Crar, X1

CHAPTER XXIII.

T 1. Directions for Prayer in General.

He that handleth this doty of prayer as it de-
serveth,® must make it the sceond part in the body
of divinity, and allow it a larger and exacter
tractate than I here intend: for T have before told
you, that as we have three natnral faculties, an wn-
derstanding, will, and executive power, so these are
gualiﬁed in the godly, with faith, love, and obe-

ience; and have three particnlar rules: the crced,
to show us what we must believe, and in what order:
the Lord's prayer, to show us what, and in what
order, we must desire and love: and the decalogue,
to tell us what, and in what order, we must do
(though yet these are so near kin to one another,
that the same actions in several respects belong to
each of the rules). As the commandments must be
believed and loved, as well as obeyed ; and the mat-
ter of the Lord’s prayer must be believed to be good
and necessary, as well as loved and desired; and
belief, and love, and desire, are commanded, and are
part of ouw obedience ; yet for all this, they are not
forinaliy the same, but divers. And as we say, that
the heart or will is the man, as being the command-
ing faculty ; so morally the will, the love or desire,
is the chnistian ; andl thera-f?re the 1iule of de"rs}i:e or
prayer, is a principal part of true religion. e in-
ternal part of this duty [ partly touched befove,
part i. ehap, iii. And the chureh part I told you,
why I passed by, part ii. it being not left by the go-
vernment where we live, to private ministers' dis-
cussion {save only to persuade men to obey what is
established and commanded). Therefore because 1
have omitted the latter, and Lut a little touched
upon the former, I shall be the larger on it in this
place, to which {for several reusons) 1l have re.
served it.

Direct. I. See that you understand what prayer is ;
even the expressing or acting of our desires before
another, to mave or some way procure him to grant
them. True christian prayer is, the believing and
serious expressing or acting of our lawful desires be-
fore God, throngh Jesus our Mediator, by the help
of the Holy Spirit, as a means to procure of him
the grant of these desircs. Here note, 1. That in-
ward desire is the soul of prayer, 2. The expres-
stons or inward actings of them, iz as the body of
prayer. 3. To men it must be desire so expressed,
as they may underatand it; but to God the inward
acting of desires is a prayer, because he understand-
eth it.h 4. But it is not the acting of desire, simply
in itself, that is any prayer; for he may have desires,
that offereth them not up to God with heart or
voice; but it is desires, as some way offered up to
God, or represented, or acted towards him, as a
(Teaans to procure his blessing, that is prayer in-

eed.

Direct, TI. See that you understand the ends and
use of prayer. Some think that it is of no use, but
only to move God to be willing of that which he was
before unwilling of ; and thercforc because that God
is immutable, they think that prayer s a useless
thing, But prayer is usefal, 1. As an act of obedi-
ence to God’s command. 2. As the performance of
& condition, without which he hath not promised us

2 The Stoies say, Orabit sapiens ac vota faciet hona &
diis postulans. Laert. in Zenone. So that when Seneca
saith, Cur Deos precibus fatigatis, &c. he only intendeth to
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his merey, and to which he hath promised it. 3. As
a means {o actuate, and express, and increase our
own humility, dependence, desire, trust, and hope in
God, and so to make us eapable and fit for mercy,
who else should Le uncapablle and unfit, 4. And so,
though God be not changed by it in himself, yet the
real change that is made by it on ourselves, doth in-
fer a change in God by mere relation or extrinsical
denomination ; he being one that is, according to the
tenor of his own established law and covenant, en-
gaﬁed to disown or punish the unbelieving, prayeriess,
and disobedient, and after engaged to cwn or pardon
them that are faithfully desirous and obedient; and
so this is a relative, or at least a denominative
change. So that in prayer, faith and fervency are
so far from being useless, that they as much prevail
for the thing desired by qualifying ourselves for it, as
if indeed they moved the mind of God to a real
change : even as he that is in a boat, and by his
hook layeth hold of the bank, doth as truly by his
labour get nearer the bank, as if he drew the bank
to him.

Direct. 1T Labour above all to know that God to
whom you pray. To know him as your Maker, your
Redeemer, and your Regenerator; as your Owner, your
Ruler, and your Father, Felicity, and End; as all-
sufficient for your relief, in the infiniteness of his
power, his wisdom, and bis goodness; and to know
your own dependence on him ; and to understand his
covenant or promises, upon what terms he is en-
gaged and resolved either to give his mercies, or to
deny them. ¢ He that cometh to God, must believe
that He 15, and that he is the rewarder of them thut
dili%:mtly seck him,” Heb, xi. 6. “ He that calleth
on the name of the Lord shall be saved: but how
shall they call on him, on whom they have not be-
lieved ?” Ronw. x, 13, 14

Divect, IV, Labour when vou are about to pray,
to stir up in your souls the most lively and serious
belief of those wnseen things that your prayers have
respect to; and to pray as if you saw them all the
while ; even as if you saw God in his glory, and saw
heaven and hell, the glorified and the damned, and
Jesus Christ your Mediator interceding for you in
the heavens, As you would pray if your eyes beheld
all these, 50 strive to pray while you believe them:
and say to yourselves, Are they not as sure asifl
saw them? Are they not made known Dy the Son
and Spirit of God ?

