to every other passion and affection; if
it be given, not merely that it may exert its force occasionally, or as our present humour or
fancy may dispose us, but that it may at all times exercise an uncontrollable authority and
government over all the rest; it will then follow, that, in order to complete the idea of human
nature, as a system, we must not only take in each particular bias, propension, instinct,
which are seen to belong to it, but we must add besides the principle of conscience, together
with the subjection that is due to it from all the other appetites and passions: just as the idea
of a civil constitution is formed, not barely from enumerating the several members and
ranks of which it is composed, but from these considered as acting in various degrees of
subordination to each other, and all under the direction of the same supreme authority,
whether that authority be vested in one person or more.

The view here given of the internal constitution of man, and of the supremacy of con-
science, agreeably to the conceptions of Bishop Butler, enables us to comprehend the force
of that expression, common to him and the ancient moralists, that virtue consists in following
nature. The meaning cannot be, that it consists in acting agreeably to that propensity of our
nature which happens to be the strongest; or which propels us towards certain objects,
without any regard to the methods by which they are to be obtained: but the meaning must
be, twat virtue consists in the due regulation and subjection of all the other appetites and
affections to the superior faculty of conscience; from a conformity to which alone our actions
are properly natural, or correspondent to the nature, to the whole nature, of such an agent
as man. From hence too it appears, that the author of our frame is by no means indifferent
to virtue and vice, or has left us at liberty to act at random, as humour or appetite may
prompt us; but that every man has the rule of right within him; a rule attended in the very
notion of it with authority, and such as has the force of a direction and a command from
Him who made us what we are, what course of behaviour is suited to our nature, and which
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he expects that we should follow. This moral faculty implies also a presentiment and appre-
hension, that the judgment which it passes on our actions, considered as of good or ill desert,
will hereafter be confirmed by the unerring judgment of God; when virtue and happiness,
vice and misery, whose ideas are now so closely connected, shall be indissolubly united, and
the divine government be found to correspond in the most exact proportion to the nature
he has given us. Lastly, this just prerogative or supremacy of conscience it is, which Mr Pope
has described in his Universal Prayer, though perhaps he may have expressed it rather too
strongly where he says,

“What conscience dictates to be done,
Or warns me not to do,

This teach me more than hell to shun,
That more than heaven pursue.”

The reader will observe, that this way of treating the subject of morals, by an appeal to
facts, does not at all interfere with that other way, adopted by Dr Samuel Clarke and others,
which begins with inquiring into the relations and fitnesses of things, but rather illustrates
and confirms it. That there are essential differences in the qualities of human actions, estab-
lished by nature, and that this natural difference of things, prior to and independent of all
will, creates a natural fitness in the agent to act agreeably to it, seems as little to be denied,
as that there. is the moral difference before explained, from which we approve and feel a
pleasure in what is right, and conceive a distaste to what is wrong. Still, however, when we
are endeavouring to establish either this moral or that natural difference, it ought never to
be forgotten, or rather it will require to be distinctly shown, that both of these, when traced
up to their source, suppose an intelligent Author of nature and moral Ruler of the world;
who originally appointed these differences, and by such an appointment has signified his
will that we should conform to them, as the only effectual method of securing our happiness
on the whole under his government.”% And of this consideration our Prelate himself was
not unmindful; as may be collected from many expressions in different parts of his writings,

20 “Farbe it from me,” says the excellent Dr T. Balguy (Discourse ix.) “to dispute the reality of a moral principle
in the human heart. I feel its existence: I clearly discern its use and importance. But in no respect is it more im-
portant, than as it suggests the idea of a moral Governor. Let this idea be once effaced, and the principle of
conscience will soon be found weak and ineffectual. Its influence on men’s conduct has, indeed, been too much
undervalued by some philosophical inquirers. But be that influence, while it lasts, more or less, it is not a steady
and permanent principle of action. Unhappily we always have it in our power to lay it asleep.—Neglect alone
will suppress and stifle it, and bring it almost into a state of stupefaction. Nor can any thing, less than the terrors
of religion, awaken our minds from this dangerous and deadly sleep. It can never be a matter of indifference to

a thinking man, whether he is to be happy or miserable beyond the grave.”
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and particularly from the following passages in his eleventh Sermon. “It may be allowed,
without any prejudice to the cause of virtue and religion, that our ideas of happiness and
misery are of all our ideas the nearest and most important to us; that they will, nay if you
please, they ought to prevail over those of order, and beauty, and harmony, and proportion,
if there should ever be, as it is impossible there ever should be, any inconsistence between
them.” And again, “Though virtue or moral rectitude does indeed consist in affection to
and pursuit of what is right and good, as such; yet, when we sit down in a cool hour, we can
neither justify to ourselves this or any other pursuit, till we are convinced that it will be for
our happiness, or at least not contrary to it.”?!

Besides the general system of morality opened above, our Author in his volume of Ser-
mons has stated with accuracy the difference between self-love and benevolence; in opposition

22 and

to those who, on the one hand, make the whole of virtue to consist in benevolence,
to those who, on the other, assert that every particular affection and action is resolvable into
self-love. In combating these opinions, he has shown, I think unanswerably, that there are
the same kind of indications in human nature, that we were made to promote the happiness
of others, as that we were made to promote our own: that it is no just objection to this, that
we have dispositions to do evil to others as well as good; for we have also dispositions to do
evil as well as good to ourselves, to our own most important interests even in this life, for
the sake of gratifying a present passion: that the thing to be lamented is, not that men have
too great a regard to their own real good, but that they have not enough: that benevolence
is not more at variance with or unfriendly to self-love, than any other particular affection
is: and that by consulting the happiness of others a man is so far from lessening his own,
that the very endeavour to do so, though he should fail in the accomplishment, is a source
of the highest satisfaction and peace of mind.?> He has also, in passing, animadverted on
the philosopher of Malmsbury, who, in his book “Of Human Nature,” has advanced, as
discoveries in moral science, that benevolence is only the love of power, and compassion
the fear of future calamity to ourselves. And this our Author has done, not so much with
the design of exposing the false reasoning of Mr Hobbes, but because on so perverse an ac-
count of human nature he has raised a system, subversive of all justice and honesty.24

I1. The religious system of Bishop Butler is chiefly to be collected from the treatise, en-
titled, “The Analogy of Religion, Natural and Revealed, to the Constitution and Course of
Nature.”

21 Serm. xi.
22 See the second Dissertation “On the Nature of Virtue,” at the end of the Analogy.
23 See Serm. i. and xi. and the preface to the volume of Sermons.

24  See the Notes to Serm. i. and v.
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“All things are double one against another, and God hath made nothing imperfect.*.“*°

On this single observation of the son of Sirach, the whole fabric of our Prelate’s defence of
religion, in his Analogy, is raised. Instead of indulging in idle speculations, how the world
might possibly have been better than it is; or, forgetful of the difference between hypothesis
and fact, attempting to explain the divine economy with respect to intelligent creatures,
from preconceived notions of his own; he first inquires what the constitution of nature, as
made known to us in the way of experiment, actually is; and from this, now seen and ac-
knowledged, he endeavours to form a judgment of that larger constitution, which religion
discovers to us. If the dispensation of Providence we are now under, considered as inhabitants
of this world, and having a temporal interest to secure in it, be found, on examination, to
be analogous to, and of a piece with, that further dispensation, which relates to us as designed
for another world, in which we have an eternal interest, depending on our behaviour here;
if both may be traced up to the same general laws, and appear to be carried on according to
the same plan of administration; the fair presumption is, that both proceed from one and
the same Author. And if the principal parts objected to in this latter dispensation be similar
to and of the same kind with what we. certainly experience under the former; the objections,
being clearly inconclusive in one case, because contradicted by plain fact, must, in all reason,
be allowed to be inconclusive also in the other.

This way of arguing from what is acknowledged to what is disputed, from things known
to other things that resemble them, from that part of the divine establishment which is ex-
posed to our view to that more important one which lies beyond it, is on all hands confessed
to be just. By this method Sir Isaac Newton has unfolded the system of nature; by the same
method Bishop Butler has explained the system of grace; and thus, An use the words of a
writer, whom I quote with pleasure, “has formed and concluded a happy alliance between
faith and philosophy.”26

And although the argument from analogy be allowed to be imperfect, and by no means
sufficient to solve all difficulties respecting the government of God, and the designs of his
Providence with regard to mankind (a degree of knowledge, which we are not furnished
with faculties for attaining, at least in the present state); yet surely it is of importance to
learn from it, that the natural and moral world are intimately connected, and parts of one
stupendous whole or system; and that the chief objections which are brought against religion
may be urged with equal force against the constitution and course of nature, where they are
certainly false in fact. And this information we may derive from the work before us; the
proper design of which, it may be of use to observe, is not to prove the truth of religion,

25  Eccles. xlii. 24.

26 Mr Mainwaring’s Dissertation, prefixed to his volume of Sermons.
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either natural or revealed, but to confirm that proof, already known, by considerations from
analogy.

After this account of the method of reasoning employed by our Author, let us now advert
to his manner of applying it, first to the subject of Natural Religion, and secondly to that of
Revealed.

1. The foundation of all our hopes and fears is a future life; and with this the treatise
begins. Neither the reason of the thing, nor the analogy of nature, according to Bishop
Butler, give ground for imagining, that the unknown event, death, will be our destruction.
The states in which we have formerly existed, in the womb and in infancy, are not more
different from each other than from that of mature age in which we now exist: therefore,
that we shall continue to exist hereafter, in a state as different from the present as the present
is from those through which we have passed already, is a presumption favoured by the
analogy of nature. All that we know from reason concerning death, is the effects it has upon
animal bodies: and the frequent instances among men of the intellectual powers continuing
in high health and vigour, at the very time when a mortal disease is on the point of putting
an end to all the powers of sensation, induce us to hope that it may have no effect at all on
the human soul, not even so much as to suspend the exercise of its faculties; though, if it
have, the suspension of a power by no means implies its extinction, as sleep or a swoon may
convince us.?’”

The probability of a future state once granted, an important question arises, How best
to secure our interest in that state. We find from what passes daily before us, that the consti-
tution of nature admits of misery as well as happiness; that both of these are the consequences
of our own actions; and these consequences we are enabled to foresee. Therefore, that our
happiness or misery in a future world may depend on our own actions also, and that rewards
or punishments hereafter may follow our good or ill behaviour here, is but an appointment
of the same sort with what we experience under the divine government, according to the

regular course of nature.?8

This supposition is confirmed from another circumstance, that the natural government
of God, under which we now live, is also moral; in which rewards and punishments are the
consequences of actions, considered as virtuous and vicious. Not that every man is rewarded
or punished here in exact proportion to his desert; for the essential tendencies of virtue and
vice, to produce happiness and the contrary, are often hindered from taking effect from
accidental causes. However, there are plainly the rudiments and beginnings of a righteous

27 PartI chap. i.
28 Chap. ii.
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administration to be discerned in the constitution of nature: from whence we are led to ex-
pect, that these accidental hindrances will one day be removed, and the rule of distributive
justice obtain completely in a more perfect state.?

The moral government of God, thus established, implies in the notion of it some sort
of trial, or a moral possibility of acting wrong as well as right, in those who are the subjects
of it. And the doctrine of religion, that the present life is in fact a state of probation for a
future one, is rendered credible, from its being analogous throughout to the general conduct
of Providence towards us with respect to this world; in which prudence is necessary to secure
our temporal interest, just as we are taught that virtue is necessary to secure our eternal in-

terest; and both are trusted to ourselves.>°

But the present life is not merely a state of probation, implying in it difficulties and
danger; it is also a state of discipline and improvement; and that both in our temporal and
religious capacity. Thus childhood is a state of discipline for youth; youth for manhood;
and that for old age. Strength of body, and maturity of understanding, are acquired by de-
grees; and neither of them without continual exercise and attention on our part, not only
in the beginning of life, but through the whole course of it. So again with respect to our re-
ligious concerns, the present world is fitted to be, and to good men is in event, a state of
discipline and improvement for a future one. The several passions and propensions implanted
in our hearts incline us, in a multitude of instances, to forbidden pleasures: this inward in-
firmity is increased by various snares and temptations, perpetually occurring from without:
hence arises the necessity of recollection and self-government; of withstanding the calls of
appetite, and forming our minds to habits of piety and virtue; habits, of which we are capable,
and which, to creatures in a state of moral imperfection, and fallen from their original integ-
rity, must be of the greatest use, as an additional security, over and above the principle of
conscience, from the dangers to which we are exposed.3 :

Nor is the credibility here given, by the analogy of nature, to the general doctrine of
religion, destroyed or weakened by any notions concerning necessity. Of itself it is a mere
word, the sign of an abstract idea; and as much requires an agent, that is, a necessary agent,
in order to effect any thing, as freedom requires a free agent. Admitting it to be speculatively
true, if considered as influencing practice, it is the same as false: for it is matter of experience,
that, with regard to our present interest, and as inhabitants of this world, we are treated as
if we were free; and therefore the analogy of nature leads us to conclude, that, with regard
to our future interest, and as designed for another world, we shall be treated as free also.

29  Chap. iii.
30 Chap. iv.

31 PartI. chap.v.
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Nor does the opinion of necessity, supposing it possible, at all affect either the general proof
32

of religion, or its external evidence.

Still objections may be made against the wisdom and goodness of the divine government,
to which analogy, which can only show the truth or credibility of facts, affords no answer.
Yet even here analogy is of use, if it suggest that the divine government is a scheme or system,
and not a number of unconnected acts, and that this system is also above our comprehension.
Now the government of the natural world appears to be a system of this kind; with parts,
related to each other, and together composing a whole: in which system ends are brought
about by the use of means, many of which means, before experience, would have been sus-
pected to have had a quite contrary tendency; which is carried on by general laws, similar
causes uniformly producing similar effects: the utility of which general laws, and the incon-
veniences which would probably arise from the occasional or even secret suspension of
them, we are in some sort enabled to discern;>> but of the whole we are incompetent judges,
because of the small part which comes within our view. Reasoning then from what we know,
it is highly credible, that the government of the moral world is a system also, carried on by
general laws, and in which ends are accomplished by the intervention of means; and that
both constitutions, the natural and the moral, are so connected, as to form together but one
scheme. But of this scheme, as of that of the natural world taken alone, we are not qualified
to judge, on account of the mutual respect of the several parts to each other and to the whole,
and our own incapacity to survey the whole, or, with accuracy, any single part. All objections
therefore to the wisdom and goodness of the divine government may be founded merely
on our ignorance;3 % and to such objections our ignorance is the proper, and a satisfactory
answer.>”

2. The chief difficulties concerning Natural Religion being now removed, our Author
proceeds, in the next place, to that which is Revealed; and as an Introduction to an inquiry
into the Credibility of Christianity, begins with the consideration of its Importance.

The importance of Christianity appears in two respects. First, in its being a republication
of Natural Religion, in its native simplicity, with authority, and with circumstances of ad-
vantage; ascertaining in many instances of moment, what before was only probable, and

32 Chap. vi.
33 See a treatise on Divine Benevolence, by Dr Thomas Balguy, part ii.
34 Theignorance of man, is a favorite doctrine with Bishop Butler. It occurs in the Second Part of the Analogy;
it makes the subject of his Fifteenth Sermon; and we meet with it again in his Charge. Whether sometimes it be
not carried to a length which is excessive, may admit of doubt.
35 PartI. chap. vii.
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particularly confirming the doctrine of a future state of rewards and punishments.® Secondly,
as revealing a new dispensation of Providence, originating from the pure love and mercy
of God, and conducted by the mediation of his Son, and the guidance of his Spirit for the
recovery and salvation of mankind, represented in a state of apostasy and ruin. This account
of Christianity being admitted to be just, and the distinct offices of these three divine Persons
being once discovered to us, we are as much obliged in point of duty to acknowledge the
relations we stand in to the Son and Holy Ghost, as our Mediator and Sanctifier, as we are
obliged in point of duty to acknowledge the relation we stand in to God the Father; although
the two former of these relations be learnt from Revelation only, and in the last we are in-
structed by the light of nature; the obligation in either case arising from the offices themselves,
and not at all depending on the manner in which they are made known to us.?’

The presumptions against Revelation in general are, that it is not discoverable by reason,
that it is unlike to what is so discovered, and that it was introduced and supported by miracles.
But in a scheme so large as that of the universe, unbounded in extent and everlasting in
duration, there must of necessity be numberless circumstances which are beyond the reach
of our faculties to discern, and which can only be known by divine illumination. And both
in the natural and moral government of the world, under which we live, we find many things
unlike one to another, and therefore ought not to wonder if the same unlikeness obtain
between things visible and invisible; although it be far from true, that revealed religion is
entirely unlike the constitution of nature, as analogy may teach us. Nor is there any thing
incredible in Revelation, considered as miraculous; whether miracles be supposed to have
been performed at the beginning of the world, or after a course of nature has been established.

36 Admirable to this purpose are the words of Dr T. Balguy, in the Ninth of his Discourses already referred
to, p. xxv. “The doctrine of a life to come, some persons will say, is a doctrine of natural religion; and can never
therefore be properly alleged to show the importance of revelation. They judge perhaps from the frame of the
world, that the present system is imperfect; they see designs in it, not yet completed; and they think they have
grounds for expecting another state, in which these designs shall be farther carried on, and brought to a conclusion,
worthy of infinite wisdom. I am not concerned to dispute the justness of this reasoning; nor do I wish to dispute
it. But how far will it reach? Will it lead us to the Christian doctrine of a judgment to come? Will it give us the
prospect of an eternity of happiness? Nothing of all this. It shows us only, that death is not the end of our being;
that we are likely to pass hereafter into other systems, more favourable than the present to the great ends of
God’s providence, the virtue and the happiness of his intelligent creatures. But into what systems we are to be
removed; what new scenes are to be presented to us, either of pleasure or pain; what new parts we shall have to
act, and to what trials and temptations we may yet be exposed; on all these subjects we know just nothing. That
our happiness for ever depends on our conduct here, is a most important proposition, which we learn only form
revelation.”