Direct. V. Lalbour for a constant acquaintance
with yourselves, your sins and manifold wants and
necessities ; and also to take an actual, special notice of
yourcase, when yougoto prai,'er. Ifyougetnotaform-
er constant acquaintanee with your own case, you can-
not expect te know it aright upon a sudden as you
go to pray: and yet if you do not actually survey
your hearts and lives when you go to prayer, your
souls will be unhumbled, and want that lively sense
of your necessities, which must puat life into your
prayers. Know well what sin is, and what God's
wrath, and hell, and judgment are, and what sin you
have committed, and what duty you have omiited,
and failed in, and what wants and corruptions are
yet within you, and what mercy and grace you stand
in need of, and thenall this will make you pray, and
pray to purpose with all your hearts. ut when
men arz wilful strangets to themselves, and never
seriously look bLackwards or inwards, to see what is
amiss and wanting, nor lock forwards, to sce the
danger that is before them, no wonder if their hearts

reprove the slolhful, that think to have all done by prayer
aloue, while they are idle and neglect the means,

¢ Plerumque hoc negotium l|.\l|.|s genscibus guam sermoni-
bus agitur.  Auvgust. Epist. 121,
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be dead and dull, and if they are as unfit to pray, as
u sleeping man to work.®

Direet, ¥1. See that you hate hypoerisy, and let
not your lips go against or without your hearts; but
that your hearts be the spring of all your words:
that you love not sin, and be not loth to leave it,
when you seem to pray against it; and tha: you
truly degire the grace which you ask, and ask not
for that which you wonld not have : and that you he
ready to use the lawful means to get the mercies
which yon ask ; and be not like these lazy wishers,
that will pray God to give them increase at harvest,
when they He in bed, and will neither plough or
sow 3 or that pray him to save them from five, or
water, or danger, while they run into it, or will not
be at the pains to go out of the way. Oh what
abundance of wretches do offer np hypocritical, mock
prayers to God ! blaspheming him thereby, as if he
were an jdol, and knew not their hypocrisy, and
searched not the hearts! Alas, how eommonly do
men pray in publie, * that the rest of their lives
hereafter may be pure and holy,” that hate purity
an-d holiness at the heart, and deride and oppose
that wnich they seem to pray for? As Austin con-
fesseth of himself before he was converted, that he
prayed arainst his filthy sin, and yet was afraid lest
God should grant his prayers. So many pray against
the sins which they would not be delivered from, or
wonld not use the means that is necessary to their
conquest and deliverance. * Let him that nameth
the name of Cheist, depart from iniquity,” 2 Tim. ii,
19, « I I regavd niquity in my heart, the Lord will
not hear me,” Psal. livi, 18; see Bzek. xiv, 3, 4, 14,
Alasg, how easy is it for an ungodly person to learn to
say a few words by rote, and to run them over,
without any sense of what he spesketh; while the
tongue is a stranger to the heart, and speaketh not
according to its desirves!

Divect. VII, Search your hearts and watch them
carefully, lest some beloved vanity alienate them
from the work in hand, and turn away your thoughts,
or prepossess your affections, so that you want them
when you should use them. If the mind be set on
other matters, prayer will be a heariless, lifeless
thing; alas, what a dead and pitifu! work is the

rayer of ane that hath his Reuart insnared in the
ove of money, or in any ambitious or covetous de-
sign! The thoughts will casily follow the affections,

Direct. V111, Be sure that vou pray for nothing
that js disagreeable to the will of God, and that s
not for the good of yourselves or others, or for the
honour of (God; and therefure take heed, lest an ere-
ing judgment, or carnal desires, or passions, should
cormpt vour prayers, and tnrn them into sin. I
men will ignorantly pray to God to do themt hurt, it
ts a mercy to them if God will Lut pardon and deny
such prayers, and a judgment to grant them., And
it is an easy thing for fleshly interest, or partiality,
or passion, to blind the judgment, and consequently
to eoprupt men’s prayers. An ambitious or covetons
man will easily be drawn to pray for the grant of his
sinful desires, and think it would be for his good.
And there iz scarce an herctical or crroneous per-
son, but thinketh that it would be good that the
world were all reduced to his opinion, and all the
opposers of it were borne down: there are few
zealous antinomians, anabaptists, or any other di-
viders of the church, but they put their opinions
usually into their prayers, and plead with God for

¢ Rias navigabat alignando eum impiis, et quum navis
tempestate, quatereter, illigue Dacs invecarent; silete, in-
qtit, ne vos bic illi cavigare sepliant. Laert. p. 55.

4 Cf the methed of the Lowd’s Praver, see Ramus de Re-
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the interest of their sects and errors; and it is like
that the Jews, that had a persecuting zeal for God,
Rom. x. 2, did pray accorsing to that zeal, as well
as persecute ; as it is like that Paul himseclf prayed
against the christians, while he ignorantly perse.
cuted them. And they that think they do God ser-
vice by killing his servants, no doubt would pray
against them, as the papists and others do at this
day. Be especially careful therefore that your judg-
ments and desires be sound and holy, before you
offer them up to God in prayer. For it is a most
vile abuse oﬁ' Gud, to beg of him to do the devil's
work; and, as meost malicivus and erroneotls per-
sons do, to call him to their help aguinst himself,
his servants, and kis cause.

Drirect. IX. Come always to God in the humility
that beseemeth a condemned sinner, and in the faith
and boldness that beseemeth a son, and a member
of Christ: do nothing in the least conceit and eonfi-
dence of a worthiness in yourselves; but be as eon-
fident in every lawful request, as if you saw your
glorified Mediator interceding for you with his
Father. Hope is the life of prayer and all endea-
vour, and Christ is the life of hope, If you pray and
think you shall be never the betier for 1t, your pray-
ers will have little life. And there is no hope of
suecess, but through our powerful Intercessor.
Therefore let loth a erncified and glorified Christ
be always before your cyes in prayer; net in a pic-
ture, but in the thoughts of a believing mind, In-
stead of a crucifix, let some such sentence of holy
Scripture be written before you, where you use to
pray, as John xx. I7, “ Go to my brethren, and say
unto them, 1 ascend unto my Father and your Father,
to my God and your God.” Or Heb. iv. 14, * We
have a great High Priest that is passed into the hea-
vens, Jesus the %nn of God;? ver, 15, 16, * that was
in all points tempted as we are, yet without sin: let
ns thetefore come boldly to the threne of grace, that
we may obtain merey,” &e. Heb. vi. 9, 20, *“ Which
hape we have as an anchor of the soul, both sure and
stedfast, and that entereth into that within the vail;
whither the forerunner is for us entered.” Heb.
vii. 25, « He is able to save to the uttermost them
that come to God by him, seeing he ever liveth to
malke intercession for them.” Johm xiv. 13, 14, & If
ye ask any thing in my name, I will do it.”* Christ
and the promise must be the ground of all your con-
fidence and hope.

Drrect. X. Labour hard with your hearts all the
while to keep them in & reverent, serious, fervent
frame, and suffer them not te grow remiss and cold,
to turn prayer into lip-labour, and lifeless formality,
or into hypocritical, affected, seeming ferveney, when
the heart is senseless, though the voice be earnest.
The heart will easily grow dull, and customary, and
hypecritical, if it be not carefully watched, and dili-
gently followed and stirred up. ¥ The effectusl, fer-
vent prayer of a vighteons man availeth much,” James
v. 168, A cold prayer showeth a heart that is eold
in desiring that which is prsg'od for, and therefore is
unfit to receive the merey : God will make you know
that his merey is not contemptible, but worthy your
most earnest prayers.

Diregt, X1, For the matier and order of your de-
sites and prayers, take the Lord’s prayer as your
special rule: and labour to understand it well!  For
those that can make use of so brief an explication, 1
shall give a little help.

lig. Christ. lib. i, cap. 3. et Ludolphus de Vita Christi, part
i. cap. 37. et Perking in Orat, Dom. and Dz Boys on the
Litrgy, p. 9—7.
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The Lord’s
Prayer coutain-
eth, 1. The ad-
dress, or pre-
face;
are described or
implied,

H. The Prayer,
or Petitions, in
lwo parts: of
which,

IIl. The con-
clusion ; the rea-
som and termi-
nation of nur de-
gires in their nl-
timale end: here
praised : begin-
wing at the low-
est, and ascend-
ing to the high-
est: contaiming,

in which{

|
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A4 Brief Explication of the Method of the Lord's Prayer.

r[. To whom the
prayer ia made,

1. Who are the |
etthoners—
ho are

L

[. The first pari
is aceording to
the orler of esli- 4
mation, inten-
tion, and desire ;
and is,

II. The second
part is accord-
ng to the order
of execution,
and is for our-
selves, begin-
ning at the low-
est, and ascend-
ing, till the end
first inlended,
be last attained ;
and it is,

3 B
LQuul?’tY. {

]. Who he is: God : net Creatures, Saints,

2. How relatedto ; 1. Gur Greator.

us, he is OUR

FATHER, which }2. Our Redeemer.

comprehendeth,

fendamentally, 3. Qur Regsnerators 3. Our Benefactor und chief Good,

{to the regenerate). and so our Felicity and our End.