37 PartIL chap.i.
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Not at the beginning of the world; for then there was either no course of nature at all, or a
power must have been exerted totally different from what that course is at present: all men
and animals cannot have been born, as they are now; but a pair of each sort must have been
produced at first, in a way altogether unlike to that in which they have been since produced;
unless we affirm, that men and animals have existed from eternity in an endless succession;
one miracle therefore at least there must have been at the beginning of the world, or at the
time of man’s creation. Not after the settlement of a course of nature, on account of miracles
being contrary to that course, or, in other words, contrary to experience; for, in order to
know whether miracles, worked in attestation of a divine religion, be contrary to experience
or not, we ought to be acquainted with other cases, similar or parallel to those, in which
miracles are alleged to have been wrought. But where shall we find such similar or parallel
cases? The world which we inhabit affords none: we know of no extraordinary revelations
from God to man, but those recorded in the Old and New Testament; all of which were es-
tablished by miracles; it cannot therefore be said, that miracles are incredible, because con-
trary to experience, when all the experience we have is in favour of miracles, and on the side
of religion.3 8Besides, in reasoning concerning miracles, they ought not to be compared with
common natural events, but with uncommon appearances, such as comets, magnetism,
electricity; which, to one acquainted only with the usual phenomena of nature, and the
common powers of matter, must, before proof of their actual existence, be thought incred-
ible.*

The presumption against Revelation in general being dispatched, objections against the
Christian Revelation in particular, against the scheme of it, as distinguished from objections
against its evidence, are considered next. Now supposing a revelation to be really given, it
is highly probable beforehand, that it must contain many things appearing to us liable to

38 “In the common affairs of life, common experience is sufficient to direct us. But will common experience
serve to guide our judgment concerning the fall and redemption of mankind? From what we see every day, can
we explain the commencement, or foretell the dissolution of the world? To judge of events like these, we should
be conversant in the history of other planets; should be distinctly informed of God’s various dispensations to
all the different orders of rational beings. Instead then of grounding our religious opinions on what we call ex-
perience, let us apply to a more certain guide, let us hearken to the testimony of God himself. The credibility of
human testimony, and the conduct of human agents, are subjects perfectly within the reach of our natural faculties;
and we ought to desire no firmer foundation for our belief of religion, than for the judgments we form in the
common affairs of life where we see a little plain testimony easily outweighs the most specious conjectures, and
not seldom even strong probabilities.” Dr Balguy’s Fourth Charge. See also an excellent pamphlet, entitled,
“Remarks on Mr Hume’s Essay on the Natural History of Religion,” sect. 5; and the Sixth of Dr Powell’s Dis-
courses.
39 Chap.ii.
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objections. The acknowledged dispensation of nature is very different from what we should
have expected: reasoning then from analogy, the revealed dispensation, it is credible, would
be also different. Nor are we in any sort judges at what time, or in what degree, or manner,
it is fit or expedient for God to instruct us, in things confessedly of the greatest use, either
by natural reason, or by supernatural information. Thus, arguing on speculation only, and
without experience, it would seem very unlikely that so important a remedy as that provided
by Christianity, for the recovery of mankind from ruin, should have been for so many ages
withheld; and, when at last vouchsafed, should be imparted to so few; and, after it has been
imparted, should be attended with obscurity and doubt. And just so we might have argued,
before experience, concerning the remedies provided in nature for bodily diseases, to which
by nature we are exposed: for many of these were unknown to mankind for a number of
ages; are known but to few now; some important ones probably not discovered yet; and
those which are, neither certain in their application, nor universal in their use: and the same
mode of reasoning that would lead us to expect they should have been so, would lead us to
expect that the necessity of them should have been superseded, by there being no diseases;
as the necessity of the Christian scheme, it may be thought, might also have been superseded,

by preventing the fall of man, so that he should not have stood in need of a Redeemer at
all. 40

As to objections against the wisdom and goodness of Christianity, the same answer may
be applied to them as was to the like objections against the constitution of nature. For here
also, Christianity is a scheme or economy, composed of various parts, forming a whole; in
which scheme means are used for the accomplishing of ends; and which is conducted by
general laws, of all of which we know as little as we do of the constitution of nature. And
the seeming want of wisdom or goodness in this system is to be ascribed to the same cause,
as the like appearances of defects in the natural system; our inability to discern the whole
scheme, and our ignorance of the relation of those parts which are discernible to others
beyond our view.

The objections against Christianity as a matter of fact, and against the wisdom and
goodness of it, having been obviated together, the chief of them are now to be considered
distinctly. One of these, which is levelled against the entire system itself, is of this sort: the
restoration of mankind, represented in Scripture as the great design of the Gospel, is described
as requiring a long series of means, and persons, and dispensations, before it can be brought
to its completion; whereas the whole ought to have been effected at once. Now every thing
we see in the course of nature shows the folly of this objection. For in the natural course of
Providence, ends are brought about by means, not operating immediately and at once, but

40 Chap. iii.
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deliberately, and in a way of progression; one thing being subservient to another, this to
somewhat further. The change of seasons, the ripening of fruits, the growth of vegetable
and animal bodies, are instances of this. And therefore, that the same progressive method
should be followed in the dispensation of Christianity, as is observed in the common dis-

pensation of Providence, is a reasonable expectation, justified by the analogy of nature.*!

Another circumstance objected to in the Christian scheme is the appointment of a
Mediator, and the saving of the world through him. But the visible government of God being
actually administered in this way, or by the mediation and instrumentality of others, there
can be no general presumption against an appointment of this kind, against his invisible
government being exercised in the same manner. We have seen already, that with regard
to ourselves this visible government is carried on by rewards and punishments; for happiness
and misery are the consequences of our own actions, considered as virtuous and vicious;
and these consequences we are enabled to foresee. It might have been imagined, before
consulting experience, that after we had rendered ourselves liable to misery by our own ill
conduct, sorrow for what was past, and behaving well for the future, would, alone and of
themselves, have exempted us from deserved punishment, and restored us to the divine fa-
vour. But the fact is otherwise; and real reformation is often found to be of no avail, so as
to secure the criminal from poverty, sickness, infamy, and death, the never-failing attendants
on vice and extravagance, exceeding a certain degree. By the course of nature then it appears,
God does not always pardon a sinner on his repentance. Yet there is provision made, even
in nature, that the miseries, which men bring on themselves by unlawful indulgences, may
in many cases be mitigated, and in some removed; partly by extraordinary exertions of the
offender himself, but more especially and frequently by the intervention of others, who
voluntarily, and from motives of compassion, submit to labour and sorrow, such as produce
long and lasting inconveniences to themselves, as the means of rescuing another from the
wretched effects of former imprudences. Vicarious punishment, therefore, or one person’s
sufferings contributing to the relief of another, is a providential disposition in the economy
of nature:*? and it ought not to be matter of surprise, if by a method analogous to this we

41 Chap. iv.

42 Dr Arthur Ashley Sykes, from whose writings some good may be collected out of a multitude of things of
a contrary tendency, in what he is pleased to call “The Scripture Doctrine of Redemption,” (see the observations
on the texts cited in his first chapter, and also in chapters the fifth and sixth,) opposes what is here advanced by
Bishop Butler; quoting his words, but without mentioning his name. If what is said above be not thought a suf-
ficient answer to the objections of this author, the reader may do well to consult a Charge “On the Use and
Abuse of Philosophy in the Study of Religion,” by the late Dr Powell; who seems to me to have had the observations
of Dr Sykes in his view, where he is confuting the reasonings of certain philosophizing Divines against the doctrine

of the Atonement. Powell’s Discourse. Charge IIL. p. 342-348.
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be redeemed from sin and misery, in the economy of grace. That mankind at present are in
a state of degradation, different from that in which they were originally created, is the very
ground of the Christian revelation, as contained in the Scriptures. Whether we acquiesce
in the account, that our being placed in such a state is owing to the crime of our first parents,
or choose to ascribe it to any other cause, it makes no difference as to our condition: the
vice and unhappiness of the world are still there, notwithstanding all our suppositions: nor
is it Christianity that hath put us into this state. We learn also from the same Scriptures,
what experience and the use of expiatory sacrifices from the most early times might have
taught us, that repentance alone is not sufficient to prevent the fatal consequences of past
transgressions: but that still there is room for mercy, and that repentance shall be available,
though not of itself, yet through the mediation of a divine Person, the Messiah; who, from
the sublimest principles of compassion, when we were dead in trespasses and sins,® suffered
and died, the innocent for the guilty, the just for the unjust,** that we might have redemption
through his blood, even the forgiveness of sins.*> In what way the death of Christ was of that
efficacy it is said to be, in procuring the reconciliation of sinners, the Scriptures have not
explained; it is enough that the doctrine is revealed; that it is not contrary to any truths
which reason and experience teach us; and that it accords in perfect harmony with the
usual method of the divine conduct in the government of the world.*

Again, it hath been said, that if the Christian revelation were true, it must have been
universal, and could. not have been left upon doubtful evidence. But God, in his natural
providence, dispenses his gifts in great variety, not only among creatures of the same species,
itut to the same individuals also at different times. Had the Christian revelation been uni-
versal at first, yet, from the diversity of men’s abilities, both of mind and body, their various
means of improvement, and other external advantages, some persons must soon have been
in a situation, with respect to religious knowledge, much superior to that of others, as much
perhaps as they are at present: and all men will be equitably dealt with at last; and to whom
little is given, of him little will be required. Then as to the evidence for religion being left
doubttul, difficulties of this sort, like difficulties in practice, atford scope and opportunity
for a virtuous exercise of the understanding, and dispose the mind to acquiesce and rest
satisfied with any evidence that is real. In the daily commerce of life, men are obliged to act
upon great un certainties, with regard to success in their temporal pursuits: and the case
with regard to religion is parallel. However, though religion be not intuitively true, the proofs

43  Ephes.ii. 1.
44 1 Pet. iii. 18.
45 Colos. i. 14.
46 Chap.v.
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of it which we have are amply sufficient in reason to induce us to embrace it; and dissatis-
faction with those proofs may possibly be men’s own fault.4”

Nothing remains but to attend to the positive evidence there is for the truth of Chris-
tianity. Now, besides its direct and fundamental proofs, which are miracles and prophecies,
there are many collateral circumstances, which may be united into one view, and all together
may be considered as making up one argument. In this way oi treating the subject, the rev-
elation, whether real or otherwise, may be supposed to be wholly historical: the design of
which appears to be, to give an account of the condition of religion, and its professors, with
a concise narration of the political state of things, as far as religion is affected by it, during
a great length of time, near six thousand years of which are already past. More particularly
it comprehends an account of God’s entering into covenant with one nation, the Jews, that
he would be their God, and that they should be his people; of his often interposing in their
affairs; giving them the promise, and afterwards the possession, of a flourishing country;
assuring them of the greatest national prosperity, in case of their obedience, and threatening
the severest national punishment, in case they forsook him, and joined in the idolatry of
their Pagan neighbours. It contains also a prediction of a particular person to appear in the
fulness of time, in whom all the promises of God to the Jews were to be fulfilled: and it
relates, that, at the time expected, a person did actually appear, assuming to be the Saviour
foretold; that he worked various miracles among them, in confirmation of his divine author-
ity; and, as was foretold also, was rejected and put to death by the very people who had long
desired and waited for his coming; but that his religion, in spite of all opposition, was estab-
lished in the world by his disciples, invested with supernatural powers for that purpose; of
the fate and fortunes of which religion there is a prophetical description, carried down to
the end of time. Let any one now, after reading the above history, and not knowing whether
the whole were not a fiction, be supposed to ask, Whether all that is here related be true?
and instead of a direct answer, let him be informed of the several acknowledged facts, which
are found to correspond to it in real life; and then let him compare the history and facts to-
gether, and observe the astonishing coincidence of both: such a joint review must appear
to him of very great weight, and to amount to evidence somewhat more than human. And
unless the whole series, and every particular circumstance contained in it, can be thought

to have arisen from accident, the truth of Christianity is proved.48

47  Chap. vi

48 Chap. vii. To the Analogy are subjoined two Dissertations, both originally inserted in the body of the work.
One on Personal Identity, in which are contained some strictures on Mr Locke, who asserts that consciousness
makes or constitutes personal identity: whereas, as our Author observes, consciousness makes only personality,
or is necessary to the idea of a person, i. e. a thinking intelligent being, but presupposes, and therefore cannot

constitute, personal identity: just as knowledge presupposes truth, but does not constitute it. Consciousness of
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The view here given of the moral and religious systems of Bishop Butler, it will immedi-
ately be perceived, is chiefly intended for younger students, especially for students in Divinity;
to whom it is hoped it may be of use, so as to encourage them to peruse, with proper diligence,
the original works of the Author himself. For it may be necessary to observe, that neither
of the volumes of this excellent Prelate are addressed to those who read for amusement, or
curiosity, or to get rid of time. All subjects are not to be comprehended with the same ease;
and morality and religion, when treated as sciences, each accompanied with difficulties of
its own, can neither of them be understood as they ought without a very peculiar attention.
But morality and religion are not merely to be studied as sciences, or as being speculatively
true; they are to be regarded in another and higher light, as the rule of life and manners, as
containing authoritative directions by which to regulate our faith and practice. And in this
view, the infinite importance of them, considered, it can never be an indifferent matter
whether they be received or rejected. For both claim to be the voice of God; and whether
they be so or not, cannot. be known, till their claims be impartially examined. If they indeed
come from Him, we are bound to conform to them at our peril; nor is it left to our choice,
whether we will submit to the obligations they impose upon us or not; for submit to them
we must, in such a sense, as to incur the punishments denounced by both against wilful
disobedience to their injunctions.

past actions does indeed show us the identity of ourselves, or gives us a certain assurance that we are the same
persons or living agents now, which we were at the time to which our remembrance can look back: but still we
should be the same persons as we were, though this consciousness of what is past were wanting, though all that
had been done by us formerly were forgotten; unless it be true, that no person has existed a single moment
beyond what he can remember. The other Dissertation is On the Nature of Virtue, which properly belongs to

the moral system of our Author, already explained.
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THE LIFE OF DR BUTLER.

DR JOSEPH BUTLER, a Prelate of the most distinguished character and abilities, was
born at Wantage, in Berkshire, in the year 1692. His father, Mr Thomas Butler, who was a
substantial and reputable shopkeeper in that town, observing in his son ]oseph49an excellent
genius and inclination for learning, determined to educate him for the ministry, among the
Protestant Dissenters of the Presbyterian denomination. For this purpose, after he had gone
through a proper course of grammatical literature, at the free grammar school of his native
place, under the care of the Rev. Mr Philip Barton, a Clergyman of the Church of England,
he was sent to a Dissenting academy, then kept at Gloucester, but which was soon afterwards
removed to Tewkesbury. The principal tutor of this academy was Mr Jones, a man of un-
common abilities and knowledge, who had the honour of training up several scholars, who
became of great eminence, both in the Established Church and among the Dissenters. At
Tewkesbury Mr Butler made an extraordinary progress in the study of Divinity; of which
he gave a remarkable proof, in the letters addressed by him, while he resided at Tewkesbury,
to Dr Samuel Clarke, laying before him the doubts that had arisen in his mind, concerning
the conclusiveness of some arguments in the Doctor’s demonstration of the being and at-
tributes of God. The first of these letters was dated the 4th of November, 1713; and the
sagacity and depth of thought displayed in it, immediately excited Dr Clarke’s particular
notice. This condescension encouraged Mr Butler to address the Doctor again upon the
same subject, which likewise was answered by him; and the correspondence being carried
on in three other letters, the whole was annexed to the celebrated treatise before mentioned,
and the collection has been retained in all the subsequent editions of that work. The man-
agement of this correspondence was entrusted by Mr Butler to his friend and fellow-pupil,
Mr Secker, who, in order to conceal the affair, undertook to convey the letters to the post-
office at Gloucester, and to bring back Dr Clarke’s answers. When Mr Butler’s name was
discovered to the Doctor, the candour, modesty, and good sense, with which he had written,
immediately procured him the friendship of that eminent and excellent man. Our young
student was not, however, during his continuance at Tewkesbury, solely employed in
metaphysical speculations and inquiries. Another subject of his serious consideration was,
the propriety of his becoming a Dissenting minister. Accordingly, he entered into an exam-
ination of the principles of non-conformity; the result of which was, such a dissatisfaction
with them, as determined him to conform to the Established Church. This intention was,
at first, disagreeable to his father, who endeavoured to divert him from his purpose; and,
with that view, called in the assistance of some eminent Presbyterian Divines; but finding
his son’s resolution to be fixed, he at length suffered him to be removed to Oxford, where

49 He was the youngest of eight children.
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he was admitted a commoner of Oriel College, on the 17th of March, 1714. At what time
he took Orders doth not appear, nor who the Bishop was by whom he was ordained; but it
is certain that he entered into the Church soon after his admission at Oxford, if it be true,
as is asserted, that he sometimes assisted Mr Edward Talbot in the divine service, at his living
of Hendred, near Wantage. With this gentleman, who was the second son of Dr William
Talbot, successively Bishop of Oxford, Salisbury, and Durham, Mr Butler formed an intimate
friendship at Oriel College; which friendship laid. the foundation of all his subsequent
preferments, and procured for him a very honourable situation, when he was only twenty-
six years of age. For it was in 1718 that, at the recommendation of Mr Talbot, in conjunction
with that of Dr Clarke, he was appointed by Sir Joseph Jekyll to be preacher at the Rolls.
This was three years before he had taken any degree at the University, where he did not go
out Bachelor of Law till the 10th of June, 1721, which, however, was as soon as that degree
could suitably be conferred upon him. Dr Butler continued at the Rolls till 1726; in the be-
ginning of which year he published, in one volume, octavo, “Fifteen Sermons preached at
that Chapel.” In the mean while, by the patronage of Dr Talbot, Bishop of Durham, to whose
notice he had been recommended (together with Mr Benson and Mr Secker) by Mr Edward
Talbot, on his death-bed, our Author had been presented first to the rectory of Haughton,
near Darlington, and afterwards to that of Stanhope, in the same diocese. The benefice of
Haughton was given to him in 1722, and that of Stanhope in 1725. At Haughton there was
a necessity for rebuilding a great part of the parsonage-house, and Mr Butler had neither
money nor talents for that work. Mr Secker, therefore, who had always the interest of his
friends at heart, and had acquired a very considerable influence with Bishop Talbot, per-
suaded that Prelate to give Mr Butler, in exchange for Haughton, the rectory of Stanhope,
which was not only free from any such incumbrance, but was likewise of much superior
value, being indeed one of the richest parsonages in England. Whilst our Author continued
preacher at the Rolls Chapel, he divided his time between his duty in town and country; but
when he quitted the Rolls, he resided during seven years, wholly at Stanhope, in the con-
scientious discharge of every obligation appertaining to a good parish priest. This retirement,
however, was too solitary for his disposition, which had in it a natural cast of gloominess.
And though his recluse hours were by no means lost, either to private improvement or
public utility, yet he felt at times, very painfully, the want of that select society of friends to
which he had been accustomed, and which could inspire him with the greatest cheerfulness.
Mr Secker, therefore, who knew this, was extremely anxious to draw him out into a more
active and conspicuous scene, and omitted no opportunity of expressing this desire to such
as he thought capable of promoting it. Having himself been appointed King’s Chaplain in
1732, he took occasion, in a conversation which he had the honour of holding with Queen
Caroline, to mention to her his friend Mr Butler. The Queen said she thought he had been
dead. Mr Secker assured her he was not. Yet her Majesty afterwards asked Archbishop
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Blackburn, if he was not dead: his answer was, “No, madam; but he is buried.” Mr Seeker
continuing his purpose of endeavouring to bring his friend out of his retirement, found
means, upon Mr Charles Talbot’s being made Lord Chancellor, to have Mr Butler recom-
mended to him for his Chaplain. His Lordship accepted, and sent for him; and this promotion
calling him to Town, he took Oxford in his way, and was admitted there to the degree of
Doctor of Law, on the 8th of December, 1733. The Lord Chancellor, who gave him also a
prebend in the church of Rochester, had consented that he should reside at his parish of
Stanhope one half of the year.

Dr Butler being thus brought back into the world, his merit and his talents soon intro-
duced him to particular notice, and paved the way for his rising to those high dignities which
he afterwards enjoyed. In 1736 he was appointed Clerk of the Closet to Queen Caroline;
and, in the same year, he presented to her Majesty a copy of his excellent Treatise, entitled,
“The Analogy of Religion, Natural and Revealed, to the Constitution and Course of Nature.”
His attendance upon his Royal Mistress, by her especial command, was from seven to nine
in the evening every day: and though this particular relation to that excellent and learned
Queen was soon determined by her death, in 1737, yet he had been so effectually recommen-
ded by her, as well as by the late Lord Chancellor Talbot, to his Majesty’s favour, that in the
next year he was raised to the highest order of the Church, by a nomination to the bishopric
of Bristol; to which see he was consecrated on the 3d of December 1738. King George II.
not being satisfied with this proof of his regard to Dr Butler, promoted him, in 1740, to the
Deanery of St Paul’s, London, into which he was installed on the 24th of May in that year.
Finding the demands of this dignity to be incompatible with his parish duty at, Stanhope,
he immediately resigned that rich benefice. Besides our Prelate’s unremitted attention to
his peculiar obligations, he was called upon to preach several discourses on public occasions,
which were afterwards separately printed, and have since been annexed to the latter editions
of the Sermons at the Rolls Chapel. In 1746, upon the death of Dr Egerton, Bishop of
Hereford, Dr Butler was made Clerk of the Closet to the King; and, on the 16th of October
1750, he received another distinguished mark of his Majesty’s favour, by being translated
to the see of Durham. This was on the 16th of October in that year, upon the decease of Dr
Edward Chandler. Our Prelate being thus appointed to preside over a diocese with which
he had long been connected, delivered his first, and indeed his last Charge to his Clergy, at
his primary visitation in 1751. The principal object of it was “External Religion.” The Bishop
having observed, with deep concern, the great and growing neglect of serious piety in the
kingdom, insisted strongly on the usefulness of outward forms and institutions, in fixing
and preserving a sense of devotion and duty in the minds of men. In doing this, he was
thought by several persons to speak too favourably of Pagan and Popish ceremonies, and
to countenance, in a certain degree, the cause of superstition. Under that apprehension, an
able and spirited writer, who was understood to be a Clergyman of the Church of England,
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published, in 1752, a pamphlet, entitled, “A Serious Inquiry into the Use and Importance
of External Religion; occasioned by some Passages in the Right Rev. the Lord Bishop of
Durham’s Charge to the Clergy of that Diocese;—Humbly addressed to his Lordship.” Many
persons, however, and we believe the greater part of the Clergy of the diocese, did not think
our Prelate’s Charge so exceptionable as it appeared to this author. The Charge, being
printed at Durham, and having never been annexed to any of Dr Butler’s other works, is
now become extremely scarce; and it is observable, that it is the only one of his publications
which ever produced him a direct literary antagonist.

By this promotion, our worthy Bishop was furnished with ample means of exerting the
virtue of charity; a virtue which eminently abounded in him, and the exercise of which was
his highest delight. But this gratification he did not long enjoy. He had been but a short time
seated in his new bishopric, when his health began visibly to decline; and having been
complimented, during his indisposition, upon account of his great resignation to the Divine
will, he is said to have expressed some regret, that he should be taken from the present world
so soon after he had been rendered capable of becoming much more useful in it. In his illness
he was carried to Bristol, to try the waters of that place; but these proving ineffectual, he
removed to Bath, where, being past recovery, he died on the 16th of June, 1752. His corpse
was conveyed to Bristol, and interred in the cathedral there, where a monument, with an
inscription, is erected to his memory.

On the greatness of Bishop Butler’s character we need not enlarge; for his profound
knowledge, and the prodigious strength of his mind, are amply displayed in his incomparable
writings. His piety was of the most serious and fervent, and, perhaps, somewhat of the ascetic
kind. His benevolence was warm, generous, and diffusive. Whilst he was Bishop of Bristol,
he expended, in repairing and improving the episcopal palace, four thousand pounds, which
is said to have been more than the whole revenues of the bishopric amounted to, during his
continuance in that see. Besides his private benefactions, he was a contributor to the infirmary
at Bristol, and a subscriber to three of the hospitals at London. He was likewise a principal
promoter, though not the first founder, of the infirmary at Newcastle, in Northumberland.
In supporting the hospitality and dignity of the rich and powerful diocese of Durham, he
was desirous of imitating the spirit of his patron, Bishop Talbot. In this spirit he set apart
three days every week for the reception and entertainment of the principal gentry of the
country. Nor were even the Clergy who had the poorest benefices neglected by him. He not
only occasionally invited them to dine with him, but condescended to visit them at their
respective parishes. By his will he left five hundred pounds to the Society for propagating
the Gospel in Foreign Parts, and some legacies to his friends and domestics. His executor
and residuary legatee was his chaplain, the Rev. Dr Nathanael Forster, a divine of distin-
guished literature. Bishop Butler was never married. Soon after his decease, the following
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lines, by way of epitaph, were written concerning him; and were printed first, if we recollect
aright, in the London Magazine.

Beneath this marble Butler lies entomb’d,
Who, with a soul inflamed by love divine,
His life in presence of his God consumed,
Like the bright lamps before the holy shrine.
His aspect pleasing, mind with learning fraught
His eloquence was like a chain of gold,
That the wild passions of mankind controll’d;
Merit, wherever to be found, he sought.
Desire of transient riches he had none;
These he, with bounteous hand, did well dispense:
Bent to fulfill the ends of Providence;
His heart still fix’d on an immortal crown.
His heart a mirror was, of purest kind,
Where the bright image of his Maker shined;
Reflecting faithful to the throne above,
Th’ irradiant glories of the Mystic Dove.

THE following Epitaph, said to be written by Dr Nathanael Forster, is inscribed on a
flat marble stone, in the cathedral church of Bristol, placed over the spot where the remains
of Bishop Butler are deposited; and which, as it is now almost obliterated, it may be worth
while here to preserve.

H.S.

Reverendus admodum in Christo Pater
JOSEPHUS BUTLER, LL.D.
Hujusce primo Diceceseos
Deinde Dunelmensis Episcopus.
Qualis quantusque Vir erat
Sua libentissime agnovit atas:

Et si quid Preesuli aut Scriptori ad famam valant
Mens altissima,

Ingenii perspicacis et subacti Vis,
animusque pius, simplex, candidus, liberalis,
Mortui haud facile evanescet memoria.
Obiit Bathoniz 16 Kalend. Julii,

A.D. 1752.
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INTRODUCTION.

PROBABLE evidence is essentially distinguished from demonstrative by this, that it
admits of degrees; and of all variety of them, from the highest moral certainty, to the very
lowest presumption. We cannot indeed say a thing is probably true upon one very slight
presumption for it; because, as there may be probabilities on both sides of a question, there
may be some against it; and though there be not, yet a slight presumption does not beget
that degree of conviction, which is implied in saying a thing is probably true. But that the
slightest possible presumption is of the nature of a probability, appears from hence; that
such low presumption often repeated, will amount even to moral certainty. Thus a man’s
having observed the ebb and flow of the tide to-day, affords some sort of presumption,
though the lowest imaginable, that it may happen again to-morrow: but the observation of
this event for so many days, and months, and ages together, as it has been observed by
mankind, gives us a full assurance that it will.

That which chiefly constitutes Probability is expressed in the word Likely, i. e. like some
truth,1 or true event; like it, in itself, in its evidence, in some more or fewer of its circum-
stances. For when we determine a thing to be probably true, suppose that an event has or
will come to pass, it is from the mind’s remarking in it a likeness to some other event, which
we have observed has come to pass. And this observation forms, in numberless daily in-
stances, a presumption, opinion, or full conviction, that such event has or will come to pass;
according as the observation is, that the like event has sometimes, most commonly, or always,
so far as our observation reaches, come to pass at like distances of time, or place, or upon
like occasions. Hence arises the belief, that a child if it lives twenty years, will grow up to
the stature and strength of a man; that food will contribute to the preservation of its life,
and the want of it for such a number of days, be its certain destruction. So likewise the rule
and measure of our hopes and fears concerning the success of our pursuits; our expectations
that others will act so and so in such circumstances; and our judgment that such actions
proceed from such principles; all these rely upon our having observed the like to what we
hope, fear, expect, judge; I say, upon our having observed the like, either with respect to
others or ourselves. And thus, whereas the prince2 who had always lived in a warm climate,
naturally concluded in the way of analogy, that there was no such thing as water’s becoming
hard, because he had always observed it to be fluid and yielding: we, on the contrary, from
analogy conclude, that there is no presumption at all against this: that it is supposable there
may be frost in England any given day in January next; probable that there will on some

1 Verisimile.
2 The story is told by Mr Locke in the Chapter of Probability.
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day of the month; and that there is a moral certainty, i. e. ground for an expectation without
any doubt of it, in some part or other of the winter.

Probable evidence, in its very nature, affords but an imperfect kind of information; and
is to be considered as relative only to beings of limited capacities. For nothing which is the
possible object of knowledge, whether past, present, or future, can be probable to an infinite
Intelligence; since it cannot but be discerned absolutely as it is in itself, certainly true, or
certainly false. But to us, probability is the very guide of life.

From these things it follows, that in questions of difficulty, or such as are thought so,
where more satisfactory evidence cannot be had, or is not seen; if the result of examination
be, that there appears upon the whole, any the lowest presumption on one side, and none
on the other, ox a greater presumption on one side, though in the lowest degree greater;
this determines the question, even in matters of speculation; and in matters of practice, will
lay us under an absolute and formal obligation, in point of prudence and of interest, to act
upon that presumption or low probability, though it be so low as to leave the mind in very
great doubt which is the truth. For surely a man is as really bound in prudence to do what
upon the whole appears, according to the best of his judgment, to be for his happiness, as
what he certainly knows to be so. Nay further, in questions of great consequence, a reasonable
man will think it concerns him to remark lower probabilities and presumptions than these;
such as amount to no more than showing one side of a question to be as supposable and
credible as the other: nay, such as but amount to much less even than this. For numberless
instances might be mentioned respecting the common pursuits of life, where a man would
be thought, in a literal sense, distracted, who would not act, and with great application too,
not only upon an even chance, but upon much less, and where the probability or chance
was greatly against his succeeding.’®

It is not my design to inquire further into the nature, the foundation, and measure of
probability; or whence it proceeds that likeness should beget that presumption, opinion,
and full conviction, which the human mind is formed to receive from it, and which it does
necessarily produce in every one; or to guard against the errors, to which reasoning from
analogy is liable. This belongs to the subject of Logic; and is a part of that subject which has
not yet been thoroughly considered. Indeed I shall not take upon me to say, how far the
extent, compass, and force, of analogical reasoning, can be reduced to general heads and
rules; and the whole be formed into a system. But though so little in this way has been at-
tempted by those who have treated of our intellectual powers, and the exercise of them; this
does not hinder but that we may be, as we unquestionably are, assured, that analogy is of
weight, in various degrees, towards determining our judgment and our practice. Nor does

3 See Part II. Chap. vi.
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it in any wise cease to be of weight in those cases, because persons, either giver to dispute,
or who require things to be stated with greater exactness than our faculties appear to admit
of in practical matters, may find other cases in. which it is not easy to say, whether it be, or
be not, of any weight; or instances of seeming analogies, which are really of none. It is enough
to the present purpose to observe, that this general way of arguing is evidently natural, just,
and conclusive. For there is no man can make a question but that the sun will rise tomorrow
and be seen, where it is seen at all, in the figure of a circle, and not in that of a square.

Hence, namely from analogical reasoning, Origen® has with singular sagacity observed,
that he who believes the Scripture to have proceeded from him who is the Author of Nature,
may well expect to find the same sort of difficulties in it, as are found in the constitution of
Nature. And in a like way of reflection it may be added, that he who denies the Scripture to
have been from God upon account of these difficulties, may, for the very same reason deny
the world to have been formed by him. On the other hand, if there be an analogy or likeness
between that system of things and dispensation of Providence, which Revelation informs
us of, and that system of things and dispensation of Providence, which Experience together
with Reason. informs us of, i. e. the known course of Nature; this is a presumption, that they
have both the same author and cause; at least so far as to answer objections against the
former’s being from God, drawn from any thing which is analogical or similar to what is in
the latter, which is acknowledged to be from him; for an Author of Nature is here supposed.

Forming our notions of the constitution and government of the world upon reasoning,
without foundation for the principles which we assume, whether from the attributes of God,
or any thing else, is building a world upon hypothesis, like Des Cartes. Forming our notions
upon reasoning from principles which are certain, but applied to cases to which we have
no ground to apply them (like those who explain the structure of the human body, and the
nature of diseases and medicines from mere mathematics without sufficient data,) is an error
much akin to the former: since what is assumed in order to make the reasoning applicable,
is Hypothesis. But it must be allowed just, to join abstract reasonings with the observation
of facts, and argue from such facts as are known, to others that are like them; from that part
of the Divine government over intelligent creatures which comes under our view, to that
larger and more general government over them which is beyond it; and from what is present,
to collect what is likely, credible, or not incredible, will be hereafter.

This method then of concluding and determining being practical, and what, if we will
actat all, we cannot but act upon in the common pursuits of life; being evidently conclusive,

4 Xpn ufv o1 ye oV dna€ napade&duevov To0 nricavtog TOV kdopov eivat TabTag TdG ypapdc temeiofat T
Goa mept TA§ KTioews dravtd Toig {nrovet Tov mept avThg Adyov, Tduta Kai mept TV ypag@v. Philocal. p. 23.
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in various degrees, proportionable to the degree and exactness of the whole analogy or
likeness; and having so great authority for its introduction into the subject of religion, even
revealed religion; my design is to apply it to that subject in general, both natural and revealed:
taking for proved, that there is an intelligent Author of Nature, and natural Governor of
the world. For as there is no presumption against this prior to the proof of it: so it has been
often proved with accumulated evidence; from this argument of analogy and final causes;
from abstract reasonings; from the most ancient tradition and testimony; and from the
general consent of mankind. Nor does it appear, so far as I can find, to be denied by the
generality of those who profess themselves dissatisfied with the evidence of religion.

As there are some, who, instead of thus attending to what is in fact the constitution of
Nature, form their notions of God’s government upon hypothesis: so there are others, who
indulge themselves in vain and idle speculations, how the world might possibly have been
framed otherwise than it is; and upon supposition that things might, in imagining that they
should, have been disposed and carried on after a better model, than what appears in the
present disposition and conduct of them. Suppose now a person of such a turn of mind, to
go on with his reveries, till he had at length fixed upon some particular plan of Nature, as
appearing to him the best—One shall scarce be thought guilty of detraction against human
understanding, if one should say, even beforehand, that the plan which this speculative
person wouid fix upon, though he were the wisest of the sons of mei, probably would not
be the very best, even according to his own notions of best; whether he thought that to be
so, which afforded occasions and motives for the exercise of the greatest virtue, or which
was productive of the greatest happiness, or that these two were necessarily connected, and
run up into one and the same plan. However, it may not be amiss, once for all, to see what
would be the amount of these emendations and imaginary improvements upon the system
of nature, or how far they would mislead us. And it seems there could be no stopping, till
we came to some such conclusions as these: that all creatures should at first be made as
perfect and as happy as they were capable of ever being: that nothing, to be sure, of hazard
or danger should be put upon them to do; some indolent persons would perhaps think
nothing at all: or certainly, that effectual care should be taken, that they should, whether
necessarily or not, yet eventually and in fact, always do what was right and most conducive
to happiness, which would be thought easy for infinite power to effect; either by not giving
them any principles which would endanger their going wrong; or by laying the right motive
of action in every instance before their minds continually in so strong a manner, as would
never fail of inducing them to act conformably to it: and that the whole method of govern-
ment by punishments should be rejected as absurd; as an awkward round-about method of
carrying things on; nay, as contrary to a principal purpose, for which it would be supposed
creatures were made, namely, happiness.
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Now, without considering what is to be said in particular to the several parts of this
train of folly and extravagance; what has been above intimated, is a full direct general answer
to it, namely, that we may see beforehand that we have not faculties for this kind of specula-
tion. For though it be admitted that, from the first principles of our nature, we unavoidably
judge or determine some ends to be absolutely in themselves preferable to others, and that
the ends now mentioned, or if they run up into one, that this one is absolutely the best; and
consequently that we must conclude the ultimate end designed, in the constitution of Nature
and conduct of Providence, is the most virtue and happiness possible; yet we are far from
being able to judge what particular disposition of things would be most friendly and assistant
to virtue; or what means might be absolutely necessary to produce the most happiness in a
system of such extent as our own world may be, taking in all that is past and to come, though
we should suppose it detached from the whole of things. Indeed we are so far from being
able to judge of this, that we are not judges what may be the necessary means of raising and
conducting one person to the highest perfection and happiness of his nature. Nay, even in
the little affairs of the present life, we find men of different educations and ranks are not
competent judges of the conduct of each other. Our whole nature leads us to ascribe all
moral perfection to God, and to deny all imperfection of him. And this will for ever be a
practical proof of his moral character, to such as will consider what a practical proof is; be-
cause it is the voice of God speaking in us. And from hence we conclude, that virtue must
be the happiness, and vice the misery, of every creature; and that regularity and order and
right cannot but prevail finally in a universe under his government. But we are in no sort
judges, what are the necessary means of accomplishing this end.

Let us then, instead of that idle and not very innocent employment of forming imaginary
models of a world, and schemes of governing it, turn our thoughts to what we experience
to be the conduct of Nature with respect to intelligent creatures; which may be resolved into
general laws or rules of administration, in the same way as many of the laws of Nature re-
specting inanimate matter may be collected from experiments. And let us compare the
known constitution and course of things with what is said to be the moral system of Nature;
the acknowledged dispensations of Providence, or that government which we find ourselves
under, with what religion teaches us to believe and expect; and see whether they are not
analogous and of a piece. And upon such a comparison it will, I think, be found that they
are very much so: that both may be traced up to the same general laws, and resolved into
the same principles of divine conduct.

The analogy here proposed to be considered is of pretty large extent, and consists of
several parts; in some more, in others less exact. In some few instances perhaps it may
amount to a real practical proof; in others not so. Yet in these it is a confirmation of what
is proved otherwise. It will undeniably show, what too many want to have shown them, that
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the system of Religion, both natural and revealed, considered only as a system, and prior to
the proof of it, is not a subject of ridicule, unless that of Nature be so too. And it will afford
an answer to almost all objections against the system both of natural and revealed Religion;
though not perhaps an answer in so great a degree, yet in a very considerable degree an an-
swer to the objections against the evidence of it: for objections against a proof, and objections
against what is said to be proved, the reader will observe are different things.

Now the divine government of the world, implied in the notion of religion in general
and of Christianity, contains in it; that mankind is appointed to live in a future state;5 that
there every one shall be rewarded or punished;6 rewarded or punished respectively for all
that behaviour here, which we comprehend under the words, virtuous or vicious, morally
good or evil:” that our present life is a probation, a state of trial,8 and of discipline,9 for that
future one; notwithstanding the objections, which men may fancy they have, from notions
of Necessity, against there being any such moral plan as this at all;® and whatever objections
may appear to lie against the wisdom and goodness of it, as it stands so imperfectly made
known to us at present:'! that this world being in a state of apostasy and wickedness, and
consequently of ruin, and the sense both of their condition and duty being greatly corrupted
amongst men, this gave occasion for an additional dispensation of Providence; of the utmost
importance;'? proved by miracles;'® but containing in it many things appearing to us strange,
and not to have been expected;14 a dispensation of Providence, which is a scheme or system
of things;'> carried on by the mediation of a divine person, the Messiah, in order to the re-
covery of the world;® yet not revealed to all men, nor proved with the strongest possible
evidence to all those to whom it is revealed; but only to such a part of mankind, and with
such particular evidence, as the wisdom of God thought fit.!” The design then of the following
Treatise will be to show, that the several parts principally objected against in this moral and

5 Ch.i.

6 Ch.ii

7  Ch.iii.

8 Ch.iv.

9 Ch.v.

10 Ch.vi.

11 Ch. vii.

12 PartIl. Ch.1i.
13 Ch.ii.

14 Ch. iii.

15 Ch.iv.

16 Ch.v.

17 Ch. vi, vii.
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Christian dispensation, including its scheme, its publication, and the proof which God has
afforded us of its truth; that the particular parts principally objected against in this whole
dispensation, are analogous to what is experienced in the constitution and course of Nature,
or Providence; that the thief objections themselves which are alleged against the former, are
no other than what may be alleged with like justness against the latter, where they are found
in fact to be inconclusive; and that this argument from analogy is in general unanswerable,
and undoubtedly of weight on the side of religion,18 notwithstanding the Objections which
may seem to lie against it, and the real ground which there may be for difference of opinion,
as to the particular degree of weight which is to be laid upon it. This is a general account of
what may be looked for in the following Treatise. And I shall begin it with that which is the
foundation of all our hopes and of all our fears; all our hopes and fears, which are of any
consideration; I mean a Future Life.