1. Almighty; and able to grant all «In ihis one word is not oniy

that we ask, and to relieve and help } implied all these attributes

s in every strait, of Gud, but also cur hearts

that he is,
2 Allknowing : our hearts, and | are directed whither to Jook
wants, and all things being open to | for their relief and direction
itis sight. now, aad their felicity for
3. Most gaod: from whom, and by ever; aod called off from
of all, on whose bounty and inBuence | and rest; and to look for
all subsist. And the present tense | all from heaven, and at last
*“ART” doth intimate his eternity. \.in heaven,
"1, Man: ag to his Bei
g 1. His Own;
2. By Redemption: as all are as to the
sufficient price and satisfaction, Benaficiaries, that
3. By Regeneration: and so only the re- § live upon Him, and to
generate are children. Him, as their End,
3. Sinners, 3. Loving others, as brethren. € word OUR—
The highest or ultimate, that is, the glory of God; “HAL.
LOWE% BE THY NaMB.”
I1. The highest means of kis glovy, “ THY KINGDOM COME;”
that is, [et the world be subject to thee their Creator and Re-
DONE,” that is, let thy Jaws be fulfilled, and thy disposals sub-
L witted to,

3. For the lower end, even the subject of these means ; which is the public good of man-
kind, the world and church: 1N EARTH, ' that is, let the world be subjected to
IN HEAVEN,” that is, let the earth be conformed as near as may be to the heaven-
ly pattern, So that this part of the Lord’s Prayer, proceeding in the order of excel-
lency and intention, directeth us, I. To make God vur ultimate, highest end; and to
desire his interest first, and in thisorder, (L) His gloty, (2.) His kingdom, (3.} Obe.
as the leastol all; professing first our own consent to that which we desire first for others,

For the su]fJ{port of our nature by necessary means: “GIVE US THIS DAY OUR
DAILY BREAD:* this being God’s fivst gift, presupposed hoth to grace and glory.
«“GLYE,” signifieth our depengence on God for all, “US,” our chatity, that we de.
eonstancy of our dependence, and that we desire not, or care not too much for the fu-
ture, and promise net onrselves long life. . .

2. For clearing us from the guilt of all sin past (repentance and faith bein
posed) ; where is {(1,) The Petition: “AND FORGIVEUS OUR D

3. For future preservation : {1.) From the means, “LEAD US NO'U'INTO TEMPT.
ATION ™ thatis, though thou mayst justly try us, yet pity sur frailty, and neither cause
nor permit us gn fo ba tried, ag may tempt us to sin and rvin. ?2,} From the end,
« BU'T DELIVER US FROM ‘THE EVIL:* that is, 1. The Evil One, Satan (and
wonld be saved from both, must be saved from Satan and from temptation. Quest.
But where are the requests for dpositiw: holiness, grace, and heaven? dnsw. 1. le-
pentance and faith arc sugpose in the petitioner. 2. What he wanteth is asked ju
the three petitions of the {irst part, that we with others may sanetify God's name, and

be the subjects of his kiogdom, and do his will, &c. Christ and a'state of grace, are

or Angels.

1. Our Owner, or Absolute Lord.
2. Our Ruler, or Supreme King.

And therefor

3. What he iz in
his attributes :
WHICH ART
IN HEAVEN.<
Which signitieth
that therefore he
is,

‘.

2. By Relation, g
God’s children,

ey
@

P

[1. For the end simpli‘.

2. For ihe end re~ r
spectively in the
interest of God,

and that iz in

—

whom, and to whom are all things; the | earthly dependences, and

Fountain, the Disposer, and the End | expectations of happiness

B

1. By Creaticn : so all are: and therefore

all may thus far call him Father. 2. His Subjects;

3. His Beloved and
1. Depenclent on God. 1. Loving God, as their Father, ¢ All which is
2. Necessitous. } «;2. Loviog themselves, as men, {signiﬁed in ihe
which is GOD; in the word **THY ** repeated in every petition.
deemer; the universal King,

FI1. The next means, being the effect of this: “THY WILL BE
thee, and the church obey thee: which will be the greatest blessing to them: our-
selves being included in the world, And the measure and pattern is added, “ A8 IT 18
dience o his laws. II, T'o make the public good of the world 2nd 1he church onr next
end, as being the noblest means. III. To include our own interest in and under this,
sire velief for onrselves and others, * DAILY *' (or substantial) “BREAD,” our
moderation ; that we desire not unnecessaries or superfluities, “THIS DAY, the

here presup-

EIBTS: (tre];.

asses or sins). (2.} The motive from our qualification for forgiveness: “ AS WE
ORGIVE OUR DEBTORS ;™ without which God will not forgive us.
his jnstraments)., 2. The evil thing: 1. Sin; 2. Misery; which are Satan’s end.
He ihat would be saved from hell and misery, must be saved from sin; and he that

{

I. What we
praize ; or the
matter; ot inte-
rest of God,

praise:

111, The dura-
tion,

II. Whom we §

{

finally in the first petition, formally in the second, and expressly in the third,

His universal reign, “FOR THINE IS THE KINGIDOM.” adminisiered various-
ly, agreeably to the subjects : all owe this absolule obedience : who commandest and

-

= A
executest what thou wilt.

3. His own perfections, “ THE POWER :” both right and all-sufficiency : including
his omniscience and igoodness, as well as omnipotence, .
3. His incomprehensible excellency and blessedness, as he is the ultimate end of us and
all things; “AND THE GLORY,” Rom. xi. 36; 1 Cor. x. 31. X .
GOD, in the word “THINE: ** in him, the first efficient canse of al things, we begin :
his help, as the dirigent cause, we seek; and in him, as the final cause, we terminate,

“FOR EVER AND EVER,” to eternity: and *“* AMEN " is the expressivu of our
consenl. For of Him, and theough Hhim, and to Him are all things: to Him be
glory for ever, Amen, Rum. ix. 36.