18  Ch. viii.
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CHAP. L.
OF A FUTURE LIFE.

STRANGE difficulties have been raised by some concerning personal identity, or the
sameness of living agents, implied in the notion of our existing now and hereafter, or in any
two successive moments; which whoever thinks it worth while, may see considered in the
first Dissertation at the end of this Treatise. But without regard to any of them here, let us
consider what the analogy of nature, and the several changes which we have undergone,
and those which we know we may undergo without being destroyed, suggest, as to the effect
which death may, or may not, have upon us; and whether it be not from thence probable,
that we may survive this change, and exist in a future state of life and perception.

I. From our being born into the present world in the helpless imperfect state of infancy,
and having arrived from thence to mature age, we find it to be a general law of nature in
our own species, that the same creatures, the same individuals, should exist in degrees of
life and perception, with capacities of action, of enjoyment and suffering, in one period of
their being, greatly different from those appointed them in another period of it. And in
other creatures the same law holds. For the difference of their capacities and states of life at
their birth (to go no higher) and in maturity; the change of worms into flies, and the vast
enlargement of their locomotive powers by such change: and birds and insects bursting the
shell If their habitation, and by this means entering into a new world, furnished with new
accommodations for them, and finding a new sphere of action assigned them; these are in-
stances of this general law of nature. Thus all the various and wonderful transformations
of animals are to be taken into consideration here. But the states of life in which we ourselves
existed formerly in the womb and in our infancy, are almost as different from our present
in mature age, as it is possible to conceive any two states or degrees of life can be. Therefore
that we are to exist hereafter, in a state as different (suppose) from our present, as this is
from our former, is but according to the analogy of nature; according to a natural order or
appointment of the very same kind, with what we have already experienced.

I1. We know we are endued with capacities of action, of happiness and misery: for we
are conscious of acting, of enjoying pleasure and suffering pain. Now that we have these
powers and capacities before death, is a presumption that we shall retain them through and
after death; indeed a probability of it abundantly sufficient to act upon, unless there be some
positive reason to think that death is the destruction of those living powers: because there
is in every case a probability, that all things will continue as we experience they are, in all
respects, except those in which we have some reason to think they will be altered. This is
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that kind" of presumption or probability from analogy, expressed in the very word continu-
ance, which seems our only natural reason for believing the course of the world will continue
to-morrow, as it has done so far as our experience or knowledge of history can carry us
back. Nay it seems our only reason for believing, that any one substance now existing will
continue to exist a moment longer; the self-existent substance only excepted. Thus if men
were assured that the unknown event, death, was not the destruction of our faculties of
perception and of action, there would be no apprehension, that any other power or event,
unconnected with this of death, would destroy these faculties just at the instant of each
creature’s death; and therefore no doubt but that they would remain after it; which shows
the high probability that our living powers will continue after death, unless there be some
ground to think that death is their destruction.? For, if it would be. in a manner certain that
we should survive death, provided it were certain that death would not be our destruction,
it must be highly probable we shall survive it, if there be no ground to think death will be
our destruction.

Now, though I think it must be acknowledged, that prior to the natural and moral proofs
of a future life commonly insisted upon, there would arise a general confused suspicion,
that in the great shock and alteration which we shall undergo by death, we, i. e. our living
powers, might be wholly destroyed; yet even prior to those proofs, there is really no partic-
ular distinct ground or reason for this apprehension at all, so far as I can find. If there be,
it must arise either from the reason of the thing, or from the analogy of nature.

But we cannot argue from the reason of the thing, that death is the destruction of living
agents, because we know not at all what death is in itself; but only some of its effects, such
as the dissolution of flesh, skin, and bones. And these effects do in. no wise appear to imply
the destruction of a living agent. And besides, as we are greatly in the dark, upon what the
exercise of our living powers depends, so we are wholly ignorant what the powers themselves
depend upon; the powers themselves as distinguished, not only from their actual exercise,

1 TIsaykind of presumption or probability; for I do not mean to aftirm that there is the same degree of conviction,
that our living powers will continue after death, as there is, that our substances will.

2 Destruction of living powers, is a manner of expression unavoidably ambiguous; and may signify either the
destruction of a living being, so as that the same living being shall be uncapable of ever perceiving or acting
again at all; or the destruction of those means and instruments by which it is capable of its present life, of its
present state of perception and of action. It is here used in the former sense. When it is used in the latter, the
epithet present is added. The loss of a man’s eye is a destruction of living powers in the latter sense. But we have
no reason to think the destruction of living powers, in the former sense, to be possible We have no more reason
to think a being endued with living powers, ever loses them during its whole existence, than to believe that a

stone ever acquires them.
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but also from the present capacity of exercising them; and as opposed to their destruction:
for sleep, or however a swoon, shows us, not only that these powers exist when they are not
exercised, as the passive power of motion does in inanimate matter; but shows also that they
exist, when there is no present capacity of exercising them: or that the capacities of exercising
them for the present, as well as the actual exercise of them, may be suspended, and yet the
powers themselves remain undestroyed. Since then we know not at all upon what the exist-
ence of our living powers depends, this shows further, there can no probability be collected
from the reason of the thing, that death will be their destruction: because their existence
may depend upon somewhat in no degree affected by death; upon somewhat quite out of
the reach of this king of terrors. So that there is nothing more certain, than that the reason
of the thing shows us no connexion between death and the destruction of living agents. Nor
can we find any thing throughout the whole analogy of nature, to afford us even the slightest
presumption, that animals ever lose their living powers; much less if it were possible, that
they lose them by death: for we have no faculties wherewith to trace any beyond or through
it, so as to see what becomes of them. This event removes them from our view. It destroys
the sensible proof, which we had before their death, of their being possessed of living powers,
but does not appear to afford the least reason to believe that they are, then, or by that event,
deprived, of them.

And our knowing, that they were possessed of these powers, up to the very period to
which we have faculties capable of tracing them, is itself a probability of their retaining them
beyond it. And this is confirmed, and a sensible credibility is given to it, by observing the
very great and astonishing changes which we have experienced; so great, that our existence
in another state of life, of perception and of action, will be but according to a method of
providential conduct, the like to which has been already exercised even with regard to
ourselves; according to a course of nature, the like to which we have already gone through.

However, as one cannot but be greatly sensible, how difficult it is to silence imagination
enough to make the voice of reason even distinctly heard in this case; as we are accustomed,
from our youth up, to indulge that forward, delusive faculty, ever obtruding beyond its
sphere; of some assistance indeed to apprehension, but the author of all error: as we plainly
lose ourselves in gross and crude conceptions of things, taking for granted that we are ac-
quainted with what indeed we are wholly ignorant of: it may be proper to consider the
imaginary presumptions, that death will be our destruction, arising from these kinds of
early and lasting prejudices; and to show how little they can really amount to, even though
we cannot wholly divest ourselves of them. And,

I. All presumption of death’s being the destruction of living beings, must go upon sup-
position that they are compounded; and so, discerptible. But since consciousness is a single
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and indivisible power, it should seem that the subject in which it resides must be so too. For
were the motion of any particle of matter absolutely one and indivisible, so as that it should
imply a contradiction to suppose part of this motion to exist, and part not to exist, i. e. part
of this matter to move, and part to be at rest; then its power of motion would be indivisible;
and so also would the subject in which the power inheres, namely, the particle of matter:
for if this could be divided into two, one part might be moved and the other at rest, which
is contrary to the supposition. In like manner it has been argued,” and, for any thing appear-
ing to the contrary, justly, that since the perception or consciousness, which we have of our
own existence, is indivisible, so as that it is a contradiction to suppose one part of it should
be here and the other there; the perceptive power, or the power of consciousness, is indivisible
too: and consequently the subject in which it resides; i. e. the conscious Being. Now upon
supposition that living agent each man calls himself, is thus a single being, which there is
at least no more difficulty in conceiving than in conceiving it to be a compound, and of
which there is the proof now mentioned; it follows, that our organized bodies are no more
ourselves or part of ourselves, than any other matter around us. And, it is as easy to conceive,
how matter, which is no part of ourselves, may be appropriated to us in the manner which
our present bodies are; as how we can receive impressions from, and have power over, any
matter. It is as easy to conceive, that we may exist out of bodies, as in them; that we might
have animated bodies of any other organs and senses wholly different from these now given
us, and that we may hereafter animate these same or new bodies variously modified and
organized; as to conceive how we can animate such bodies as our present. And lastly, the
dissolution of all these several organized bodies, supposing ourselves to have successively
animated them, would have no more conceivable tendency to destroy the living beings
ourselves, or deprive us of living faculties, the faculties of perception and of action, than the
dissolution of any foreign matter, which we are capable of receiving impressions from, and
making use of, for the common occasions of life.

I1. The simplicity and absolute oneness of a living agent cannot indeed, from the nature
of the thing, be properly proved by experimental observations. But as these fall in with the
supposition of its unity, so they plainly lead us to conclude certainly, that our gross organized
bodies, with which we perceive the objects of sense, and with which we act, are no part of
ourselves; and therefore show us, that we have no reason to believe their destruction to be
ours: even without determining whether our living substances be material or immaterial.
For we see by experience, that men may lose their limbs, their organs of sense, and even the
greatest part of these bodies, and yet remain the same living agents. And persons can trace
up the existence of themselves to a time, when the bulk of their bodies was extremely small,
in comparison of what it is in mature age: and we cannot but think, that they might then

3 See Dr Clarke’s Letter to Mr Dodwell, and the defences of it.
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have lost a considerable part of that small body, and yet have remained the same living
agents; as they may now lose great part of their present body, and remain so. And it is certain,
that the bodies of all animals are in a constant flux, from that never-ceasing attrition, which
there is in every part of them. Now things of this kind unavoidably teach us to distinguish,
between these living agents ourselves, and large quantities of matter, in which we are very
nearly interested: since these may be alienated, and actually are in a daily course of succession,
and changing their owners; whilst we are assured, that each living agent remains one and
the same permanent being.4 And this general observation leads us on to the following ones.

First, That we have no way of determining by experience, what is the certain bulk of the
living being each man calls himself: and yet, till it be determined that it is larger in bulk than
the solid elementary particles of matter, which there is no ground to think any natural power
can dissolve, there is no sort of reason to think death to be the dissolution of it, of the living
being, even though it should not be absolutely indiscerptible.

Secondly, From our being so nearly related to and interested in certain systems of matter,
suppose our flesh and bones, and afterwards ceasing to be at all related to them, the living
agents ourselves remaining all this while undestroyed notwithstanding such alienation; and
consequently these systems of matter not being ourselves: it follows further, that we have
no ground to conclude any other, suppose internal systems of matter, to be the living agents
ourselves; because we can have no ground to conclude this, but from our relation to and
interest in such other systems of matter: and therefore we can have no reason to conclude,
what befalls those systems of matter at death, to be the destruction of the living agents. We
have already several times over lost a great part or perhaps the whole of our body, according
to certain common established laws of nature; yet we remain the same living agents: when
we shall lose as great a part, or the whole, by another common established law of nature,
death; why may we not also remain the same? That the alienation has been gradual in one
case, and in the other will be more at once, does not prove any thing to the contrary. We
have passed undestroyed through those many and great revolutions of matter, so peculiarly
appropriated to us ourselves; why should we imagine death will be so fatal to us? Nor can
it be objected, that what is thus alienated or lost, is no part of our original solid body, but
only adventitious matter; because we may lose entire limbs, which must have contained
many solid parts and vessels of the original body; or if this be not admitted, we have no
proof, that any of these solid parts are dissolved or alienated by death. Though, by the way,
we are very nearly related to that extraneous or adventitious matter, whilst it continues
united to and distending the several parts of our solid body. But after all; the relation a
person bears to those parts of his body, to which he is the most nearly related; what does it

4 See Dissertation I.
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appear to amount to but this, that the living agent, and those parts of the body, mutually
affect each other? And the same thing, the same thing in kind though not in degree, may
be said of all foreign matter, which gives us ideas, and which we have any power over. From
these observations the whole ground of the imagination is removed, that the dissolution of
any matter, is the destruction of a living agent, from the interest he once had in such matter.

Thirdly, If we consider our body somewhat more distinctly, as made up of organs and
instruments of perception and of motion, it will bring us to the same conclusion, Thus the
common optical experiments show, and even the observation how sight is assisted by glasses
shows, that we see with our eyes in the same sense as we see with glasses. Nor is there any
reason to believe, that we see with them in any other sense; any other, I mean, which would
lead us to think the eye itself a percipient. The like is to be said of hearing and our feeling
distant solid matter by means of somewhat in our hand seems an instance of the like kind.
as to the subject we are considering. All these are instances of foreign matter, or such as is
no part of our body, being instrumental in preparing objects for, and conveying them to,
the perceiving power, in a manner similar or like to the manner in which our organs of
sense prepare and convey them. Both are in a like way instruments of our receiving such
ideas from external objects, as the Author of nature appointed those external objects to be
the occasions of exciting in us. However, glasses are evidently instances of this; namely of
matter which is no part of our body, preparing objects for and conveying them towards the
perceiving power, in like manner as our bodily organs do. And if we see with our eyes only
in the same manner as we do with glasses, the like may justly be concluded, from analogy,
of all our other senses. It is not intended, by any thing here said, to affirm, that the whole
apparatus of vision, or of perception by any other of our senses; can be traced through all
its steps, quite up to the living power of seeing, or perceiving: but that so far as it can be
traced by experimental observations, so far it appears, that our organs of sense prepare and
convey on objects, in order to their being perceived, in like manner as foreign matter does,
without affording any shadow of appearance, that they themselves perceive. And that we
have no reason to think our organs of sense percipients, is confirmed by instances of persons
losing some of them, the living beings themselves, their former occupiers, remaining unim-
paired. It is confirmed also by the experience of dreams; by which we find we are at present
possessed of a latent, and what would otherwise be, an unimagined unknown power of
perceiving sensible objects, in as strong and lively a manner without our external organs of
sense as with them.

So also with regard to our power of moving, or directing motion by will and choice;
upon the destruction of a limb, this active power remains, as it evidently seems, unlessened;
so as that the living being, who has suffered this loss, would be capable of moving as before,
if it had another limb to move with. It can walk by the help of an artificial leg; just as it can
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make use of a pole or a lever, to reach towards itself and to move things, beyond the length
and the power of its natural arm; and this last it does in the same manner as it reaches and
moves, with its natural arm, things nearer and of less weight. Nor is there so much as any
appearance of our limbs being endued with a power of moving or directing themselves;
though they are adapted; like the several parts; of a machine, to be the instruments of motion
to each other; and some parts of the same limb, to be instruments of motion to other parts
of it.

Thus a man determines, that he will look at such an object through a microscope; or
being lame suppose, that he will walk to such a place with a staff a week hence. His eyes and
his feet no more determine in these cases, than the microscope and the staff. Nor is there
any ground to think they any more put the determination in practice; or that his eyes are
the seers or his feet the movers, in any other sense than as the microscope and the staff are.
Upon the whole then, our organs of sense and our limbs are certainly instruments, which
the living persons ourselves make use of to perceive and move with: there is not any prob-
ability, that they are any more; nor consequently, that we have any other kind of relation to
them, than what we have to any other foreign matter formed into instruments of perception
and motion, suppose into a microscope or a staff (I say any other kind of relation, for I am
not speaking of the degree of it); nor consequently is there any probability, that the alienation
or dissolution of these instruments is the destruction of the perceiving and moving agent.

And thus our finding, that the dissolution of matter, in which living beings were most
nearly interested, is not their dissolution; and that the destruction of several of the organs
and instruments of perception and of motion belonging to them, is not their destruction;
shows demonstratively, that there is no ground to think that the dissolution of any other
matter, or destruction of any other organs and instruments, will be the dissolution or de-
struction of living agents, from the like kind of relation. And we have no reason to think
we stand in any other kind of relation to any thing which we find dissolved by death.

But it is said these observations are equally applicable to brutes: and it is thought an
insuperable difficulty, that they should be immortal, and by consequence capable of ever-
lasting happiness. Now this manner of expression is both invidious and weak: but the thing
intended by it, is really no difficulty at all, either in the way of natural or moral consideration.
For Ist, Suppose the invidious thing, designed in such a manner of expression, were really
implied, as it is not in the least, in the natural immortality of brutes: namely, that they must
arrive at great attainments, and become rational and moral agents; even this would be no
difficulty: since we know not what latent powers and capacities they may be endued with.
There was once, prior to experience, as great presumption against human creatures as there
is against the brute creatures, arriving at that degree of understanding, which we have in
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mature age. For we can trace up our own existence to the same original with theirs. And we
find it to be a general law of nature, that creatures endued with capacities of virtue and reli-
gion should be placed in a condition of being, in which they are altogether without the use
of them, for a considerable length of their duration; as in infancy and childhood. And great
part of the human species go out of the present world, before they come to the exercise of
these capacities in any degree at all. But then, 2dly, the natural immortality of brutes does
not in the least imply, that they are endued with any latent capacities of a rational or moral
nature. And the economy of the universe might require, that there should be living creatures
without any capacities of this kind. And all difficulties as to the manner how they are to be
disposed of are so apparently and wholly founded in our ignorance, that it is wonderful they
should be insisted upon by any, but such as are weak enough to think they are acquainted
with the whole system of things. There is then absolutely nothing at all in this objection,
which is so rhetorically urged, against the greatest part of the natural proofs or presumptions
of the immortality of human minds; I say the greatest part; for it is less applicable to the
following observation, which is more peculiar to mankind:

III. That as it is evident our present powers and capacities of reason, memory, and affec-
tion, do not depend upon our gross body in the mariner in which perception by our organs
of sense does; so they do not appear to depend upon it at all in any such manner, as to give
ground to think, that the dissolution of this body will be the destruction of these our present
powers of reflection, as it will of our powers of sensation; or to give ground to conclude,
even that it will be so much as a suspension of the former.

Human creatures exist at present in two states of life and perception, greatly different
from each other; each of which has its own peculiar laws and its own peculiar enjoyments
and sufferings. When any of our senses are affected or appetites gratified with the objects
of them, we may be said to exist or live in a state of sensation. When none of our senses are
affected or appetites gratified, and yet we perceive, and reason, and act; we may be said to
exist or live in a state of reflection. Now it is by no means certain, that any thing which is
dissolved by death, is any way necessary to the living being in this its state of reflection, after
ideas are gained. For, though, from our present constitution and condition of being, our
external organs of sense are necessary for conveying in ideas to our reflecting powers, as
carriages, and levers, and scaffolds are in architecture: yet when these ideas are brought in,
we are capable of reflecting in the most intense degree, and of enjoying the greatest pleasure,
and feeling the greatest pain, by means of that reflection, without any assistance from our
senses; and without any at all, which we know of, from that body. which will be dissolved
by death. It does not appear then, that the relation of this gross body to the reflecting being
is, in any degree, necessary to thinking; to our intellectual enjoyments or sufferings: nor,
consequently, that the dissolution or alienation of the former by death, will be the destruction

55



Chapter |. Of a Future Life.

of those present powers, which render us capable of this state of reflection. Further, there
are instances of mortal diseases, which do not at all affect our present intellectual powers;
and this affords a presumption, that those diseases will not destroy these present powers.
Indeed, from the observations made above,5 it appears, that there is no presumption, from
their mutually affecting each other, that the dissolution of the body is the destruction of the
living agent. And by the same reasoning, it must appear too, that there is no presumption,
from their mutually affecting each other, that the dissolution of the body is the destruction
of our present reflecting powers: but instances of their not affecting each other, afford a
presumption of the contrary. Instances of mortal diseases not impairing our present reflecting
powers,. evidently turn our thoughts even from imagining such diseases to be the destruction
of them. Several things indeed greatly affect all our living powers, and at length suspend the
exercise of them; as for instance drowsiness, increasing till it ends in sound sleep: and from
hence we might have imagined it would destroy them, till we found by experience the
weakness of this way of judging. But in the diseases now mentioned, there is not so much
as this shadow of probability, to lead us to any such conclusion, as to the reflecting powers
which we have at present. For in those diseases, persons the moment before death appear
to be in the highest vigour of life. They discover apprehension, memory, reason, all entire;
with the utmost force of affection; sense of a character, of shame and honour; and the highest
mental enjoyments and sufferings, even to the last gasp: and these surely prove even greater
vigour of life than bodily strength does. Now what pretence is there for thinking, that a
progressive disease when arrived to such a degree, I mean that degree which is mortal, will
destroy those powers, which were not impaired, which were not affected by it, during its
whole progress quite up to that degree? And if death by diseases of this kind is not the de-
struction of our present reflecting powers, it will scarce be thought that death by any other

means is.