1
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8o that it is apparent that the method of the Lord’s
prayer ig ¢ircular, part}{r analytical, and partly syn-
thetical; beginning with God, and ending in God:
beginning with such acknowledgments as are prere-
quuisite to petition, and ending in those praises which
petition and %rrn.ce Lestowed tend to: beginning our
petitions for God's interest and the public good, ac-
cording to the order of estimation and intention, till
we come to the mere means, and then beginning at
the lowest, and ascending according to the order of
execution.  As the blood passing from the greater
to the smaller numerous vessels, is there received by
the like, and repasseth to jts fountain ; such a cireu-
lar method hath mercy and doty, and consequently
our desires,

i 2

The rest of the general directions about prayer, [
think will be best contrived inte the resolving of
these following doubts,

Quest. 1. Isthe Lord’s prayer a directory only, or
a form of words to be used by us in prayver?

Answ. 1. Tt is principally the rule 1o guide our in-
ward desires, and outward expressions of them;
both for the matter, what we must desire, and for the
order which we must desive frst and most. 2. Bat
this rule is given in a form of words, most apt to cx-
press the said matter and order. 3. And this form
may fitly be nsed in due season by all, and more
necessarily by some, 4, But it was never intended
to be the culy words which we must use, no more
than the erced is the only werds that we must nse
to express the doctrine of faith, or the decaloguce the
only words to express onr duty by.s

tuest, I1. What need is there of any other words of
prayer, if the Lord's prayer be perfeet?

Answ. Beeanse it is only a perfeet summary, con-
taining but the general beads: and it is needful to
be more particular in our desires; for universals ex-
ist in particulars; and he that omly nameth the
general, and then another and another general, doth
remember but few of the partienlars, He that shall
say, “1 have sinned, and broken all thy command-
ments,” doth generally confess every sin bat it is not
true repentance, if it be not particular, for this, and
that, and the other sin; at feast as to the greater
which may be remembered. He that shall say, =1
believe 2ll the word of God, or T believe in Geod the
Father, Son, and Holy Ghost” may know little
what is in the word of God, or what these generals
signify, and therefore our faith must be more par-
ticular. 8o must desires after geace be particular
alzso: otherwise it were enough to ask for mercy in
the general. If you say, that God knoweth what
those general words signify, though we do not; I
answer, this is the papists’ silly argument for Latin
prayers, God knoweth our desives without any ex-
pressions or prayers at all, and he knoweth our wants
without our desires, Butit followeth not that prayers
or desires are unnecessary. The exereise of our own
repentance and desire doth male us persons fit to re-
ceive forgiveness, and the grace desired; when the
impenitent, and those that desire it not, are unfit.
And it is no true repentance, when you say, “I am
sorry that I have sinned,” but yor know not, or re-
member not, wherein you have sinned, nor what your
sin is; and so repent not indeed of any one sin at all.
And so0 it is no true desire, that reacheth not to the

Some Questions about Prayer answered.

¢ Sehien in Eotychii Alexandr, Ovig, p. 42, 43, showeth
that Lefore Ezra the Jews prayed without forms, and thut
Ezra and the elders with him, composed them a form which
hud eighteen henedictionz and petitions, that iz, the three
first und the three last for the gloritying God, and the rest
intermediate lor personal and public benefits.  And, pag.
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particular, necessary graces, which we must desire ;
though I know some few very quick, comprehiensive
minds can in 2 moment think of many particulars,
when they use but general words; and 1 know that
some smaller, less necessary things, may be gener.
ally passed over; and greater matters in a time of
haste, or when we, besides those generals, do also
use particular regnests.

Quest. I1L, Isitlawlul to pray inasetform of words?

Answ. Nothing but very great ignorance ean make
you really doubt of it.” Hath God any where forbid
it? You will say, that it is enough that he hath not
commanded it, I amswer, that in general he hath
commanded it to all whose edification it tendeth to,
when ke commandeth you, that all be done to edifi-
cation; but he hath given no particular command,
nor prohibition.  No more hath he commanded you
to Fray in English, French, or Latin; nor te sing
psalms in this tune or that, nor afier this or that
version or translation; nor to preach in this method
particularly or that; nor always to preach upon a
text; nor to use written notes; nor to compese a
form of words, and leam them, and preach them after
they are composed, with a hundred such like, which
are undoubtedly lawful; yea, and needful to some,
though not to others. If you make up all vour
meer of Scripture sentences, this is to pray in a
orm of preseribed words, and yet as lawful and fit as
any of your own. The psalms arve moast of them
forms of prayer or praise, which the Spirit of God
indited for the use of the chureh, and of particular
Fersons. It would be easy to il many pages with
arger rensonings, and answers to all ihé fallacious
objections that are brought against this; but 1 wiil
not so far weary the render and myself.

Quest. IV, But are those forms lawful which are
preseribed by others, and not by God ?