It is obvious that this general observation may be carried on further: and there appears
so little connexion between our bodily powers of sensation, and our present powers of re-
flection, that there is no reason to conclude, that death, which destroys the former, does so
much as suspend, the exercise of the latter, or interrupt our continuing to exist in the like
state of reflection which we do now For suspension of reason, memory, and the affections
which they excite, is no part of the idea of death, nor is implied in our notion of it. And our
daily experiencing these powers to be exercised, without any assistance, that we know of,
from those bodies, which will be dissolved by death; and our finding often, that the exercise
of them is so lively to the last; these things afford a sensible apprehension, that death may
not perhaps be so much as a discontinuance of the exercise of these powers, nor of the en-

5 Pp. 64, 65.
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joyments and sufferings which it implies.® So that our posthumous life, whatever there may
be in it additional to our present, yet may not be entirely beginning anew; but going on.
Death may, in some sort and in some respects, answer to our birth; which is not a suspension
of the faculties which we had before it, or a total change of the state of life in which we existed
when in the womb; but a continuation of both, with such and such great alterations.

Nay, for ought we know of ourselves, of our present life and of death; death may imme-
diately, in the natural course of things, put us into a higher and more enlarged state of life,
as our birth does;’ a state in which our capacities, and sphere of perception and of action,
may be much greater than at present. For as our relation to our external organs of sense,
renders us capable of existing in our present state of sensation; so it may be the only natural
hinderance to our existing, immediately, and of course, in a higher state of reflection. The
truth is, reason does not at all show us, in what state death naturally leaves us. But were we
sure, that it would suspend all our perceptive and active powers; yet the suspension of a
power and the destruction of it, are effects so totally different in kind, as we experience from
sleep and a swoon, that we cannot in any wise argue from one to the other; or conclude even
to the lowest degree of probability, that the same kind of force which is sufficient to suspend
our faculties, though it be increased ever so much, will be sufficient to destroy them.

These observations together may be sufficient to show, how little presumption there is,
that death is the destruction of human creatures. However, there is the shadow of an analogy,
which may lead us to imagine it is the supposed likeness which is observed between the decay
of vegetables, and of living creatures. And this likeness is indeed sufficient to afford the
poets very apt allusions to the flowers of the field, in their pictures of the frailty of our present
life. But in reason, the analogy is so far from holding, that there appears no ground even for
the comparison, as to the present question; because one of the two subjects compared is
wholly void of that, which is the principal and chief thing in the other, the power of percep-
tion and of action; and which is the only thing we are inquiring about the continuance of.

6 There are three distinct questions, relating to a future life, here considered: Whether death be the destruction
of living agents; if not, Whether it be the destruction of their present powers of reflection, as it certainly is the
destruction of their present powers of sensation; and if not, Whether it be the suspension, or discontinuance of
the exercise of these present reflecting powers. Now, if there be no reason to believe the last, there will be, if that
were possible, less for the next, and less still for the first.

7 This, according to Strabo, was the opinion of the Brachmans, opiletv uév yap 31 tov pév €vodade Elov, g
&v dkpnv kvopévawv eivar oV 8¢ BdvwTov, yYéveo gig oV dvtwg Blov, kai tdv eddaipova toig prAocogricac:
Lib. XV. pl 1039. Ed. Amst. 1707. To which opinion perhaps Antoninus may allude in these words, w¢ vOv
neptuévelg, éte EuPpuov €k ThG yaoTpdg TG yuvatkég cov EEEADN, abitwg 1kdéxesbot Ty GHpav év i Td Puxdpiéy

oov’ oD €AUTpov TovuTov €kmeceitat. Lib. ix. c. 3.
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So that the destruction of a vegetable, is an event not similar or analogous to the destruction
of a living agent.

But if, as was above intimated, leaving off the delusive custom of substituting imagination
in the room of experience, we would confine ourselves to what we do know and understand;
if we would argue only from that, and from that form our expectations; it would appear at
first sight, that as no probability of living beings ever ceasing to be so, can be concluded
from the reason of the thing; so none can be collected from the analogy of Nature; because
we cannot trace any living beings beyond death. But as we are conscious that we are endued
with capacities of perception and of action, and are living persons; what we are to go upon
is, that we shall continue so, till we foresee some accident or event, which will endanger
those capacities, or be likely to destroy us: which death does in no wise appear to be.

And thus, when we go out of this world, we may pass into new scenes, and a new state
of life and action, just as naturally as we came into the present. And this new state may
naturally be a social one. And the advantages of it, advantages of every kind, may naturally
be bestowed, according to some fixed general laws of wisdom, upon every one in proportion
to the degrees of his virtue. And though the advantages of that future natural state should
not be bestowed, as these of the present in some measure are, by the will of the society; but
entirely by his more immediate action, upon whom the whole frame of nature depends: yet
this distribution may be just as natural, as their being distributed here by the instrumentality
of men. And indeed, though one were to allow any confused undetermined sense, which
people please to put upon the word natural, it would be a shortness of thought scarce credible,
to imagine, that no system or course of things can be so, but only what we see at present:8
especially whilst the probability of a future life, or the natural immortality of the soul, is
admitted upon the evidence of reason; because this is really both admitting and denying at
once, a state of being different from the present to be natural. But the only distinct meaning
of that word is, stated, fixed, or settled: since what is natural as much requires and presupposes
an intelligent agent to render it so, i. e. to effect it continually, or at stated times; as what is
supernatural or miraculous does to effect it for once. And from hence it must follow, that
persons’ notion of what is natural, will be enlarged in proportion to their greater knowledge
of the works of God, and the dispensations of his Providence. Nor is there any absurdity in
supposing, that there may be beings in the universe, whose capacities, and knowledge, and
views, may be so extensive, as that the whole Christian dispensation may to them appear
natural, i. e. analogous or conformable to God’s dealings with other parts of his creation; as
natural as the visible known course of things appears to us. For there seems scarce any other

8 See Part II. Chap. ii. and Part II. Chap. iv.
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possible sense to be put upon the word, but that only in which it is here used; similar, stated,

or uniform.

This credibility of a future life, which has been here insisted upon, how little soever it
may satisfy our curiosity, seems to answer all the purposes of religion, in like manner as a
demonstrative proof would. Indeed a proof, even a demonstrative one, of a future life, would
not be a proof of religion. For, that we are to live hereafter, is just as reconcilable with the
scheme of atheism, and as well to be accounted for by it, as that we are now alive is: and
therefore nothing can be more absurd than to argue from that scheme, that there can be no
future state. But as religion implies a future state, any presumption against such a state, is
a presumption against religion. And the foregoing observations remove all presumptions
of that sort, and prove, to a very considerable degree of probability, one fundamental doctrine
of religion; which, if believed, would greatly open and dispose the mind seriously to attend
to the general evidence of the whole.
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CHAP.II.

OF THE GOVERNMENT OF GOD BY REWARDS AND PUNISHMENTS; AND
PARTICULARLY OF THE LATTER.

THAT which makes the question concerning a future fife to be of so great importance
to us, is our capacity of happiness and misery. And that which makes the consideration of
it to be of so great importance to us, is the supposition of our happiness and misery hereafter
depending upon our actions here. Without this indeed, curiosity could not but sometimes
bring a subject, in which we may be so highly interested, to our thoughts; especially upon
the mortality of others, or the near prospect of our own. But reasonable men would not take
any further thought about hereafter, than what should happen thus occasionally to rise in
their minds, if it were certain that our future interest no way depended upon our present
behaviour; whereas, on the contrary, if there be ground, either from analogy or any thing
else, to think it does; then there is reason also for the most active thought and solicitude, to
secure that interest; to behave so as that we may escape that misery, land obtain that happi-
ness, in another life, which we not only suppose ourselves capable of, but which we apprehend
also is put in our own power. And whether there be ground for this last apprehension, cer-
tainly would deserve to be most seriously considered, were there no other proof of a future
life and interest, than that presumptive one, which the foregoing observations amount to.

Now in the present state, all which we enjoy, and a great part of what we suffer, is put
in our own power. For pleasure and pain are the consequences of our actions; and we are
endued by the Author of our nature with capacities of foreseeing these consequences. We
find by experience he does not so much as preserve our lives, exclusively of our own care
and attention, to provide ourselves with, and to make use of, that sustenance, by which he
has appointed our lives shall be preserved; and without which, he has appointed, they shall
not be preserved at all. And in general we foresee, that the external things, which are the
objects of our various passions, can neither be obtained nor enjoyed, without exerting
ourselves in such and such manners: but by thus exerting ourselves, we obtain and enjoy
these objects, in which our natural good consists; or by this means God gives us the possession
and enjoyment of them. I know not, that we have any one kind or degree of enjoyment, hut
by the means of our own actions. And by prudence and care, we may, for the most part,
pass our days in tolerable ease and quiet: or, on the contrary, we may, by rashness, ungov-
erned passion, wilfulness, or even by negligence, make ourselves as miserable as ever we
please. And many do please to make themselves extremely miserable, i. e. to do what they
know beforehand will render them so. They follow those ways, the fruit of which they know,
by instruction, example, experience, will be disgrace, and poverty, and sickness, and untimely
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death. This every one observes to be the general course of things; though it is to be allowed,
we cannot find by experience, that all our sufferings are owing to our own follies.

Why the Author of Nature does riot give his creatures promiscuously such and such
perceptions, without regard to their behaviour; why he does not make them happy without
the instrumentality of their own actions, and prevent their bringing any sufferings upon
themselves; is another matter. Perhaps there may be some impossibilities in the nature of
things, which we are unacquainted with.” Or less happiness, it may be, would upon the
whole be produced by such a method of conduct, than is by the present. Or perhaps divine
goodness, with which, if I mistake not, we make very free in our speculations, may not be
a bare single disposition to produce happiness; but a disposition to make the good, the
faithful, the honest man happy. Perhaps an infinitely perfect Mind may be pleased with
seeing his creatures behave suitably to the nature which he has given them; to the relations
which he has placed them in to each other; and to that which they stand in to himself: that
relation to himself, which, during their existence, is even necessary, and which is the most
important one of all: perhaps, I say, an infinitely perfect Mind may be pleased with this
moral piety of moral agents, in and for itself; as well as upon account of its being essentially
conducive to the happiness of his creation. Or the whole end, for which God made, and
thus governs the world, may be utterly beyond the reach of our faculties: there may be
somewhat in it as impossible for us to have any conception of, as for a blind man to have a
conception of colours. But however this be, it is certain matter of universal experience, that
the general method of divine administration is, forewarning us, or giving us capacities to
foresee, with more or less clearness, that if we act so and so, we shall have such enjoyments;
if so and so, such sufferings; and giving us those enjoyments, and making us feel those suf-

ferings, in consequence of our actions.

“But all this is to be ascribed to the general course of nature.” True. This is the very thing
which I am observing. It is to be ascribed to the general course of nature: i. e. not surely to
the words or ideas, course of nature; but to him who appointed it, and put things into it: or
to a course of operation, from its uniformity or constancy, called natural;lo and which ne-
cessarily implies an operating agent. For when men find themselves necessitated to confess
an Author of Nature, or that God is the natural governor of the world; they must not deny
this again, because his government is uniform; they must not deny that he does things at
all, because he does them constantly; because the effects of his acting are permanent,
whether his acting be so or not; though there is no reason to think it is not. In short, every
man, in every thing he does, naturally acts upon the forethought and apprehension of

9 Part I Chap. vii.
10 P.72.
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avoiding evil or obtaining good: and if the natural course of things be the appointment of
God, and our natural faculties of knowledge and experience are given us by him; then the
good and bad consequences which follow our actions, are his appointment, and our foresight
of those consequences, is a warning given us by him, how we are to act.

“Is the pleasure then, naturally accompanying every particular gratification of passion,
intended to put us upon gratifying ourselves in every such particular instance, and as a reward
to us for so doing?” No certainly. Nor is it to be said, that our eyes were naturally intended
to give us the sight of each particular object, to which they do or can extend; objects which
are destructive of them, or which, for any other reason, it may become us to turn our eyes
from. Yet there is no doubt, but that our eyes were intended for us to see with. So neither
is there any doubt. but that the foreseen pleasures and pains belonging to the passions, were
intended, in general, to induce mankind to act in such and such manners.

Now from this general observation, obvious to every one, that God has given us to un-
derstand, he has appointed satisfaction and delight to be the consequence of our acting in
one manner, and pain and uneasiness of our acting in another, and of our not acting at all;
and that we find the consequences, which we were beforehand informed of, uniformly to
follow; we may learn, that we are at present actually under his government in the strictest
and most proper sense; in such a sense, as that he rewards and punishes us for our actions
An Author of nature being supposed., it is not so much a deduction of reason, as a matter
of experience, that we are thus under his government; under his government: in the same
sense, as we are under the government of civil magistrates. Because the annexing pleasure
to some actions, and pain to others, in our power to do or forbear, and giving notice of this
appointment beforehand to those whom it concerns; is the proper formal notion of govern-
ment. Whether the pleasure or pain which thus follows upon our behaviour, be owing to
the Author of Nature’s acting upon us every moment which we feel it; or to his having at
once contrived and executed his own part in the plan of the world; makes no alteration as
to the matter before us. For if civil magistrates could make the sanctions of their laws take
place, without interposing at all, after they had passed them; without a trial, and the formal-
ities of an execution: if they were able to make their laws execute themselves, or every offender
to execute them upon himself; we should be just in the same sense under their government
then, as we are now; but in a much higher degree, and more perfect manner. Vain is the ri-
dicule, with which one foresees some persons will divert themselves, upon finding lesser
pains considered as instances of divine punishment. There is no possibility of answering or
evading the general thing here intended, without denying all final causes. For final causes
being admitted, the pleasures and pains now mentioned must be admitted too as instances
of them. And if they are; if God annexes delight to some actions, and uneasiness to others,
with an apparent design to induce us to act so and so: then he not only dispenses happiness
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and misery, but also rewards and punishes actions. If, for example, the pain which we feel,
upon doing what tends to the destruction of our bodies, suppose upon too near approaches
to fire, or upon wounding ourselves, be appointed by the Author of Nature to prevent our
doing what thus tends to our destruction; this is altogether as much an instance oi his pun-
ishing our actions, and consequently of our being under his government, as declaring by a
voice from heaven, that if we acted so, he would inflict such pain upon us, and inflicting it,
whether it be greater or less.

Thus we find, that the true notion or conception of the Author of Nature, is that of a
master or governor, prior to the consideration of his moral attributes. The fact of our case,
which we find by experience, is, that he actually exercises dominion or government over us
at present, by rewarding and punishing us for our actions, in as strict and proper a sense of
these words, and even in the same sense, as children, servants, subjects, are rewarded and
punished by those who govern them.

And thus the whole analogy of Nature, the whole present course of things, most fully
shows, that there is nothing incredible in the general doctrine of religion, that God will reward
and punish men for their actions hereafter: nothing incredible, I mean, arising out of the
notion of rewarding and punishing. For the whole course of nature is a present instance of
his exercising that government over us, which implies in it rewarding and punishing.

But as divine punishment is what men chiefly object against, and are most unwilling to
allow; it may be proper to mention some circumstances in the natural course of punishments
at present, which are analogous to what religion teaches us concerning a future state of
punishment; indeed so analogous, that as they add a further credibility to it, so they cannot
but raise a most serious apprehension of it in those who will attend to them.

It has been now observed, that such and such miseries naturally follow such and such
actions of imprudence and wilfulness, as well as actions more commonly and more distinctly
considered as vicious; and that these consequences, when they may be foreseen, are properly
natural punishments annexed to such actions. For the general thing here insisted upon, is,
not that we see a great deal of misery in the world, but a great deal which men bring upon
themselves by their own behaviour, which they might have foreseen and avoided. Now the
circumstances of these natural punishments, particularly deserving our attention, are such
as these; That oftentimes they follow, or are inflicted in consequence of, actions which
procure many present advantages, and are accompanied with much present pleasure; for
instance, sickness and untimely death are the consequence of intemperance, though accom-
panied with the highest mirth and jollity: that these punishments are often much greater,
than the advantages or pleasures obtained by the actions, of which they are the punishments
or consequences: that though we may imagine a constitution of nature, in which these nat-
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ural punishments, which are in fact to follow, would follow, immediately upon such actions
being done, or very soon after; we find on the contrary in our world, that they are often
delayed a great while, sometimes even till long after the actions occasioning them are forgot;
so that the constitution of nature is such, that delay of punishment is no sort nor degree of
presumption of final impunity: that after such delay, these natural punishments or miseries
often come, not by degrees, but suddenly, with violence, and at once; however, the chief
misery often does: that as certainty of such distant misery following such actions, is never
afforded persons; so perhaps during the actions, they have seldom a distinct, full expectation
of its following:11 and many times the case is only thus, that they see in general, or may see,
the credibility, that intemperance, suppose, will bring after it diseases; civil crimes, civil
punishments; when yet the real probability often is, that they shall escape; but things not-
withstanding take their destined course, and the misery inevitably follows at its appointed
time, in very many of these cases. Thus also though youth may be alleged as an excuse for
rashness and folly, as being naturally thoughtless, and not clearly foreseeing all the con-
sequences of being untractable and profligate; this does not hinder, but that these con-
sequences follow; and are grievously felt, throughout the whole course of mature life. Habits
contracted even in that age, are often utter ruin: and men’s success in the world, not only
in the common sense of worldly success, but their real happiness and misery, depends, in
a great degree, and in various ways, upon the manner in which they pass their youth which
consequences they for the most part neglect to consider, and perhaps seldom can properly
be said to believe, beforehand. It requires also to be mentioned, that, in numberless cases,
the natural course of things affords us opportunities for procuring advantages to ourselves
at certain times, which we cannot procure when we will; nor ever recall the opportunities,
if we have neglected them. Indeed the general course of nature is an example of this. If,
during the opportunity of youth, persons are indocile and self-willed; they inevitably suffer
in their future life, for want of those acquirements, which they neglected the natural season
of attaining. If the husbandman lets his seedtime pass without sowing, the whole year is lost
to him beyond recovery. In like manner, though after men have been guilty of folly and ex-
travagance up to a certain degree, it is often in their power, for instance, to retrieve their af-
fairs, to recover their health and character; at least in good measure, yet real reformation is
in many cases, of no avail at all to, wards preventing the miseries, poverty, sickness, infamy,
naturally annexed to folly and extravagance exceeding that degree. There is a certain bound
to imprudence and misbehaviour, which being transgressed, there remains no place for re-
pentance in the natural course of things. It is further very much to be remarked, that neglects
from inconsiderateness, want of attention,12 not looking about us to see what we have to

11 See Part II. Chap. vi.
12 PartII. Chap. vi.
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do, are often attended with consequences altogether as dreadful, as any active misbehaviour,
from the most extravagant passion. And lastly, civil government being natural, the punish-
ments of it are so too: and some of these punishments are capital; as the effects of a dissolute
course of pleasure are often mortal. So that many natural punishments are final'® to him
who incurs them, if considered only in his temporal capacity: and seem inflicted by natural
appointment, either to remove the offender out of the way of being further mischievous; or
as an example, though frequently a disregarded one, to those who are left behind.

These things are not what we call accidental, or to be met with only now and then; but
they are things of every day’s experience: they proceed from general laws., very general ones,
by which God governs the world, in the natural course of his providence. And they are so
analogous, to what Religion teaches us concerning the future punishment of the wicked, so
much of a piece with it, that both would naturally be expressed in the very same words, and
manner of description. In the book of Proverbs,14 for instance, Wisdom is introduced, as
frequenting the most public places of resort, and as rejected when she offers herself as the
natural appointed guide of human life. How long, speaking to those who are passing through
it, how long, ye simple ones, will ye love folly, and the scorners delight in their scorning, and
fools hate knowledge? Turn ye at my reproof. Behold, I will pour out my spirit upon you, I will
make known my words unto you. But upon being neglected, Because I have called, and ye
refused, I have stretched out my hand, and no man regarded; but ye have set at nought all my
counsel, and would none of my reproof: I also will laugh at your calamity, I will mock when
your fear cometh; when your fear cometh as desolation, and your destruction cometh as a
whirlwind; when distress and anguish cometh upon you. Then shall they call upon me, but I

13 The general consideration of a future state of punishment, most evidently belongs to the subject of natural
Religion. But if any of these reflections should be thought to relate more peculiarly to this doctrine, as taught
in Scripture; the reader is desired to observe, that Gentile writers, both moralists, and poets, speak of the future
punishment of the wicked, both as to the duration and degree of it, in a like manner of expression and of descrip-
tion, as the Scripture does. So that all which can positively be asserted to be matter of mere Revelation, with regard
to this doctrine, seems to be, that the great distinction between the righteous and the wicked, shall be made at
the end of this world; that each shall then receive according to his deserts. Reason did, as it well might, conclude
that it should, finally and upon the whole, be well with the righteous, and ill with the wicked: but it could not
be determined upon any principles of reason, whether human creatures might not have been appointed to pass
through other states of life and being, before that distributive justice should finally and effectually take place.
Revelation teaches us, that the next state of things after the present is appointed for the execution of this justice;
that it shall be no longer delayed; but the mystery of God, the great mystery of his suffering vice and confusion
to prevail, shall then be finished; and he will take to him his great power and will reign, by rendering to every
one according to his works.
14 Chap. i
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will not answer; they shall seek me early, but they shall not find me. This passage, every one
sees, is poetical, and some parts of it are highly figurative; but their meaning is obvious. And
the thing intended is expressed more literally in the following words; For that they hated
knowledge, and did not choose the fear of the Lord—therefore shall they eat of the fruit of their
own way, and be filled with their own devices. For the security of the simple shall slay them,
and the prosperity of fools shall destroy them. And the whole passage is so equally applicable
to what we experience in the present world, concerning the consequences of men’s actions,
and to what Religion teaches us is to be expected in another, that it may be questioned which
of the two was principally intended.

Indeed when one has been recollecting the proper proofs of a future state of rewards
and punishments, nothing methinks can give one so sensible an apprehension of the latter,
or representation of it to the mind; as observing, that after the many disregarded checks,
admonitions, and warnings, which people meet with in the ways of vice and folly and extra-
vagance: warnings from their very nature; from the examples of others; from the lesser in-
conveniences which they bring upon themselves; from the instructions of wise and virtuous
men: after these have been long despised, scorned, ridiculed: after the chief bad consequences,
temporal consequences, of their follies, have been delayed for a great while; at length they
break in irresistibly, like an armed force: repentance is too late to relieve, and can serve only
to aggravate their distress, the case is become desperate: and poverty and sickness, remorse
and anguish, infamy and death, the effects of their own doings, overwhelm them beyond
possibility of remedy or escape. This is an account of what is in fact the general constitution
of nature.

It is not in any sort meant, that, according to what appears at present of the natural
course of things, men are always uniformly punished in proportion to their misbehaviour:
but that there are very many instances of misbehaviour punished in the several ways now
mentioned, and very dreadful instances too; sufficient to show what the laws of the universe
may admit; and, if thoroughly considered, sufficient fully to answer all objections against
the credibility of a future state of punishments, from any imaginations, that the frailty of
our nature and external temptations, almost annihilate the guilt of human vices: as well as
objections of another sort; from necessity; from suppositions, that the will of an infinite
Being cannot be contradicted; or that he must be incapable of offence and provocation.'

Reflections of this kind are not without their terrors to serious persons, the most free
from enthusiasm, and of the greatest strength of mind; but it is fit things be stated and
considered as they really are. And there is, in the present age, a certain fearlessness, with
regard to what may be hereafter under the government of God, which nothing but an uni-

15 See Chap. iv. and vi.
66

82

83



Chapter 11. Of the Government of God by Rewards and Punishments; and Particularly...

versally acknowledged demonstration on the side of atheism can justify; and which makes
it quite necessary, that men be reminded, and if possible made to feel, that there is no sort
of ground for being thus presumptuous, even upon the most sceptical principles. For, may
it not be said of any person upon his being born into the world, he may behave so, as to be
of no service to it, but by being made an example of the woeful effects of vice and folly? That
he may, as any one may, if he will, incur an infamous execution, from the hands of civil
justice; or in some other course of extravagance shorten his days; or bring upon himself in-
famy and diseases worse than death? So that it had been better for him, even with regard to
the present world, that he had never been born. And is there any pretence of reason, for
people to think themselves secure, and talk as if they had certain proof, that, let them act as
licentiously as they will, there can be nothing analogous to this, with regard to a future and
more general interest, under the providence and government of the same God?
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CHAP. III.
OF THE MORAL GOVERNMENT OF GOD.

As the manifold appearances of design and of final causes, in the constitution of the
world, prove it to be the work of an intelligent Mind; so the particular final causes of pleasure
and pain distributed amongst his creatures, prove that they are under his government; what
may be called his natural government of creatures endued with sense and reason. This,
however, implies somewhat more than seems usually attended to, when we speak of God’s
natural government of the world. It implies government of the very same kind with that
which a master exercises over his servants, or a civil magistrate over his subjects. These latter
instances of final causes, as really prove an intelligent Governor of the world, in the sense
now mentioned, and before!® distinctly treated of; as any other instances of final causes
prove an intelligent Maker of it.

But this alone does not appear at first sight to determine any thing certainly, concerning
the moral character of the Author of Nature, considered in this relation of governor; does
not ascertain his government to be moral, or prove that he is the righteous judge of the
world. Moral government consists, not barely in rewarding and punishing men for their
actions, which the most tyrannical person may do: but in rewarding the righteous, and
punishing the wicked: in rendering to men according to their actions, considered as good
or evil. And the perfection of moral government consists in doing this, with regard to all
intelligent creatures, in an exact proportion to their personal merits or demerits.

Some men seem to think the only character of the Author of Nature to be that of simple
absolute benevolence. This, considered as a principle of action and infinite in degree, is a
disposition to produce the greatest possible happiness, without regard to persons’ behavior,
otherwise than as such regard would produce higher degrees of it. And supposing this to
be the only character of God, veracity and justice in him would be nothing but benevolence
conducted by wisdom. Now surely this I ought not to be asserted, unless it can be proved;
for we should speak with cautious reverence upon such a subject And whether it can be
proved or no, is not the thing here to be inquired into; but whether in the constitution and
conduct of the world, a righteous government be not discernibly planned out: which neces-
sarily implies a righteous governor. There may possibly be in the creation beings, to whom
the Author of Nature manifests himself under this most amiable of all characters, this of
infinite absolute benevolence; for it is the most amiable, supposing it not, as perhaps it is
not, incompatible with justice; but he manifests himself to us under the character of a
righteous governor. He may, consistently with this, be simply and absolutely benevolent,

16 Chap. ii.
68

84

85



Chapter 111. Of the Moral Government of God.

in the sense now explained: but he is (for he has given us a proof in the constitution and
conduct of the world that he is) a governor over servants, as he rewards and punishes us for
our actions. And in the constitution and conduct of it, he may also have given, besides the
reason of the thing, and the natural presages of conscience, clear and distinct intimations,
that his government is righteous or moral: clear to such as think the nature of it deserving
their attention; and yet not to every careless person, who casts a transient reflection upon
the subject.17

But it is particularly to be observed, that the divine government, which we experience
ourselves under in the present state, taken alone, is allowed not to be the perfection of
moral government. And yet this by no means hinders, but that there may be somewhat, be
it more or less, truly moral in it. A righteous government may plainly appear to be carried
on to some degree: enough to give us the apprehension that it shall be completed, or carried
on to that degree of perfection which religion teaches us it shall; but which cannot appear,
till much more of the divine administration be seen, than can in the present life. And the
design of this Chapter is to inquire how far this is the case: how far, over and above the
moral nature'® which God has given us, and our natural notion of him as righteous governor
of those his creatures, to whom he has given this nature;19 I say how far besides this, the
principles and beginnings of a moral government over the world may be discerned, notwith-
standing and amidst all the confusion and disorder of it.

Now one might mention here, what has been often urged with great force, that, in gen-
eral, less uneasiness and more satisfaction, are the natural consequences20 of a virtuous than
of a vicious course of life, in the present state, as an instance of a moral government estab-
lished in nature; an instance of it collected from experience and present matter of fact. But
it must be owned a thing of difficulty to weigh and balance pleasures and uneasinesses, each
amongst themselves, and also against each other, so as to make an estimate with any exact-
ness, of the overplus of happiness on the side of virtue. And it is not impossible, that, amidst
the infinite disorders of the world, there may be exceptions to the happiness of virtue; even

17 The objections against religion, from the evidence of it not being universal, nor so strong as might possibly
have been, may be urged against natural religion, as well as against revealed. And therefore the consideration
of them belongs to the first part of this Treatise, as well as the second. But as these objections are chiefly urged
against revealed religion, I choose to consider them in the second part. And the answer to them there, Ch. vi.,
as urged against Christianity, being almost equally applicable to them as urged against the Religion of Nature;
to avoid repetition, the reader is referred to that chapter.

18 Dissertation II.

19 Chap. vi.

20 See Lord Shaftesbury’s Inquiry concerning Virtue, Part II.
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with regard to those persons, whose course of life from their youth up has been blameless:
and more with regard to those who have gone on for some time in the ways of vice, and
have afterwards reformed. For suppose an instance of the latter case; a person with his pas-
sions inflamed, his natural faculty of self-government impaired by habits of indulgence, and
with all his vices about him, like so many harpies, craving for their accustomed gratification:
who can say how long it might be, before such a person would find more satisfaction in the
reasonableness and present good consequences of virtue, than difficulties and self-denial
in the restraints of it? Experience also shows, that men can to a great degree, get over their
sense of shame, so as that by professing themselves to be without principle, and avowing
even direct villany, they can support themselves against the infamy of it. But as the ill actions
of any one will probably be more talked of, and oftener thrown in his way, upon his reform-
ation; so the infamy of them will be much more felt, after the natural sense of virtue and of
honour is recovered. Uneasinesses of this kind ought indeed to be put to the account of
former vices: yet it will be said they are in part the consequences of reformation. Still I am
far from allowing it doubtful, whether virtue, upon the whole, be happier than vice in the
present world. But if it were, yet the beginnings of a righteous administration may, beyond
all question, be found in nature, if we will attentively inquire after them. And,

I. In whatever manner the notion of God’s moral government over the world might be
treated, if it did not appear, whether he were in a proper sense our governor at all; yet when
it is certain matter of experience, that he does manifest himself to us under the character of
a governor in the sense explained;*! it must deserve to be considered, whether there be not
reason to apprehend, that he may be a righteous or moral governor. Since it appears to be
fact, that God does govern mankind by the method of rewards and punishments, according
to some settled rules of distribution; it is surely a question to be asked, what presumption
is there against his finally rewarding and punishing them according to this particular rule,
namely, as they act reasonably, or unreasonably, virtuously or viciously? since rendering
men happy or miserable by this rule, certainly falls in, much more falls in, with our natural
apprehensions and sense of things, than doing so by any other rule whatever; since rewarding
and punishing actions by any other rule, would appear much harder to be accounted for,
by minds formed as he has formed ours. Be the evidence of religion then more or less clear,
the expectation which it raises in us, that the righteous shall, upon the whole, be happy, and
the wicked miserable, cannot however possibly be considered as absurd or chimerical; because
it is no more than an expectation, that a method of government already begun, shall be
carried on, the method of rewarding and punishing actions; and shall be carried on by a
particular rule, which unavoidably appears to us at first sight more natural than any other,
the rule which we call distributive justice. Nor,

21 Chap. ii.
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I1. Ought it to be entirely passed over, that tranquillity, satisfaction, and external advant-
ages, being the natural Consequences of prudent management of ourselves, and our affairs;
and rashness, profligate negligence, and wilful folly, bringing after them many inconveniences
and sufferings; these afford instances of a right constitution of nature: as the correction of
children, for their own sakes, and by way of example, when they run into danger or hurt
themselves, is a part of right education? And thus, that God governs the world by general
fixed laws, that he has endued us with capacities of reflecting upon this constitution of
things, and foreseeing the good and bad consequences of our behaviour; plainly implies
some sort of moral government; since from such a constitution of things it cannot but follow,

22

that prudence and imprudence, which are of the nature of virtue and vice,”* must be, as

they are, respectively rewarded and punished.

III. From the natural course of things, vicious actions are, to a great degree, actually
punished as mischievous to society; and besides punishment actually inflicted upon this
account, there is also the fear and apprehension of it in those persons, whose crimes have
rendered them obnoxious to it, in case of a discovery; this state of fear being itself often a
very considerable punishment. The natural fear and apprehension of it too, which restrains
from such crimes, is a declaration of nature against them. It is necessary to the very being
of society, that vices, destructive of it. should be punished as being so; the vices of falsehoods
injustice, cruelty: which punishment therefore is as natural as society; and so is an instance
of a kind of moral government, naturally established, and actually taking place. And, since
the certain natural course of things is the conduct of Providence or the government of God,
though carried on by the instrumentality of men; the observation here made amounts to
this, that mankind find themselves placed by him in such circumstances, as that they are
unavoidably accountable for their behaviour, and are often punished, and sometimes rewar-
ded under his government, in the view of their being mischievous, or eminently beneficial
to society.

If it be objected that good actions and such as are beneficial to society, are often punished,
as in the case of persecution and in other cases; and that ill and mischievous actions are often
rewarded: it may be answered distinctly; first, that this is in no sort necessary, and con-
sequently not natural, in the sense in which it is necessary, and therefore natural, that ill or
mischievous actions should be punished: and in the next place, that good actions are never
punished, considered as beneficial to society, nor ill actions rewarded, under the view of
their being hurtful to it. So that it stands good, without any thing on the side of vice to be
set over against it, that the Author of Nature has as truly directed, that vicious actions,

22 See Dissert. II.
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considered as mischievous to society, should be punished, and put mankind under a necessity
of thus punishing them; as he has directed and necessitated us to preserve our lives by food.

IV. In the natural course of things, virtue as such is actually rewarded, and vice as such
punished: which seems to afford an instance or example, not only of government, but of
moral government begun and established; moral in the strictest sense; though not in that
perfection of degree, which religion teaches us to expect. In order to see this more clearly,
we must distinguish between actions themselves, and that quality ascribed to them, which
we call virtuous or vicious. The gratification itself of every natural passion, must be attended
with delight: and acquisitions of fortune, however made, are acquisitions of the means or
materials of enjoyment. An action then, by which any natural passion is gratified or fortune
acquired, procures delight or advantage; abstracted from all consideration of the morality
of such action. Consequently, the pleasure or advantage in this case, is gained by the action
itself, not by the morality, the virtuousness or viciousness of it; though it be, perhaps, virtuous
or vicious. Thus, to say such an action or course of behaviour, procured such pleasure or
advantage, or brought on such inconvenience and pain, is quite a different thing from saying,
that such good or bad effect was owing to the virtue or vice of such action or behaviour. In
one case, an action abstracted from all moral consideration, produced its effect: in the other
case, for it will appear that there are such cases, the morality of the action under a moral
consideration, i. e. the virtuousness or viciousness of it, produced the effect. Now I say virtue
as such, naturally procures considerable advantages to the virtuous, and vice as such, naturally
occasions great inconvenience and even misery to the vicious, in very many instances. The
immediate effects of virtue and vice upon the mind and temper, are to be mentioned as in-
stances of it. Vice as such is naturally attended with some sort of uneasiness, and, not un-
commonly, with great disturbance and apprehension. That inward feeling, which, respecting
lesser matters, and in familiar speech, we call being vexed with oneself, and in matters of
importance and in more serious language, remorse; is an uneasiness naturally arising from
an action of a man’s own, reflected upon by himself as wrong, unreasonable, faulty, i. e. vi-
cious in greater or less degrees: and this manifestly is a different feeling from that uneasiness,
which arises from a sense of mere loss or harm. What is more common, than to hear a man
lamenting an accident or event, and adding—but however he has the satisfaction that he
cannot blame himself for it; or on the contrary, that he has the uneasiness of being sensible
it was his own doing? Thus also the disturbance and fear, which often follow upon a man’s
having done an injury, arise from a sense of his being blame-worthy; otherwise there would,
in many cases, be no ground of disturbance, nor any reason to fear resentment or shame.
On the other hand, inward security and peace, and a mind open to the several gratifications
ol life, are the natural attendants of innocence and virtue. To which must be added the
complacency, satisfaction, and even joy of heart, which accompany the exercise. the real
exercise of gratitude, friendship, benevolence.
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And here, I think, ought to be mentioned, the fears of future punishment, and peaceful
hopes of a better life, in those who fully believe, or have any serious apprehension of religion:
because these hopes and fears are present uneasiness and satisfaction to the mind; and
cannot be got rid of by great part of the world, even by men who have thought most thor-
oughly upon that subject of religion. And no one can say, how considerable this uneasiness
and satisfaction may be, or what upon the whole it may amount to.

In the next place comes in the consideration, that all honest and good men are disposed
to befriend honest good men as such, and to discountenance the vicious as such, and do so
in some degree; indeed in a considerable degree: from which favour and discouragement
cannot but arise considerable advantage and inconvenience. And though the generality of
the world have little regard to the morality of their own actions, and may be supposed to
have less to that of others, when they themselves are not concerned; yet let any one be known
to be a man of virtue, some how or other he will be favoured and good offices will be done
him, from regard to his character, without remote views, occasionally, and in some low de-
gree, I think, by the generality of the world, as it happens to come in their way. Public honours
too and advantages are the natural consequences, are sometimes at least the consequences
in fact, of virtuous actions; of eminent justice, fidelity, charity, love to our country, considered
in the view of being virtuous. And sometimes even death itself, often infamy and external
inconveniences, are the public consequences of vice as vice. For instance, the sense which
mankind have of tyranny, injustice, oppression, additional to the mere feeling or fear of
misery, has doubtless been instrumental in bringing about revolutions, which make a figure
even in the history of the world. For it is plain, men resent injuries as implying faultiness,
and retaliate, not merely under the notion of having received harm, but of having received
wrong; and they have this resentment in behalf of others, as well as of themselves. So likewise
even the generality are, in some degree, grateful and disposed to return good offices, not
merely because such a one has been the occasion of good to them, but under the view, that
such good offices implied kind intention and good desert in the doer. To all this may be
added two or three particular things, which many persons will think frivolous; but to me
nothing appears so, which at all comes in towards determining a question of such importance,
as, whether there be, or be not, a moral institution of government, in the strictest sense
moral, visibly established and begun in nature. The particular things are these: That in do-
mestic government, which is doubtless natural, children and others also are very generally
punished for falsehood and injustice and ill-behaviour, as such, and rewarded for the con-
trary: which are instances where veracity and justice and right behaviour, as such, are nat-
urally enforced by rewards and punishments, whether more or less considerable in degree:
that, though civil government be supposed to take cognizance of actions in no other view
than as prejudicial to society, without respect to the immorality of them; yet as such actions
are immoral, so the sense which men have of the immorality of them, very greatly contributes,
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in different ways, to bring offenders to justice: and that entire absence of all crime and guilt
in the moral sense, when plainly appearing, will almost of course procure, and circumstances
of aggravated guilt prevent, a remission of the penalties annexed to civil crimes, in many
cases, though by no means in all.