Arsw. Yea; or else it would be unlawful for a
child or scholar to use & forin prescribed by his
parents or master.  And to think that a thing lawful
doth presently become unlawful, becanse a parent,
master, pastor, or prinee doth preseribe it or com-
mand it, is a conceit that [ will not wrong my reader
so far as to suppose him guilty of. Indeed if an
usurper, that hath no authority over ns in such mat-
ters, da prescribe it, we are not hound to formal
obedience, that is, to do it therefore because he coni-
mandeth it; but vet T may be bound to it on some
other aeccounts; and thongh his commund do not
Lind me, yet it maketh ot the thing itself unlawful.

Quest. V. But ig it lawful to pray extempore with-
out a premeditated form of words #

Answ. No christian of competent understanding
doubteth of it,  'We must premeditate on our wants,
and sing, and the graces and mercies we desire, and
the God we speak to; and we must be able to express
these things withont any loathsome and unfit ex-
pressions, But whether the words are fore-contriv-
ed or not, is a thing that God hath no more hound
jy;ou to by any law, than whether the speaker or

earers shall use scrmon-notes, or whether your
Bibies shall he written or in print.

Guest, VI, If Loth ways be lawful, which iz better ?

Answ, If you are to join with others in the church,
that is Letter to you which the pastor then useth:
for it is his office and not yours to word the prayers
which he puts up to God.  And if he choose a form,
{whether 1t be as most agreeable to his parts, or to

48],1 that they might omit nene of these, but might add
othevs.

f Bece Selden ubi supra, proving that the Jews had a forme
of prayer since I2zra’s lime; therefore it wae in Christ’s time,
Yet he and his aposiles jointed with them, and never coutras
digled oy blmned them for torms,
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his people, or fur concord with other churches, or
fur obedience to governors, or te avoid some greater
nconvenience,) you must join with him, or not join
there at all8  But if it be in private, where you are
the speaker yourself, you must tale that way thai
is most to your own edification (and to others, if
you have auditors joining with you). One man is
so unused to prayer, (being ignorantly bred,) or of
such unready memory or expression, that he eannot
remember the tenth part so much of his particular
wants, without the help of a form, as with it; nor
ean he express it so affectingly for himself or others;
nay, perhaps not in toleralle words. And a form to
snch 2 man may be a duty ; as to a dim-sighted man
to read Ly spectacles, or to an unready preacher to
use prepared words and notes. And another man
may have need of no sueh helps; nay, when he is
habituated in the wunderstanding and feeling of his
sins and wants, and hath a tongue that is used o
express his mind even in these matters, with readi-
ness and facility, it will greatly hinder the fervour of
such a mav’s affections, to tie himself to premeditat-
ed words: to say the contrary, is to_spenk against
the common sense and _expericnee of such spexkers
and their heazers.  And let them that yet deride this
as uncertain and incousiderate praying, but mark
themselves, whether they eannot if they be hungry
beg for Lread, or ask help of their physician, or
Yawycer, or landlord, or any other, as well without »
learned or studied form as with it? Who knoweth
not that it is true which the new philosopher saith :
Cartes. de Passion, part i. art. 44, Et cum inter lo-
quendum sofum cogticmuy de sensu Wliws vet, guem
dicere volumuts, td facit ut moveamus linguam ¢t labra
celeriug ef meling, quam ST corilavemus € movere omnl-
bus modis requisitts ad proferenda eadem verba; quin
halitus quem acquisivimus cum diveeremus logui, &e.
Turning the thoughts too solicitously frem the matier
to the words, doth not only mortify the prayers of
tnany, and turn them into a dead forn, but also
malicth them more dry and barren even as to the
words themselves. e heavy charge, and Dbitter,
seornful words which have Lieen too common in this
age, against praying without a set form by some,
and against praying with a book or form by others,
is so dishonourable a symptot: or diagnostic of the
chureh’s sickness, a5 must teeds be matter of shame
and sorrew to the sounder, understanding part. For
it eammot be denied, lut it proves men’s onderstand-
ings and charity to be hoth exceedingly low.

Quest. VI Must we always pray according to the
method of the Lord’s prayer, and isit a sin to do
otherwise ?

Answ, 1. The Lord's prayer is first a rule for your
desires; and it is a sin, if your desires follow not
that method. If you do not hegin in your desires
with Geod, as your ultimate end, anid if you first de-
sire not his glory, and then the flourishing of his
kingdom, and then the obeying of his laws, and
herein the public welfare of the world, before and
above your particular benefit, Anditis a sin if you
desire not your daily bread, (or necessary support of
nature,) as a lower merey in order to your higher
spiritual mercies 3 and if you desire not pardoun of
sIn, A a reans to your future sanctity, duty, and
folicity ; amd if you desire not these, as a means to
the glory of God, and take not his praises us the
highest part of your prayers. But for the express-
ing of these desires, particular oceasions may war-
rant you ofttimes to begin in another order: as
when you pray for the sick, or pray for directions,
or a blessing lefore a sermon or some particular