Upon the whole then, besides the good and bad effects of virtue and vice upon men’s
own minds, the course of the world does, in some measure, turn upon the approbation and
disapprobation of them as such in others. The sense of well and ill doing, the presages of
conscience, the love of good characters and dislike of bad ones, honour, shame, resentment,
gratitude; all these, considered in themselves, and in their effects, do afford manifest real
instances of virtue as such naturally favoured, and of vice as such discountenanced, more
or less, in the daily course of human life; in every age, in every relation, in every general
circumstance of it. That God has given us a moral nature,? may most justly be urged as a
proof of our being under his moral government: but that he has placed us in a condition,
which gives this nature, as one may speak, scope to operate, and in which it does unavoidably
operate; i. e. influence mankind to act, so as thus to favour and reward virtue, and discoun-
tenance and punish vice; this is not the same, but a further, additional proof of his moral
government: for it is an instance of it. The first is a proof, that he will finally favour and
support virtue effectually: the second is an example of his favouring and supporting it at

present, in some degree.

If a more distinct inquiry be made, whence it arises, that virtue as such is often rewarded,
and vice as such is punished, and this rule never inverted: it will be found to proceed, in
part, immediately from the moral nature itself, which God has given us; and also in part,
from his having given us, together with this nature, so great a power over each other’s hap-
piness and misery. For, first, it is certain, that peace and delight, in some degree and upon
some occasions, is the necessary and present effect of virtuous practice; an effect arising
immediately from that constitution of our nature. We are so made, that well-doing as such
gives us satisfaction, at least, in some instances; ill-doing as such, in none. And, secondly,
from our moral nature, joined with God’s having put our happiness and misery in many
respects in each other’s power, it cannot but be, that vice as such, some kinds and instances
of it at least, will be infamous, and men will be disposed to punish it as in itself detestable;
and the villain will by no means be able always to avoid feeling that infamy, any more than
he will be able to escape this further punishment, which mankind will be disposed to inflict
upon him, under the notion of his deserving it. But there can be nothing on the side of vice,
to answer this; because there is nothing in the human mind contradictory, as the logicians
speak, to virtue. For virtue consists in a regard to what is right and reasonable, as being so;

23 See Dissert. II.
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in a regard to veracity, justice, charity, in themselves: and there is surely no such thing, as
a like natural regard to falsehood, injustice, cruelty. If it be thought, that there are instances
of an approbation of vice, as such, in itself, and for its own sake (though it does not appear
to me, that there is any such thing at all; but supposing there be), it is evidently monstrous:
as much so, as the most acknowledged perversion of any passion whatever. Such instances
of perversion then being left out, as merely imaginary, or, however, unnatural; it must follow,
from the frame of our nature, and from our condition, in the respects now described, that
vice cannot at all be, and virtue cannot but be, favoured as such by others, upon some occa-
sions, and happy in itself, in some degree. For what is here insisted upon, is not the degree
in which virtue and vice are thus distinguished, but only the thing itself, that they are so in
some degree; though the whole good and bad effect of virtue and vice as such, is not incon-
siderable in degree. But that they must be thus distinguished in some degree, is in a manner
necessary: it is matter of fact of daily experience, even in the greatest confusion of human
affairs.

It is not pretended but that, in the natural course of things, happiness and misery appear
to be distributed by other rules, than only the personal merit and demerit of characters.
They may sometimes be distributed by way of mere discipline. There may be the wisest and
best reasons, why the world should be governed by general laws, from whence such
promiscuous distribution perhaps must follow; and also why our happiness and misery
should be put in each other’s power, in the degree which they are. And these things, as in
general they contribute to the rewarding virtue and punishing vice, as such: so they often
contribute also, not to the inversion of this, which is impossible; but to the rendering persons
prosperous, though wicked; afflicted, though righteous; and, which is worse, to the rewarding
some actions, though vicious, and punishing other actions, though virtuous. But all this
cannot drown the voice of Nature in the conduct of Providence, plainly declaring itself for
virtue, by way of distinction from vice, and preference to it. For our being so constituted as
that virtue and vice are thus naturally favoured and discountenanced, rewarded and punished,
respectively as such, is an intuitive proof of the intent of Nature, that it should be so; otherwise
the constitution of our mind, from which it thus immediately and directly proceeds, would
be absurd. But it cannot be said, because virtuous actions are sometimes punished, and vicious
actions rewarded, that Nature intended it. For, though this great disorder is brought about,
as all actions are done, by means of some natural passion; yet this may be, as it undoubtedly
is, brought about by the perversion of such passion, implanted in us for other, and those
very good purposes. And indeed these other and good purposes, even of every passion, may
be clearly seen.

We have then a declaration, in some degree of present effect, from Him who is supreme
in Nature, which side he is of, or what part he takes; a declaration for virtue, and against
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vice. So far therefore as a man is true to virtue, to veracity and justice, to equity and charity,
and the right of the case, in whatever he is concerned; so far he is on the side of the divine
administration, and co-operates with it: and from hence, to such a man, arises naturally a
secret satisfaction and sense of security, and implicit hope of somewhat further. And,

V. This hope is confirmed by the necessary tendencies of virtue, which, though not of
present effect, yet are at present discernible in nature; and so afford an instance of somewhat
moral in the essential constitution of it. There is, in the nature of things, a tendency in virtue
and vice to produce the good and bad effects now mentioned, in a greater degree than they
do in fact produce them. For instance; good and bad men would be much more rewarded
and punished as such, were it not, that justice is often artificially eluded, that characters are
not known, and many, who would thus favour virtue and discourage vice, are hindered
from doing so by accidental causes. These tendencies of virtue and vice are obvious with
regard to individuals. But it may require more particularly to be considered, that power in
a society, by being under the direction of virtue, naturally increases, and has a necessary
tendency to prevail over opposite power, not under the direction of it; in like manner, as
power, by being under the direction of reason, increases, and has a tendency to prevail over
brute force. There are several brute creatures of equal, and several of superior strength, to
that of men; and possibly the sum of the whole strength of brutes may be greater than that
of mankind; but reason gives us the advantage and superiority over them; and thus man is
the acknowledged governing animal upon the earth. Nor is this superiority considered by
any as accidental; but as what reason has a tendency, in the nature of the thing, to obtain.
And yet perhaps difficulties may be raised about the meaning, as well as the truth, of the
assertion, that virtue has the like tendency.

To obviate these difficulties, let us see more distinctly, how the case stands with regard
to reason; which is so readily acknowledged to have this advantageous tendency. Suppose
then two or three men, of the best and most improved understanding, in a desolate open
plain, attacked by ten times the number of beasts of prey: would their reason secure them
the victory in this unequal combat? Power then, though joined with reason, and under its
direction, cannot be expected to prevail over opposite power, though merely brutal, unless
the one bears some proportion to the other. Again: put the imaginary case, that rational and
irrational creatures were of like external shape and manner: it is certain, before there were
opportunities for the first to distinguish each other, to separate from their adversaries, and
to form a union among themselves, they might be upon a level, or in several respects upon
great disadvantage; though united they might be vastly superior; since union is of such effic-
acy, that ten men united, might be able to accomplish, what ten thousand of the same nat-
ural strength and understanding wholly ununited, could not. In this case then, brute force
might more than maintain its ground against reason, for want of union among the rational
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creatures. Or suppose a number of men to land upon an island inhabited only by wild beasts;
a number of men who, by the regulations of civil government, the inventions of art, and the
experience of some years, could they be preserved so long, would be really sufficient to
subdue the wild beasts, and to preserve themselves in security from them: yet a conjuncture
of accidents might give such advantage to the irrational animals as that they might at once
overpower, and even extirpate, the whole species of rational ones. Length of time then,
proper scope and opportunities, for reason to exert itself, may be absolutely necessary to its
prevailing over brute force. Further still: there are many instances of brutes succeeding in
attempts, which they could not have undertaken, had not their irrational nature rendered
them incapable of foreseeing the danger of such attempt, or the fury of passion hindered
their attending to it: and there are instances of reason and real prudence preventing men’s
undertaking what, it hath appeared afterwards, they might have succeeded in by a lucky
rashness. And in certain conjunctures, ignorance and folly, weakness and discord, may have
their advantages. So that rational animals have not necessarily the superiority over irrational
ones; but, how improbable soever it may be, it is evidently possible, that in some globes the
latter may be superior. And were the former wholly at variance and disunited, by false self-
interest and envy, by treachery and injustice, and consequent rage and malice against each
other, whilst the latter were firmly united among themselves by instinct; this might greatly
contribute to the introducing such an inverted order of things. For every one would consider
it as inverted: since reason has, in the nature of it, a tendency to prevail over brute force;
notwithstanding the possibility it may not prevail, and the necessity, which there is, of many
concurring circumstances to render it prevalent.

Now I say, virtue in a society has a like tendency to procure superiority and additional
power: whether this power be considered as the means of security from opposite power, or
of obtaining other advantages. And it has this tendency, by rendering public good, an object
and end, to every member of the society; by putting every one upon consideration and dili-
gence, recollection and self-government, both in order to see what is the most effectual
method, and also in order to perform their proper part, for obtaining and preserving it; by
uniting a society within itself, and so increasing its strength; and, which is particularly to
be mentioned, uniting it by means of veracity and justice. For as these last are principal
bonds of union, so benevolence or public spirit, undirected, unrestrained by them, is, nobody
knows what.

And suppose the invisible world, and the invisible dispensations of Providence, to be,
in any sort, analogous to what appears: or that both together make up one uniform scheme,
the two parts of which, the part which we see, and that which is beyond our observation,
are analogous to each other: then, there must be a like natural tendency in the derived power,
throughout the universe, under the direction of virtue, to prevail in general over that which
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is not under its direction; as there is in reason, derived reason in the universe, to prevail
over brute force. But then, in order to the prevalence of virtue, or that it may actually produce,
what it has a tendency to produce; the like concurrences are necessary, as are, to the preval-
ence of reason. There must be some proportion, between the natural power or force which
is, and that which is not, under the direction of virtue: there must be sufficient length of
time; for the complete success of virtue, as of reason, cannot, from the nature of the thing,
be otherwise than gradual: there must be, as one may speak, a fair field of trial, a stage large
and extensive enough, proper occasions and opportunities, for the virtuous to join together,
to exert themselves against lawless force, and to reap the fruit of their united labours. Now
indeed it is to be hoped, that the disproportion between the good and bad, even here on
earth, is not so great, but that the former have natural power sufficient to their prevailing
to a considerable degree, if circumstances would permit this power to be united. For, much
less, very much less, power under the direction of virtue, would prevail over much greater
not under the direction of it. However, good men over the face of the earth cannot unite;
as for other reasons, so because they cannot be sufficiently ascertained of each other’s
characters. And the known course of human things, the scene we are now passing through,
particularly the shortness of life, denies to virtue its full scope in several other respects. The
natural tendency which we have been considering, though real, is hindered from being carried
into effect in the present state: but these hinderances may be removed in a future one. Virtue,
to borrow the Christian allusion, is militant here; and various untoward accidents contribute
to its being often overborne: but it may combat with greater advantage hereafter, and prevail
completely, and enjoy its consequent rewards, in some future states. Neglected as it is, perhaps
unknown, perhaps despised and oppressed here; there may be scenes in eternity, lasting
enough, and in every other way adapted, to afford it a sufficient sphere of action; and a
sufficient sphere for the natural consequences of it to follow in fact. If the soul be naturally
immortal, and this state be a progress towards a future one, as childhood is towards mature
age; good men may naturally unite, not only amongst themselves, but also with other orders
of virtuous creatures, in that future state. For virtue, from the very nature of it, is a principle
and bond of union, in some degree, amongst all who are endued with it, and known to each
other; so as that by it, a good man cannot but recommend himself to the favour and protec-
tion of all virtuous beings, throughout the whole universe, who can be acquainted with his
character, and can any way interpose in his behalf in any part of his duration. And one might
add, that suppose all this advantageous tendency of virtue to become effect, amongst one
or more orders of creatures, in any distant scenes and periods, and to be seen by any orders
of vicious creatures, throughout the universal kingdom of God; this happy effect of virtue
would have a tendency, by way of example, and possibly in other ways, to amend those of
them who are capable of amendment, and being recovered to a just sense of virtue. If our
notions of the plan of Providence were enlarged in any sort proportionable to what late

78



Chapter 111. Of the Moral Government of God.

discoveries have enlarged our views with respect to the material world; representations of
this kind would not appear absurd or extravagant. However, they are not to be taken as in-
tended for a literal delineation of what is in fact the particular scheme of the universe, which
cannot be known without revelation: for suppositions are not to be looked on as true, because
not incredible: but they are mentioned to show, that our finding virtue to be hindered from
procuring to itself such superiority and advantages, is no objection against its having, in the
essential nature of the thing, a tendency to procure them. And the suppositions now men-
tioned do plainly show this: for they show, that these hinderances are so far from being ne-
cessary, that we ourselves can easily conceive, how they may be removed in future states,
and full scope be granted to virtue. And all these advantageous tendencies of it are to be
considered as declarations of God in its favour. This however is taking a pretty large compass:
though it is certain, that, as the material world appears to be, in a manner, boundless and
immense; there must be some scheme of Providence vast in proportion to it.

But let us return to the earth our habitation; and we shall see this happy tendency of
virtue, by imagining an instance not so vast and remote: by supposing a kingdom or society
of men upon it, perfectly virtuous, for a succession of many ages; to which, if you please,
may be given a situation advantageous for universal monarchy. In such a state, there would
be no such thing as faction: but men of the greatest capacity would of course, all along, have
the chief direction of affairs willingly yielded to them; and they would share it among
themselves without envy. Each of these would have the part assigned him, to which his
genius was peculiarly adapted: and others, who had not any distinguished genius, would be
safe, and think themselves very happy, by being under the protection and guidance of those
who had. Public determinations would really be the result of the united wisdom of the
community: and they would faithfully be executed, by the united strength of it. Some would
in a higher way contribute, but all would in some way contribute, to the public prosperity:
and in it, each would enjoy the fruits of his own virtue. And as injustice, whether by fraud
or force, would be unknown among themselves; so they would be sufficiently secured from
it in their neighbours. For cunning and false self-interest, confederacies in injustice, ever
slight, and accompanied with faction and intestine treachery; these on one hand would be
found mere childish folly and weakness, when set in opposition against wisdom, public
spirit, union inviolable, and fidelity on the other: allowing both a sufficient length of years
to try their force. Add the general influence, which such a kingdom would have over the
face of the earth, by way of example particularly, and the reverence which would be paid it.
It would plainly be superior to all others, and the world must gradually come under its empire;
not by means of lawless violence; but partly by what must be allowed to be just conquest;
and partly by other kingdoms submitting themselves voluntarily to it, throughout a course
of ages, and claiming its protection, one after another, in successive exigencies. The head
of it would be an universal monarch, in another sense than any mortal has yet been; and
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the eastern style would be literally applicable to him, that all people, nations, and languages
should serve him. And though indeed our knowledge of human nature, and the whole history
of mankind, show the impossibility, without some miraculous interposition, that a number
of men, here on earth, should unite in one society or government, in the fear of God and
universal practice of virtue; and that such a government should continue so united for a
succession of ages: yet admitting or supposing this, the effect would be as now drawn out.
And thus for instance, the wonderful power and prosperity promised to the Jewish nation
in the Scripture, would be, in a great measure, the consequence of what is predicted of them;
that the people should be all righteous, and inherit the land for ever;* were we to understand
the latter phrase of a long continuance only, sufficient to give things time to work. The
predictions of this kind, for there are many of them, cannot come to pass, in the present
known course of nature; but suppose them come to pass, and then, the dominion and pre-
eminence promised must naturally follow, to a very considerable degree.

Consider now the general system of religion; that the government of the world is uniform,
and one, and moral; that virtue and right shall finally have the advantage, and prevail over
fraud and lawless force, over the deceits as well as the violence of wickedness, under the
conduct of one supreme governor: and from the observations above made, it will appear.
that God has, by our reason, given us to see a peculiar connexion in the several parts of this
scheme, and a tendency towards the completion of it, arising out of the very nature of virtue:
which tendency is to be considered as somewhat moral in the essential constitution of things.
If any one should think all this to be of little importance; I desire him to consider, what he
would think, if vice had, essentially and in its nature, these advantageous tendencies; or if
virtue had essentially the direct contrary ones.

But it may be objected, that notwithstanding all these natural effects and these natural
tendencies of virtue; yet things may be now going on throughout the universe, and may go
on hereafter, in the same mixed way as here at present upon earth: virtue sometimes pros-
perous, sometimes depressed; vice sometimes punished, sometimes successful. The answer
to which is, that it is not the purpose of this chapter, nor of this treatise, properly to prove
God’s perfect moral government over the world, or the truth of Religion; but to observe
what there is in the constitution and course of nature, to confirm the proper proof of it,
supposed to be known: and that the weight of the foregoing observations to this purpose
may be thus distinctly proved. Pleasure and pain are indeed to a certain degree, say to a very
high degree, distributed amongst us without any apparent regard to the merit or demerit
of characters. And were there nothing else concerning this matter discernible in the consti-
tution and course of nature; there would be no ground from the constitution and course of

24 Isa.lx. 21.
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nature to hope or to fear, that men would be rewarded or punished hereafter according to
their deserts: which, however, it is to be remarked, implies, that even then there would be
no ground from appearances to think, that vice upon the whole would have the advantage,
rather than that virtue would. And thus the proof of a future state of retribution would rest
upon the usual known arguments for it: which are I think plainly unanswerable; and would
be so, though there were no additional confirmation of them from the things above insisted
on. But these things are a very strong confirmation of them. For,

First, They show that the Author of Nature is not indifferent to virtue and vice. They
amount to a declaration, from him, determinate and not to be evaded, in favour of one, and
against the other; such a declaration, as there is nothing to be set over against or answer, on
the part of vice. So that were a man, laying aside the proper proof of Religion, to determine
from the course of nature only, whether it were most probable, that the righteous or the
wicked would have the advantage in a future life; there can be no doubt, but that he would
determine the probability to be, that the former would. The course of nature then, in the
view of it now given furnishes us with a real practical proof of the obligations of Religion.

Secondly, When, conformably to what Religion teaches us, God shall reward and punish
virtue and vice as such, so as that every one shall, upon the whole, have his deserts; this
distributive justice will not be a thing different in kind, but only in degree, from what we
experience in his present government. It will be that in effect, toward which we now see a
tendency. It will be no more than the completion of that moral government, the principles
and beginning of which have been shown, beyond all dispute, discernible in the present
constitution and course of nature. And from hence it follows,

Thirdly, That, as under the natural government of God, our experience of those kinds
and degrees of happiness and misery, which we do experience at present, gives just ground
to hope for, and to fear, higher degrees and other kinds of both in a future state, supposing
a future state admitted: so under his moral government our experience, that virtue and vice
are, in the manners above mentioned, actually rewarded and punished at present, in a certain
degree, gives just ground to hope and to fear, that they may be rewarded and punished in a
higher degree hereafter. It is acknowledged indeed that this alone is not sufficient ground
to think, that they actually will be rewarded and punished in a higher degree, rather than
in a lower: but then,

Lastly, There is sufficient ground to think so, from the good and bad tendencies of virtue
and vice. For these tendencies are essential, and founded in the nature of things: whereas
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the hinderances to their becoming effect, are, in numberless cases, not necessary, but artificial
only. Now it may be much more strongly argued, that these tendencies, as well as the actual
rewards and punishments, of virtue and vice, which arise directly out of the nature of things,
will remain hereafter, than that the accidental hinderances of them will. And if these
hinderances do not remain; those rewards and punishments cannot but be carried on much
farther towards the perfection of moral government: i. e. the tendencies of virtue and vice
will become effect; but when, or where, or in what particular way, cannot be known at all,
but by revelation.

Upon the whole: there is a kind of moral government implied in God’s natural govern-
ment:*° virtue and vice are naturally rewarded and punished as beneficial and mischievous
to society;26 and rewarded and punished directly as virtue and vice.?” The notion then of a
moral scheme of government is not fictitious, but natural; for it is suggested to our thoughts
by the constitution and course of nature: and the execution of this scheme is actually begun,
in the instances here mentioned. And these things are to be considered as a declaration of
the Author of Nature, for virtue, and against vice: they give a credibility to the supposition
of their being rewarded and punished hereafter; and also ground to hope and to fear, that
they may be rewarded and punished in higher degrees than they are here. And as all this is
confirmed, so the argument for Religion, from the constitution and course of nature, is
carried on farther, by observing, that there are natural tendencies, and, in innumerable cases,
only artificial hinderances, to this moral scheme’s being carried on much farther towards
perfection, than it is at presen‘[.28 The notion then of a moral scheme of government, much
more perfect than what is seen, is not a fictitious, but a natural notion; for it is suggested to
our thoughts, by the essential tendencies of virtue and vice. And these tendencies are to be
considered as intimations, as implicit promises and threatenings, from the Author of Nature,
of much greater rewards and punishments to follow virtue and vice, than do at present. And
indeed, every natural tendency, which is to continue, but which is hindered from becoming
effect by only accidental causes, affords a presumption, that such tendency will, some time
or other, become effect: a presumption in degree proportionable to the length of the duration,
through which such tendency will continue. And from these things together, arises a real
presumption, that the moral scheme of government established in nature, shall be carried
on much farther towards perfection hereafter; and, I think, a presumption that it will be
absolutely completed. But from these things, joined with the moral nature which God has

25 P.87.
26 P.88.
27 P. 80, &c.
28 P.95, &c.
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given us, considered as given us by him, arises a practical proof29 that it will be completed:
a proof from fact; and therefore a distinct one from that which is deduced froml the eternal
and unalterable relations, the fitness and unfitness of actions.

29  See this proof drawn out briefly, Ch. vi.
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CHAP.IV.

OF A STATE OF PROBATION, AS IMPLYING TRIAL, DIFFICULTIES, AND
DANGER.

THE general doctrine of Religion, that our present life is a state of probation for a future
one, comprehends under it several particular things, distinct from each other. But the first
and most common meaning of it seems to be, that our future interest is now depending,
and depending upon ourselves; that we have scope and opportunities here, for that good
and bad behaviour, which God will reward and punish hereafter; together with temptations
to one, as well as inducements of reason to the other. And this is, in a great measure, the
same with saying, that we are under the moral government of God, and to give an account
of our actions to him. For the notion of a future account and general righteous judgment,
implies some sort of temptations to what is wrong: otherwise there would be no moral
possibility of doing wrong, nor ground for judgment, or discrimination. But there is this
difference, that the word probation is more distinctly and particularly expressive of allure-
ments to wrong, or difficulties in adhering uniformly to what is right, and of the danger of
miscarrying by such temptations, than the words moral government. A state of probation
then, as thus particularly implying in it trial, difficulties, and danger, may require to be
considered distinctly by itself.

And as the moral government of God, which Religion teaches us, implies, that we are
in a state of trial with regard to a future world: so also his natural government over us implies,
that we are in a state of trial, in the like sense, with regard to the present world. Natural
government by rewards and punishments, as much implies natural trial, as moral government
does moral trial. The natural government of God here meant® consists in his annexing
pleasure to some actions, and pain to others, which are in our power to do or forbear, and
in giving us notice of such appointment beforehand. This necessarily implies, that he has
made our happiness and misery, or our interest, to depend in part upon ourselves. And so
far as men have temptations to any course of action, which will probably occasion them
greater temporal inconvenience and uneasiness, than satisfaction; so far their temporal in-
terest is in danger from themselves, or they are in a state of trial with respect to it. Now
people often blame others, and even themselves, for their misconduct in their temporal
concerns. And we find many are greatly wanting to themselves, and miss of that natural
happiness, which they might have obtained in the present life: perhaps every one does in
some degree. But many run themselves into great inconvenience, and into extreme distress
and misery: not through incapacity of knowing better, and doing better, for themselves,
which would be nothing to the present purpose; but through their own fault. And these
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things necessarily imply temptation, and danger of miscarrying, in a greater or less degree
with respect to our worldly interest or happiness. Every one too, without having Religion
in his thoughts, speaks of the hazards which young people run, upon their setting out in the
world: hazards from other causes, than merely their ignorance, and unavoidable accidents.
And some courses of vice, at least, being contrary to men’s worldly interest or good;
temptations to these must at the same time be temptations to forego our present and our
future interest. Thus in our natural or temporal capacity, we are in a state of trial, i. e. of
difficulty and danger, analogous, or like to our moral and religious trial.

This will more distinctly appear to any one, who thinks it worth while, more distinctly,
to consider, what it is which constitutes our trial in both capacities, and to observe, how
mankind behave under it.

And that which constitutes this our trial, in both these capacities, must be somewhat
either in our external circumstances, or in our nature. For, on the one hand, persons may
be betrayed into wrong behaviour upon surprise, or overcome upon any other very singular
and extraordinary external occasions; who would, otherwise, have preserved their character
of prudence and of virtue: in which cases, every one, in speaking of the wrong behaviour of
these persons, would impute it to such particular external circumstances. And on the other
hand, men who have contracted habits of vice and folly of any kind, or have some particular
passions in excess, will seek opportunities, and, as it were, go out of their way, to gratify
themselves in these respects, at the expense of their wisdom and their virtue; led to it, as
every one would say, not by external temptations, but by such habits and passions. And the
account of this last case is, that particular passions are no more coincident with prudence,
or that reasonable self-love, the end of which is our worldly interest, than they are with the
principle of virtue and religion; but often draw contrary ways to one, as well as to the other:
and so such particular passions are as much temptations, to act imprudently with regard to
our worldly interest, as to act viciously.31 However, as when we say, men are misled by ex-
ternal circumstances of temptation; it cannot but be understood, that there is somewhat
within themselves, to render those circumstances temptations, or to render them susceptible
of impressions from them; so when we say, they are misled by passions; it is always supposed,
that there are occasions, circumstances, and objects, exciting these passions, and affording
means for gratifying them. And therefore, temptations from within, and from without, co-
incide, and mutually imply each other. Now the several external objects of the appetites,
passions, and affections, being present to the senses, or offering themselves to the mind,
and so exciting emotions suitable to their nature; not only in cases where they can be gratified
consistently with innocence and prudence, but also in cases where they cannot, and yet can

31 See Sermons preached at the Rolls, 1726. 2d ed. p. 205, &c. Pref. p. 25, &c. Serm. p. 21, &c.
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be gratified imprudently and viciously: this as really puts them in danger of voluntarily
foregoing their present interest or good, as their future; and as really renders self-denial
necessary to secure one, as the other: i. e. we are in a like state of trial with respect to both,
by the very same passions, excited by the very same means. Thus mankind having a temporal
interest depending upon themselves, and a prudent course of behaviour being necessary to
secure it; passions inordinately excited, whether by means of example, or by any other ex-
ternal circumstance, towards such objects, at such times, or in such degrees, as that they
cannot be gratified consistently with worldly prudence; are temptations, dangerous, and
too often successful temptations, to forego a greater temporal good for a less; i. e. to forego
what is, upon the whole, our temporal interest, for the sake of a present gratification. This
is a description of our state of trial in our temporal capacity. Substitute now the word future
for temporal, and virtue for prudence; and it will be just as proper a description of our state
of trial in our religious capacity; so analogous are they to each other.

If, from consideration of this our like state of trial in both capacities, we go on to observe
farther, how mankind behave under it; we shall find there are some, who have so little sense
of it, that they scarce look beyond the passing day: they are so taken up with present grati-
fications, as to have, in a manner, no feeling of consequences, no regard to their future case
or fortune in this life; any more than to their happiness in another, Some appear to be blinded
and deceived by inordinate passion, in their worldly concerns, as much as in Religion.
Others are, not deceived, but, as it were, forcibly carried away by the like passions, against
their better judgment, and feeble resolutions too of acting better. And there are men, and
truly they are not a few, who shamelessly avow, not their interest, but their mere will and
pleasure, to be their law of life: and who, in open defiance of every thing that is reasonable,
will go on in a course of vicious extravagance, foreseeing, with no remorse and little fear,
that it will be their temporal ruin; and some of them, under the apprehension of the con-
sequences of wickedness in another state. And to speak in the most moderate way, human
creatures are not only continually liable to go wrong voluntarily, but we see likewise that
they often actually do so, with respect to their temporal interests, as well as with respect to
Religion.

Thus our difficulties and dangers, or our trials, in our temporal and our religious capacity,
as they proceed from the same causes, and have the same effect upon men’s behaviour, are
evidently analogous, and of the same kind.

It may be added, that as the difficulties and dangers of miscarrying in our religious state
of trial, are greatly increased, and one is ready to think, in a manner wholly made, by the ill
behaviour of others; by a wrong education, wrong in a moral sense, sometimes positively
vicious; by general bad example; by the dishonest artifices which are got into business of all
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kinds; and, in very many parts of the world, by religion’s being corrupted into superstitions,
which indulge men in their vices: so in like manner, the difficulties, of conducting ourselves
prudently in respect to our present interest, and our danger of being led aside from pursuing
it, are greatly increased, by a foolish education; and, after we come to mature age, by the
extravagance and carelessness of others, whom we have intercourse with: and by mistaken
notions, very generally prevalent, and taken up from common opinion, concerning temporal
happiness, and wherein it consists. And persons, by their own negligence and folly in their
temp( ral affairs, no less than b) a course of vice, bring themselves into new difficulties; and,
by habits of indulgence, become less qualified to go through them: and one irregularity after
another, embarrasses things to such a degree, that they know not whereabout they are; and
often makes the path of conduct so intricate and perplexed, that it is difficult to trace it out;
difficult even to determine what is the prudent or the moral part. Thus, for instance, wrong
behaviour in one stage of life, youth; wrong, I mean, considering ourselves only in our
temporal capacity, without taking in religion; this, in several ways, increases the difficulties
of right behaviour in mature age; i. e. puts us into a more disadvantageous state of trial in
our temporal capacity.

We are an inferior part of the creation of God. There are natural appearances of our
being in a state of degradation.>> And we certainly are in a condition, which does not seem,
by any means, the most advantageous we could imagine or desire, either in our natural or
moral capacity, for securing either our present or future interest. However, this condition,
low and careful and uncertain as it is, does not afford any just ground of complaint. For, as
men may manage their temporal affairs with prudence, and so pass their days here on earth
in tolerable ease and satisfaction, by a moderate degree of care: so likewise with regard to
religion, there is no more required than what they are well able to do, and what they must
be greatly wanting to themselves, if they neglect. And for persons to have that put upon
them, which they are well able to go through, and no more, we naturally consider as an
equitable thing; supposing it done by proper authority. Nor have we any more reason to
complain of it, with regard to the Author of Nature, than of his not having given us other
advantages, belonging to other orders of creatures.

But the thing here insisted upon is, that the state or trial, which Religion teaches us we
are in, is rendered credible, by its being throughout uniform and of a piece with the general
conduct of Providence towards us, in all other respects within the compass of our knowledge.
Indeed if mankind, considered in their natural capacity, as inhabitants of this world only,
found themselves, from their birth to their death, in a settled state of security and happiness,
without any solicitude or thought of their own: or if they were in no danger of being brought

32 PartIL Chap.v.
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into inconveniences and distress, by carelessness, or the folly of passion, through bad example,
the treachery of others, or the deceitful appearances of things: were this our natural condition,
then it might seem strange, and be some presumption against the truth of Religion, that it
represents our future and more general interest, as not secure of course, but as depending
upon our behaviour, and requiring recollection and self-government to obtain it. For it
might be alleged, “What you say is our condition, in one respect, is not in any wise of a sort
with what we find, by. experience, our condition is in another. Our whole present interest
is secured to our hands, without any solicitude of ours; and why should not our future in-
terest, if we have any such, be so too?” But since, on the contrary, thought and consideration,
the voluntary denying ourselves many things which we desire, and a course of behaviour,
far from being always agreeable to us; are absolutely necessary to our acting even a common
decent, and common prudent part, so as to pass with any satisfaction through the present
world, and be received upon any tolerable good terms in it: since this is the case, all presump-
tion against self-denial and attention being necessary to secure our higher interest, is removed.
Had we not experience, it might, perhaps speciously, be urged, that it. is improbable any
thing of hazard and danger should be put upon us by an infinite Being; when every thing
which is hazard and danger in our manner of conception, and will end in error, confusion,
and misery, is now already certain in his foreknowledge. And indeed, why any thing of
hazard and danger should be put upon such frail creatures as we are, may well be thought
a difficulty in speculation; and cannot but be so, till we know the whole, or, however, much
more of the case. But still the constitution of nature is as it is. Our happiness and misery are
trusted to our conduct, and made to depend upon it. Somewhat, and, in many circumstances,
a great deal too, is put upon us, either to do, or to suffer, as we choose. And all the various
miseries of life, which people bring upon themselves by negligence and folly, and might
have avoided by proper care, are instances of this: which miseries are beforehand, just as
contingent and undetermined as their conduct, and left to be determined by it.

These observations are an answer to the objections against the credibility of a state of
trial, as implying temptations, and real danger of miscarrying with regard to our general
interest, under the moral government of God: and they show, that, if we are at all to be
considered in such a capacity, and as having such an interest; the general analogy of
Providence must lead us to apprehend ourselves in danger of miscarrying, in different de-
grees, as to this interest, by our neglecting to act the proper part belonging to us in that ca-
pacity. For we have a present interest under the government of God, which we experience
here upon earth. And this interest, as it is not forced upon us, so neither is it offered to our
acceptance, but to our acquisition; in such sort, as that we are in danger of missing it, by
means of temptations to neglect, or act contrary to it; and without attention and self-denial,
must and do miss of it. It is then perfectly credible, that this may be our case, with respect
to that chief and final good, which Religion proposes to us.
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CHAP. V.

OF A STATE OF PROBATION, AS INTENDED FOR MORAL DISCIPLINE
AND IMPROVEMENT.

FROM the consideration of our being in a probation-state, of so much difficulty and
hazard, naturally arises the question, how we came to be placed in it? But such a general
inquiry as this would be found involved in insuperable difficulties. For, though some of
these difficulties would be lessened by observing, that all wickedness is voluntary, as is implied
in its very notion; and that many of the miseries of life have apparent good, effects: yet, when
we consider other circumstances belonging to both, and what must be the consequence of
the former in a life to come; it cannot but be acknowledged plain folly and presumption, to
pretend to give an account of the whole reasons of this matter: the whole reasons of our
being allotted a condition, out of which so much wickedness and misery, so circumstanced,
would in fact arise. Whether it be not beyond our faculties, not only to find out, but even
to understand, the whole account of this; or, though we should be supposed capable of un-
derstanding it, yet, whether it would be of service or prejudice to us to be informed of it, is
impossible to say. But as our present condition can in no wise be shown inconsistent with
the perfect moral government of God: so Religion teaches us we were placed in it, that we
might qualify ourselves, by the practice of virtue, for another state which is to follow it. And
this, though but a partial answer, a very partial one indeed, to the inquiry now mentioned;
yet, is a more satisfactory answer to another, which is of real, and of the utmost importance
to us to have answered: the inquiry, What is our business here? The known end then, why
we are placed in a state of so much affliction, hazard, and difficulty, is, our improvement in
virtue and piety, as the requisite qualification for a future state of security and happiness.

Now the beginning of life, considered as an education for mature age in the present
world, appears plainly, at first sight, analogous to this our trial for a future one: the former
being in our temporal capacity, what the latter is in our religious capacity. But some obser-
vations common to both of them, and a more distinct consideration of each, will more dis-
tinctly show the extent and, force of the analogy between them; and the credibility, which
arises from hence, as well as from the nature of the thing, that the present life was intended
to be a state of discipline for a future one.

I. Every species of creatures is, we see, designed for a particular way of life; to which,
the nature, the capacities, temper, and qualifications of each species, are as necessary, as
their external circumstances. Both come into the notion of such state, or particular way of
life, and are constituent parts of it. Change a man’s capacities or character to the degree in
which it is conceivable they may be changed; and he would be altogether incapable of a
human course of life, and human happiness; as incapable, as if, his nature continuing un-
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changed, he were placed in a world, where he had no sphere of action, nor any objects to
answer his appetites, passions, and affections of any sort. One thing is set over against an-
other, as an ancient writer expresses it. Our nature corresponds to our external condition.
Without this correspondence, there would be no possibility of any such thing as human life
and human happiness: which life and happiness are, therefore, a result from our nature and
condition jointly: meaning by human life, not living in the literal sense, but the whole
complex notion commonly understood by those words. So that, without determining what
will be the employment and happiness, the particular life, of good men hereafter; there must
be some determinate capacities, some necessary character and qualifications, without which
persons cannot but be utterly incapable of it: in like manner, as there must be some, without
which men would be incapable of their present state of life. Now,

II. The constitution of human creatures, and indeed of all creatures which come under
our notice, is such, as that they are capable of naturally becoming qualified for states of life,
for which they were once wholly unqualified. In imagination we may indeed conceive of
creatures, as incapable of having any of their faculties naturally enlarged, or as being unable
naturally to acquire any new qualifications: but the faculties of every species known to us
are made for enlargement; for acquirements of experience and habits. We find ourselves in
particular endued with capacities, not only of perceiving ideas, and of knowledge or perceiv-
ing truth, but also of storing up our ideas and knowledge by memory. We are capable, not
only of acting, and of having different momentary impressions made upon us; but of getting
a new facility in any kind of action, and of settled alterations in our temper or character.
The power of the two last is the power of habits. But neither the perception of ideas, nor
knowledge of any sort, are habits; though absolutely necessary to the forming of them.
However, apprehension, reason, memory, which are the capacities of acquiring knowledge,
are greatly improved by exercise. Whether the word habit is applicable to all these improve-
ments, and in particular how far the powers of memory and of habits may be powers of the
same nature, I shall not inquire. But that perceptions come into our minds readily and of
course, by means of their having been there before, seems a thing of the same sort, as read-
iness in any particular kind of action, proceeding from being accustomed to it. And aptness
to recollect practical observations of service in our conduct, is plainly habit in many cases.
There are habits of perception, and habits of action. An instance of the former, is our constant
and even involuntary readiness, in correcting the impressions of our sight concerning
magnitudes and distances, so as to substitute judgment in the room of sensation imperceptibly
to ourselves. And it seems as if all other associations of ideas not naturally connected might
be called passive habits; as properly as our readiness in understanding languages upon sight,
or hearing of words. And our readiness in speaking and writing them is an instance of the
latter, of active habits. For distinctness, we may consider habits, as belonging to the body,
or the mind: and the latter will be explained by the former. Under the former are compre-
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