¢ Three or four of those cases as v charch prayers
are lurgeliae answered alterward, pact ifi. Socrates alios
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work, yon may begin and end with the subject that
i Lefore you, as the prayers of hely men in all ages
Liave done. 2. You must distinguish also, as he-
tween desires and expressions, §0 between a univer-
sal and a particnlar prayer. The one containeth all
the parts of prayer, and the other is but about some
one subject or part, or but some few ; this Iast being
but one or few, particulur petitions eannot possibly
be uttered in the method of a universal prayer
which hath all the paris. There s no one petition
in the Lord’s prayer, Lut may be made a prayer it-
seif; and then it cannot have the other petitions as
parts. 3. And yon must distinguish between the
even and ordinary case of a christian, and his extra-
ordinary case, when somne special reason, affection,
or accident calleth him to look most to some one
particular. In his even and ordinary case, evory
universal prayer should be expressed in the method
of the Lord’s praver ; but in cases of special reason
and inducement it may be otherwise,

Quest, VLI, Must we pray always when the Spirit
moveth us, and only then, or as reason guideth ns ?

Awswe, There are two sorts of the Spirit’s motions ;
the one is by extraordinary inspiration or impulse,
as he moved the prophets and apostles, to reveal new
laws, or precepts, or events, or to do some actions
without respect to any other command than the in-
spiration itself. This christians are not now to ex-
peet, becanse experience telleth us that it is ceased s
or if any should pretend to it as not yet ceased, in
the prediction of events, and direction in rome things
otherwise inditlerent, yet it is most certain that it s
ceased as to legislation; for the Spirit jteell Liath
already given us those laws, which he hath declared
to be perfect, and unchangeable till the end of the
world : the other sott of the Spirie's working, is not
to make new laws or datics, but to guide and quicken
us in the deing of that which is our duty before by
the laws already made, And these are the motions
that 2l true christinns must now expeet. By which
you may sce, that the Spirit and reason are not to be
here disjoined, muel: less opposed.  Asreason sufficeth
siot without the Spirit, Leing dark and asleep; so
the Spirit worketh not on the will bat by the reason:
he moveth nnt 4 man as a beast or stone, to do a
thing he knoweth not why; bot by illumination
giveth him the soundest reason for the doing of it:
and duty is first doty before we do it; and when by
our own sin we forfeit the special motions or help of
the Syirit, duty dotli not therehy ecase to be daty,
nor our omission to be sin. If the Spirit of God
teach vou to discern the meetest season for prayer,
by considering your affairs, and when you are most
free, this is not to be denied to be the work of the
Spirit, because it is rational (as fanatic enthusiasts
imagine). And if you are moved to pray in a erowd
of Lusiness, or at any time when reason can prove
that it is not vour duty but your sin, the same reason
proveth that it was not the Spirit of God that moved
you to it: for the Spirit in the heart is not contrary
to the Spirit in the Scripture, Setupon the duty
which the Spirit in the Seripture commandeth you,
and then you may be sure that you obey the Spirits
otherwise you disebey it,  Yea, if your hearts le
cold, prayer is & likelier means to warm them, than
the omission of it. Tu ask whether you may pray
while your hearts are cold and backward, is as to
ask whether you may labour or come fo the fire be-
fore you are warm. God’s Spirit is likelier to help
you in duty, than in the neglect of it.

Quest. 1X. May a man pray that hath no desire at
all of the grace which he prayeth for?

Cona  deorum  precaliones, invocativnesque conscripsit,

Laert, in Soeerale,



488 CHRISTIAN

Answ, No; becanse it is no prayer, but dissem-
bling ; and dissembling is no duty. He that asketh
for that which he would not have, doth lie to God in
his hypoerisy. Butif a man have but cold and com-
mon desires, (though they reach not to that which
will prove them evidences of tene grace), he may
pray and express those desires which he bath,

Quest, X. May a man pray that doubteth of his
interest in God, and dare not call him Father as his
child ?

Answ. 1. There 18 a common interest in God, which
all mankind have, as he is good to all: and as his
mercy through Christ is offered to all; and thus
those that are not regenerate are his children by
creation, and by participation of his merey; and
they may hoth call him Father and pray to himself,
though yet they are unregenerate.® 2. God hath
an interest in yon, when you have no special interest
in him : therefore his command must be oheyed
which bids you pray. 3. Groundless doubts will not
disoblige you from your duty; else men might free
themselves from almost all their obedience.

Quest, X1, May a wicked or unregenerate man
pray, and is he accepted? Or is not his prayer
abominable to God ?

Answ. 1, A wicked man as a wicked man, ecan
ray no how but wickedly, that is, he asketh ealy
or things unlawfud to be asked, or for lawful things

to unlawfal ends; and this is still abominable to
God.! 2. A wicked man may have in him some good
that proceedeth from common grace; and this he
may be obliged to exercise, and so Ly prayer to ex-
press his desires so far as they are good. 3. A
wicked man's wicked prayers are never accepted,
but & wicked man's prayers which are for geod
things, from common grace, are so far accepted as
that they are some means conducing to his reforma-
tion; and though his person be still unjustified, and
these prayers sinful, yet the total omission of them
is a greater sin. 4. A wicked man is bound at once
to repent and pray, Acts viji, 22; Isa. lv, 6, 7. And
whenever God bids him ask for grace, he bids him
desire grace; and to bid him pray, is to bid him re-
pent and be of a better mind: therefore those that
reprove ministers for persuading wicked men to
pray, reprove them for persuading them to repent-
ance and good desives. But if they pray without
that repentunce which God and man exhort them
to, the sin is theirs: but all their labour is not lost
if their desires fall short of saving sincerity ; they
are nnder obligations to many duties, which tend to
bring them nearer Christ, and which they may do
without speetal, saving grace.

Quest, X11. May a wicked man pray the Lord’s
prayer, or be exhorted to use it ?

Answe. 1. The Lord's prayer in its full and proper
sense, must be spoken by a penitent, Lelieving, jus-
tified person;* for in the full sense no one else ean
cafl him our Father (though in a limited sense the
wicked may}: and they cannot desire the glory of
God, and the coming of his kingdom, nor the doing
of his will on earth as it is in heaven, and this sin-
cerely, withont true grace (especially those enemies
of holiness, that think it too much strietness to do
God’s will on ecarth, ten thousand degrees lower
than it is done in heaven). Nor can they put up
one petition of that prayver sincerely sccovding to
the proper sense; no, not to pray for their daily
Lread, 25 a means of their snpport while they are

h Pgal xlii. 9; xxii 1; Joha i 14; Jer. xxxi, #; Euke
xv. 12, 17, 193 Mal. ii. 10,

b Acts xv, 175 Xl 27 viil 22 Tsa. lv. 65 Paal. xiv. 4.

k Heb. xi. 6; Rom, x, 14,

T Psal Ixv. 2; Tea. luiii. 16; Psal, exlv. 18; I Kings
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doing the will of God, and sccking first his glory
and his kingdom. But yet it is possible for them to
spealt these words from such celmon desires as are
not so bad as none at ail.

Quest. XI11. Is it idolatry to pray to saints or an-
gela? or is it always sinful ?

Answ. | Tove not to be too quarrelsome with other
men's devotions; but, [. I sce not how praying to
an angel or a departed saint ean be exeused from
sin,! Beecause it supposeth them to be every where
present, or to be omniscient, and to know the heart,
yea, to know at once the hearts of all men; or else
the speaker pretendeth to know when the saint or
angel is present and heareth him, and when not:
and beeause the Seripture doth no where signify that
God wonld have us pray to any such saints or an-
gels; but signifieth enough to satisfy us of the con-
trary. 2. But all prayer to them is not idolatry, but
some is, and therefore we must distinguish, if we
will ]judge righteously. {1.) To pray to saints or
angels as supposed omnipresent, omniscient, o om-
mipotent, is flat idolatry.” (2.) To pray to them to
forgive us our sins against Ged, or to justify, or sane-
tify, or redeem, or save us frem hell, or any thing
which belongeth to God only to do, is no better than
idolatry. (3.) But to pray to them only to do that
which belongeth to the guardian, or charitable office
that is committed to them, and to think that though
they are not omnipresent nor omniscient, nor you
know not whether they hear you at this time or not,
yet vou will venture your prayers at uncertainty, it
being but so much fabour lost; this I take to be sine
fally sui:erstitious, but not idolatry.*  (4.) But to
pray to living saints or sinmers, for that which Dbe-
Tongeth to them te give, is no sin at all.

west. X1V, Is a man bound to pray ordinarily in
his family P

Answe, 1 have answered this affirmatively before,
and proved it; ene grain of grace would answer it
better than argnments can do.

Quest. XV, Must the same man pray secretly that
hath prayed in his family or with others?

Ansio, 1, Distinguish between those that were the
speakers, and those that were not; and, 2. Between
those that have leisure from greater or more urgent
duties, and those that have not.  And s0, (1.) Those
that are free from the urgency of all other duties,
which at that time are greater, should pray both in
the family and in secret; especially if they were not
themselves the speakers, usually they will have the
more need of secret prayer; because their heartsin
pubdic may easilier tlag, and mnch of their case
may be omitted, (2.) E'iﬂut those that have more
urgent, greater duties, may take up at that time ® with
family prayer alone (with secret ejaculations, espe-
cially if they were the speakers); having there put
up the same requests as tiiey would do in secret.

Quest. X VL. Isit best to keep set hours for prayer,
or to take the time which is fittest at present?

Anse. Ordinarily set times will prove the fittest
times ; and to leave the time undetermined and un-
certain, will put all cut of order, and multiply impedi-
ments, and hinder duty, But yet when cxtraordinary
cases make the ordinary time unfit, a fitter time must
be taken.

Quest. XVIL Is it Ilawful lo join in family (or
church) prayers with ungodly men ?

Answ. I join both to er, beeanse the cases little
differ; for the pastor hath the government of the

viii. 39; Acts & 24; Rowm, viii. 27; x, 14; Psal, lxii. 8;
Matt, iv. 9.

= Rev. xxil. 8, 9; Col. ii. 18.

o Mark that I say but * at thet time.”







